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ِ ﺤ ْﻮ ﺕ
ِ ﺻﺎ

Sahib-ul-Hoot

It is the title of the messenger Yunus (Jonah) as used in (68:48). For details, see heading “Yunus”.

Saleh

ﺻﺎﻟﺢ
ؑ

Among the Semitic tribes who had established their governments in the interior of Arabia, the most
famous was the tribe of Thamud. The time of its peak is that of Aad the First. See heading Hud. This
nation ruled the north eastern part of Arabia called the Valley of Qara. Hijr was its capitol which was
situated on the ancient highway running from Hijaaz to Syria. This region was very fertile (26:146-147).
They used to build castles in the valleys and strong forts at the edge of the mountains which were
masterpieces of sculpture (7:74).
Saleh, who was one of them, and was made a messenger for this nation (7:73). He brought the same
divine message to them as Nooh (Noah) and Hud before him had brought to their own people
respectively. See headings Nooh and Hud).
7:73

My people obey God. No one except Him is your God

7:74

do not rebel and spread chaos in the country

ِ
ٰ
ٍِ ِ
ٌٰﻳـ َﻘ ْﻮم ْاﻋﺒُ ُﺪ ْو اﻟﻠّﻪَ َﻣﺎﻟَ ُﮑ ْﻢ ﻣ ْﻦ ا ٰﻟﻪ َﻏﻴْـُﺮﻩ
ِ َﻻﺗَـ ْﻌﺜَـ ْﻮاﻓِﯽ ْاﻻَْر
ض ُﻣ ْﻔ ِﺴ ِﺪﻳْ َﻦ

As usual, the chiefs of the nation were arrogant full of false pride, and hence opposed this invitation to the
message (7:75)
In those days, grazing lands, sheep, herds and springs were considered big sources of wealth. The rich and
powerful were wont to reserve the grazing lands and springs for their own animals, and the animals of the
poor died of hunger and thirst.
Saleh told his people that the springs and grazing fields should not be restricted to the use of one class,
but should be available to all. It was such a reasonable request that they, the powerful people, had no
answer for it. Thus they had to agree that it would be so.
Saleh told them that the practical way to do it would be to fix turns so that everyone had his turn and
nobody was unjustly treated. They had to agree on this too. Then he presented a female camel and said
that it belonged to Allah (as a symbol) and its turn should be fixed as well. If it was allowed to drink on
its turn then it would be proved that the powerful people were sincere in their agreement. If they
maltreated it, then it would prove that they were still following their old ways (7:73). The rich conspired,
planned and killed the camel (7:77) and Allah’s wrath, in the form of lightning and earthquake, destroyed
them (7:78).
How physical catastrophes like storms, flood, hurricanes, earthquakes etc. turn into “Allah’s curse”, can
be understood from heading Nooh in the book titled “Jooy-e-Noor”.

Sd-B-A

ﺹﺏﺃ

“َ ﺻﺒَﺄ
َ ” (saba), “ُ ( ”ﻳَﺼْ ﺒَﺄyasba): to leave one way of life and join another.
Ibn Faris says it basically means to appear and be evident.
“ﺻﺒَﺎ َﻧَﺎﺏُ ﺍﻟﺒَ ِﻌﻴ ِْﺮ
َ ” (saba naabul ba-ir): the camel sprouted budding teeth.
“ﺻﺒَﺎ َ َﻋﻠَ ْﻴ ِہ
َ ” (saba alaih): mutiny against someone and to be one’s enemy.
“ﺻﺒَﺎ َﺍﻟﻨﱠﺠْ ُﻢ
َ ” (saba un najam): the star rose: can be seen {T}.
“ َﺏءُﻭْ ﻥ
ﱠﺎ
ِ ( ”ﺍَﻟﺼassa-iboon): those who enter another way of life by exiting one {T}.
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According to Muheet, a Christian sect respected the stars as the Muslims respect the Ka’bah.
Some think that this splinter Christian sect was actually star worshipers believing in other gods than
Allah.
The author of Al-Manar is also of the same opinion, although he also thinks that this sect believed in the
famous messengers, but their beliefs were very vague {Tafseer-ul-Manar}.
The Quran has mentioned the “ﺻﺎﺑِﺌِﻴْﻦ
َ ” (Sabaeen) in (2:62). Raghib says that they used to follow
Messenger Nooh.
Hastings’ Encyclopedia of Religions and Ethics says that Elkesaites was another name of Sabaeans.
Elkesaites was a Jewish sect which became prominent around the first century B.C. To absolve of sins
they used to take baptism. Therefore the Arabs used to call them mughtasla, i.e. those who bathe.
The Essene sect of the Jews adopted this modern trend. Some researchers think that during the Fourth
Century B.C. the nation around the Dead Sea was called Elkesati, or Sampsense or Sampsite. These
people believed in one God and used to wash their hands and faces and bathe before worshipping.
The word means “like the sun”. It is said that the Elkesaites were astrologers and had therefore special
interest in the stars. At the time of the revelation of the Quran, the Arabs knew this nation well and used
to call them “ﺻﺎﺑِﺌِﻴْﻦ
َ ” (saaibeen), perhaps because it was believed that Elkesaites had entrusted their Holy
book to one who was called Sobiai. That is perhaps why they were called Sabians or for their practice of
baptism with water because in the Arami language, this is what it meant.

Sd-B-B

ﺹﺏﺏ

“ﺻﺐﱠ ْﺍﻟ َﻤﺎ َء
َ ” (sabbal ma’): he spilled the water from above.
“ ﺼﺐﱠ
َ َ( ”ﻓfasabb): as such the water was spilled. A little liquid that remains in the jug.
“ُ( ”ﺍَﻟﺼﱡ ﺒَﺎﺑَۃas-sabaab): the slope of a spring or of the road or its lower part.
( ”ﺍَﻟ ﱠasabbu): the people traversed the slope.
“ ُﺼﺒَﺐ
( ”ﺍَ ﱠsubbar rajul): the man was finished {T, R}.
“ﺻﺒُﻮْ ﺍ
The Quran says:
80:25
We made it rain from above
89:13
22:16

Your Sustainer lashed them with the whip of His punishment
Boiling hot water will be drooped from over their heads. (Their stiff
(proud) heads will be made to bow and their pride will be
destroyed)

Sd-B-H

ًﺻﺒّﺎ
َ َﱠﺎﺻﺒَْﺒـﻨَﺎاﻟْ َﻤﺎء
َ اَﻧ
ٍ ﮏ ﺳﻮ َط ْﻋ َﺬ
ِ ﺼﱠ
اب
َ َﻓ
ْ َ َ ﺐ َﻋﻠَْﻴﻬ ْﻢ َرﺑﱡ
ﺐ ِﻣ ْﻦ ﻓَـ ْﻮ ِق ُرءُ ْو ِﺳ ِﻬ ُﻢ ا ْﳊَ ِﻤْﻴ ُﻢ
ﺼﱡ
َ ُﻳ

ﺹﺏﺡ

Ibn Faris says that “( ”ﺍَﻟﺼﱡ ْﺒ ُﺢassubh) means a basic color out of many colours.
Some say it means red color and “ﺻ ْﺒ ٌﺢ
ُ ” (subh) i.e. morning, is called so because of the reddish color we
see in the sky at dawn.
“( ” ِﻣﺼْ ﺒَﺎ ٌﺡmisbah): a lantern because it too is red (because of its flame).
“( ”ﺍَﻟﺼﱡ ْﺒ ُﺢas-subh): dawn or the initial part of the day {T}
Raghib says it means the part of the day when the horizon is reddish created by the rising sun.
“ﺻﺒَﺎ ٌﺡ
َ ” (sabah) and “( ”ﺍِﺻْ ﺒَﺎ ٌﺡisbah) also mean the same thing.
Ibn Faris says that “ﺻﺒَﺎ ٌﺡ
َ ” (sabah) means daylight.
QES-Norway

Lughat-ul-Quran

Volumw III

Page 6 of 336

The Quran has used all three words as in (6:97), (37:177) and (81:18).
“( ” ُﻣﺼْ ﺒِ ٌﺢmusbeeh): that which enters in the morning {T}.
15:83

ِ ﺼﻴﺤﺔُ ﻣ
ﲔ
َ ْ ﺼﺒِﺤ
ْ ُ َ ْ ﻓَﺎَ َﺧ َﺬﺗْـ ُﻬ ُﻢ اﻟ ﱠ

as soon as it was dawn, a harsh sound enveloped them

“( ”ﺍَ ْﻟ ِﻤﺼْ ﺒَﺎ ُﺡal-misbaah): a lamp, as well as a flame {T} as used in (24:35). Plural is “ﺼﺎﺑِ ْﻴ ُﺢ
َ ( ” َﻣmasabeeh)
which also means stars.
“ﺻﺒﱠ َﺢ
َ ” (sabbah): to reach somebody in the morning (54:38).
“( ”ﺍَﺻْ ﺒَ َﺢasbah): it happened, as in same sense as “” (kaana) and “” (saar).
“( ”ﺍَﺻْ ﺒَ َﺢ ﻓُ َﻼ ٌﻥ ﻋَﺎﻟِ ًﻤﺎasbaha fulanun aalima): that man became a scholar {T}
5:30

he became one of the losers

3:102

you became brothers (due to guidance of the Quran)

ِ اﳋ
ِ َﻓَﺎ
ﺎﺳ ِﺮی
َْ ﺻﺒَ َﺢ ﻣﻦ
ْ
ِ
ِ
ِ
ِ
ِ
ﺻﺒَ ْﺤﺘُ ْﻢ ﺑﻨ ْﻌ َﻤﺘﻪ ا ْﺧ َﻮاﻧًﺎ
ْ َﻓَﺎ

As said above, “( ”ﺍَﺻْ ﺒَ َﺢasbah) means “it happened”, but it seems that it means “it became”.

Sd-B-R

ﺹﺏﺭ

“ﺻ ْﺒ ٌﺮ
َ ” (sabr) means for someone to keep striving persistently for the achievement of a desired goal {T}.
As such, its basic meaning holds the connotations of stability, firmness, and continuous struggle.
( ”ﺍَﻟ ﱠas-sabir): the cloud which is static and does not move e.g. for 24 hours. A mountain is called so
“ﺼﺒِ ُﺮ
as is firmly established and does not move {T}.
“ُ ( ”ﺍَ ْﻻَﺻْ ﺒِ َﺮﺓal-asbeera): flock which return to their owners (after grazing the whole day) and do not stay
away from them {L}, {T}.
( ”ﺍَﻟِ ﱠas-sibaarah: a piece of wood or metal which is static in one place.
“ُ ﺼﺒَﺎ َﺭﺓ
ُ“( ”ﺍَﻟﺼﱠﺎﺑُﻮْ َﺭﺓas-saaboorah): a stone which is kept in the boat to maintain the balance {M}. This makes the
meaning of “ﺻ ْﺒ ٌﺮ
َ ” (sabr) clear. Since this action produces desired balance, it is called sabr.
“ُ ( ”ﺍَﻟﺼﱡ ْﺒ َﺮﺓas-subrah): heap of grains {T} which has not been measured. Consider as to how much hard
work and persistent effort is needed to produce a heap of grains. Due to its meaning of steadfastness it
also got into use as a meaning to prevent someone (from doing something).
Ibn Faris says its meanings include to imprison someone, or to make someone the target for arrows after
tying him up.
( ”ﻳَ ِﻤﻴَﻦُ ﺍﻟ ﱠyamiyanis sabr) is the promise which somebody is forced to make {T}.
“ﺼﺒ ِْﺮ
Surah Al-Baqrah says “ﺎﺭ
ِ ( ”ﻓَ َﻤﺎﺍَﺻْ ﺒَ َﺮﮨُ ْﻢ َﻋﻠَﯽ ﺍﻟﻨﱠasbarahum alun naar) in (2:175). One meaning could be as to
how much strength (resistance) they possess against fire. What is that thing which has forced them to
withstand the punishment of Jahannam (the fire of hell)? Obviously these meanings have the connotation
of courage.
The Quran says that Bani Israel said to Moosa:
2:61
we cannot bear one sort of meal all the time
Our Sustainer, grant us power of being resolute and make our
2:250
actions firm.

ِ ﻟَﻦ ﻧَﺼِﱪﻋ ٰﻠﯽ ﻃَﻌ ٍﺎم و
اﺣ ٍﺪ
َ َ ََ ْ ْ

ﺖ اَﻗْ َﺪ َﻣﻨَﺎ
ْ ﺻ ْﱪا َو ﺛـَﺒﱢ
َ َرﺑـﱠﻨَﺎاَﻓْ ِﺮ ْغ َﻋﻠَْﻴـﻨَﺎ

ْ ( ”ﺛَﺒsabbit aqdaamana) clearly explains the meaning of “ﺻ ْﺒ ٌﺮ
Here “ﱢﺖ ﺍَ ْﻗﺪَﺍ َﻣﻨَﺎ
َ ” (sabr), that is, to be steadfast.
Surah Aal-e-Imran defines as to what “ َﺻﺎﺑِ ِﺮ ْﻳﻦ
َ ” (saabireen) mean:
In the way of Allah, whatever difficulties they have to
3:145
face, they neither slow down nor weaken nor become
overpowered
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ﺿ ُﻌ ُﻔ ْﻮا
َ ﺻﺎﺑـَ ُﻬ ْﻢ ﻓ ْﯽ َﺳﺒِْﻴ ِﻞ اﻟﻠّﻪ َو َﻣﺎ
َ َﻓَ َﻤﺎ َو َﻫﻨُـ ْﻮاﻟ َﻤﺎ ا
اﺳﺘَ َﮑﺎﻧـُ ْﻮا
ْ َو َﻣﺎ
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ْ ( ”ﺛَﺒsabbit aqdaamina).
In (3:146), it is again likened to “ﱢﺖ ﺍَ ْﻗﺪَﺍ َﻣﻨَﺎ
Surah Al-Furqan says that deniers used to say that this messenger is leading us astray from our idols:
ﺻﺒَـ ْﺮﻧَﺎ َﻋﻠَْﻴـ َﻬﺎ
25:42
if we had not resolutely kept worshipping them (the idols)
َ ﻟَ ْﻮَﻻاَ ْن
The same meaning is given in Surah Saad:
38:6
And be consistent towards your gods

اﺻِﱪُْوا َﻋ ٰﻠﯽ اَِﳍَﺘِ ُﮑ ْﻢ
ْ َو

“ﺻﺒَﺮْ ﻧَﺎ
َ ” (sabarna) has been used against “( ” َﺟ ِﺰ ْﻋﻨَﺎjazi’na) in (14:20), where later means to cut the rope
from the center. Hence “ﺻ ْﺒ ٌﺮ
َ ” (sabr) would mean to do something continuously.
Surah Al-Kahf and Surah Hujrat also use the word “ﺻ ْﺒ ٌﺮ
َ ” (sabr) in the context that we sometime refer to
being impatient e.g. “why are you being so impatient?”. (18:68, 49:5).
Surah Al-Anfaal declares:
even if 20 of you resolutely face them then you will
8:65
overpower 200 of them
They have been called:
2:177
And those who are resolute through suffering and hardship
Surah Maryam says:
19:65
Follow God with steadfastness and stability.

ِ
ِ
ِ
ِ ْ ﺻﺎﺑِﺮْو َن ﻳـَ ْﻐﻠِﺒُـﻮاَِﻣﺎءﺗَـ
ﲔ
َ ْ
ُ َ ا ْن ﻳﱠ ُﮑ ْﻦ ﻣْﻨ ُﮑ ْﻢ ﻋ ْﺸُﺮْو َن
ﻀﱠﺮ ِاء
ﺼﺎﺑِ ِﺮﻳْ َﻦ ﻓِﯽ اﻟْﺒَﺄْ َﺳ ِﺎء َواﻟ ﱠ
اَﻟ ﱠ
اﺻﻄَِ ْﱪ ﻟِﻌِﺒَ َﺎدﺗِِﻪ
ْ َو

This has been described as:
for the full development of your capabilities utilize sabr
2:153
and salaat
After that it is said:
God grants victory to those who struggle with steadfastness
2:157
and resolution for their aims and face all challenges
resolutely and continuously. These are the saabir people

ِﺼ ٰﻠﻮة
ﺼ ِْﱪ َواﻟ ﱠ
اِ ْﺳﺘَﻌِْﻴـﻨُـ ْﻮا ﺑِﺎﻟ ﱠ

ٌت ِﻣ ْﻦ ﱠﻬ ﱢﺑِ ْﻢ َو َر ْﲪَﺔ
َ ِاُوٰﻟﺌ
ٌ ﺻﻠَ ٰﻮ
َ ﮏ َﻋﻠَْﻴ ِﻬ ْﻢ

This is the Quranic meaning of “ﺻ ْﺒ ٌﺮ
َ ” (sabr). The meanings that are usually taken by us (in the Urdu
language) are the opposite. We take “ﺻ ْﺒ ٌﺮ
َ ” (sabr) to mean helplessness and forbear the oppression of the
oppressors quietly and shed tears at it.
As such, in complete helplessness we are wont to say “All right, go ahead, do what you please, what can I
do except be patient”, and this is the patience we are told to exercise as according to them there is no
other way than to be patient. This means that “ﺻ ْﺒ ٌﺮ
َ ” (sabr) generally means abject helpless-ness and be
content with one’s deprivation and reconcile to status quo.
Note how the meaning of a word changes with a change in perspective. The Quranic meaning of “ﺻ ْﺒ ٌﺮ
َ ”
(sabr) is to face challenges of life resolutely and never to give up, while wrong meaning of “ﺻ ْﺒ ٌﺮ
َ ” (sabr)
is rendering oneself helpless.
In summary, “ﺻ ْﺒ ٌﺮ
َ ” (sabr) means to remain engaged resolutely in the pursuit of righteous deeds and to
face the difficulties on the way with courage and steadfastness so that one’s feet remain well established
and firm and do not waver.
The Quran has told the Momineen:
3:200
Be steadfast and consistent

ِ ْ ِا
ﺻﺎﺑُِﺮْوا
َ ﺻﱪُْوا َو

“( ”ﺍِﺻْ ﺒِﺮُﻭْ ﺍisbiru) means to be steadfast and courageous in one’s work and
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“ﺻﺎﺑِﺮُﻭْ ﺍ
َ ” (saabiru) means to compete in resoluteness and surpass each other in it, or to excel others in
resoluteness or to help each other’s resoluteness.
No nation in the world can progress if it does not become “( ”ﺍَﻟﺼﱠﺎﺑِ ُﺮas-saabir) in accordance with the
Quranic meaning. Whichever group of people is content with the generally misunderstood meaning of
“( ”ﺍَﻟﺼﱠﺎﺑِ ُﺮas-saabir) cannot make progress.

Sd-B-Ain

ﺹﺏﻉ

“( ”ﺍِﺻْ ﺒَ ٌﻊisbaa) means finger, or the upper part of the finger. Plural is “ﺻﺎﺑِ ُﻊ
َ َ( ”ﺍasabi’a) as in (2:19).
2:19

ﺎﻋ ٰﻠﯽ ﻓَُﻼ ٍن
َ ًﺻﺒَ َﻊ ﻓَُﻼﻧ
َ

he pointed with his finger toward another man (for guidance)

Sd-B-Gh

ﺹﺏﻍ

( ”ﺍَﻟ ﱠas-sabgh) basically means change or to bring a change.
“ﺼ ْﺒ ُﻎ
ُ ﺼﺒَﺎ
( ”ﺍَﻟ ﱠas-sabgh) and “ﻍ
“ﺼ ْﺒ ُﻎ
( ”ﺍَﻟ ﱢas-sibaagh) mean anything with which a cloth or something is colored.
ﱠ
َ
“ﺏ
ﺜ
ﺍﻟ
ﻎ
ﺒ
ﺻ
”
(sabaghas
saub)
means to color cloth.
ْﻮ
َ
ََ
ُ ﺼﺒﱠﺎ
( ”ﺍَﻟ ﱠas-sabbaagh): means a man who colors cloth.
“ﻍ
“( ”ﮐ ّﺬﺍﺏkazzaab): someone who colors his talk with exaggeration and lies.
“ُ ﺼ ْﺒ َﻐۃ
( ”ﺍﻟ ﱢas-sibghah): the method of coloring. It also means way of life or community {T}.
“ﺻﺒَ َﻎ ﻳَﺪ َٗﻩ ﺑِ ْﺎﻟ َﻤﺎ ِء
َ ” (sabagha yadahu bil maa’i): he dipped his hand into the water (for coloring the cloth).
“ﺻﺒَ َﻎ ﻓُ َﻼﻧًﺎﻓِﯽ ﺍﻟﻨﱠ ِﻌﻴَ ِﻢ
َ ” (sabagha fulanun fin naeem): so and so man was flooded with benefits.
Curry is also called “ﺻ ْﺒ ٌﻎ
ِ ” (sibgh) because bread is dipped into it for eating {T} (23:20).
The Christians dip their children into water, or spread color on them for Baptism.
ٌ ( ”ﺍِﺻْ ِﻄﺒَﺎistibaagh) {T}.
This is called “ٌﺻ ْﺒ َﻐۃ
ِ ” (sibgha) or “ﻍ
The Quran says: ‘Allah’s color, what other color can be more beautiful and balanced’ and then it says to
adopt the permanent values:
َوَْﳓ ُﻦ ﻟَﻪٌ ٰﻋﺒِ ُﺪ ْو َن
2:138
And follow the permanent values as directed.
But what is the meaning of Allah’s color? The rest of the verse seems to answer this question.
“ َ( ” َﻭﻧَﺤْ ﻦُ ﻟَﻪٌ ٰﻋﺒِ ُﺪﻭْ ﻥnahnu lahu aabedoon) as used in 2:138 means to fully adopt the laws of Allah. The way
color permeates the warp and weft of the cloth and completely changes its color, by homogenizing with
Allah’s laws there is a basic change in human life and this change permeates his thinking and one
transforms into a completely ‘different’ human being. In other words, his latent capabilities start
becoming developed and Godly traits begin to be reflected in him. Just like Allah’s opposing traits never
clash with each other but are quite balanced, so those opposing traits also begin to be found in man with
complete balance. This thing is only possible within a society (not in isolation). Therefore the color of
Allah is not something which can be attained in isolation or through spiritual meditation in some hideout.
It is the name of living a life in Quranic society, that is, in a society based on the Quranic values.
2:138

and their result is that they get changed in Allah’s color

َْﳓ ُﻦ ﻟَﻪٌ ُﻣ ْﺴﻠِ ُﻤ ْﻮ َن۔ َْﳓ ُﻦ ﻟَﻪٌ َﻋﺎﺑِ ُﺪ ْو َن

Ibn Qateebah says it means the way of Allah (Deen) {Al-Qartain Vol.1 page 63}.
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Sd-B-W

ﺹﺏﻭ

( ”ﺍَﻟ ﱠas-sabwah): the foolishness of teen ages, like having a crush.
“ُ ﺼ ْﺒ َﻮﺓ
ْ
َ
“ُ ﺖ ﺍﻟﻨﱠﺨﻠۃ
َ ” (sabatin nakhlah): female date palm leaned towards the distant male date palm.
ِ َﺻﺒ
“ُ ( ”ﺍَﺻْ ﺒَ ْﺘہُ ْﺍﻟ َﻤﺮْ ﺃﺓasbathal mar’ah): the woman enticed the man and made him like her.
( ”ﺍَﻟ ﱠas-sabiyyi): a child which has not stopped suckling, or a kid who is not yet an adult.
“ﺼﺒِ ﱡﯽ
“ ْﺻﺒَﺎﻓُ َﻼ ٌﻥ ﻳَﺼْ ﺒُﻮ
َ ” (saba fulanin yasbu): that man was attracted to that thing and started acting like a child {T,
R}.
Surah Yusuf says:
(so that) I become attracted to them and start acting like teen agers
12:33
(not mature)

ﺐ اِﻟَْﻴ ِﻬ ﱠﻦ
ْ َا
ُﺻ

Ibn Faris says its basic meanings are to attract or be attracted, to make one bow, or to bow self. Another
basic meaning is of young attraction, i.e. not to be attracted or pulled towards a thing after due
deliberation, but because of childlike emotion.

Sd-H-B

ﺹﺡﺏ

“ﺐ
َ ﺻ ِﺤ
َ ” (sahib) means for a thing to be attached to another.
“( ”ﺍَﺻْ َﺤ ْﺒﺘُہُ ﺍﻟ ﱠﺸﻴْﯽ َءas-habtuhul shaiyi): I attached something to that thing.
“ﺻ ِﺤﺒَ ٗہ
َ ” (sa-hibah): he stayed with him. When a man of lower rank stays with a man of higher rank, it is
said “ﺐ ْﺍﻻَ ْﻋ ٰﻠﯽ
َ ﺻﺎ َﺣ
َ ( ”ﺍِﻧّ ٗہinnahu sahibal aala). As against this, a man of higher rank staying with someone
of lower rank will not be called “ ٌﺼﺎ ِﺣﺐ
َ ( ” ُﻣmasahib), even if they live together.
“ُ ( ”ﺍَﻟﺼﱡ ﺤْ ﺒَۃas-sohbatu) and “ُ ﺼﺎ َﺣﺒَۃ
َ ( ”ﺍَ ْﻟ ُﻤal-musahibatu) mean to stay with someone. The difference here is
ٌ ”ﺍِﺟْ ﺘِ َﻤﺎ
that this stay should be for a long period. If this stay is not for a long duration, it will be called “ﻉ
(ijtima) {T, R}.
Ibn Faris says its basic meanings are to stay with someone or to stay near someone.
“ُ ﺐ ﺍﻟ ﱠﺮ ُﺟ َﻞ َﻭﻟَہ
َ ( ”ﺍَﺻْ َﺤas habar rajula walahu) means he became obedient to that man.
ْ
“ ُﺼﺎ ِﺣﺐ
َ ( ”ﺍَﻟ ُﻤal-musaahib): one who always stays firm, obedient and faithful {T, R}.
“ﺐ ﻓُ َﻼﻧًﺎ
َ ( ”ﺍَﺻْ َﺤashaba fulaana): protected him.
The Quran says:
21:43
None can protect them from Our punishment

ِ
ﺼ َﺤﺒُـ ْﻮ َن
ْ َُوَﻻ ُﻫ ْﻢ ﻣﻨﱠﺎﻳ

“ ُ( ”ﺍَﻟﺼﱠﺎ ِﺣﺐas-sahib) with plural form “ ٌ( ”ﺍَﺻْ َﺤﺎﺏas-haab) is one who stays with someone continuously. It
means an owner of a thing or a person who has the right to spend or use something {T, M, R}. The wife
has been called “ٌ ﺻﺎ ِﺣﺒَۃ
َ ” (saahibah) because she stays with her husband (4:102).
The Quran has used “ﺎﺭ
ِ ( ”ﺍَﺻْ َﺤﺎﺏُ ﺍﻟﻨﱠas-haabun naar) and “( ”ﺍَﺻْ َﺤﺎﺏُ ْﺍﻟ َﺠﻨﱠ ِۃas-habul jannah). The word
“ ٌ( ”ﺍَﺻْ َﺤﺎﺏas-haab) points to the reality that jannat (paradise) and jahannam (hell) i.e. these are not
physical abodes but states of the self which define inner scales of development of an individual which
will always stay with him.
These are the basic meanings of “ﺐ
َ ﺻ ِﺤ
َ ” (sahiba).
“( ”ﺍَﺻْ َﺤﺎﺏُ ْﺍﻟ َﻤ ْﻴ َﻤﻨَ ِۃas-haabul maimanah) in (56:8) i.e. those who are at peace and successful while “ ُﺍَﺻْ َﺤﺎﺏ
ْ (as-haabul mash’amah): those who are in trouble due to their deeds (56:9).
”ﺍﻟ َﻤ ْﺸﺄ َ َﻣ ِۃ
Surah Az-Zaariyat says:
51:59
people like them
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Raghib says that “ ٌﺻﺎ ِﺣﺐ
َ ” (sahib) is said for anyone who stays with a person or animal or house or time,
whether this togetherness is physically or conceptually.
“ﺕ
َ ” (saahibul huut) means fisherman as used in (68:48), i.e. with whom the fish incident
ِ ْﺻﺎ ِﺣﺐُ ْﺍﻟﺤُﻮ
happened, i.e. “( ” َﺫ ﺍَﺍﻟﻨﱡﻮْ ِﻥzannoon) as in (21:87).
The Quran has referred to many such examples e.g.“( ”ﺍَﺻْ َﺤﺎﺏُ ْﺍﻟﻔِ ْﻴ ِﻞas-haabul fiil), “( ”ﺍَﺻْ َﺤﺎﺏُ ْﺍﻻ ُ ْﺧ ُﺪﻭْ ِﺩashaabul ukhdood), “( ”ﺍَﺻْ َﺤﺎﺏُ ْﺍﻻَ ْﻳ َﮑ ِۃas-haabul aikah), and “( ”ﺍَﺻْ َﺤﺎﺏُ ﺍﻟْ ِﺤﺠْ ﺮas-haabul hijr). These have been
used for different parties and groups. The details of which will be found in the relevant verses of the
Quran.
“ﻒ
ِ ( ”ﺍَﺻْ َﺤﺎﺏُ ْﺍﻟ َﮑ ْﮩas-haabul kahf) and “( ”ﺍَﺻْ َﺤﺎﺏُ ﺍﻟ ﱠﺮﻓِﻴ ِْﻢas-haabur raqeem) have been mentioned in surah
Al-Kahaf. For the detailed meanings of each see relevant headings.
Surah At-Taubah mentions the incident when the Messenger (pbuh) was in a cave and there was a
companion with him (at the time of his migration from Mecca to Medina). Referring to this event the
Quran quotes:
When the Messenger told his companion, “do not fear and
ِ اِ ْذﻳـ ُﻘﻮ ُل ﻟِﺼ
ﺎﺣﺒِ ِﻪ َﻻ َْﲢَﺰ ْن اِ ﱠن اﻟ ٰﻠّﻪَ َﻣ َﻌﻨَﺎ
9:2
َ َْ
grieve, Allah is with us”
History tells us that this companion was Abu Bakar Siddique. This is why other companions of the
Messenger (pbuh) are called “”ﺻﺤﺎﺑہ
(sahaabah) as well. This verse also points to another important
ؓ
issue of believing in the values of the Quran and then working for the establishment of the system with
full conviction and commitment which puts individuals on a path of inner security and freedom from fear
(24:55).

Sd-H-F

ﺹﺡﻑ

( ”ﺍَﻟ ﱠas-saheef): the earth.
“ ُﺼ ِﺤﻴْﻒ
Ibn Faris says this root basically means very wide and has expanse.
ّ ِ( ”ﺍَﻟas-sihaaf): small pools which are made to collect water.
“ ُﺼ َﺤﺎﻑ
“ُ ( ”ﺍَﻟﺼﱠﺤْ ﻔَۃas-sohfah): big goblet, a very broad cup from which five men can easily drink milk or water
{T}.
( ”ﺍَﻟ ﱠas-saheefah): the plurals are “ ُﺼ َﺤﺎ ِءﻑ
( ”ﺍَﻟ ﱠas-saha’aif) and “ ُ( ”ﺍَﻟﺼﱡ َﺤﻒsuhaf) which means
“ُ ﺼ ِﺤ ْﻴﻔَۃ
written paper. Generally it means cover or front page of a book {M}. It is used for every spread-out thing
{R}.
“ ُ( ”ﺍَ ْﻟ ُﻤﺼْ َﺤﻒal mus-haaf), “ ُ( ”ﺍَ ْﻟ ُﻤﺼْ ِﺤﻒal mus-hif), “ ُ( ”ﺍَ ْﻟ ُﻤﺼْ ُﺤﻒal-mus-huf) means a collection of different
sahifahs (written pages) {R}.
“ ُ( ”ﺍَﻟﺘﱠﺼْ ِﺤﻴْﻒat-tasheef): to recite the Quran. Because of doubtful words or letters, as they are not in the
Quran, i.e. due to dubious words, recite the Quran wrongly.
ٌ ﺻ َﺤ
The Quran has used “ﺎﻑ
َ ” (sahfah) to mean big trays or cups
ِ ” (sihaaf) which has singular “ٌ ﺻﺤْ ﻔَۃ
(43:71). About the Messenger (pbuh) it is said:
98:2
Who recites (reads) puritan pages
ًﺻ ُﺤﻔﺎ ُﻣﻄَ ﱠﻬَﺮة
ُ ﻳـَﺘْـﻠُ ْﻮا
In other words, it means to recite the Quranic verses, which are devoid of any human errors and
unadulterated by human intellect, by calling the Quranic verses as “ُﻒ
ُ ” (suhuf). It has been pointed
ِ ﺻﺤ
out that these were being written down from the very beginning of the revelation.
It has been further elaborated in (80:13-15), i.e. “”ُﻒ ُﻣ َﮑ ﱠﺮ َﻣ ٍۃ
ُ ( ﻓِ ْﯽfi suhufin mukarramatin) which
ٍ ﺻﺤ
means that it is written by the hands of the righteous, which put it down exactly as revealed.
This has been further explained by saying “( ”ﺑِﺎ َ ْﻳ ِﺪیْ َﺳﻔَ َﺮ ٍﺓ ِﮐ َﺮ ٍﺍﻡ ﺑَ َﺮ َﺭ ٍﺓbi-aidi safartatin kiramin bararazah)
which means that the Messenger (pbuh) had left complete Quran in written form for his followers. It is
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not right to believe that the Quran was collected later by the Messenger’s companions as referred in some
of the historical books.
Aside from the Quran, the books of Ibrahim and Moosa have also been called “ُﻒ ﺍِ ْﺑ َﺮ ِﺍﮨ ْﻴ َﻢ
ُ ” (suhufi
ِ ﺻﺤ
Ibrahima) and “ُﻒ ُﻣﻮْ ٰﺳﯽ
ُ ” (suhufi Moosa) in (87:19), and for commonly written things this word has
ِ ﺻﺤ
been used in (81:10) and (74:52).

Sd-Kh-Kh

ﺹﺥ ﺥ

( ”ﺍَﻟ ﱠas-sakh): to hit iron on iron, or to hit any hard object with another hard object {T, F}. The sound
“ﺼ ﱡﺦ
that is produced by hitting one hard thing with another is called “ُ ( ”ﺍَﻟﺼﱠﺎ ﱠﺧۃas-sakh) as well.
“ُ ( ”ﺍَﻟﺼﱠﺎ ﱠﺧۃas-sakh kha) means a very harsh sound which deafens. It also means deep plight.
“ﺻ ﱠﺨﺘِ ْﯽ ﻓُ َﻼ ٌﻥ ﺑَ َﻌ ِﻈ ْﻴ َﻤ ٍۃ
َ ” (sakh khani fulanun bi-azeemah): he leveled a very big allegation against me {T, F}.
For a great revolution, the Quran has declared:
80:33
the plight which renders one helpless

ِ ﻓَﺎِذَا ﺟﺎء
ت اﻟ ﱠ
ُﺼﺎ ﱠﺧﺔ
ََ

If it has a connotation of battle, then it could also mean the sound of the weapons in battle.
The modern industrial revolution can be termed as a form of “ٌ ﺻﺎ ﱠﺧۃ
َ ” (as-sakhkha).

Sd-Kh-R

ﺹﺥﺭ

“ُ ( ”ﺍَﻟﺼ ْﱠﺨ َﺮﺓas-sakhrah): plural is “ﺻ ْﺨ ٌﺮ
َ ” (sakhr): very hard rock or a piece of a rock:
“( ”ﺍَﻟﺼﱠﺎ ِﺧ ُﺮas-saakhir): the sound which is produced by striking iron against iron {T, M, R}. It means the
same as “ٌ ﺻﺎ ﱠﺧۃ
َ ” (sakh-kha). See heading (Sd-Kh-Kh).
Surah Al-Kahaf says:
18:63
When we took refuge behind the big stone (or rock)
Surah Al-Fajr quotes about the nation of Samood:
89:10
They carved big rocks to make their houses in the valley

ِ
ِ
ِﺼ ْﺨﺮة
َ ا ْذ اََو ﻳْـﻨَﺎاﻟَﯽ اﻟ ﱠ
ﺼ ْﺨَﺮﺑِﺎﻟْ َﻮ ِاد
َﺟﺎﺑـُ ْﻮا اﻟ ﱠ

Ibn Faris has said the same as Kitaab-ul-Ashqaaq, that “ٌ ﺻ ْﺨ َﺮﺓ
َ ” (sakharah) does not mean every big
stone but only big rock.

Sd-D-D

ﺹﺩﺩ

“ُ ﺻ ﱠﺪ َﻋ ْﻨہ
ُ َ( ”ﻳyasuddu), “ﺻ ُﺪﻭْ ﺩًﺍ
ُ ” (sudooda): to ignore or avoid someone/something {T,
َ ” (sadda unhu), “ﺼ ﱡﺪ
M}.
you will see that the hypocrites fully ignore you and turn
ِِ
ﺻ ُﺪ ْوًدا
4:61
َ ﱡو َن َﻋْﻨ
َ ْ ﺖ اﻟْ ُﻤﻨَﺎﻓﻘ
َ َْراَﻳ
ُ َﲔ ﻳ
ُ ﮏ
ْ ﺼﺪ
away their faces
ﺻ ﱞﺪ َﻋ ْﻦ َﺳﺒِﻴْ ِﻞ اﻟ ٰﻠّ ِﻪ
2:217
to prevent from (following) the way of Allah
َ َو
43:77

ِ ِ َ اِ َذ اﻗَـﻮﻣ
ﱡو َن
ْ ﮏ ﻣْﻨﻪُ ﻳَﺼﺪ
ُْ

your nation cries out at it

“ُ ﺻ ﱠﺪ ٗﻩ َﻋ ْﻨہ
ُ َ( ”ﻳyusudduhu), “ﺻ ًّﺪﺍ
َ ” (sadda): prevented him from something, removed
َ ” (saf dahu unhu), “ُ ﺼ ﱡﺪﻩ
him, turned him away, stopped him {T, M}.
“ﺻ ﱠﺪ
ُ َ( ”ﻳyasiddu), “ﺻ ِﺪ ْﻳﺪًﺍ
َ ” (sadda), “ﺼ ﱡﺪ
َ ” (sadeeda): he raised a hue and cry, raised a din {T, M}.
“ﺻ ِﺪ ْﻳ ٌﺪ
َ ” (sadeed) means boiling, hot water, or the bloody water that seeps out of a wound, or the water that
will drip from the skins of the hell dwellers. It also means pus or similar discharge {T, M}. The water in
hell has been called “ﺻ ِﺪ ْﻳ ٍﺪ
َ ( ” َﻣﺎ ٍءma-inn sadeed) in (14:16). Fields are always nurtured with cold water.
Hot, boiling water withers the plants and stops their growth. As such, in a hellish society, people get to
maintain their lives but they lives wither away. In verse (47:15) it has been called “( ” َﻣﺎ ًء َﺣ ِﻤ ْﻴ ًﻤﺎma-un
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hammeem). Stoppage or stultification of human personality’s development is what hellish environment
is. See heading (J-He-M).

Sd-D-R

ﺹﺩﺭ

( ”ﺍَﻟ ﱠas-sadoor) means chest. Plural is “ﺻ ُﺪﻭْ ٌﺭ
“ﺼ ْﺪ ُﺭ
ُ ” (sudoor). Later it started to mean the front or best or
essential part of a thing.
“ﺻ ْﺪ ُﺭ ْﺍﻟﻘَﻮْ ِﻡ
َ ” (sadar-ul-qoum): the leader or head of a nation {T}.
“ﺻ َﺪ َﺭ
َ ” (sadar), “( ”ﻳَﺼْ ُﺪ ُﺭyasduru): go back, return. It basically means for cattle etc. to return after
watering. “( ” ُﻭﺭُﻭْ ٌﺩwurood): to go to the drinking spot for drinking water.
“ﺻ ُﺪﻭْ ٌﺭ
ُ ” (sudur): to come back.
“( ”ﺍَﻟﺼﱠﺎ ِﺩ ُﺭas-saadir): someone who returns {T}. This word means to go beyond, to go forth and to return.
It also means to come out, as it has appeared in (99:6).
“( ”ﺍَﺻْ َﺪ َﺭasdar): to take back, to return something. It has meant to make the animals drink and then to
bring them back in (28:23).
“ﺻ ْﺪ ٌﺭ
ُ ” (sudoor) has been used in the meaning of heart in the Quran.
َ ” (sadr), plural of which is “ﺻ ُﺪﻭْ ٌﺭ
3:28

ِ
ِ
ﺻ ُﺪ ْوِرُﮐ ْﻢ
ُ ا ْن ُﲣْ ُﻔ ْﻮا َﻣﺎﻓ ْﯽ

Whatever you conceal in your hearts

Raghib says that where “ ُ( ”ﺍَ ْﻟﻘَ ْﻠﺐal-qalb) has appeared, it means knowledge and intellect, and wherever the
word “ﺻ ْﺪ ٌﺭ
َ ” (sadr) has been used, it includes emotions as well as knowledge and intellect, but it is not a
rule.
The Quran has called itself “( ” َﺷﻔَﺎ ٌء ﻟﱢ َﻤﺎﻓِﯽ ﺍﻟﺼﱡ ُﺪﻭْ ِﺭshifaa-ul lima fis sudoor) in (10:57). It means that it is a
treatment and cure for all psychological and mental problems. The Quran deals with the development of
the human self which includes the use of emotions, meta cognition, memory, human body, etc. The Quran
invites us to this aspect e.g. (59:19) and declares that each self by virtue of possessing a free will is
accountable for its deeds in this life. It puts great emphasis on understanding the Quran through the use of
human intellect and reasoning and thus understand the purpose of human creation. The acceptance of the
Quranic permanent values and then functioning within these values leads to the development of an
integrated self which frees one from the struggle of multiselves which create inner conflicts and are the
source of many psychological problems. The Quran has made it possible for all of us to access the details
of this Integrated Self which provides total freedom from the shackles of all other beliefs. For more
details, see under the heading (N.F.S).
ُ ( ”ﺑَﻨbanaatus sudoor) means worries.
َﺎﺕ ﺍﻟ ﱠ
Muheet has said that “ﺼ ْﺪ ِﺭ
For the explanation of “ﺻ ْﺪﺭ
َ ” (sadr) see heading (Sh-R-H).

Sd-D-Ain

ﺹﺩﻉ

Ibn Faris says it means for something to open up or to become slightly faulty, or to develop a crack in
something.
ُ ﺼ ْﺪ
( ”ﺍَﻟ ﱠas-sad’u) means to drill a hole or cause a split in a hard thing {T, R}.
“ﻉ
ُ ﺼ ْﺪ
“ﻉ
( ”ﺍَﻟ ﱢas-sid-u): a group or party of people. It also means a piece of a thing, or half of a torn thing.
“ﺻ َﺪﻋَہ
َ ” (sad’ah), “ﺻ ْﺪﻋًﺎ
َ ” (sad’a): he tore it, turned it into two halves.
ُ ﺼﺎ ِﺩ
“ﻉ
َ ( ”ﺍَ ْﻟ َﻤal-masadi’u) means soft paths on hard ground. It also means sharp point of an arrow.
ُ ( ”ﺍَﻟﺼﱡ ﺪَﺍas-sooda’a): headache, the pain which feels as if splitting the head.
“ﻉ
( ”ﺍَ ﱠas-saddda’u): the nation started differing.
“ﺼ ﱠﺪ َﻉ ْﺍﻟﻘَﻮْ ُﻡ
َ َ( ”ﺗtasadda ul qoum) and “ ْﺻ ﱠﺪ ُﻋﻮ
“ﺻ ﱢﺪ َﻉ ﺍﻟ ﱠﺮ ُﺟ ُﻞ
ُ ” (suddi-ar rujul): he had a headache {T}.
Surah Al-Hijr tells the Messenger (pbuh):
15:94
ignore these hypocrites, and organize your own party
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ْ ﺆﻣُﺮ َو اَ ْﻋ ِﺮ
َ ْ ض َﻋ ِﻦ اﻟْ ُﻤ ْﺸ ِﺮﮐ
ْ َﻓ
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First part of this verse is explaining the second.
Some say it means “whatever is told to you, relate it clearly to them”, but the former meaning seems more
appropriate.
The Quran says:
30:43
the day they will separate
it will not cause a headache
56:19
(there will be no mental problem)
59:21
that which will turn to pieces
86:13

ﱠﻋ ْﻮ َن
ﻳـَ ْﻮَﻣﺌِ ٍﺬ ﻳَ ﱠ
ُ ﺼﺪ

ﱠﻋ ْﻮ َن َﻋْﻨـ َﻬﺎ
ُ ﺼﺪ
َ َُﻻ ﻳ

ِ
ﱢﻋﺎ
ً ﺼﺪ
َ ََﺧﺎ ﺷﻌﺎ ُﻣﺘ
ِ ض َذ
ِ َو ْاﻻَْر
ﺼ ْﺪ ِع
ات اﻟ ﱠ

at the time when the plants grow, the ground splits

The Quran says that everything in the universe has been created to produce constructive results, but we
find that some things are also destructive. This destruction is actually the basis of re-construction. For
example we seed the earth, then the seed splits and along with it the earth splits too. Apparently this is a
destructive act, but this way the crop begins growing, which is totally productive with positive result. This
ّ ٰ ( ”ﺍِ ﱠﻻill-Allah),
way every constructive act may first be destructive. “( ” َﻻﺍِ ٰﻟہla ilaha) is necessary before “ُ ﷲ
َ (la) in some program then it produces only destructive results. Therefore for the
but if there is only “”ﻻ
ُ ( ” َﺫzatis-sad’i) is necessary for human development.
ﺍﺕ ﺍﻟ ﱠ
earth to be the embodiment of “ِﺼ ْﺪﻉ

Sd-D-F

ﺹﺩﻑ

( ”ﺍَﻟ ﱠas-sadaf): sea shell, every tall building or wall or mountain {T}.
“ ُﺼ َﺪﻑ
( ”ﺍﻟ ﱠas-sadaf) means the side or corner of a mountain because it seems to lean to one
Ibn Faris says “ﺼﺪَﻑ
side.
( ”ﺍِ َﺫﺍ َﺳﺎ َﻭ ٰی ﺑَ ْﻴﻦَ ﺍﻟ ﱠsaawa bainas sadafain) in (18:96). Here “ﺻ ْﺪﻓَ ْﻴ ِﻦ
The Quran says “ﺼ ِﺪﻓِ ْﻴ ِﻦ
َ ” (sadafain) means
two big mountains.
( ”ﺍَﻟ ﱠas-sadaf): the slackness in the legs of a camel or horse or bend {T}.
“ ُﺼ َﺪ ﻑ
“ُﺻﺪَﻑَ َﻋ ْﻨہ
َ ” (sadafa unhu) means to ignore somebody, or avoid him {R}.
Ibn Faris says it basically means leaning and predilection.
When “( ”ﻋ َْﻦun) is used with it then it will mean to turn the face away (6:158). Sometimes even without
“( ”ﻋ َْﻦun) it has this meaning.
“ﺻﺪَﻑَ ﻓُ َﻼ ٌﻥ
َ ” (sadafa fulanun) means that he leaned, or turned his face away.
The Quran says:
These people turn their faces away and ignore even
6:46
at this

ﺼ ِﺪﻓُـ ْﻮ َن
ْ َﰒُﱠ ُﻫ ْﻢ ﻳ

( ”ﺍَﻟ ﱠas-sadoof): a woman who first shows her face, and then turns it away {T}.
“ ُﺼ ُﺪﻭْ ﻑ
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Sd-D-Q

ﺹﺩﻕ

ٌ ﺻ ْﺪ
“ﻕ
ِ ” (sidq) is the opposite of “ ٌ( ” ِﮐ ْﺬﺏkizb) which, as the heading (K-Dh-B) explains, is when what is in
ٌ ﺻ ْﺪ
the mind is not being said , even if the spoken matter is in fact true. So “ﻕ
ِ ” (sidq) is used when what is
ٌ ﺻ ْﺪ
in the mind is also being said even if the spoken matter is not a fact. Hence “ﻕ
ِ ” (sidq) means to tell the
truth, as you believe and know it to be. Say a person knows about something which is wrong but he
relates it truthfully and faithfully. In this case inner self is one as what is in his mind, he is declaring the
same through his spoken word but what he is relating is not true. We will not call such a person a liar but
what he is saying would be wrong.
ٌ ﺻ ْﺪ
“ﻕ
ِ ” (sidq) also means intensity and power {T, M}.
Ibn Faris says it basically means strength, because truth in itself is strong and a lie is inherently weak.
ٌ ﺻ ْﺪ
“ﻕ
َ َﯽ ٌء
ْ ( ”ﺷshai-un sidqun) means a solid and hard thing.
ٌ ﺻ ْﺪ
“ﻕ
َ ( ” ُﺭ ْﻣ ٌﺢrumhun sidq) means a strong spear. As such, whatever words are related to this root would
have the connotation of strength. This should be kept in mind.
ُ ﺼ ِﺪ ْﻳ
( ”ﺍﻟ ﱠas-sadeeq): a friend.
“ﻖ
ُ ﺼ ﱢﺪ ْﻳ
“ﻖ
( ”ﺍﻟ ﱢas-siddiq): a very truthful person, or a person who has never told a lie. It is used for a person so
truthful that a lie is not even expected of him.
ٌ ﺻ ﱢﺪ
“ی
ِ ” (siddiq) means one who is true in his sayings and belief and verifies it by his deeds.
“ﻕ
َ ﺻ ﱠﺪ
َ ” (saddaq) means to prove true by deeds (details are ahead).
( ”ﺍَﻟ ﱠas-sadaqah) means anything which is given in the way of Allah {T, M}. Some think that “ٌ ﺻ َﺪﻗَۃ
“ُ ﺼ َﺪﻗَۃ
َ ”
(sadaqah) is not binding but is given as philanthropy and that “ٌ ( ”ﺯ َٰﮐﻮﺓzakat) is binding, as it has been
detailed under the heading (Z-K-W). When a Quranic system is implemented, whatever that is above the
needs of people, goes towards the welfare of the society and humankind. But in the period before
reaching this stage, an Islamic society fixes a sum on every individual, which is generally collected from
the people. The ultimate of the system is as declared in the verse (2:219) i.e. keep open for the good of
others, what is beyond one’s need.
For this the word “ٌ ( ”ﺯ َٰﮐﻮﺓzakah) has been used, but in emergency situations individuals are appealed to
donate. Hence whatever they can give at such a time is called “ٌ ﺻ َﺪﻗَۃ
َ ” (sadaqah). This too is collected
collectively and disbursed collectively under the system (9:103, 9:60).
“ٌ ﺻ َﺪﻗَۃ
َ ” (sadaqah) means that he proved whatever he said by his deeds.
The Quran says:
Momineen are those who prove what they promise Allah
33:23
by their deeds.
Verily Allah practically proved his promise towards you
3:150
to be true
Praise to the Sustainer, who has proven the promise He
39:94
made to us to be true

ِِ
ِ
ﺻ َﺪﻗـُ ْﻮا َﻣﺎ َﻋﺎ َﻫ ُﺪوا اﻟ ٰﻠّﻪُ َﻋﻠِْﻴ ِﻪ
ٌ ﲔ ِر َﺟ
َ ْ ﻣ َﻦ اﻟْ ُﻤ ْﺆﻣﻨ
َ ﺎل

ٰ
ٌﺻ َﺪﻗَ ُﮑ ُﻢ اﻟﻠّﻪُ َو ْﻋ َﺪﻩ
َ َوﻟَ َﻘ ْﺪ

ِ ِ ِٰ
ٌﺻ َﺪﻗَـﻨَﺎ َو ْﻋ َﺪﻩ
َ اَ ْﳊَ ْﻤ ُﺪ ﻟﻠّﻪ اﻟﱠﺬ ْی

Surah Al-Baqrah says that the virtuous way is not that you face East or West (in worship) but to have the
right concept about life and to prove it to be true with your deeds. People who commit such deeds are:
ِ َ ِاُوٰﻟﺌ
ﺻ َﺪﻗـُ ْﻮا
2:177
these are the people who have proven their trust through their deeds
َ ﮏ اﻟﱠﺬﻳْ َﻦ
ْ
Aside from proving by deeds as to the right concept of life, “ٌ ﺻ َﺪﻗَۃ
َ ” (saadiq) is one who presents reasoning
in support of his claims of way of life (2:111). Whatever is given to atone for not doing what is binding is
also called “ﺻ َﺪﻗَۃ
َ ” (sadaqah) according to (2:196).
ٌ َﺻ َﺪﻗ
Surah Al-Baqrah has used the word “ﺎﺕ
َ ” (sadaqaat) against “( ”ﺍﻟ ﱢﺮ ٰﺑﻮﺍriba) in (2:276).
“”ﺭ ٰﺑﻮﺍ
(riba)
means
to
take
more
than
what
is due to you, and “ﺻ َﺪﻗَۃ
َ ” (sadaqah) is to give more than what
ِ
is binding on you, that is, for the welfare of others.
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That is why it is said:
riba (which you proudly collect) leads to
2:276
destruction, and sadaqaat increase greatly

ِ َﺼ َﺪﻗ
ﺎت
ﳝَْ َﺤ ُﻖ اﻟ ٰﻠّﻪُ اﻟﱢﺮﺑٰﻮ َاوﻳـُْﺮﺑِﯽ اﻟ ﱠ

( ”ﺍَ ﱠas-saddaq) means whatever is due to you and binding, to let it go
“ﻕ
َ ﺼ ﱠﺪ
َ ﺻ ﱠﺪ
َ َ( ”ﺗtasaddaqa) and “ﻕ
willingly, or to willingly part with it.
For example, if the borrower has become poor or unable to return the loan then to forego the loan (2:280,
5:54, 4:92). A bride’s wedding gift is also called “ٌ ﺻ َﺪﻗَۃ
َ ” (sadaqah) as in (4:4), but the Quran has used
“ٌ ﺻ ُﺪﻗَۃ
َ ” (saduqa) for this. The wedding gift is not to be considered as a price for marrying a a woman. It is
simply a gift which is willingly and happily given by the husband as part of the marriage contract to his
wife as an equal partner and it must be given.
“ﺻ ُﺪﻗَۃ
َ ” (saduqa) has the connotation of sincerity and friendship.
ٌ ﺻ ِﺪ ْﻳ
“ﻖ
َ ” (sadeeq) means friend (24:61). It is both singular and plural.
Surah Yunus says “We granted the Bani Israel with “ﻕ
ِ َ( ” ُﻣﺒَ ﱠﻮ ﺍmabuwwa sidq)” in (10: 93). It means a
ٍ ﺻ ْﺪ
land which is full of strengths, potentialities and delights.
The Quran has used both “ﺻﺪَﻕ
َ ﺻ ﱠﺪ
َ ” (saddaq) and “ﻕ
َ ” (sadaq) to mean to prove true by deed.
The Quran says:
48:27
Verily Allah will make His Messenger’s dream come true
37:105

ﺻ َﺪ َق اﻟ ٰﻠّﻪُ َر ُﺳ ْﻮﻟَﻪُ اﻟﱡﺮْء ﻳَﺎﺑِﺎ ْﳊَ ﱢﻖ۔
َ ﻟَ َﻘ ْﺪ

ﺖ اﻟﱡﺮء ﺑَﺎ
َ ْﺻ ﱠﺪﻗ
َ ﻗَ ْﺪ

you (Ibrahim) made your dream come true

“ﻕ
َ ﺻ ﱠﺪ
َ ” (sadaq) is also stated as investigation in (48:27) would therefore mean that Allah verified the
dream of the Messenger and told him that it would be proven true.
ٌ ﺼ ﱢﺪ
“ﻕ
َ ﺻ ﱠﺪ
َ ” (sadddaq) leads to “ﻕ
ِ ( ” ُﻣmusaddaq) which means one who makes the dream come true (3:38).
Allah has repeatedly said that this Quran is “ﺼﺪﱢﻗﺎﻟﱢ َﻤﺎ َﻣ َﻌ ُﮑ ْﻢ
َ ( ” ُﻣmusaddaqil lima ma-a-kum), as in (2:41). This
does not mean that the books with people (supposed to be celestial books) are true, because the Quran
itself has said that these books have been altered and amended by human beings which have changed the
original revelation. As such, how can it say that these books are true if they have been amended and
changed?
“ﺼﺪﱢﻗﺎﻟﱢ َﻤﺎ َﻣ َﻌ ُﮑﻢ
َ ( ” ُﻣmusaddeqal lima ma’a’kum) states a very big truth. Every nation of the world has a set of
ordinary principles of moral conduct. For instance, every nation has the moral of not lying and speaking
the truth, and not to commit theft, not to bother anybody etc. But these teachings are mere concepts.
There is no practical system in which these are to be done. The Quran however, not only teaches such
good principles but also gives a system in which these traits are actually practiced.
The whole world says that oppressors do not flourish long, but still we find oppressors flourishing. The
Quran also says:
اِﻧﱠﻪٌ ﻻَﻳـُ ْﻔﻠِ ُﺢ اﻟﻈﱠﺎﻟِ ُﻤ ْﻮ َن
6:135
Indeed, He will not let the wrongdoers succeed.
But along with this teaching it also gives a system in which this principle or precept comes out as the
truth. This is what “ﺼﺪﱢﻗﺎﻟﱢ َﻤﺎ َﻣ َﻌ ُﮑ ْﻢ
َ ( ” ُﻣmussaddiqul lima ma’a’kum) means, i.e. the principles which are
merely concepts in other teachings, take practical shape in the Quran, and are thus proven true. Thus the
Quran turns these principles, as well as other principles which the Quran contains and which have
completed the Divine Guidance, into Truth. The pointers in previous books (Torah and the Bible) about
the advent of Messenger Muhammed (pbuh) were proven true by his actual advent.
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Allama Hamieeduddin Farahmi has written in his book “Mufardaatul Quran” that “ﺼﺪﱢﻗﺎﻟِ ﱠﻤﺎﺑَ ْﻴﻦَ ﻳَ َﺪ ْﻳ ِہ
َ ” ُﻣ
(musaddi fallima baina yadaih) are two sentences whose true meanings have escaped most. They
thought that the Quran has verified the previous books (which have been changed).
“ً ﺼﺪﱢﻗﺎ
َ ( ” ُﻣmusaddiqa) has two meanings. One is to verify what a man says, or to verify something. The
other meaning is to make it true in his expectations. Consider the verse which says “may my life and
everything be sacrificed on those brave men on whom all my expectations are proved right”
It has been said in the same connotation that:
And Iblees proved true his thoughts about them,
34:20
and they followed him.

ِ ِ ِ َ وﻟَ َﻘ ْﺪ ﺻﺪ
ُﺲ ﻇَﻨﱠﻪُ ﻓَﺎﺗﱠـﺒَـ ُﻌ ْﻮﻩ
َ َ
ُ ﱠق َﻋﻠَْﻴﻬ ْﻢ اﺑْﻠْﻴ

If deliberated upon, one can find out that here the second meaning is right because the Quran and the
Messenger (pbuh) made their appearance exactly as predicted in the Torah. As such, their advent proved
the predictions true. So if they deny the Messenger (pbuh) and the Quran, then it would be a denial of
prediction of their own Holy Book. We will leave this debate here and those who are interested in this
debate can refer to pages 64-67 of the above mentioned book.
Aside from the above, the following forms of “ﻕ
َ ﺻ َﺪ
َ ” (sadaq) have come to mean to tell the truth, or
verify.
“ َﻕ ْﺍﻟ ُﻤﺮْ َﺳﻠُﻮْ ﻥ
َ ﺻ َﺪ
َ ” (sadaqal mursaloono) means to make something come true (36:52).
ٰ ” (oolaikal lazeena sadaqu) as in (2:177), and “ﷲُ َﺭﺳُﻮْ ﻟَہُ ﺍﻟﺮﱡ ْء ﻳَﺎ
ّٰ ﻕ
“ﺻ َﺪﻗُﻮْ ﺍ
َ ﺻ َﺪ
َ َﮏ ﺍﻟﱠ ِﺬ ْﻳﻦ
َ ِﺍﻭﻟﺌ
َ ( ”ﻟَﻘَ ْﺪsadaqal laahu
َ
ْ
rasulahur ruya) in (48:27), as well as “ﻕ
ﺪ
ﺻ
ﻡ
ﺪ
ﻗ
”
(qadama
sidq)
in
(10:2)
means
superiority
which is for
َ
ِ
َ
ٍ
honor and respect.
“ﻕ
ِ ( ” ُﻣ ْﺪ َﺧ َﻞmudkhala sidqin) and “ﻕ
ِ ( ” ُﻣ ْﺨ َﺮ َﺝmukhraja sidq), as in (17:80), is to proceed with honor
ٍ ﺻ ْﺪ
ٍ ﺻ ْﺪ
and to recede with honor at the right moment, or to enter some affair with veracity and exit it with
veracity, or be absolved of the responsibility with veracity.
“ﻕ
ِ َ( ”ﻟِﺴَﺎﻥlisaana sidq): true fame, because of respect and honor (26:84).
ٍ ﺻ ْﺪ
ْ
“ﻕ
ﺪ
ﺻ
ٍ ِ ( ” َﻣ ْﻘ َﻌ ِﺪmaq-adis-sidq): a point of stay where all of life’s pleasantries are present (54:55).
ٌ ﺻﺎ ِﺩ
“ﻕ
َ ” (saadiq): truthful, sincere.
ُ“( ”ﺍَﺻْ َﺪﻕasdaq): more truthful.
ٌ ( ”ﺗَﺼْ ِﺪ ْﻳtasdeeq): to prove to be true by deeds (12:111).
“ﻖ
ٌ ﺼ ﱢﺪ
“ﻕ
َ َ( ” ُﻣﺘmusiddiq): someone who gives something as a gift or to forego that which is due to him
(12:88).
ٌ ﺼ ﱢﺪ
Surah Al-Hadeed has called those who give “( ”ﺻﺪﻗہsadaqah) as “ﻕ
ِ ( ” ُﻣmusaddiq) in (57:18) i.e.
whatever is due over and above that, all this so that they prove their claim that the purpose of their lives is
to help self-develop others.
“ﻕ
َ ﺻ ﱠﺪ
َ ” (saddaqa) has been used against “ﺏ
َ ( ” َﮐ ﱠﺬkazzab) in (75:31-32).
ٌ ﺻ ْﺪ
The above shows that in any form, “ﻕ
ِ ” (sidq) has the connotation of willingness and homogeneity.
That is, whatever is given and whatever is accepted is with a good heart, willingly and happily. It should
have no element of coercion and use of force. It is the basic point that Quran makes, and that is, whatever
a man does, must be done willingly and with a good heart. This element can be a source of strength not
ٌ ﺻ ْﺪ
only for the doer but also for entire mankind. As such “ﻕ
ِ ” (sidq) holds a great importance.
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Sd-D-Y

ﺹﺩی

( ”ﺍَﻟ ﱠas-sada) has a lot of meanings one of which is an echo.
“ﺼﺪ َٰی
“( ”ﺍَﺻْ ﺪ َٰی ﺍﻟْ َﺠﺒَ ُﻞasdal jabal): the mountain replied to the echo.
( ”ﺍَﻟ ﱠas-sadaa): complete or final voice.
“ﺼﺪ َٰی
“ُ ( ”ﺍَﻟﺘﱠﺼْ ِﺪﻳَۃat-tasdiah): to clap {T}
Raghib says “ُ ( ”ﺍَﻟﺘﱠﺼْ ِﺪﻳَۃat-tasdiah) means any sound which is not tuneful or modulated.
The Quran says that with the Arabs of the early period, salaat was nothing but “ً( ” ُﻣ َﮑﺎ ًء َﻭ ﺗَﺼْ ِﺪﻳَۃmukaun wa
tasdiah) (8:35), i.e. meaningless sounds and movement {R}. For details see heading (M-K-W).
“ُ ﺻﺎﺩَﺍﻩ
َ ” (saadah): to come in front, to appear before.
“ﺼ ﱠﺪ ٰی ﻟَ ٗہ
َ َ( ”ﺗtasadda lahu): to appear before someone with head raised high, or to come before somebody
repeatedly. Therefore, it means to return to someone repeatedly like an echo, or to pay attention {M}.
80:6

ﱠی
ٰ ﺼﺪ
َ َﻓَﺎَﻧ
َ َﺖ ﻟَﻪٌ ﺗ

you attend to it very eagerly

Sd-R-H

ﺹﺭﺡ

Ibn Faris says it means for something to become open or become evident.
( ”ﺍَﻟ ﱠas-sarah): the purity in anything. Some say it means something which is pure and white.
“ﺼ َﺮ ُﺡ
“ﺻ َﺮﺍ ٌﺡ
ُ ٌ( ” َﮐﺎْﺱkaasun surah): the cup (goblet) which has no adulteration and is pure.
“( ”ﺍَﻟﺘﱠﺼْ ِﺮ ْﻳ ُﺢat-tasreeh): make smooth, or to settle a matter, or for a matter to be clean and pure {T, R}.
“ﺻ ِﺮ ْﻳ ٌﺢ
َ ( ”ﻟَﺒَ ٌﻦlabanun sareeh): pure milk in which the foam has settled down.
( ”ﺍَﻟ ﱠas-suraahiyah): pure wine.
“ُ ﺼ َﺮﺍ ِﺣﻴَۃ
“ُ ( ”ﺍَﻟﺼﱡ َﺮﺍ ِﺣﻴﱠۃas-surahiyah): goblet for wine.
“ُ ( ”ﺍَﻟﺼﱠﺮْ َﺣۃas-sarha): the top soil or the upper part of the earth, smooth land.
“( ”ﺍَﻟﺼﱠﺮْ ُﺡas-sarh): high, engraved, and decorated house which stands out from the others, high building.
Later it began to be used for a palace {T, R}.
Surah An-Namal says:
27:44
Indeed it is a place made smooth as glass
Here it means palace.

ِ
ﺻ ْﺮ ٌح ﳑَُﱠﺮٌد ِﻣ ْﻦ ﻗَـ َﻮا ِرﻳْـَﺮ
َ ٌاﻧﱠﻪ

Surah Al-Momin has used “ﺻﺮْ ﺣًﺎ
َ ” (sarhan) in (40:36) to mean a tall building.

Sd-R-Kh

ﺹﺭﺥ

“( ”ﺍَﻟﺼﱡ َﺮﺍ ُﺥas-suraakh): harsh voice or pleading.
“ُ ( ”ﺍَﻟﺼﱠﺮْ َﺧۃas-sarkhah): to cry out loud at the time of difficulty or pleading.
“ﱠﺎﺭ ُﺥ
ِ ( ”ﺍَﻟﺼas-saarikh): someone who pleads. It also means one who reaches to help the pleader.
“ﱠﺮ ْﻳ ُﺦ
ِ ( ”ﺍَﻟﺼas-sareekh) also has the same meaning {T, M}.
The Quran says:
they will have no one to listen to their pleadings (no
36:43
savior)
14:22
I cannot plead for you
they will call out for help in it
35:37
(plead, implore, beg for help)

ﺻ ِﺮﻳْ َﺦ َﳍُ ْﻢ
َ ﻓَ َﻼ
ِ
ﺼ ِﺮ ُﺧ ُﮑ ْﻢ
ْ َُﻣﺎ اَﻧَﺎ ﲟ
ﺼﻄَ ِﺮ ُﺧ ْﻮ َن ﻓِﻴْـ َﻬﺎ
ْ ََو ُﻫ ْﻢ ﻳ

“ﺻ ِﺮ ٌﺥ
َ ” (sareekh) also is a noun and also means pleading and cries.
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“( ”ﺍَ ْﻟ ُﻤﺼْ ِﺮ ْﻳ ُﺦal-musrikh): one who reaches to help on the pleadings (savior), one who reaches for help.
“( ”ﺍِﺻْ ﻄَ َﺮ َﺥistarakh): to cry out, shout (in anguish).
“( ”ﺍِ ْﺳﺘَﺼْ َﺮ َﺥistasrakh): to ask someone for help, to cry out for help (28:18).

Sd-R-R

ﺹﺭﺭ

“ُ ﺼ ﱠﺮﺓ
( ”ﺍَﻟ ﱢas-sirrah), “ ( ”ﺍَﻟﺼﱢﺮﱡas-sirru): cold or the intensity of cold {T}. It also means the cold (frost)
which destroys crops {L}.
Zajaaj says that “ُ ﺼ ﱠﺮﺓ
( ”ﺍَﻟ ﱢas-sirrah) means fervent cries for help.
“ﺻ ﱞﺮ
َ ْﺻﺮ
َ ” (sar-sar) means fast wind with a harsh sound.
ِ ”ﺭ ْﻳ ٌﺢ
ِ (reeun sirruw) and “ﺻ ٌﺮ
Ibn Abbas says it also means very hot wind {T}, but “ﺻ ﱞﺮ
َ ” (sarr) basically means to bind.
Raghib says the word “ﺻ ﱞﺮ
َ ” (sar) has also come from “ﺻ ٌﺮ
َ ْﺻﺮ
َ ” (sar sar), because cold freezes things as
well, that is, binds them closely.
“( ”ﺍِﺻْ َﺮﺍ ٌﺭisraar) means to be resolute on something.
“ُ ( ”ﺍَﻟﺼﱡ ﱠﺮﺓas-surrah) means money bag {T} and the money so bound in the bag is called as “ُ ﱠﺮ ْﻳ َﺮﺓ
ِ ”ﺍَﻟﺼ
(sareerah) {T}
Ibn Faris says this word also means to be high and lofty.
“ﺼ َﺮﺍ ُﺭ
( ”ﺍَﻟ ﱢas-siraar) are the high houses which are out of reach of flood waters.
To mean intense cold, this word has been used by the Quran in (3:116). Verse (54:19) uses “ًﺻﺮﺍ
َ ْﺻﺮ
َ ” ِﺭﻳْﺤﺎ
(reehun sar sar)
Surah Az-Zaariyaat says “ﺻ ﱠﺮ ٍﺓ
َ ( ”ﻓِﯽfi sarrah). It also means to make faces {T} and also means the
intensity of crying out and pain {T}. It also means intensity of anything i.e. of wonderment or surprise.
Surah Aal-e-Imran says “ﺼﺮﱡ ﻭْ ﺍ
ِ ُ( ” َﻭﻟَ ْﻢ ﻳwalam yusirru) in (3:135), which means that they do not insist, are
not dogmatic on realizing their mistake. After realizing their mistake they give it up and do not go in this
direction.

Sd-R-T

ﺹﺭﻁ

“ٌﺻ َﺮﺍﻁ
ِ ” (siraat) is often read as “ٌ( ” ِﺳ َﺮﺍﻁsiraat) and means to swallow something without chewing.
“ٌﺻ َﺮﺍﻁ
ِ ” (siraat) means a long sword which cuts anything it falls on. In other words, it swallows anything.
“ٌﺻ َﺮﺍﻁ
ِ ” (siraat) means open and clear path, either the traveler keeps swallowing it (traversing it) or it
swallows thousands of travelers {T}.
ٌ ﻁَ ِﺮ ْﻳ
The Quran says “ﺼ َﺮﺍﻁَ ْﺍﻟ ُﻤ ْﺴﺘَﻘِ ْﻴ َﻢ
( ”ﺍﻟ ﱢas-sirratim mustaqeem) in (1:5). At another place it is called “ ﻖ
ٌ ْ( ”ﻁَ ِﺮﻳtareeq)
( ” ُﻣ ْﺴﺘَﻘِ ْﻴ ٌﻢtareequm mustaqeem) in (46:30). “ٌﺻ َﺮﺍﻁ
ِ ” (siraat) therefore means the same as “ﻖ
which means path or way.
For the meaning of “( ” ُﻣ ْﺴﺘَﻘِ ْﻴ ٌﻢmustaqeem), see heading (Q-W-M).
There is no mention of pul-e-siraat (bridge of siraat) in the Quran.
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Sd-R-Ain

ﺹﺭﻉ

ُ ْ( ”ﺍَﻟﺼﱠﺮas-sar’u), “ﻉ
ُ ْ( ”ﺍَﻟﺼﱢﺮas-sir’u): to dash on the ground, to spread-eagle.
“ﻉ
َ
“ُ ( ”ﺍﻟﺼﱡ َﺮ َﻋۃas-sura’ah): the man who spread-eagles a lot of people.
“( ”ﺍَﻟﺼﱠﺮ ْﻳ ُﻊas-saree’u): one who is spread-eagled (defeated). The plural is “ﺻﺮْ ٰﻋﯽ
َ ” (sar’ah) {T, M, R}.
The Quran says:
69:7
you will find them spread-eagled in it

ِ
ﻋﯽ
ٰ ﺻ ْﺮ
َ ﻓَـﺘَـَﺮ ٰی اﻟْ َﻘ ْﻮَم ﻓْﻴـ َﻬﺎ

ُ ْ( ”ﺍَﻟﺼﱠﺮas-sar’u) means epilepsy.
“ﻉ
ُ ْ( ”ﺍَﻟﺼﱠﺮas-sar’u), “ﻉ
ُ ْ( ”ﺍَﻟﺼﱢﺮas-sir’u): like, similar.
“ﻉ
“ﺻﺮْ ﻋَﺎ ِﻥ
ِ ( ”ﮨُ َﻤﺎhuma siraa’aan): they are equal and similar to one another.
“ﺏ
ِ ( ”ﺍَ ْﻟ ِﻤﺼْ َﺮﺍﻋَﺎ ِﻥ ِﻣﻦَ ْﺍﻟﺒَﺎal-misraani minal baab): both parts of the door.
“ْﺮ
ِ ( ”ﺍَ ْﻟ ِﻤﺼْ َﺮﺍﻋَﺎ ِﻥ ِﻣﻦَ ﺍﻟ ﱢﺸﻌalmisra-aani minash sher): both verses of the couplet {T, M, R}.

Sd-R-F

ﺹﺭﻑ

“ ُ( ”ﺍَﻟﺼﱠﺮْ ﻑas-sarf) means to turn the state of a thing from one to another, or to change it with something
else. That is, either to effect a change in the state or condition of a thing, or to change it with some other
thing {R}. It means to return, to change the direction, to remove {T}.
“ﺐ
ﺻﺮَﻑَ ﺍﻟ ﱢ
َ ” (sarafas sibyaana minal maktab): returned children from school.
ِ َﺼ ْﺒﻴَﺎﻥَ ِﻣﻦَ ْﺍﻟ َﻤ ْﮑﺘ
“ﺻﺮَﻑَ ﺍﻟ ﱠﺮﺳُﻮْ َﻝ
َ ” (sarafar rasul): returning a messenger from where he came {T}.
“ﻮْﺭ
َ َ( ”ﺗtasareeful umoor): the juxtaposition of affairs and to put them in place of another.
ِ ﺎﺭﻳْﻒُ ْﺍﻻُ ُﻣ
ِ ﺼ
“ ُ( ”ﺍَ ْﻟ َﻤﺼْ ِﺮﻑal-masrif): the place where to return, the place from where to move away.
“ﺎﺡ
ِ َ( ”ﺗَﺼْ ِﺮﻳْﻒُ ﺍﻟ ﱢﺮﻳtasreefur riyah): to turn the winds from one direction to another.
“ َﺼﺮَﻑ
َ ( ”ﺍِ ْﻧinn sarafa): stopped, returned.
“ﺻﺮْ ﻑُ ْﺍﻟ َﺨ ْﻤ ِﺮ
َ ” (saraful khamr) and “( ”ﺗَﺼْ ِﺮﻳْﻒُ ْﺍﻟ َﺨ ْﻤ ِﺮtasreefal khamr): to drink alcohol without mixing
anything (neat).
“ ُﱠﺮﻳْﻒ
ِ ( ”ﺍَﻟﺼas-sareef): pure silver.
( ”ﺍَﻟ ﱠas-sarraf), “ﺼ ْﻴ َﺮﻓِ ﱡﯽ
( ”ﺍَﻟ ﱠas-sairaafi): someone who judges coins, or the exchanger of coins.
“ ُﺼ َﺮﺍﻑ
The Quran says “ﺎﺡ
ِ ( ”ﺗَﺼْ ِﺮﻳtasreefir riyah) in (2:164), i.e. to make the winds blow in various
ِ َْﻒ ﺍﻟ ﱢﺮﻳ
directions, or to change their state.
Surah Bani Israel says:
And We have certainly explained it in the Quran by
18:54
using various ways

ﺻﱠﺮﻓْـﻨَﺎﻓِﯽ ٰﻫ َﺬااﻟْ ُﻘ ْﺮاٰ ِن
َ َوﻟَ َﻘ ْﺪ

Also see (17:89) and (17:41).
The Quran relates the laws and the truths in many different ways:
so that people can understand them well
17:41
(So that all angles are understood by people)

ﻟِﻴَ ﱠﺬ ﱠﮐُﺮْوا

This technique has been adopted by the Quran to make its meanings clear. That is, to bring or relate a
thing repeatedly, but in different ways so that all angles and aspects are elaborated and well
comprehended. This is what appears as a repetition to some. The Quran recognizes the significance of
human emotions and thought processes in association with human memory. Since the Quran emphasizes
on the use of human intellect and reasoning, therefore in the process of reflecting on the human conduct
and behavior it refers to these issues to answer the questions likely to arise in a probing and questioning
mind. This is the reason that the Quran says that there are great signs within it for those who are seeking
answers to their questions e.g. (12:7, 101, 25:33).
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Surah Al-Airaaf says that those whom you follow will deny that they asked you to follow them:
you will not have the power to refute them, or to turn away our
ِ
25:19
ًﺻ ْﺮﻓﺎ
َ ﻓَ َﻤﺎﺗَ ْﺴﺘَﻄْﻴـ ُﻌ ْﻮ َن
punishment, or remove yourselves from this position
Surah Al-Kahaf says:
there will be no place where they can take refuge from the consequences
18:53
(punishment)

ًﺼ ِﺮﻓﺎ
ْ َوَﱂْ َِﳚ ُﺪ ْو َﻋْﻨـ َﻬﺎ َﻣ

Surah Yusuf says:
So Allah turned or removed the women’s intrigues from him (protected
12:34
him from their conspiracies)

ف َﻋﻨْﻪُ َﮐْﻴ َﺪ ُﻫ ﱠﻦ
َ ﺼَﺮ
َ َﻓ

Surah Al-Ahqaaf says:
46:29
we turned their direction towards you

ِ
ِ
ﮏ۔۔۔
َ ﺻَﺮﻓْـﻨَﺎاﻟَْﻴ
َ ا ْذ

These two verses explain the meaning of “ﺻ َﺮﻑَ ﻋ َْﻦ
َ ” (sarafa’un) and “ﺻﺮَﻑَ ﺍِ ٰﻟﯽ
َ ” (sarafa’ila).
Surah Hoodh says about punishment:
nothing will turn it away from them
11:8

ﺼُﺮْوﻓﺎ َﻋْﻨـ ُﻬ ْﻢ
ْ ﺲ َﻣ
َ ﻟَْﻴ

Surah At-Taubah says:
9:127
to turn away

ِ
ف
َ ﺼَﺮ
َ ْاﻧ

“ َﺻﺮَﻑ
َ ” (sarafa): to turn away from somebody.

Sd-R-M

ﺹﺭﻡ

“ﺻ َﺮ َﻡ
َ ” (saram), “( ”ﻳَﺼْ ِﺮ ُﻡyasrim): he cut the rope or the bunch of fruits and removed it.
“ﺻ َﺮ َﻡ ﺍﻟﻨﱠﺤْ َﻞ
َ ” (sarafal nakhl): he cut the date fruits.
ْ
“ﺻ َﺮ َﻡ ﺍﻟ َﺤ ْﺒ ُﻞ
َ ” (saramal habl): the rope broke.
“( ”ﺍَﺻْ َﺮ َﻡ ﺍﻟﻨﱠ ْﺨﻞasramal nakhl): the time for cutting the date fruits has arrived.
“ُ ﱠﺮ ْﻳ َﻤۃ
ِ ( ”ﺍَﻟﺼas-sareemah): the field whose crop has been cut away.
“ﱠﺮ ْﻳ ُﻢ
ِ ( ”ﺍَﻟﺼas-sareem): cut, detached. It also means barren land in which nothing grows.
Day and night are also called “ﺻ ِﺮ ْﻳ ٌﻢ
َ ” (sareem) because one cuts off another.
“ﱠﺎﺭ ُﻡ
ِ ( ”ﺍَﻟﺼas-saarim): the one which cuts. It also means lion.
“ﺼ َﺮﺍ ٌﻡ
ِ ( ”ﺍِ ْﻧinsiraam): to be cut off {T}.
Ibn Faris says the basic meaning of this root is to cut or detach.
The Quran says they swore to:
68:17
they will cut the crop as soon as it was morning
68:22

those who cut the crop (get what they deserve)

ِ ﻟَﻴﺼ ِﺮﻣﻨﱠـﻬﺎﻣ
ﲔ
َ ْ ﺼﺒِﺤ
ْ ََُُْ
ﺼ ِﺮِْﱘ
ﺖ ﮐﺎَاﻟ ﱠ
ْ ﺻﺒَ َﺤ
ْ َﻓَﺎ

A couple of verses back it is said that the garden became fallow as if its fruits had been picked (68:20).
This in surah Al-Ambia has been likened to “ًﺼﻴﺪﺍ
ِ ( ” َﺣhaseeda) (21:15). Usually crop is said to be “”ﺣﺼﺎﺩ
(hisaad) and garden is “( ”ﺻﺮﻡsareem).
“ﱠﺮ ْﻳ ُﻢ
ِ ( ”ﺍَﻟﺼas-sareem) also means night as it is dark {T}. Hence it is the symbol of bad luck. If in the above
verses (68:20), this meaning is taken, then it would mean that the garden burnt black just like darkness of
the night.
QES-Norway

Lughat-ul-Quran

Volumw III

Page 21 of 336

Sd-Te-R

ﺹﻁﺭ

Sd-Ain-D

ﺹﻉﺩ

See heading (S-T-R).

“ﺻ ﱠﻌ َﺪ َﻋﻠَ ْﻴ ِہ ﻭﻓﻴہ
َ ﺻ ِﻌ َﺪ ﻓِ ْﯽ ﺍﻟ ﱡﺴﻠﱠ ِﻢ ﺍَ ِﻭ ﺍﻟ َﺠﺒَ ِﻞ َﻭ
َ ” (saa-ida fis sullami awil jabal wa sa’ada alaihi wafih): he climbed a
ladder or a mountain etc. It is also used for going away.
“ﺽ
ِ ْ( ”ﺍَﺻْ َﻌ َﺪ ﻓِﯽ ْﺍﻻَﺭas’ada fil ard): he roamed till afar {T, M}.
The Quran says:
3:152
when you were going afar

ِ
ﺼﻌِ ُﺪ ْو َن
ْ ُا ْذ ﺗ

( ”ﺍﻟ ﱠas-saeed) means land or earth (18:40, 4:43). It also means dust, or storm, as well as the upper
“ﺼ ِﻌ ْﻴ ُﺪ
part of the earth. Since going up or climbing makes one breathless, therefore “ﺻﻌُﻮْ ٌﺩ
َ ” (sa-ood) means a
difficult task because it too makes one ‘breathless’.
“ﮏ ﺍﻟ ﱠﺸ ْﯽ ٌء
َ ِﺼ ﱠﻌ َﺪ ﻧِ ْﯽ َﺫﺍﻟ
َ َ( ”ﺗtas adda fi zaalikash shaiyi): this thing has become very difficult for me {T, M}.
“ﺻ َﻌ ٌﺪ
َ ” (sa-adun): intense, hard {T, M}
Ibn Faris says it basically means height and hard work.
Surah Al-Jinn say:
72:17
gives him severe punishment

ﺻ َﻌ ًﺪا
َ ﻳَ ْﺴﻠُ ْﮑﻪُ َﻋ َﺬاﺑﺎ

Surah An-Anaas says that Islam is accepted through the broadening of vision (widening of the chest or
heart).. When someone thinks of Islam who has narrow vision and narrow minded they are like:
as if they are climbing with great difficulty
ﺼ ﱠﻌ ُﺪ ﻓِﯽ اﻟ ﱠﺴ َﻤ ِﺎء
6:126
َﮐ ﱠﺎﳕَﺎﻳَ ﱠ
(climbing a height which has an undefined end)
Surah Al-Faatir says:
35:10
a pleasant concept of life

ِ
ِِ
ﺐ
ْ َاﻟَﻴْﻪ ﻳ
ُ ﺼ َﻌ ُﺪ اﻟْ َﮑﻠ ُﻢ اﻟﻄﱠﻴﱢ

It is said that one attains great height gradually according to Allah’s scales , but this rise is slow when
compared to the human scales. Ibn Faris too says this is the basic meaning.
35:10

ِ واﻟْﻌﻤﻞ اﻟ ﱠ
ُﺼﺎﻟ ُﺢ ﻳـَْﺮﻓَـ َﻌﻪ
ُ ََ َ

Good deed ascend it

The concept of life, as ordained by Allah, has the ability to rise high, and in normal circumstances these
keep rising according to the scaling defined by Allah. If human righteous deeds join hands in these
natural scales then the results accelerate and these effects are visible within a short span of time. For
example if the Quranic values are followed the poverty can be eliminated within a short span of time.
This aspect is mentioned in:
ﰒُﱠ ﻳـَ ْﻌُﺮ ُج اِﻟَْﻴ ِﻪ
32:5
In the end all affairs rise up to Him
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Sd-Ain-R

ﺹﻉﺭ

( ”ﺍَﻟ ﱠas-sa’ar) is a sort of sickness among camels in which the neck turns to one side and the face
“ﺼ َﻌ ُﺮ
becomes distorted. It also means pride and arrogance.
“ﺻ ِﻌ َﺮ
َ ” (sa’era), “( ”ﻳَﺼْ َﻌ ُﺮyas’ar), “ﺻ َﻌﺮًﺍ
َ ” (sa’ara): the face to be distorted, or turn to one side.
( ”ﺍَﻟ ﱠas-sa’aar): means pride and vanity, because a proud man sort of turns his neck and lowers his
“ﺼﻌﱠﺎ ُﺭ
cheek and turns away his face from people (as if in loathing) {T, M, R}.
Ibn Faris says it basically means to bend and become crooked.
The Quran says:
do not avoid people due to pride
31:18
(do not be averse to people)

Sd-Ain-Q

ِ َﻻﺗُ ﱠ
ِ ﱠک ﻟِﻠﻨ
ﱠﺎس
َ ﺼﻌ ْﺮ َﺧﺪ

ﺹﻉﻕ

Ibn Faris says its basic meaning is of a harsh sound.
ُ ﺻ َﻮﺍ ِﻋ
“ٌ ﺻﺎ ِﻋﻘَۃ
َ ” (sa’iqah): the sound of thunder {T, M}. The plural is “ﻖ
َ ” (swa’iq).
ٌ ﺻ ِﻌ
“ﻖ
َ ( ” ِﺣ َﻤﺎ ٌﺭhimarun sa’iq): a donkey which brays very harshly.
“ﻖ
َ ﺻ ِﻌ
َ ” (sa’iq): fall unconscious and to loose sense and intellect {T, M}.
Surah Al-Baqrah says about Bani Israel:
2:55
to fall unconscious

ِﺼ
ﻓَﺎَ َﺧ َﺬﺗْ ُﮑ ُﻢ اﻟ ﱠ
ُﺎﻋ َﻘﺔ

Also see heading (B-Ain-T) and (M-W-T).
“ُ ﺖ ﺍﻟ ﱠﺮ ِﮐﻴﱠۃ
َ ” (sa’iqatir rakiy yah): it is said when the well collapses and mud begins to fall in from all
ِ َﺻ ِﻌﻘ
sides {T, M}.
Every deadly punishment as death is also called “ٌﺻﺎ ِﻋﻘَۃ
َ ” (saa’iqah) {T, M}.
To mean thunder as used in (2:19). To mean annihilation, it has been used in surah At-Toor where it is
said:
So leave them alone until they encounter that day wherein
ِِ ِ
ﺼ َﻌ ُﻘ ْﻮ َن
52:44
ْ ُﻓَ َﺬ ْرُﻫ ْﻢ َﺣ ٰﺘّﯽ ﻳـُٰﻠ ُﻘ ْﻮاﻳـَ ْﻮَﻣ ُﻬ ُﻢ اﻟﱠﺬ ْی ﻓﻴْﻪ ﻳ
they shall swoon (in terror)
In surah Az-Zumr where “( ”ﻧﻔﺦ ﺻﻮﺭnufikha soor) is mentioned, it is said:
ِ ﻓَﺼﻌِﻖ ﻣﻦ ﻓِﯽ اﻟ ﱠﺴ ٰﻤ ٰﻮ
ت َوَﻣ ْﻦ ﻓِﯽ ْاﻻَْرض
39:68
lose sense and intellect
َْ َ َ
For the meaning of “( ”ﻧﻔﺦ ﺻﻮﺭnufikha soor), see heading (N-F-Kh) and (Sd-W-R).
Surah Al-Airaaf says:
7:143
and Moosa fell unconscious
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Sd-Gh-R

ﺹﻍﺭ

( ”ﺍﻟ ﱠas-sagharah): it is the opposite of “( ” ِﮐﺒَ ٌﺮkibr) and “( ” ِﻋﻈَ ٌﻢizam) which
“ﺼ ْﻐ ُﺮ
( ”ﺍَﻟ ﱢas-sighar), “ُﺼﻐَﺎ َﺭﺓ
means big or great. Hence it means to be small, either in age or stature or physique {T}.
( ”ﺍَ ﱠas-sagharu): ignominy and infamy, subjugation {T}.
“ﺻﻐَﺎ ُﺭ
Surah Al-Airaaf says:
7:13
Get out, you will never have greatness

ِ
ِﺼ
ﺎﻏ ِﺮﻳْ َﻦ
ﮏ ِﻣ َﻦ اﻟ ﱠ
َ ﺎﺧُﺮ ْج اﻧﱠ
ْ َﻓ

Greatness and success is achieved if efforts and deeds are according to the values of the Quran. Going
against these values ultimately leads to to ignominy and defeat in life.
Surah Al-Anaam says about the criminals:
They will have to submit to Allah’s laws
ﺻﻐَ ٌﺎر ِﻋْﻨ َﺪ اﻟ ٰﻠّ ِﻪ
6:125
َ
(eventually)
It means that they will be forced to follow the laws of the Islamic System established under the Quranic
injunctions. This submission of criminals will be forced and they will have to accept it. Also see (7:119)
and (27:37). It is obvious from the above explanations that “ َﺻﺎ ِﻏﺮُﻭْ ﻥ
َ ” (saaghiroon) means to stop being
rebellious and to live as peaceful citizens and subjects of a state. This meaning is also gleaned from surah
At-Taubah where it is said that those who have been granted the Book and are against the system, a fight
may be required to to force them to submit to the laws of the system. {T}.
It is evident from various verses in the Quran that it allows you to go to war against those who rebel
against Allah’s laws and wage war against the Islamic system. Quran’s purpose for war is to subjugate the
rebellious and the oppressors. It says that:
Till they agree to live like peaceful subjects of an
ِ ِ ِ
ﺻﺎ ِﻏُﺮْو َن
9:29
َ َﺣ ٰﺘّﯽ ﻳـُ ْﻌﻄُْﻮا ا ْﳉ ْﺰﻳَﺔَ ﻋ ْﻦ ﻳﱠﺪ ﱠوُﻫ ْﻢ
Islamic state after paying taxes
It means that until they agree to live peacefully, they would have to live like subjects in an Islamic state.
But this will only be politically. Otherwise they will enjoy all human rights which are granted to every
human individual. However, they cannot interfere in the government of an Islamic state.
Surah Al-Baqrah says:
2:282
little or much

ًﺻﻐِ ْﲑااَْو َﮐﺒِ ْﲑا
َ

“( ”ﺍَﺻْ َﻐ ُﺮasghar): to be smaller (10:61).

Sd-Gh-W/Y

ی/ﺹ ﻍ ﻭ

“ﺻﻐَﺎ
َ ” (sagha), “ ْ( ”ﻳَﺼْ ُﻐﻮyasghu) and “ﺻﻐ َٰﯽ
َ ” (saghya), “( ”ﻳَﺼْ ٰﻐﯽyasgha) means to be attracted, or to lean.
ﱠ
“ ُﺖ ﺍﻟﺸ ْﻤﺲ
َ ” (safatis shams): the sun leaned towards setting or sunset.
ِ ﺻ َﻐ
“ﺻﺎ ِﻏﻴَۃُ ﺍﻟ ﱠﺮ ُﺟ ِﻞ
َ ” (saaghiyatur rajul): the man’s supporters.
“ﮏ
َ ﺻ ْﻐ ُﻮﻩُ َﻣ َﻌ
ِ ” (sighwu ma’aka): his leaning is towards you.
“( ”ﺍَﺻْ ٰﻐﯽ َﺣﻘ ﱠ ٗہasgha haqqah): he reduced his right {T}.
The Quran says:
6:114
So that their hearts keep leaning towards it
Also see (66:4).
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Sd-F-H

ﺹﻑﺡ

( ”ﺍَﻟ ﱠas-safh): the wider part of anything, side or direction.
“ﺼ ْﻔ ُﺢ
( ”ﺍَﻟ ﱠas-safhu minas saif): the width of the sword, i.e. not the sharp side but the wide part.
“ْﻒ
ِ ﺼ ْﻔ ُﺢ ِﻣﻦَ ﺍﻟ ﱠﺴﻴ
ْ
ﱠ
“( ”ﺍَﻟ ُﻤ َﺴﻔ ُﺢal-musaffah): wide or broad thing.
( ”ﺍَﻟ ﱠas-safhah): the surface of paper because of its breadth.
“ُ ﺼ ْﻔ َﺤۃ
“ُ ﺼﺎﻓَ َﺤۃ
َ ( ”ﺍَ ْﻟ ُﻤal-musaafaha): to shake hand {T, M. R}
Ibn Faris says the root means width.
“ﺻﻔَ َﺢ
َ ” (safah): present one’s profile (by turning away the face). That is, to avoid something or ignore it.
“ُﺻﻔَ َﺢ َﻋ ْﻨہ
َ ” (safdaha unhu): let him go, pardoned him. This is broader in meaning than “( ” َﻋ ْﻔ ٌﻮafu) because
“( ” َﻋ ْﻔ ٌﻮafu) means to pardon after declaring a person a criminal, but in “ﺻ ْﻔ ٌﺢ
َ ” (safh), he is not declared
criminal at all {T, M, R}.
Surah Al-Baqrah uses both these words together in (2:109).
Surah Az-Zakhraf says:
Do you think that We will ignore you and turn these
43:5
historic truths away from you?
Surah Al-Hijr says:
Part with them very nicely (and form your own
15:85
team )
73:10
Be nice even if you have to part with someone

ًﺻ ْﻔﺤﺎ
ْ َاَﻓَـﻨ
َ ﺮب َﻋﻨْ ُﮑ ُﻢ اﻟ ﱢﺬ ْﮐَﺮ
ُ ﻀ
ﺼ ْﻔ َﺢ ا ْﳉَ ِﻤْﻴ َﻞ
ﺎﺻ َﻔ ِﺢ اﻟ ﱠ
ْ َﻓ
َِ وا ْﻫﺠﺮ ﻫﻢ ﻫﺠﺮا
ًﲨْﻴﻼ
ًْ َ ْ ُ ُْ َ

The Quran says that to be nice even if you have to part with someone, to part very nicely, in a good
manner. It is important to reflect here on the Quranic guidance which is instructing to the believers to part
with those who do not agree with the permanent values in a way which is pleasant, courteous, and well
mannered. This is part of the training to bring inner change which the Quranic values inculcate within an
individual which develop human self to ever increasing standard of righteousness – the upper limit of
which is unknown. The Quran never closes the option of coming back to its guidance for anyone as it
explains the importance of human creation due to the possession of free will and this life being the only
opportunity for each one of us to choose to work for the next life.

Sd-F-D

ﺹﻑﺩ

“ﺻﻔَ ٌﺪ
َ ” (safad), “ﺻﻔَﺎ ٌﺩ
ِ ” (sifaad) means leather strap or iron chain with which a prisoner is bound. It means
bond, imprisonment or collar which was made of leather in those days. The plural is “( ”ﺍَﺻْ ﻔَﺎ ٌﺩisfaad).
“ﺻﻔَ َﺪ ٗﻩ
َ ” (safadah), “( ”ﻳَﺼْ ﻔِﺪ ُٗﻩyasfedahu) means to secure somebody with chains, etc.
( ”ﺍَﻟ ﱠas-safad) also means such a gift which makes someone obliged and grateful. {T, M, R}.
“ﺼﻔَ ُﺪ
Ibn Faris says it basically means to bind and to gift.
The Quran says about the criminals:
14:49
they will be bound together with chains
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Sd-F-R

ﺹﻑﺭ

“ُ ( ”ﺍَﻟﺼﱡ ْﻔ َﺮﺓas-sufrah): yellowness, or the state of being yellow.
( ”ﺍَﻟ ﱠas-safra) means gold {T}. It is the feminine of “( ”ﺍَﺻْ ﻔَ ُﺮasfar). In this case, it would mean “of
“ﺼ ْﻔ َﺮﺍ ُء
yellow color (for female)”.
“ﺼ ْﻔ ُﺮ
( ”ﺍَﻟ ﱢas-sifr) means something which is empty or hollow {T}.
“ﺻﻔِ َﺮﺍِﻧَﺎﺅ ٗﻩ
َ ” (safaira anawu): his vessel became empty. Proverbially it means “his cattle died” {F}.
“( ”ﺍَﻟﺼﱠﺎﻓِ ُﺮas-saafir): a bird which can make different sounds.
( ”ﺍَﻟ ﱠas-safar): the call one makes to cattle so it may come towards the Sheppard for a drink {T, M,
“ﺼﻔِ ْﻴ ُﺮ
R}. Hence it may as well mean the sound of a whistle.
Surah Al-Baqrah mentions that the bull of Bani-Israel was “( ”ﺻﻔﺮﺍءsafra), that it was of golden color
(2:69). Surah Al-Mursalaat has compared the blaze of Jahannam with golden camels by calling then
ٌ َ( ” ِﺟﻤٰ ﻠjimaalatun sufur). Some say that “ﺻ ْﻔ ٌﺮ
ٌ َ( ” ِﺟﻤٰ ﻠjimaalatun sufur) actually means black or
“ﺻ ْﻔ ٌﺮ
ُ ﺖ
ُ ﺖ
dark colored camels. Since darkness of a camel color does not come without a shade of yellow, this word
has been used in (77:33).
Surah Az-Zumr has used “( ” ُﻣﺼْ ﻔَ ًّﺮﺍmusfarra) for yellow in (39:21).
Ibn Faris says it has five basic meanings but the Quran has used it for the above meanings only.

Sd-F-F

ﺹﻑﻑ

( ”ﺍَﻟﺼ ﱡas-saff), “ ُ( ”ﺍَﻟﺘﱠﺼْ ﻔِﻴْﻒal-tasfeef): to form rows, or for things to get in a row.
“ﱠﻒ
( ”ﺍَﻟﺼ ﱡas-saff): those who form a row {T, R}.
“ﱠﻒ
Raghib says it means to make men or trees stand in a row.
Surah Al-Kahaf says:
18:48
they will be presented before your Lord in rows

ًﺻ ّﻔﺎ
َ ﺿ ْﻮا َﻋ ٰﻠﯽ َرﺑﱢ
ُ َو ُﻋ ِﺮ
َ ﮏ

( ”ﺍَﻟﺼ ﱡas-saff): for birds to spread their wings in the air and not to move them (surf in the air).
“ﱠﻒ
ٌ ﺻﺎﻓﱠ
“ﺎﺕ
َ ” (saffaat): with wings or arms spread {T, R}.
Surah An-Noor says:
24:41
birds with wings spread in the air

ٍ و اﻟﻄﱠﻴـﺮ ﺻ ّٰﻔ
ﺖ
ُْ َ

ٌ ﺻﺎﻓﱠ
Singular form is “ﺎﺕ
َ ” (saffah).
ُ ( ”ﺍَﻟﺼﱠﺎﻓﱠas-safffaat): groups or parties in rows (37:1).
“ﺎﺕ
ﺻ َﻮ ﱡ
“ﺍﻑ
َ ” (sawwaaf), “ ُﺻﻮﺍﻓِﻒ
َ ” (swafif): camels standing in a row (22:36).
This too is the plural of “ٌ ﺻﺎﻓﱠۃ
َ ” (saffah).
ُ
َ
“( ” َﻣﺼْ ﻔﻮْ ﻓ ٍۃmusfoofah): plants in a row (52:20).
( ”ﺍَﻟ ﱠas-saf-saf): smooth and plain land from which grass and all plantations have been removed.
“ ُﺼﻒ
َ ﺼ ْﻔ
The Quran says:
20:106 plain or level ground

ﺼ ًﻔﺎ
َ َﻗ
َ ﺻ ْﻔ
َ ﺎﻋﺎ

“ﺍﺭ
ُ ” (saffatud daar): verandah of a house {T}.
ِ ﺻﻔﱠۃُ ﺍﻟ ﱠﺪ
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Sd-F-N

ﺹﻑﻥ

( ”ﺍَﻟ ﱠas-safn): to join two things together so that some parts of one amalgamate with that of an other
“ ُﺼ ْﻔﻦ
{R}.
“ﺻﻔَﻦَ ﺍﻟﺮﱠﺟْ ُﻞ
َ ” (safanar rajl): a man placed both his feet in a row {M}.
“ ُﺻﻔَﻦَ ْﺍﻟﻔَ َﺮﺱُ ﻳَﺼْ ﻔِﻦ
ُ ” (sufuna): a horse with one leg rose in such a way that
َ ” (safanal farsu yas fin), “ﺻﻔُﻮْ ﻧًﺎ
its hoof keeps touching the ground barely {T}.
ٌ ﺻﺎﻓِﻨ
A horse standing in this way is called “ﺻﺎﻓِ ٌﻦ
َ ” (saafin). Plurals are “ ُﺻ َﻮﺍﻓِﻦ
َ ” (sawafeen) and “َﺎﺕ
َ ”
(saafinaat). Such horses were deemed of high quality among the Arabs.
The Quran says:
38:31
has been used for such pedigree horses

ِْ ﻟﺼ ِﻔﻨٰﺖ
ﺎد
ُ َاﳉﻴ
ُ ّٰ َا

Sd-F-W

ﺹﻑﻭ

( ”ﺍَﻟ ﱠas-safoo), “ﺼﻔَﺎ ُء
( ”ﺍَﻟ ﱠas-safaa): the pure or clean part of something.
“ﺼ ْﻔ ُﻮ
Raghib says its basic meaning is for something to be free of adulteration and be pure.
Ibn Faris too says that this is its basic meaning.
“َﯽ ٍء
ْ ﺻ ْﻔ َﻮﺓُ ُﮐ ّﻞ ﺷ
َ ” (safwatu kulli shaiyi): the pure part of everything.
ٌ ﺻﻔْ َﻮ
“ﺍﻥ
ٍ ﺻ
َ ﺎﻑ َﻭ
َ ( ”ﻳَﻮْ ٌﻡyaumun saafin wa safwaan): the cool day which is cloudless and the atmosphere is
clean too.
“( ”ﺍِﺻْ ِﻄﻔَﺎ ٌءastifaa): to choose or select clean and pure things.
“ُ ( ”ﺍِ ْﺳﺘَﺼْ ﻔَﺎﻩistasfah): considered him to be sincere, selected him.
( ”ﺍَﻟ ﱠas-safiyyah) with its plural form “ﺻﻔَﺎﻳَﺎ
“ُ ﺼﻔِﻴﱠۃ
َ ” (safaya) means that part of the booty which the leader
selects for himself {T, M}.
ٌ ﺻﻔَ َﻮ
( ”ﺍَﻟ ﱠas-afaah) with its plural form “ﺍﺕ
“ُ ﺼﻔَﺎﺓ
َ ” (safawaat) and “ً ﺻﻔﺎ
َ ” (safa) means a very clean and
smooth stone on which nothing can grow.
ٌ ﺻ ْﻔ َﻮ
( ”ﺍَﻟ ﱠas-safwanah) plural of which is “ﺍﻥ
“ُ ﺼ ْﻔ َﻮﺍﻧَۃ
َ ” (safwaan) also means the same {T}, as used in
( ”ﺍﻟ ﱠsafwaan) means big rock and
(2:264). Some think that this is a collective noun. It could be that “ﺼ ْﻔ َﻮﺍﻥ
a piece of this rock is called “ٌ ﺻ ْﻔ َﻮﺍﻧَۃ
َ ” (safwanah).
The Quran says:
We freed him of worldly attractions , and selected
2:130
him for a great purpose
About various messengers, the Quran has said:
38:47
Indeed, they are among the chosen ones by Us

ِ
اﺻﻄَُﻔْﻴـ ٰﻨﻪُ ﻓِﯽ اﻟ ﱡﺪﻧـْﻴَﺎ
ْ َوﻟَ َﻘﺪ
ِ و اِﻧـﱠﻬﻢ ِﻋﻨْ َﺪ ﻧَﺎﻟَ ِﻤﻦ اﻟْﻤ
ﲔ ْاﻻَ ْﺧﻴَﺎ ِر
َ ْ ﺼﻄَﻔ
ْ ُ َ
ُْ َ

Surah Bani Israel says “( ”ﺍَﺻْ ٰﻔ ُﮑ ْﻢas faakum) in (17:40) which means “to select”, “separate from others
and to give preference and stature”.
Surah Al-Baqrah says:
Indeed, the Saffa and the Marva are among
2:158
symbols of Allah.

ﺼ َﻔﺎ َواﻟْ َﻤ ْﺮَوَة ﮐﻮ ِﻣ ْﻦ َﺷ َﻌﺎﺋِِﺮ اﻟ ٰﻠّ ِﻪ
اِ ﱠن اﻟ ﱠ

Saffa and Marwa are two hills near Mecca.
Surah Muhammed says:
47:15
purified honey
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Sd-K-K

ﺹکک

ٌ ﺻ
“ﮏ
َ ” (sak): to hit, especially with a broad based thing.
ﺻ ﱠ
“ﺎﺏ
َ َﮏ ْﺍﻟﺒ
َ ” (sakkal baab): he closed the door.
“ﺻ ﱠﮑ ٗہ
َ ” (sakkahu), “ً ﺻ ّﮑﺎ
َ ” (sakka): he pushed him {T, M}.
The Quran says about the wife of Ibrahim:
ﺖ َو ْﺟ َﻬ َﻬﺎ
51:29
she struck her face with her hand (in disbelief)
ْ ﺼ ﱠﮑ
َ َﻓ
But this was only as an expression in amazement as she was not expecting to have a child in her late age
as noted in (11:72).

Sd-L-B

ﺹﻝﺏ

( ”ﺍَﻟ ﱠas-saleeb): strong and hard.
“ ُ( ”ﺍَﻟﺼﱡ ْﻠﺐas-sulb), “ ُﺼﻠِﻴْﺐ
ْ
ْ
ٌﺐ
“( ”ﮨُ َﻮ ﺻُﻠ ﻓِ ْﯽ ِﺩﻳﻨِ ٖہbuwa sulbun fi deenih): He is firm in his way of life.
“ﺐ
َ ﺻﻠﱠ
َ ” (sallab): he made it or him strong and hard.
“ ُ( ”ﺍَﻟﺼﱡ ْﻠﺐas-sulb): backbone {T, M}. Plural is “ ٌ( ”ﺍَﺻْ َﻼﺏaslaab).
Ibn Faris says the back is also called “ ُ( ”ﺍَﻟﺼﱡ ْﻠﺐas-sulb) because of its sturdiness and strength.
The Quran says:
4:23
Your sons who are from your back (own womb)

ِ ِ
ِ
ﺻ َﻼﺑِ ُﮑ ْﻢ
ْ َاَﺑْـﻨَﺎﺋ ُﮑ ُﻢ اﻟﱠﺬﻳْ َﻦ ﻣ ْﻦ ا

“ ُ( ”ﺍَﻟﺼ ْﱠﻠﺐas-salb): to crucify a man to death.
Raghib says it is used for crucifixion because in crucifixion a man’s back is tied to a strong wooden
beam.
( ”ﺍَﻟ ﱠas-saleeb) means the little water that comes out of a dead man’s mouth or nose. It
Some say that “ ُﺼﻠِﻴْﺐ
also signifies the fat which is extracted from bones.
Ibn Faris has said that a man who is crucified is called “( ” َﻣﺼْ ﻠُﻮْ ﺏmasloob), because his face becomes
greasy. Later the cross used for crucifixion came to be known as “ ٌﺻﻠِﻴْﺐ
َ ” (saleeb).
Raghib’s argument seems stronger, because as the Christians say, a cross is in the shape of a plus sign
and a man is crucified till he dies.
The Jews considered crucifixion as the worst form of death. They considered it to be a damned death.
They claimed that by crucifying Jesus, they had given him an ignominious death.
The Christians do not believe that it is a damned death to die on the cross, but they do believe that Jesus
was crucified. The Quran refutes both the Jewish and the Christian beliefs and says that this tale which
they believe is totally wrong.
4:157

They did not kill him, neither did they crucify him.
The truth became dubious for them

ﺻﻠَﺒُـ ْﻮﻩُ َوٰﻟ ِﮑ ْﻦ ُﺷﺒﱢﻪَ َﳍُ ْﻢ
َ َوَﻣﺎﻗَـﺘَـﻠَ ْﻮﻩُ َوَﻣﺎ

Isa (Jesus) had already left the place and some other man they had arrested thinking him to be Isa, was
crucified instead. Details can be found in the book titled Shola-e-Mastoor.
The Quran has outlined different punishments for mutiny against an Islamic state and for creating chaos
in society apropos the crime. One of them is “ﺼﻠﱠﺒُﻮْ ﺍ
َ ُ( ”ﻳyusallabu) in (5:33). That is, to crucify or hang.
ﱠ
َ
“ﺐ
ﻠ
ﺻ
”
(salab)
means
to
hang
a
man,
and
“
ﺐ
ﻠ
ﺻ
”
(sallab)
means to hang more than one.
َ َ
َ َ
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Sd-L-H

ﺹﻝﺡ

“( ”ﺍَﺻْ ﻠَ َﺢ ﺍِﻟَ ْﻴ ِہas laha ilaih) means the same as “( ”ﺍَﺣْ ﺴَﻦَ ﺍِﻟَ ْﻴ ِہahsana ilaih). It means that he did such a thing
which removed the ills of the other. Hence it means to create a good balance.
“( ”ﺍَﻟﺼﱡ ْﻠ ُﺢas sulh) means mutual co-operation and peace because as compared to the times of war, in times
of peace, there is more harmonious balance {T}.
( ”ﺍﻟ ﱠas-salaah) means for the situation to be harmonious with intellect and goodwill {T}. The state in
“ ْﺼﻼَﺡ
which things should be organized for the establishment of peace, balance, harmony and order {L}.
Surah Al-Airaaf has used “ﺻﺎﻟِﺤًﺎ
َ ” (swaleha) to mean a perfectly healthy child (7:190). Here it means a
child which is perfect in every way.
Surah Al-Ambia says with regards to a son being born to Zikriyah in old age:
We removed the fault from his wife which was a
21:90
bar to conceiving a child
Surah An-Noor says:
And the righteous ones among your male and
24:32
female slaves

ْ ََو ا
ُﺻﻠَ ْﺤﻨَﺎﻟَﻪُ َزْو َﺟﻪ
ِِ واﻟ ﱠ
ﲔ ِﻣ ْﻦ ِﻋﺒَ ِﺎد ُﮐ ْﻢ َو اَِﻣﺎﺋِ ُﮑ ْﻢ
َ ْ ﺼﺎﳊ
َ

Here it is used for slaves and slave girls who have the potentials and means to get married.
Surah Yusuf says that Yousuf’s brothers discussed among themselves that their father’s entire attention is
towards Yusuf and his brother. If Yusuf is murdered or exiled, then this imbalance can be removed.
12:9

later after carrying out our plan we will become part
of righteous (removing imbalance)

ِِ ِ
ِِ
ﲔ
َ ْ َو ﺗَ ُﮑ ْﻮﻧـُ ْﻮا ﻣ ْﻦ ﺑـَ ْﻌﺪﻩ ﻗَـ ْﻮًﻣﺎ ٰﺻﻠﺤ

ٰ (saleheen) makes clear that it means for imbalance or inequities to be removed, or
Here the word “ َ”ﺻﻠِ ِﺤ ْﻴﻦ
for matters to come to an even keel.
ٌ ( ” َﺳ ﱢﯽ َءsayyiaat) has often been used by the Quran against “َﺎﺕ
ٌ ( ” َﺣ َﺴﻨhasanaat), as in (2:81The word “ﺍﺕ
ُ
82). As against “ٌ ( ” َﺳ ﱢﯽ َءﺓsayyiatah), “ﺕ
ﺎ
ﺤ
ﻟ
ﱠﺎ
ﺼ
ﺍﻟ
ﺍ
ﻠ
ﻤ
ﻋ
”
(aamilus
salihaat)
has
been used. Therefore good
ْﻮ
َ
ِ َ ِ
ِ
ُ
deeds and “ﺕ
ﺎ
ﺤ
ﻟ
ﱠﺎ
ﺼ
ﺍﻟ
ﺍ
ﻠ
ﻤ
ﻋ
”
(aamali
salehaat)
mean
the
same.
َْ ِ ﻮ
ِ َ ِ
So at all other places, as against “ﺻﺎﻟِﺤًﺎ
َ ( ” َﻣ ْﻦ َﻋ ِﻤ َﻞmun amela swalehan), “( ” َﻣ ْﻦ ﺍَ َﺳﺎ َءmun asa’a) has been
used, as in (41:46). Under the headings (S-W-A) and (H-S-N) the meanings of these words will become
clear. Therefore “ﺕ
ِ ( ” َﻋ ِﻤﻠُﻮْ ﺍﺍﻟﺼﱠﺎﻟِ َﺤﺎaamali salehaat) means deeds which develop man’s latent abilities and
make them capable of evolving to the higher stages of life. Also, due to which the balance in the society
is not disturbed and all disharmony is done away with. Such deeds bring the pleasantness of life with
them. Hence it means to act according to the needs of the times and be harmonious with the permanent
values of the Quran.
“( ”ﻓَ َﺴﺎ ٌﺩfasad) or chaos is its opposite. See heading (F-S-D).
The Quran has used “( ”ﻓَ َﺴﺎ ٌﺩfasaad) or chaos against “ﺻﻼَ ٌﺡ
َ ” (salaah) i.e. righteousnessin (2:11).
Surah Al-Qasas uses “ َ( ” ُﻣﺼْ ﻠِ ِﺤ ْﻴﻦmusleheen) against “ﺽ
ِ ْ( ” َﺟﺒﱠﺎﺭﺍﻓِﯽ ْﺍﻻَﺭjabbaran fil ard) in (28:19). A
littlelater , this root has appeared for good dealings (28:27).
( ” َﻭ َﻋ ِﻤﻠُﻮﺍﺍﻟ ﱠwa
In the Quran “( ”ﺍِ ﱠﻥ ﺍﻟﱠ ِﺬ ْﻳﻦَ ﺍَ َﻣﻨُﻮْ ﺍinnallazeena aamano) it has always been said along with “ﺖ
ِ ﺼﺎﻟِ ٰﺤ
amilussalihaati) to believe in the permanent values of the Quran as explained, and act righteously.
This shows that both conviction in the permanent values and righteous deeds must go together. The deeds
which have no inner self involvement are merely rituals, and delivered mechanically. They cannot
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produce good results. Similarly the belief which does not motivate towards righteous deeds is merely a
belief in words only and cannot produce results as explained in the Quran.
In surah Ar-Rom (30:44), by bringing “ﺻﺎﻟِﺤًﺎ
َ ( ” َﻣ ْﻦ َﻋ ِﻤ َﻞman amela swaleha) opposite “( ” َﻣ ْﻦ َﮐﻔَ َﺮman
kafara) has made it clear that if good deeds do not accompany it, then all ‘worship’ is useless and your
claim to have trust in Allah is meaningless. The righteous deeds too are only those which the Quran has
so declared and explained, and not the ones which are good or “ﺻﺎﻟِﺤًﺎ
َ ” (saleha) in our opinion. These
righteous deeds within the domain of the permanent values lead to self-development and help to restore
balance in a society when carried out at a collective level. We should note that the Quran has not given a
detailed list of these righteous deeds and has quoted a number of generic examples and left it to us to
figure out within the requirements of the time, how to live righteously within the permanent values. For
example the Quran emphasized on the plight of the poor and deprived repeatedly to invite us to prevent it
from happening as this hits at the balance within a society at a fundamental level (107:2-3, 70:24-25).
Similarly the Quran has emphasized on keeping commitments and to remain within the domain of the
permanent values. The transgression of these values means that in the long term the effects will go go
against the interest of a society and will result in imbalance. The Quran has given the examples of these
imbalances which include divisions into parties, mutual rivalries, bullying, exploitation by the powerful
and rich, accumulation of wealth in few hands, civil wars, wars, famines, etc (6:43, 6:65). In other words,
the Quran declares that in this life we do have a choice to follow a particular course of action; however,
we do not have a choice to alter the effects of following the selected course of action. The Quran explains
ٌ ” َﺳ ﱢﯽ َء
both the courses of action i.e. the path of “ﺕ
ِ ( ” َﻋ ِﻤﻠُﻮْ ﺍﺍﻟﺼﱠﺎﻟِ َﺤﺎaamali salehaa and the path of “ﺍﺕ
(sayyiaat) – it is now upto us to choose anyone and then live by the consequences in our life. We should
also keep it in mind that in the moral sphere the effects of our deeds take time to materialize and as the
life is one continuous stream which is not interrupted by death, therefore the results will show up at some
point in time. Therefore we should select the righteous path as defined by the Quran and develop our
character which can help us to live righteous life here and then move on to the next part of our life for
further development (16:97).

Sd-L-D

ﺹﻝﺩ

“( ”ﺍَﻟﺼ ْﱠﻠ ُﺪas-sald), “( ”ﺍَﻟﺼ ْﱢﻠ ٌﺪas-sild) is a solid, smooth stone {T} (2:264).
“( ”ﺍَﻟﺼ ْﱠﻠﺪَﺍ ُءas-salda’u): solid, hard land which does not grow anything {T}.
“ﺻﻠُﻮْ ٌﺩ
َ ” (salood): a miser.
“ﺻ ْﻠ ٌﺪ
َ ٌ( ” َﺭﺍَﺱraasun sald): a head totally without hair, bald {T}.
“( ”ﺍَﻟﺼ ْﱠﻠ ُﺪas-sald) is a rock on which there is no layer of dust. In the verse of surah Al-Baqrah (2:264) the
above mentioned meanings are evident.

Sd-L-Sd-L

ﺹﻝﺹﻝ

“ﺼﺎ ُﻝ
َ ( ”ﺍَﻟﺼ ْﱠﻠas-salsaal) is the pure and wet soil in which sand gets mixed. When it is dried, it produces a
sound (when struck). When burnt it is called “( ”ﻓَ ﱠﺨﺎ ٌﺭfakh-khaar) {T}. That is, dry and raw. Pebble will be
called “ﺼﺎ ٌﻝ
َ ﺻ ْﻠ
َ ” (salsaal), and heated pebble will be called “( ”ﻓَ ﱠﺨﺎ ٌﺭfakh-khaar).
About the initial stages of the creation of a human being , the Quran says:
15:26
We created man from (ringing) dry earth

ِ
ِ
ﺼ ٍﺎل
َ ْﺻﻠ
َ َوﻟَ َﻘ ْﺪ َﺧﻠَ ْﻘﻨَﺎ ْاﻻﻧْ َﺴﺎ َن ﻣ ْﻦ

Details can be found in the titled “Iblees and Adam”.
Ibn Faris says that the basic meaning of this root is of something that has a little dampness and a little
water.
The initial life (cells) appears from the mixture of water and soil as modern science has discovered. At
other places it has been called as “( ” ِﻁﻴ ٌْﻦ ﻻﺯﺏteenil laazib) as in (37:11), or the physical appearance of
initial stages of human physical life.
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Sd-L-W/Y

ی/ﺹ ﻝ ﻭ

ٰ
Since “”ﺻﻠﻮﺓ
(salaat) is an important part of Deen, and since the Quran has used this word in different
settings, we will deliberate on it in detail. There are two roots referred to this very important term of the
Quran - even if this word is based upon (Sd-L-W), many scholars have raised many good points regarding
its use when derived from root (Sd-L-Y). Hence both these roots have been combined together in this
heading, despite the fact that we have also presented heading (Sd-L-Y) separately as well.
( ”ﺍَﻟ ﱠas-salah) is the middle of the back. It is the place where an animal’s tail grows, or the beginning
“َﺼﻼ
ٌ ٰﺻﻠَﻮ
of the slope of the hip. Both sides of the tail are called “ﺻﻠَ َﻮﺍ ِﻥ
َ ” (salawaan). The plural is “ﺕ
َ ”
(salawaat) or “( ”ﺍَﺻْ ﻼَ ٌءaslaa) {T}.
“َﺻﻼ
َ ” (sala), “ ْ( ”ﻳَﺼْ ﻠُﻮyaslu), “ًﺻ ْﻠﻮﺍ
َ ” (salwa) means to strike the “َﺻﻼ
َ ” (sala).
“ﺻﻠَﻮْ ﺗُہ
َ ” (salautuhu): I struck him on his “َﺻﻼ
َ ” (sala) i.e. on his back.
“ًﺻﻠﱠﯽ ْﺍﻟﻔَ َﺮﺱُ ﺗَﺼْ ﻠِﻴَۃ
َ ” (sallal farasa tasliah) is said when the runner up horse in a race is running very close
ٌ ِ( ” َﺳﺎﺑsaabiq), and the runner up following
behind the victor horse. The horse in front is called “ﻖ
( ”ﺍَ ْﻟ ُﻤ ﱠmusalli).
extremely close is called “ﺼﻠِ ْﯽ
Thus “ﺻ ٰﻠّﯽ
َ ” (salla) means for someone to follow a winner or leader in such a fashion that he is almost
touching the leader in front.
One of Ali’s ® statements say:
The Messenger (pbuh) went first (i.e. died) and Abu Baker ®
followed him closely, and then Umar ® also passed away,
leaving the devils making us lose our senses {T}.

ٰ ﺳﺒﻖ رﺳﻮ ُل اﷲِ ۔ و
ﺚ ﻋُ َﻤُﺮ َو
َ ﺻﻠّﯽ اَﺑـُ ْﻮﺑَ ْﮑ ٍﺮ َو ﺛـَﻠﱠ
ََ
ْ ُ َ َ ََ
َﺧﺒَﻄَْﺘـﻨَﺎﻓِْﺘـﻨَ ٌﺔ

Taj-ul-Uroos says that “ﺻﻠِ َﯽ
َ ” (salia) and “( ”ﺍﺻْ ﻄَ ٰﻠﯽastala) mean attachment, i.e. to be attached or stuck to
someone. That is why Raghib has said, that when Quran says “ َﺼﻠﱢ ْﻴﻦ
ُ َ( ”ﻟَ ْﻢ ﻧlum naku minal
َ ﮏ ِﻣﻦَ ْﺍﻟ َﻤ
musalleen) in (74:43), it means that “we were not among the followers of the messengers”.
ٰ ” (salaah) would mean linked to the commandments of Allah. It would
Qurtabi writes therefore that “ﺻﻠﻮﺓ
mean to remain within the guidance (limits) set by Allah and to be attached to the Book of Allah i.e. the
Quran. As such, “” (tasliah) would mean to follow the one in lead almost in tandem, but never try to pass
this leader.
ٰ ” (salaah) clear, but first a preamble must be borne in
These explanations make the meaning of “ﺻﻠﻮﺓ
mind. What is the connection between Allah and his creation with a free will i.e. the man? Allah is the
name of that personality (Self) which has the attributes which are the most complete, most consolidated,
most lofty and most beautiful. He has granted personality (self) to every human being as well, and called
it “( ”ﺭﻭﺣﻨﺎrouhana) i.e. Divine Energy which gives the ability of freedom to choose. See heading “Rooh”
for more details. This human self is limited and lower in stature as against Allah’s. For developing its self
it has to keep the personality of Allah (i.e. His attributes) before it as an ideal self. We cannot understand
anything about Allah Himself (and there is no need for this as well), but the attributes He has described
about Himself in the Quran, if reflected upon by us, provide a model for developing our personality. The
Quran has described these attributes of Allah as “ﺍﻟﺤﺴﻨﯽ
( ”ﺍﺳﻤﺎءasmaa’al husna), that is, extremely
ٰ
righteous and infinitely traits. Therefore it is incumbent upon man to keep these traits before him as
beacons and to follow them as explained with full commitment to achieve the results as mentioned in the
Quran.
ٰ ” (salah) that we have been invited to desire by the Quran for the attainment of the higher
The first “ﺻﻠﻮﺓ
is:
the desire to find the balanced path which will take us to the
ﺼَﺮا َط اﻟْ ُﻤ ْﺴﺘَ ِﻘْﻴ َﻢ
1:5
اِ ْﻫ ِﺪﻧَﺎ اﻟ ﱢ
higher purpose of our life
Surah Hoodh declares:
11:56
my Rabb (Sustainer) is on the balanced and established path
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It is the same balanced and established path on which the whole visible universe (as an evidence) is being
directed and managed (as per Laws) by Allah. We are also provided this option through the Quran to
choose to traverse this balanced and established path by opting to follow the guidance explained in the
ٰ ” (salah) means to reflect the attributes of Allah (so far as it is humanly possible)
Quran. Therefore “ﺻﻠﻮﺓ
by adhering to the Quran.
Surah An-Noor says:
Have you not noticed that Allah is the one Who is being
followed by whatever there is in (& on) the earth and the
24:41
heavens, and birds with wings spread out, each one knows its
salaat and tasbeeh

ِ اَ َﱂ ﺗَـﺮاَ ﱠن اﻟ ٰﻠّﻪ ﻳ ِﺴﺒﱢﺢ ﻟَﻪ ﻣﻦ ﻓِﯽ اﻟ ﱠﺴ ٰﻤ ٰﻮ
ت
َُْ ُ َُ َ ْ
ِ
ٍ ض واﻟﻄﱠﻴـﺮ ٰﺻ ّٰﻔ
ﺖ ۔ ُﮐ ﱞﻞ ﻗَ ْﺪ َﻋﻠ َﻢ
ُ ْ َ ِ َو ْاﻻَْر
ٌﺻ َﻼﺗَﻪُ َوﺗَ ْﺴﺒِْﻴ َﺤﻪ
َ

This means that everything in the universe knows its duties very well as this is inbuilt within them. It
ٰ
knows which path it must traverse and what its destiny is. These things have been called their “”ﺻﻠﻮﺓ
(salaah) and “( ”ﺗَ ْﺴﺒِ ْﻴ ٌﺢtasbeeh). However in the case of human beings since we have a free will therefore
we cannot be restrained through an inbuilt guidance for example like birds and animals. While our
physical body follows the physical laws our self (consists of ‘I’, emotions, thoughts, memory – more
details under N-F-S) being nonphysical does not follow these laws and needs external guidance as an
ٰ
option, which can be accepted through the use of our free volition. In other words to know our “”ﺻﻠﻮﺓ
(salaah) and “( ”ﺗَ ْﺴﺒِ ْﻴ ٌﺢtasbeeh), we need to first have a desire to explore the alternatives available to us as
a guidance and then using our intellect and reasoning accept the permanent values given in the Quran.
There is nothing inbuilt within us which can direct us to the Quran automatically as this goes against the
free will. Since each human being is endowed with this self, he/she has to make a choice at some stage of
their life if they wish to make a different choice or are quite happy and satisfied with their existing choice
i.e. the choices of the society around them, The Quran has referred to this point at many places e.g.
(74:37), (83:26), 78:39). The human self can only develop when it willingly makes a choice to live within
the permanent values of the Quran.
2:3

َوﻳُِﻘﻴْ ُﻤ ْﻮ َن اﻟ ﱠ
َﺼ ٰﻠﻮة

And establish and follow Allah’s laws

Recognising that individuals need to change first to conform to the values of the Quran and then work to
establish a system based on these values. The collective system will then provide the environment for the
self-development which is essential to progress in this direction. This will also provide an environment
for those who wish to follow this path of self-development.
This is the reason why the Quran has used plurals for these words, so much so, that it has mentioned the
duty of an Islamic state to be:
These are the people who when get established
ِ اَﻟﱠ ِﺬﻳْ َﻦ اِ ْن َﻣ ﱠﮑ ٰﻨّ ُﻬ ْﻢ ﻓِﯽ ْاﻻَْر
ﺼ ٰﻠﻮَة َواٰﺗُﻮا اﻟﱠﺰَﮐ ٰﻮَة َو اََﻣُﺮْوا
ض اَﻗَ ُﺎﻣ ْﻮا اﻟ ﱠ
in the earth work to establish salaat and
22:41
ِ
provide zakat and through this promote good
اﻋ ِﻦ اﻟْ ُﻤﻨْ َﮑ ِﺮ
َ ﺑِﺎﻟْ ُﻤ ْﻌُﺮْوف َوﻧـَ َﻬ ْﻮ
and prevent evil.
For the meaning of zakaat, see heading (Z-K-W).
At another place they have been called:
9:112
those who do the ruku and sajdah
For the meanings of ruku and sajdah, see heading (R-K-Ain) and (S-J-D).

ِ اَﻟﺮﮐِﻌﻮ َن اﻟ ﱠﺴ
ﺎﺟ ُﺪ ْو َن
ُْ ﱠ

This is the reason that mutual consultation has been mentioned for settling both affairs of the state and the
establishing of the salaat:
they establish the salaat and their affairs are
ﺼ ٰﻠﻮة َو اَْﻣُﺮُﻫ ْﻢ ُﺷ ْﻮَر ٰی ﺑـَْﻴـﻨَـ ُﻬ ْﻢ
42:38
اَﻗَ ُﺎﻣ ْﻮا اﻟ ﱠ
decided by mutual consultation
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Since all matters of the momineem are decided according to the permanent values of the Quran , surah
Al-Airaaf has kept phrases like “ﺏ
َ ﺖ
ِ ( ”ﺗَ َﻤﺴﱡﮏ ﺑِ ْﺎﻟ ِﮑﺘَﺎtamas suk bil kitaab) and “ﺻ ٰﻠﻮﺓ
ِ ( ”ﺍَﻗَﺎ َﻣaqamatis salaat)
together in (7:170). It means establishing a society in which all individuals follow the laws given by the
Quran and thus be attached to the book of Allah. For more details on this point in the Quran, “”ﺗَ َﻮ ٰﻟّﯽ
َ
(tawalla) has come opposite to “ﺻ ٰﻠّﯽ
َ ” (salla), as in (75:30-31).
“( ”ﺗَ َﻮ ٰﻟّﯽtawalla) means to turn away from the right path or find ways to circumvent it, or turn away from
َ
it. This is all done deliberately. Hence “ﺻ ٰﻠّﯽ
َ ” (salla) would mean to follow the right path as per Allah’s
ٰ
laws. To perform the duties according to the Quran, Allama Hameeduddin Farahi says that “”ﺻﻠﻮﺓ
(salaah) means to proceed towards a direction, to face or fix the direction towards something, to be
attentive {Mufardaatul Quran}.
Surah Al-Alaq says:
96:9
when Allah’s servant wishes to discharge his duties
96:10
, then his opponent puts obstacles in his path

ِ
ِ اَرﺋَـﻴ
ﺻ ٰﻠّﯽ
ٰ ﺖ اﻟﱠﺬ ْی ﻳـَﻨْﺒ
َ َْ
َ ﻬﯽ َﻋﺒْ ًﺪااذَ ا

These duties encompass every facet of life. As such, the Quran says in surah Hoodh that Shoaib’s nation
said to him:
Does your salaat tell you that we abandon what our
ک َﻣﺎﻳـَ ْﻌﺒُ ُﺪ اَﺑَ ْﺎؤﻧَﺎ اَْو اَ ْن ﻧـﱠ ْﻔ َﻌ َﻞ ﻓِ ْﯽ
َ ُﺻ ٰﻠﻮﺗ
َ ک اَ ْن ﻧـﱠْﺘـُﺮ
َ ﮏ ﺗَ ُﺎﻣُﺮ
َ َا
11:87
forefathers had been doing, or we cannot even
اَْﻣ َﻮاﻟِﻨَﺎ َﻣﺎﻧَﺸ ُٰﺆ
spend our wealth as we wish to?
That is, they did not wish to have a sort of salaat which was (as preached by Shoaib) encompassing day
to day economics? This too explains the meaning of salaat, i.e. to follow the permanent values in every
facet of life.
The basic issue in this discussion is that whether man should decide his matters of life according to his
own wishes or according to the guidance provided by the revelation from Allah? To decide all matters as
ٰ
of his life using the Quranic Guidance is what establishment of salaat is. By bringing “ﺻﻠﻮﺓ
”ﺍﻗﺎﻣﺖ
(aqamatis salaat) i.e. establishing Salaat and “( ”ﺍﺗﺒﺎﻉ ﺟﺬﺑﺎﺕitba-i jazbaat) i.e. following one’s own desires
opposite to each other the Quran has has further elaborated.
It is said:
19:59

(After the messengers) people abandoned salaat
and started following their own negative desires

ِ ﻓَﺨﻠَﻒ ِﻣﻦ ﺑـﻌ ِﺪ ﺧﻠْﻒ اَﺿﺎﻋﻮا ﻟﺼ ٰﻠﻮةَ و اﺗﱠـﺒـﻌﻮا اﻟﺸﱠﻬﻮ
ات ۔
َ َ ُْ َ َ َ ُْ َ ٌ َ َْ ْ َ َ

This means that by following his own wishes man abandons salaat, and by following the permanent
values of the Quran he establishes it.
Surah Al-Anaam says that whoever protects salaat is the one who has belief in the life of the hereafter
and this belief is then linked to the Quran (6:92). That is why Ibn Qateeba has said that “( ”ﺍِﻟﺼ ٰﱠﻠﻮﺓissalaat) means the same as “ ُ( ”ﺍَﻟ ﱢﺪﻳْﻦad-deen) {Alqartain Vol.1 page 13}. In other words, establishing
salaat means the same as establishing the Deen, or the Quranic way of life.
“( ”ﺍَﻟﺼ ٰﱠﻠﯽas-sala) also means fire and its fuel.
“ﺎﺭ
َ ﺻﻠﱠﯽ َﻋ
َ ” (sala asahu alun naar): he turned his staff soft by heating it in the fire, and
ِ ﺼﺎﻩُ َﻋﻠَﯽ ﺍﻟﻨﱠ
straightened it.
“ ٰﺻﻠﱠﯽ
َ ” (salla) also means that he removed the fire and moved it away {Roohul Maani}.
Looked at from this angle, salaat would mean to remove one’s faults.
Al minar says that “ًﺻ ٰﻠﻮﺓَ ﻗَﻮﻻﻭ َﻋ َﻤﻼ
َ ” (salaata qaulan wa amlan) is the acknowledgement of the truth that
we need the guidance of a personality that is faultless for removing our own faults.
Qurtabi says that salaat means to willingly accept submission to Allah and His obedience.
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According to {Muheet} One meaning of salaat is to subjugate and make someone lean towards itself.
This way salaat would mean to conquer the universe (dominate it) and make it ‘submit’ i.e. serve one’s
purpose or make use of its potentials for the benefit of mankind.
ٰ
Another meaning of “”ﺍﻟﺼﻠﻮﺓ
(as-salaat) is to pay respect and gratitude {T}, i.e. to pay homage to the Rabb
(Sustainer) of the worlds through one’s righteous deeds – to acknowledge through demonstrating the
extreme goodness which is associated with the human creation when we follow the permanent values of
the Quran. This also makes the connection between “( ”ﺍﻗﺎﻣﺖ ﺻﻠﻮٰ ﺓaqamatis salaat), that is, establishment
of salaat, and provide zakat. In other words it would mean to establish a system according to Allah’s laws
and to actually follow this program so that the entire mankind is nurtured.
The above meanings of salaat make it clear that an obedient person (Muslim) will establish salaat by
acting on the permanent values of the Quran in every segment of life. There is no need for any particular
time, form or place for this salaat - it is something which compasses whole life with no exception.
Having explained this, there are some verses in the Quran where salaat has been used to denote a
particular act. For example:
Believers, when you stand for salaat, then
wash your faces and forearms up to the
ﺼ ٰﻠﻮةِ ﻓَﺎ ْﻏ ِﺴﻠُ ْﻮ ُاو ُﺟ ْﻮَﻫ ُﮑ ْﻢ
ﻳٰﺎَﻳـﱡ َﻬﺎ اﻟﱠ ِﺬﻳْ َﻦ اََﻣﻨُـ ْﻮا اِذَا ﻗُ ْﻤﺘُ ْﻢ اِﻟَﯽ اﻟ ﱠ
5:6
elbows; and caress your hands over your head;
ِ
ِ ِ واَﻳ ِﺪﻳ ُﮑﻢ اِﻟَﯽ اﻟْﻤﺮاﻓِ ِﻖ واﻣﺴ
ِ
ُ َ ْ َ ََ
ْ َ َْ
and wash your feet up to the ankles; and if you ﺤ ْﻮا ﺑ ُﺮءُ ْو ﺳ ُﮑ ْﻢ َو اَْر ُﺟﻠَ ُﮑ ْﻢ اﻟَﯽ اﻟْ َﮑ ْﻌﺒَـ ْﲔ
do not have water then do the ‘tayammuum’
Believers, do not go near salaat when you are
ﺼ ٰﻠﻮة َواَﻧْـﺘُ ْﻢ ُﺳ َﮑ َﺎر ٰی۔ َﺣ ٰﺘّﯽ ﺗَـ ْﻌﻠَ ُﻤ ْﻮا َﻣﺎ
ﻳٰﺎَﻳـﱡ َﻬﺎ اﻟﱠ ِﺬﻳْ َﻦ اََﻣﻨُـ ْﻮا َﻻ ﺗَـ ْﻘَﺮﺑـُ ْﻮا اﻟ ﱠ
4:43
in a stupor (drunk or sleepy) until you
ﺗَـ ُﻘ ْﻮﻟُْﻮ َن
comprehend what you are saying by mouth
And when you establish salaat for them than
ِ
ِ اِ َذا ُﮐْﻨ
ﮏ
ﺖ َﳍُ ُﻢ اﻟ ﱠ
one group should be armed and stand in salaat
َ ﺼ ٰﻠﻮَة ﻓَـﻠْﺘَـ ُﻘ ْﻢ ﻃَﺎءﻓَﺔٌ ِﻣْﻨـ ُﻬ ْﻢ َﻣ َﻌ
َ ﺖ ﻓْﻴ ِﻬ ْﻢ ﻓَﺎَﻗَ ْﻤ
َ
ِوﻟْﻴﺄْﺧ ُﺬوا اَﺳﻠِﺤﺘـﻬﻢ ۔ ﻓَﺎِذَا ﺳﺠ ُﺪوا ﻓَـﻠْﻴ ُﮑﻮﻧـُﻮا ِﻣﻦ ور ِاء ُﮐﻢ ۔ وﻟْﺘﺎْت
with you and when they have performed the
َ َ ْ ََ ْ ْ ْ َ ْ َ َ
ْ ُ ََ ْ ْ ُ َ َ
sajdah before Allah, they should go to the rear
4:102
ِ
ﺎﺧ ُﺬ ْو اَﺣ ْﺬ َرُﻫ ْﻢ
ٰ ﻃَ ِﺎءﻓَﺔٌ اُ ْﺧ
َ ﺼﻠﱡ ْﻮا َﻣ َﻌ
ُ َﮏ َوﻟْﻴ
َ ُﺼﻠﱡ ْﻮا ﻓَـﻠْﻴ
َ ُﺮی َﱂْ ﻳ
and the other group may establish salaat with
you and they too should have their weapons
َواَ ْﺳﻠِ َﺤﺘَـ ُﻬ ْﻢ۔۔۔
with them for their safety
when you have performed (completed ) the
ِ
salaat, then you should remember Allah (The
ﺼ ٰﻠﻮةَ ﻓَﺎذْ ُﮐُﺮْوا اﻟ ٰﻠّﻪَ ﻗِﻴَ ًﺎﻣﺎ ﱠوﻗـُ ُﻌ ْﻮًد ا ﱠو َﻋ ٰﻠﯽ َﺟﻨُـ ْﻮﺑِ ُﮑ ْﻢ ۔ ﻓَﺎِذَا
ﻀْﻴﺘُ ُﻢ اﻟ ﱠ
َ َﻓَﺎذَا ﻗ
message) , whether standing, sitting or lying
4:102
ﺼ ٰﻠﻮَة۔۔
ﻃْ َﻤﺎْﻧـَْﻨﺘُ ْﻢ ﻓَﺎﻗِْﻴ ُﻤ ْﻮا اﻟ ﱠ
down; and when you are at peace then perform
the salaat
The verse before this says:
And when you are traveling, there is no harm
if you shorten your salaat and also if you fear
4:101
any action from those who deny
(opponents may harm you)
In this respect see also (2:239).

ِ
ِ
ِﺼ ٰﻠﻮة
ﺼُﺮْو ِاﻣ َﻦ اﻟ ﱠ
َ َﻓَﺎذ
َ اﺿَﺮﺑْـﺘُ ْﻢ ﻓﯽ ْاﻻَْر
ُ ﺎح اَ ْن ﺗَـ ْﻘ
ٌ َﺲ َﻋﻠَﻴْ ُﮑ ْﻢ ُﺟﻨ
َ ْض ﻓَـﻠَﻴ
اِ ْن ِﺧ ْﻔﺘُ ْﻢ اَ ْن ﻳـﱠ ْﻔﺘِﻨَ ُﮑ ُﻢ اﻟﱠ ِﺬﻳْ َﻦ َﮐ َﻔُﺮْوا۔۔۔

The manner in which salaat can be shortened has been given in (4:102).
Surah Al-Ma’idah says:
and when you call for prayers then the opponents
5:58
make fun of it
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Surah Al-Jumah says:
When the call to salaat is announced on the day of Friday,
then leave whatever you are doing (even if it is business) and
come to the rememberance of AllahIf you recognize the
62:9-10 importance of this then you would understand how good this
is for you. When salaat has ended , then you can spread out
in the land and seek the benevolence of Allah, and keep Allah
in remembrance a lot so that you propsper in life.

ِ ِ ِ اِذَاﻧـُﻮِدی ﻟِﻠ ﱠ
ِ
ﺎﺳ َﻌ ْﻮا
ْ َﺼ ٰﻠﻮة ﻣ ْﻦ ﻳـﱠ ْﻮم ا ْﳉُ ْﻤ َﻌﺔ ﻓ
َ ْ
اِٰﻟﯽ ِذ ْﮐ ِﺮ اﻟ ٰﻠّ ِﻪ َو َذ ُروا اﻟْﺒَـْﻴ َﻊ۔ َذاﻟِ ُﮑ ْﻢ َﺧﻴْـٌﺮ ﻟﱠ ُﮑ ْﻢ
ِ
ِ ﻀﻴ
ِ ِ
ﺖ اﻟ ﱠ
ُﺼ ٰﻠﻮة
َ ُا ْن ُﮐﻨْﺘُ ْﻢ ﺗَـ َﻌﻠَ ُﻤ ْﻮ َن۔ ﻓَﺎذَا ﻗ
ِ ﻓَﺎﻧْـﺘَ ِﺸُﺮْوا ﻓِﯽ ْاﻻَْر
ﻀ ِﻞ اﻟ ٰﻠّ ِﻪ
ْ َض َواﺑْـﺘَـﻐُ ْﻮا ِﻣ ْﻦ ﻓ
َواذْ ُﮐُﺮْوا اﻟ ٰﻠّﻪَ َﮐﺜِْﻴـَﺮاﻟﱠ َﻌﻠﱠ ُﮑ ْﻢ ﺗـُ ْﻔﻠِ ُﺤ ْﻮ َن

After this, it is said that these people are such that if they find some attractions, they run towards them
and leave you standing alone. Tell them that whatever you can get of Allah is better than any attraction or
business, and that Allah is the best provider of sustenance (62:11).
The above explanations show that the Quran has also used the word salaat to mean the congregations of
what we call “namaaz” or prayer. This word “namaaz” is not Arabic but Persian. Note an important thing
about these congregations. The worship of Allah does not mean the sort of worship that we see in temples
(bowing and scraping etc.). According to the Quran, the worship of Allah is in obeying his orders and act
accordingly. This subjugation will, of course, encompass every sector of life, and its practical shape is the
system of state that is established according to the Quranic values.
About the management of such a system, it is said:
These are the people who obey their Sustainer or
Lord) and establish the salaat: and their affairs are
42:38
decided by mutual consultation: and whatever We
give them, they keep it available for mankind
(hallmark of such a system)

ری
َاﻟﱠﺬِﻳْﻦَ اﺳْﺘَﺠَﺎﺑـُﻮْاﻟِﺮَﻬ ﱢﺑِ ْﻢ َو اَﻗَﺎ ُﻣ ْﻮا اﻟ ﱠ
ٰ ﺼ ٰﻠﻮَة َو اَْﻣَﺮُﻫ ْﻢ ُﺷ ْﻮ
ِ
ٰﻬ ْﻢ ﻳـُﻨْ ِﻔ ُﻘ ْﻮ َن
ُ ﺑـَْﻴـﻨَـ ُﻬ ْﻢ َوﳑﱠﺎ َرَزﻗْـﻨـ

The connection between the obedience of Allah, establishment of salaat and mutual consultation in
human affairs is to be noted here. It is obvious that for mutual consultations there will have to be
congregations and meetings and these will form part of establishment and management of salaat.
Another reality which one needs to keep in mind is as mentioned earlier, that man sometimes manifests
his emotions through physical movements (body language) and these are entirely reflex movements.
Sadness, anger, happiness, surprise, adamancy, yes and no, are all emotions which are displayed by
physical movements of the body. The same applies to the emotions of respect and obedience. For
showing respect and obedience, a man can bow his head. Although the Quran keeps the veracity and spirit
of the act, and not the forms itself, it does not prevent the forms where the movements signify some act,
provided that the form itself is not thought to be everything. The forms of ruku and sajdah etc. that are
part of the namaz (prayers) are also for this purpose. It is also obvious that when these movements that
display some emotion are collective then they must also be uniform, otherwise there would seem to be
disharmony and chaos. To keep discipline in the display of emotions of respect and obedience and
faithfulness, is in itself a way to display self-discpline. This then is the strong manifestation of forms of
acceptance and obedience which the Quran describes as a necessary part of the meetings and consultation
of a group of Momineen. We also begin our public meetings with recitations from the holy Quran,
although this is done only ceremoniously – the Quran should encompass the business of whole collective
life and not for just recitations.
42:38
42:38

And these are those who respond to their Sustainer and
establish Salaat
And their affairs are conducted by consultation among
them

ِ
ﺼ ٰﻠﻮَة
اﺳﺘَ َﺠﺎﺑـُ ْﻮا ِﺮَﻬ ﱢﺑِ ْﻢ َو اَﻗَ ُﺎﻣﻮ اﻟ ﱠ
ْ َواﻟﱠﺬﻳْ َﻦ
ری ﺑـَْﻴـﻨَـ ُﻬ ْﻢ
ٰ َو اَْﻣُﺮُﻫ ْﻢ ُﺷ ْﻮ

In view of the importance of these congregations, the Quran has called them “( ” ِﮐﺘَﺎﺑﺎ َﻣﻮْ ﻗُﻮْ ﺗًﺎkitaban
mauqoota) in (4:103) which means “particularly fixed duties”, and the second meaning is “a duty which
is discharged timely”. The timeliness for the congregations is essential.
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As such, the verse of Surah Al-Jummah which has appeared before, says that when the call for this
congregation is given, then leave aside all business and come immediately to it, and until it has been
completed, do not attend any other business.
The life of the Momineen is spent in obedience of Allah’s laws morning, day and night. But the fixation
of timings for congregations is necessary.
The Quran, while demolishing other beliefsof the time about things being lucky or unlucky, has shown by
setting timings for prayer during night and day that no time is lucky or unlucky. As far as the prayer
congregations are concerned:
and the entire time from morning to evening, you
ِ ِ اَﻗِ ِﻢ اﻟ ﱠ
ِ ﱠﻤ
ﺲ اِٰﻟﯽ َﻏ َﺴ ِﻖ اﻟﱠﻴْ ِﻞ َوﻗُـ ْﺮاَ َن اﻟْ َﻔ ْﺠ ِﺮ۔۔
17:78
ْ ﺼ ٰﻠﻮَة ﻟ ُﺪﻟُْﻮک اﻟﺸ
can establish salaat till the darkness of the night
It is pointing to especially when the sun rises, it is overhead or reaches the middle of the day, and when
the sun begins to set and actually sets. By pointing to these timings it intended to end the superstitions
that so and so time was lucky or so and so time was unlucky.
11:114

Establish salaat at both ends of the day and parts
of the night.

ﱠﻬﺎ ِر َوُزﻟْ ًﻔﺎ ﱢﻣ َﻦ اﻟﱠْﻴ ِﻞ
َواَﻗِ ِﻢ اﻟ ﱠ
َ ﺼ ٰﻠﻮةَ ﻃََﺮﻓَ ِﯽ اﻟﻨـ

These timings have been mentioned especially with the word salaat, but in order to establish Deen all
times of the day and night have been mentioned. See (3:190), (20:130), (50:39) and (52:49)zsss.
In surah An-Noor, the salaat of morning and evening have been mentioned where it is said that your
servants should ask your permission before coming in at times of privacy.

24:58

Before the morning prayer (early morning), and
when you take off your shirts in the afternoon (due
to heat) and want to rest (as is done throughout
Arabia) and after the salaat at night.

ِ ِﻣﻦ ﻗَـﺒ ِﻞ
ِ
ِﻀ ُﻌﻮ َن ﺛِﻴَﺎﺑَ ُﮑﻢ ﱢﻣﻦ اﻟﻈﱠ ِﻬﺮة
َ ْ ﺻ ٰﻠﻮة اﻟْ َﻔ ْﺠ ِﺮ َوﺣ
َ ْ ْ
ْ َ َﲔ ﺗ
َ َ ْ
ِوِﻣﻦ ﺑـﻌ ِﺪ ﺻ ٰﻠﻮة اﻟﻌِﺸﺎء
َ
َ َْ ْ َ

This shows that during time of the Messenger (pbuh), salaat was fixed for at least two times a day. That
is why the Quran has mentioned these by name.
As far as reciting something during prayer, we have already seen that the Quran has said that you must
know what you are saying or reciting (4:43). At another place it is said:
17:110

And do not recite during your salaat in a loud
voice or too quietly but adopt a way in between

ِ ِﮏ وَﻻ ُﲣﺎﻓ
ِ ِوَﻻ َْﲡﻬﺮ ﺑ
ْ ﻬﺑَﺎ۔
َ َ َ ﺼ َﻼﺗ
َ َْ َ
ِ
ِ
ﮏ َﺳﺒْﻴ َﻼ
َ ﲔ ذَاﻟ
َ ْ ََواﺑْـﺘَ ِﻎ ﺑـ

Some think that here salaat means common prayer or mention, but not prayer conducted in gathering.
This does appear to be right, since there is an explicit explanation about “( ”ﺫﮐﺮzikr) or mention in the
Quran (7:205). It says that it should be done quietly at heart.
“( ”ﺫﮐﺮzikr) means the mention of the laws of Allah. That is why this salaat can only be prayers.
Qurtabi has said that it means recitation.
The above shows that salaat means the congregations of prayer. For it, the verb used, is “ﺻﻠﱠﯽ
َ ” (salli) or
ﱢ
ٰ
“ﺼﻠﯽ
(aqimus salaat) it means the
َ ُ( ”ﻳyusalli). It means that when the Quran says “”ﺍﻗﻴﻤﻮﺍﻟﺼﻠﻮﺓ
establishment of Deen i.e. the formation and strengthening of the system of Allah’s laws. The obedience
of Allah’s laws, the discharge of duties that are incumbent on a Momin, but at some places they do mean
the congregations of salaat which are themselves a part of Deen. At the relevant places one has to see as
ٰ
to what “ﺻﻠﻮﺓ
( ”ﺍﻗﺎﻣﺖaqaamatis salaat) means. Similarly, wherever “( ”ﻣﺼﻠﻴﻦmusalleen) has appeared, it
will have to be seen whether the entire group of Momineen is meant or only those who take part in the
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salaat congregation, because the Quran has also mentioned “( ”ﻣﺼﻠﻴﻦmusalleen) who are extremely
righteous . See (70:22-35), and those have also been mentioned for whom there is destruction (107:4-7).
Raghib says “ﺻ ٰﻠّﯽ َﻋﻠَ ْﻴ ِہ
َ ” (salla alaih) means to respect, to pray for, to encourage, to nurture, to develop, to
allow no ill or chaos to be created.
Keep these meanings in mind wherever this root has appeared with ala’s salah.
In surah Al-Ahzaab the group of Momineen has been told:
Allah and the malaikah (forces of the universe) encourage you
33:43
and provide the means for your sustenance to develop your
efforts.

ِ
ﺼﻠﱢ ْﯽ َﻋﻠَﻴْ ُﮑ ْﻢ َوَﻣ ٰﻞ ِء َﮐﺘُﻪُ۔۔
َ ُُﻫ َﻮاﻟّﺬ ْی ﻳ

This has been said about those momineen who do not worry or flounder if faced with difficulties while
establishing the Deen. They do not lose courage but instead fight those difficulties stolidly.
2:157

ِ
ت ِﻣ ْﻦ ﱠﻬ ﱢﺑِ ْﻢ
ٌ ﺻﻠَ ٰﻮ
َ اُوٰﻟﺌﮏ َﻋﻠَْﻴ ِﻬ ْﻢ

These people are worthy of commendation before their Sustainer

They have the support of Allah. Allah encourages them, and makes their efforts yield good results and
develops them. This is about the common Momineen.
About Muhaammed (pbuh) himself, it is said:
33:56
Allah and his malaika encourage the Messenger.
O’group of Momineen, you too must assist the Messenger in
33:59
making the program successful
Help him in his efforts.

ِ
ﺼﻠﱡﻮ َن َﻋﻠَﯽ اﻟﻨﱠﺒِﻴﱢـﻴَﺎ
َ ُإِ ﱠن اﻟﻠﱠﻪَ َوَﻣ َﻼء َﮐﺘَﻪُ ﻳ
ِ
ًﺻﻠﱡﻮا َﻋﻠَْﻴ ِﻪ َو َﺳﻠﱢ ُﻤﻮاﺗَ ْﺴﻠِﻴْﻤﺎ
َ أَﻳـﱡ َﻬﺎاﻟﱠﺬﻳْ َﻦ َآﻣﻨُﻮا

This can be done in a practical way by obeying him fully, and showing him respect (4:65).
About the Momineen it is said at another place:
Respect and agreed with him, help him, and follow him and
ﺼُﺮْوﻩُ َواﺗﱠـﺒَـ ُﻌ ْﻮااﻟﻨﱡﻮَراﻟﱠ ِﺬ ْی اُﻧْ ِﺰَل َﻣ َﻌﻪ
7:157
َ ََو َﻋﱠﺰُرْوﻩُ َوﻧ
the Book that We revealed to him.
This is how momineen should discharge the duty of “ﺻﻠﱡﻮْ ﺍ َﻋﻠَ ْﻴ ِہ
َ ” (sallu alaihi).
This is the salatun of Allah and His malaika on the party of Momineen and on the Messenger (pbuh)
ٌ ﺻﻠَ ٰﻮ
himself, and this is the momineen’s “ﺕ
َ ” (salawat) and salaam on the Messenger.
Note how great an action plan is called for by the order of “ً ﺻﻠﱡﻮْ ﺍ َﻋﻠِ ْﻴ ِہ َﻭ َﺳﻠﱢ ُﻤﻮْ ﺍﺗَ ْﺴﻠِﻴْﻤﺎ
َ ” (sallu aliaihi wa sallimu
tasleema), i.e. by the complete obedience of Allah’s laws to establish this Deen on all the deens of the
World and which was brought to us by Muhamnmed (pbuh). On the other hand the Messenger (pbuh)
has been told to accept whatever contributions the Momineen bring to himwith a view to redistribute it
within the needy and deprived to restore the balance.
And encourage them: because your encouragement and
appreciation is cause for much satisfaction to them
They consider this to be closer to Allah and encouragement
9:99
and commendation from the messenger.
For the meaning of “closeness to Allah”, see heading (Q-R-B).
9:103

ِ
ﮏ َﺳ َﮑ ٌﻦ ﱠﳍُ ْﻢ
َ َﺻ ﱢﻞ َﻋﻠَْﻴ ِﻬ ْﻢ ا ﱠن ِﺻ ٰﻠﻮﺗ
َ َو

ِ ﺖ ِﻋﻨْ َﺪ اﻟ ٰﻠّ ِﻪ وﺻﻠَ ٰﻮ
ٍ ٰﻗـُﺮﺑ
ت ﻟﱠﺮ ُﺳ ْﻮِل
ََ
ُ

ٌ ﺻﻠَ ٰﻮ
In the Hebrew language, “ﺕ
َ ” (salawaat) also means places of worship for Jews. Verse (22:40) uses
this word in this meaning.
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Sd-L-Y

ﺹﻝی

“ً ﺻ ْﻠﻴﺎ
َ ﺎﺭ
َ ” (sallal lahama yaslihi bin naari salya): “he barbequed meat”, or “he put the
ِ ﺻﻠَﯽ ﺍﻟﻠﱠﺤْ َﻢ ﻳَﺼْ ﻠِ ْﻴ ِہ ﺑِﺎﻟﻨﱠ
meat into fire to barbeque it”.
“ﯽ
ُ ( ”ﺍَﻟﺼ ْﱠﻠas-salyu) actually means to light a fire.
“ﺎﺭ
َ ” (saliya bin naar): he suffered pain of the fire (of burning). He burned in fire.
ِ ﺻﻠِ َﯽ ﺑِﺎﻟﻨﱠ
ُ ﺻﻠَﻴ
“َْﺖ ﺍﻟ ﱠﺸﺎﺓ
َ ” (salaitush shah): I barbequed a goat {R}.
“ُ ( ”ﺍَﺻْ َﻼﻩُ ﺍﻟﻨﱠﺎ َﺭ َﻭﺻﱠﻼﻩas laahun naara was salaah): he put it into fire to burn, made the fire its destination
{M}.
“( ”ﺍَﻟﺼ َﱢﻼ ُءas-silaa): a thing which is barbequed. It also means fuel for lighting a fire {T}.
“ﺻﺎ ٍﻝ
َ ” (saal): that which burns in fire,
“ﺻﺎ ِﻝ ﺍﻟْ َﺠ ِﺤ ْﻴ ِﻢ
َ ( ” َﻣ ْﻦ ﮨُ َﻮmun huwa saalil jaheem): which goes towards Jahannam (37:163).
“ﺼﻠﱢ ﱡﯽ
ِ ( ”ﺍﻟas-silly): to burn, to bear the pain of burning (19:70).
The Quran says:
87:12
He who enters or is trapped into a very big fire
69:31

then let him enter Jahannam to burn

74:26

I will burn him in hell

56:94

to burn in hell

ِ
ﺼﻠَ َﯽ اﻟﻨﱠﺎ َراﻟْ ُﮑْﺒـَﺮ ٰی
ْ َاَﻟﱠﺬ ْی ﻳ
ِ ْ ﰒُﱠ
ُﺻﻠﱡ ْﻮﻩ
َ اﳉَﺤْﻴ َﻢ
ﺻﻠِﻴْ ِﻪ َﺳ َﻘَﺮ
ْ ُﺳﺎ
ِ
ﺼﻠِﻴَﺔُ َﺟﺤْﻴ ٍﻢ
ْ َﺗ

“ ٰ( ”ﺍِﺻْ ﻄَﻠَﯽistala), or “( ”ﺍِﺻْ ﺘ َٰﻠﯽistala): to warm up off fire and get heat from it.
27:7

ﺼﻄَﻠُ ْﻮ َن
ْ َﻟَ َﻌﻠﱠ ُﮑ ْﻢ ﺗ

So you may warm yourself

Sd-M-T

ﺹﻡﺕ

ُ ﺼ ْﻤ
ُ ْ( ”ﺍَﻟﺼﱡ ُﻤﻮas-sumoot), “ﺎﺕ
ُ ﺼ َﻤ
( ”ﺍَﻟ ﱠas-samtu), “ﺕ
( ”ﺍَﻟ ﱠas-samaat): to be quiet.
“ﺖ
ََﺖ
For the difference between “ ( ” َﺳﮑsakata) and “ َﺻ َﻤﺖ
َ ” (samata), see the heading (S-K-T).
Ibn Faris says it basically means ambiguity.
7:193

ﺻ ِﺎﻣﺘُـ ْﻮ َن
َ اَﻧْـﺘُ ْﻢ

you remain quiet

ُ ( ”ﺍَﻟﺼﱠﺎ ِﻣas-saamit): gold and silver (wealth which cannot speak).
“ﺖ
ُ ( ”ﺑﺮﺧﻼﻑ ﺍَﻟﻨﱠﺎ ِﻁan-naatiq): wealth in the shape of animals.
“ﻖ
( ”ﺍَﻟ ﱠas-samoot): a sword which strikes deep and gets stuck into its target.
“ﺕ
ِ ْﺼ ُﻤﻮ
ٌ
ْﺼ
“( ” َﺣﺎ ِءﻁٌ ُﻣ َﻤﺖha’itun musmut): a wall without any opening {T, M}.

Sd-M-D

ﺹﻡﺩ

( ”ﺍَﻟ ﱠas-samd): a high place, but not as high as a mountain.
“ﺼ ْﻤ ُﺪ
ُ“ﺼ ْﻤ َﺪﺓ
( ”ﺍَﻟ ﱠas-samdah): a solid, stone rock.
( ”ﺍَﻟ ﱠas-samad): the leader which is obeyed and without whom no decision is taken. The being
“ﺼ َﻤ ُﺪ
towards whom referral is made (who is looked towards) to meet the needs. Hence it means a being who
cannot be done without, or a person who is not bothered by hunger or thirst in battle.
“( ”ﻧَﺎﻗَۃٌ ِﻣﺼْ َﻤﺎ ٌﺩnaaqatun mismaad): a she camel which gives milk despite severe cold and lack of fodder {T,
M}.
“ﺙ
ِ ﺻ ْﻤ ُﺪ ْﺍﻟ ِﻤﺤْ َﺮﺍ
ِ ” (simdul hijraat): a wooden stick of plough which the farmer holds in his hand while
sloughing {T, M}.
( ”ﺍَﻟ ﱠas-samd): to intend to {T, M}.
“ﺼ ْﻤ ُﺪ
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( ”ﺍَﻟ ﱠas-samad) in (112:2). Deliberate on the meanings given
The Quran has mentioned Allah as “ﺼ َﻤ ُﺪ
above and then wonder as to how deep a concept about Allah the Quran has presented by calling him
( ”ﺍَﻟ ﱠas-samad), i.e. like a high ground or strong and solid rock which is unaffected by the floods
“ﺼ َﻤ ُﺪ
around it. People turn to it when they don’t find refuge elsewhere and get sanctuary there. Also the being
which meets the needs of others but is above all needs. Also that his benevolence is unceasing and his
sustenance is continuous. If these traits can be reflected in a nation then it can certainly rise to great
heights. In getting to its purpose, hunger and thirst do not bother it, and winter and drought do not deter it
from the sustenance of others. It becomes solid as a rock and a solace to the helpless, but totally
independent of others’ support.
ّ ٰ ﷲُ ﺍَ َﺣ ٌﺪ ۔
ّ ٰ ( ”ﻗُﻞْ ﮨُ َﻮqul hu Allahu ahad, allah hus samad) in (112:1-2), the Quran has
ﷲُ ﺍﻟ ﱠ
By saying “ﺼ َﻤ ُﺪ
pointed to another great reality. “( ”ﺍَ َﺣ ٌﺪahad) means unique. This uniqueness indicates transcendence (or
being above). But “( ”ﺻﻤﺪﻳﺖsamadiyat) means that every single breadth a man takes is linked to His
sustenance. This shows his immanence which is the quality a Momin should also reflect. That is “”ﺍَ َﺣ ِﺪﻳﱠﺖ
(ahadiyat) and “ﺻ َﻤ ِﺪﻳﱠﺖ
َ ” (samadiyat), or needlessness.
Allah’s personality is the greatest and highest, i.e. it is the most developed, complete and perfect
personality. He has endowed man with a personality, but in an undeveloped form. The different names of
Allah as defined in the Quran are actually the traits that He possesses, and are the different facets of his
personality. Some are particular to Allah only, as for example “( ”ﮨُ َﻮ ْﺍﻻَ ﱠﻭ ُﻝhuwal awwalu), but others can
be reflected in human beings (to the extent possible for humans). These include “ﺻ َﻤ ِﺪﻳﱠﺖ
َ ” (samadiyat).
This means that as human personality develops, it will be independent of other supports, but be the cause
for supporting others. Freedom and independence are the basic traits of personality.
More details can be seen under the headings (W-W-H) and (N-F-S).

Sd-M-Ain

ﺹﻡﻉ

“( ”ﺍَ ْﻻَﺻْ َﻤ ُﻊal-asm): a man with small ears.
“ﺼ ﱠﻤ ٌﻊ
َ ﯽ ُﻣ
ٌ ( ”ﻅَ ْﺒzabyun musamma): a deer with horns which have pointed ends.
“ُ ( ”ﺍَﺻﱠﻮْ َﻣ َﻌۃas-sauma’a): eagle, because it flies high.
“ٌ ﺻﻮْ َﻣ َﻌۃ
َ ” (sauma’ah): a monastic place of worship, because its dome was pointed at the top like that of a
church or temple, or because of its narrowness as a man with small ears. But this meaning seems more
appropriate with reference to height, because it is said “ﺻﻮْ َﻣ َﻊ ﺑِﻨَﺎ َء ٗﻩ
َ ” (sauma’ha bina’hu): he raised his
building.
“( ”ﺍَﺻْ َﻤ ُﻊasma’a): someone who progresses to the top post or place.
“ﺻ ِﻤ َﻊ
ِ ” (samih): he was engaged in his thoughts and went past without a care {T, M, R, Latif-ul-lugha}.
“ﺻ َﻮﺍ ِﻣ ُﻊ
َ ” (samih) is the plural of “ٌ ﺻﻮْ َﻣ َﻌۃ
َ ” (sauma’ah) as in (22:40) and means hermitages i.e. the small
rooms of the monists {T, M}.
Ibn Faris says the basic meanings of this root imply fineness and joining. That is, for something to be
fine and at the same time for its elements to be intertwined together.

Sd-M-M

ﺹﻡﻡ

“ﺻ َﻤ ٌﻢ
َ ” (samam) means for the ear to close, or to have lack of hearing {T, M, R}.
“ﺻ َﻤﺎ ُﻡ ْﺍﻟﻘَﺎﺭُﻭْ َﺭ ِﺓ
ِ ” (simamal qaarura): the cork of a bottle with which its opening is closed.
ْ
ٌ
“ﺻ ﱠﻤﺎ ُء
َ ﺻﺨ َﺮﺓ
َ ” (sakhratan samma’u): solid and hard rock without any opening or hole.
“ﺻ ﱡﻢ
ُ ” (soomm). It also means a person who does not pay heed
َ َ( ”ﺍَ ْﻻal-asammu) means deaf. Plural is “ﺻ ﱞﻢ
to anyone and who believes that he cannot be prevented from what he wishes {T, M}.
“ﺼ ﱢﻤ ُﻢ
َ ( ”ﺍَ ْﻟ ُﻤal-musammim): a camel which does not blabber, and continues onward very stolidly {T, M}.
The Quran has used the word “ﺻ ﱞﻢ
ُ ” (soom) for the deaf. It has also been used for those who do not heed
the voice of reason and do what they want. They are like animals without the ability to reflect. They do
not use their thought and intellect to see the truth (8:22). They do not think with their minds and do not
QES-Norway

Lughat-ul-Quran

Volumw III

Page 39 of 336

see reason or brook any reasoning. They simply follow the wrong path as if they were blind, deaf or even
dead.
“ﺻ ﱞﻢ
َ َ( ”ﺍaasam): to make deaf (27:23).

Sd-N-Ain

ﺹﻥﻉ

“ﺻ ْﻨ ٌﻊ
َ ” (sana) means to do something well using technique, craftsmanship and within the law. Therefore
this word is a verb (action oriented) and is not used for animals {R}.
“ﺻ ْﻨ ٌﻊ
ُ ” (sunaa): very good artisanship.
27:88

Allah’s workmanship is wonderful. He has made
everything expertly.

ﺻْﻨ َﻊ اﻟ ٰﻠّ ِﻪ اﻟﱠ ِﺬ ْی اَﺗْـ َﻘ َﻦ ُﮐ ﱠﻞ َﺷ ْﯽ ٍء
ُ

“ٌ ﺻ ْﻨ َﻌۃ
َ ” (san’ah): to make something expertly (21:80).
“ﺼﺎﻧِ ُﻊ
َ ( ”ﺍَ ْﻟ َﻤal-masanih): buildings, pool or pond in which rain water is accumulated, palaces, forts,
dwellings, as well as factories etc.
Ibn Faris says it means a well which is built for irrigation purposes.
Raghib says it means lofty, respected, and awesome places (26:129).
“ﺱ
َ ﺻﻨَ َﻊ ﺍﻟﻔَ َﺮ
َ ” (sana al fars) means to train and groom a horse in a good way.
“ﺻﻨِ ْﻴ ِﻌ ْﯽ
َ ( ”ﮨُ َﻮhuwa saniyi): he is my trainee {T}.
In surah Taha Allah says about Moosa:
We took you to the palaces of the Pharaoh so that
20:39
you could be trained there under our Guidance and
you learned statesmanship

ِ
ﺼﻨَ َﻊ َﻋ ٰﻠﯽ َﻋْﻴﻨِﯽ
ْ ُﻟﺘ

This shows that Moosa was chosen to be a messenger right from birth. He was brought to Pharaoh’s
palace to be trained by the Egyptians in the matters of state. All this was according to God’s plan. This
made him capable of holding a great mantle like messenger hood. That is why when the life before
messenger-hood of Moosa has been discussed, it has been stated that after passing through so many
challenges , he had passed the criteria for (holding) messenger hood (20:40),
The messenger-hood is not granted suddenly and in a fickle way, but it is a well thought out, planned and
executed divine programme.
ُ ( ”ﺍَ ْ ِﻻﺻْ ِﻄﻨَﺎalistinaah) means to work very hard at improving something. It means to train and rectify
“ﻉ
with great attention and care {T}.
Hence the verse further ahead says:
your training has been undertaken with a certain
programme in mind, because We needed you to do
20:40
‘our work’

ِ
ﺳﯽ
ٰ ﺖ َﻋ ٰﻠﯽ ﻗَ َﺪ ٍر ٰﳝُْﻮ
َ ﰒُﱠ ﺟْﺌ

All this has been done for a certain purpose. What is that purpose?
20:24

Go to the Pharaoh: he has transgressed the defined
bounds and has become rebellious

ِ
ﺐ اِٰﻟﯽ ﻓِْﺮ ُﻋ ْﻮ َن اِﻧﱠﻪُ ﻃَ ٰﻐﯽ
ْ ا ْذ َﻫ

The purpose is to deliver humanity from the clutches of oppression through human hands and to train
them in a way that they can lead the humanity. This is the purpose for which messengers were trained and
which has been described as ‘God’s own interest’. Note that during all this period, a messenger himself
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did not know that he was being prepared for the messenger-hood. Therefore, to believe that man can
reach the status of a messenger through his endeavors is wrong and an incorrect concept.

Sd-N-M

ﺹﻥﻡ

( ”ﺍَﻟ ﱠas-sanam) means idol or statue. Its plural is “( ”ﺍَﺻْ ﻨَﺎ ٌﻡasnaam).
“ﺼﻨَ ُﻢ
َ“ﺻﻨﱠ َﻢ ﺍﻟﺼﱡ ﻮْ َﺭﺓ
َ ” (sanamas soorah) means to make a picture attractive and pleasing to the eye {T}. It also
means for something to become foul smelling.
Raghib says that some scholars think that anything which makes man aloof from Allah and turns his
attention to others is called “ﺻﻨَ ٌﻢ
َ ” (sanam).
“( ”ﺍَﺻْ ﻨَﺎ ٌﻡasnaam) are all those pleasures and interests that make man shun Allah’s laws.
Raghib says that Ibrahim’s prayer means:
O God, prevent me and my progeny from
14:35
worshipping asnaam

ِ ِ و
ﺻﻨَ َﺎم
ْ َاﺟﻨُﺒْﻨ ْﯽ َوﺑَﻨ ﱠﯽ اَ ْن ﻧـَ ْﻌﺒُ َﺪ ْاﻻ
ْ َ

Here this word means such things (as mentioned before) because Ibrahim certainly didn’t apprehend that
his progeny would indulge in idolatory..
The Quran says:
Most of them believe in Allah but at the same time
12:106
assoiiate others with Him

َوَﻣﺎ ﻳـُ ْﺆِﻣ ُﻦ اَ ْﮐﺜَـُﺮُﻫ ْﻢ ﺑِﺎﻟ ٰﻠّ ِﻪ اِﱠﻻ َو ُﻫ ْﻢ ُﻣ ْﺸ ِﺮُﮐ ْﻮ َن

We pass by this verse lightly because we think it is not about us because certainly we do not worship any
idol. We believe that we do not worship any idols of stones, but we fail to see which (gods) rule our
minds (such as greed, celebrities, false beliefs, parents, rulers, our own desires, etc.) which dominate our
minds every second, and which we take to the mosques along with us.
What can be more idol worshipping than having other thoughts except Allah’s in our minds? The
apprehension that rose in the mind of Ibrahim many years ago, are being proven right today. These
beliefs affect us and we are unable to be righteous as the Quran has directed us to be.

Sd-N-W

ﺹﻥﻭ

“ﺼ ْﻨ ُﻮ
( ”ﺍَﻟ ﱢas-sinwu): the branches which grow from the roots of date palms and other trees. Plural is
ٌ ﺻ ْﻨ َﻮ
ٌ ﺻ ْﻨ َﻮ
“ﺍﻥ
ِ ” (sinwaan) {T, M, R}. As such, “ﺍﻥ
ِ ( ”ﻧَ ِﺨ ْﻴ ٌﻞnakheelun sinwaan) is a date palm which has two
or more trunks sprouting from the same base (13:4).
( ”ﻟ ﱠas-sanwah) means real sister,
“ﺻ ْﻨ َﻮﺍ ٍﻥ
ِ ( ” َﻏ ْﻴ ُﺮghairu sinwaan) are the trunks which grow as single ُﺼ ْﻨ َﻮﺓ
daughter or aunt, while “ﺼ ْﻨ ُﻮ
( ”ﺍَﻟ ﱢas-sinwu) means real brother, son, or uncle, because all these are
branches of the same tree.

Sd-He-He

ﺹﻩﺭ

( ”ﺍَﻟ ﱠas-sahr): hot.
“ﺼ ْﮩ ُﺮ
“ﺻ ْﮩ ٌﺮ
َ َﯽ ٌء
ْ ( ”ﺷshaiyun sahr): hot thing.
( ”ﺍَﻟ ﱠas-sahr): to melt fat etc by heating it.
“ﺼ ْﮩ ُﺮ
“ﺻﮩَ َﺮ ْﺗہُ ﺍﻟ ﱠﺸ ْﻤﺲُ ﺗَﺼْ ﮩَ ُﺮ
َ ” (saharatush shamsau tashar): intense heat of the sun boiled one’s head, melting his
fat.
“ﺎﺭ
َ ” (sartuhu bin naar): I melted it over fire.
ِ ﺻﮩَﺮْ ﺗُہُ ﺑِﺎﻟﻨﱠ
“ُ ( ”ﺍَﻟﺼﱡ ﮩَﺎ َﺭﺓas-suhaarah): melted fat {T, M, R}.
Surah Al-Hajj says:
22:20
Through it (with it), We shall melt whatever there is inside them.
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(Their arrogance and stubbornness will be melted away)
“ﺼ ْﮩ ُﺮ
( ”ﺍِﻟ ﱢis-sihr): nearness, closeness. There are many meanings of this word, but most think that family
ٌ ”ﺍَ ْﺧﺘ
members from ones wife’s side are called “( ”ﺍَﺻْ ﮩَﺎ ٌﺭas-haar) and the husband’s family is called “َﺎﻥ
(aakhtaan).
The Quran says:
25:54
And made relationships of blood and marriage for him

ﻓَ َﺠ َﻌﻠَﻪُ ﻧَ َﺴﺒﺎ َو ِﺻ ْﻬَﺮا

“( ”ﻧﺴﺐnasb) means the relation that is from one’s ancestors’ side, while “ﺻ ْﮩ ٌﺮ
ِ ” (sihr) is the relationship
that is acquired through marriage {T, M, R}.
The Quran gives importance to family life, however, righteousness is the most important criterion
(49:13). It calls people from both sides of husband and wife as shared relatives.

Sd-W-B

ﺹﻭﺏ

“ﺎﺏ
َ ﺻ
َ ” (saab), “ ُ( ”ﻳَﺼُﻮْ ﺏyasoob), “ً ﺻﻮْ ﺑﺎ
َ ” (sauban) means to fall, to come down from above, to intend for
rain to fall down.
“ ٌ( ”ﺻَﻮْ ﺏsabun) and “ ٌﺻ َﻮﺍﺏ
َ ” (sawab) means the opposite of error, i.e. the right thing.
Ibn Faris says that it basically means for something to come down and then reach its destination.
“ ٌﺻ َﻮﺍﺏ
َ ” (sawaab) is a thing which reaches its right place.
“ ٌﺻﺎ ِءﺏ
َ ( ” َﺳ ْﮩ ٌﻢsahmun saa-ib) means the arrow which hits the target.
“ ٌ( ”ﺻَﻮْ ﺏsaub) also means to let flow, drop, and to come down from above. It also means to rain from the
skies. “ٌﺼ ْﻴﺒَۃ
ِ ( ” ُﻣmuseebah) is the arrow which finds its target. After that, every event and accident came to
be known as “ٌﺼ ْﻴﺒَۃ
ِ ( ” ُﻣmuseebah).
“ ٌ( ”ﺗَﺼْ ِﻮﻳْﺐtasweeb) means to verify something as right.
( ”ﺍﻟ ﱠas-sayyib) means rain {T}.
“ ٌﺼﻴﱢﺐ
Lissan-ul-Arab says that “ ٌﺻﻴﱢﺐ
َ ” (sayyib) means a cloud that brings rain.
“ﺎﺏ ِﻣﻦَ ْﺍﻟ َﻤﺮْ ﺃَ ِﺓ
َ ﺻ
َ َ( ”ﺍasaba min al-mar’ah): kissed a woman and had sex with her. That is, fulfilled his need
with her {M}.
The Quran has used “ ٌﺻﻴﱢﺐ
َ ” (sayyib) to mean rain (or rain bearing cloud) in (2:18).
Surah An-Nahal says:
The results of the evil deeds which they indulged in,
16:34
reached them and the coming events which they used to
make fun, encircled them
38:36
the way he intended to go
78:38

he should say right and correct thing

ﺎق ﺑِِ ْﻢ َﻣﺎ َﮐﺎﻧـُ ْﻮا ﺑِِﻪ
َ ت َﻣﺎ َﻋ ِﻤﻠُ ْﻮا َو َﺣ
ُ َﺻﺎﺑـَ ُﻬ ْﻢ َﺳﻴﱢﺎ
َ َﻓَﺎ
ﻳَ ْﺴﺘَـ ْﻬ ِﺰﺋُـ ْﻮ َن
ﺎب
ُ َﺣْﻴ
َ ﺻ
َ َﺚ ا
ﺻ َﻮاﺑًﺎ
َ َﻗ
َ ﺎل

Here “ﺎﺏ
َ ﺻ
َ َ( ”ﺍasaab) means for something to happen.
“ﺻﺎﺑَہُ ْﺍﻟ ِﮑﺒَ ُﺮ
َ َ( ”ﺍasabahul kibar): he reached old age (2:266).
Surah An-Nisaa has used “( ”ﻓَﻀْ ٌﻞfazl) against “ٌﺼ ْﻴﺒَۃ
ِ ( ” ُﻣmuseebah) in (4:72-73). As such, “ٌﺼ ْﻴﺒَۃ
ِ ” ُﻣ
(museebah) means economic ill being or lack of success. In (9:50) “ٌﺼ ْﻴﺒَۃ
ﻣ
”
(museebah)
has
come
against
ِ ُ
“ٌ ( ” َﺣ َﺴﻨَۃhasanah). Hence it means the unevenness or unpleasantness of life.
Surah At-Taghabun says:
64:11
The events and accidents that appear in the
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universe all happen due to Allah’s laws
Here “ٌﺼ ْﻴﺒَۃ
ِ ( ” ُﻣmuseebah) means event or accident.
“( ”ﺍﺫﻥizn): law. See heading (A-Dh-N).
Surah Yusuf says:
12:56
we impart our benevolence to whom we will according to our Will

ِ ِ ﺼﻴ
ِ
ُﺐ ﺑَﺮ ْﲪَﺘﻨَﺎ َﻣ ْﻦ ﻧَ َﺸﺎء
ُ ْ ُﻧ

This explains that this pleasant phase in life for Yusuf was due to Allah’s benevolence, but messengerhood is not the result of any human effort.
“ َﻀ ْﻴ ُﻊ ﺍَﺟْ َﺮ ْﺍﻟ ُﻤﺤْ ِﺴﻨِ ْﻴﻦ
ِ ُ( ”ﺑﻌﺪ َﻭ َﻻﻧmuseebun) means that which is to take place, or yet to reach (11:81).

Sd-W-T

ﺹﻭﺕ

ٌ ( ”ﺍَﺻْ َﻮaswaat) means sound. It means voice of a human or nonُ ْ( ”ﺍَﻟﺼﱠﻮas-saut) with plural form “ﺍﺕ
“ﺕ
human.
ُ ( ”ﺍَﻟﺼﱠﺎ ِءas-saa’it): someone who screams.
“ﺕ
ٌ ﺻ
“ﺎﺕ
َ ( ” َﺭ ُﺟ ٌﻞrajulun saat): a man with a harsh voice {T}.
ٌ ْ( ”ﺻَﻮsaut) some
Muheet says it means sound emitted from the mouth. It is not a word, but is called “ﺕ
noise.
ٌ ْ( ”ﺻَﻮsaut) but this meaning is
Raghib says that the air trapped by the clashing of two bodies is called “ﺕ
not clear.
ٌ ْﺻﻮ
The Quran has used “ﺕ
َ ” (saut) to mean evil forces (17:63). It means all sorts of wrong propaganda. It
is also used to mean a man’s voice (31:19), and also for a donkey’s sound (31:19) where it is called
“ﺕ
ِ ( ”ﺍَ ْﻧ َﮑ َﺮﺍ ْﺍﻻَﺻْ َﻮﺍankaral aswaat).
Surah Al-Hijrah says:
49:2
do not raise your voice above that of the Messenger

ِ َﻻ ﺗَـﺮﻓَـﻌﻮا اَﺻﻮاﺗِ ُﮑﻢ ﻓَـﻮ َق ﺻﻮ
ت اﻟﻨﱠﺒِ ّﯽ
ْ َ ْ ْ َ ْ ُْ ْ

ٌ ْ( ”ﺻَﻮsaut) is taken here, then it would pertain to courtesy. If symbolic meanings
If the real meaning of “ﺕ
are taken, then it would mean to not to superimpose your decision over that of the Messengers. To give
your suggestions but obey his decision (4:65, 33:36).

Sd-W-R

ﺹﻭﺭ

“ُ ( ”ﺍَﻟﺼﱡ ﻮْ َﺭﺓas-surah): form, shape, the truth of anything or the reality of anything, trait, kind, features that
make a man distinct from others or is recognizable (82:8) {T, M, R}.
“ﺻ ﱠﻮ َﺭ
َ ” (sawwar): to create a face (3:5).
“ﺼ ﱢﻮ ُﺭ
َ ( ”ﺍَ ْﻟ ُﻤal-musawwir): the one who creates a face. It is Allah’s attribute. Nothing can physically exist
without some form. In Allah’s creative program artistry is the stage where meta-physical forces are given
a physical form or shape.
“ٌ ( ”ﺻُﻮْ َﺭﺓsurah) also has the plural as “ﺻ َﻮ ٌﺭ
َ ” (sawar), as well as “( ”ﺻُﻮْ ٌﺭsoor) {T, M, R}. As such, where
ْ
َ
the Quran says “ﺦ ﺻُﻮْ ﺭ
ﻔ
ﻧ
”
(nafkhia
fis
soor)
in (78:18), it would mean when the rooh would be blown
ِ
into the forms {T, M, R}, or when according to Allah’s laws, new life would awaken among the nations
(renaissance), or a new life in this world as well as a new life in the hereafter.
“( ”ﺻُﻮْ ٌﺭsoor) also means a trumpet which used to be blown at times of war, which heralds war {T, M. R}.
With this meaning in mind, “( ”ﻧُﻔِ َﺦ ﻓِﯽ ﺍﻟﺼﱡ ﻮْ ِﺭnufikha fis soor) in (69:13) means when the trumpet will be
sounded for the battle of Allah’s laws against evil forces.
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“ﺻﺎ َﺭﺍﻟ ﱠﺸ ْﯽ َء ﻳَﺼُﻮْ ُﺭ ٗﻩ
َ ” (sarash shaiyah yasoorah): to make a thing lean towards something, or to make
something lean to one side.
“ﺻ ِﻮ َﺭﻳَﺼْ َﻮ ُﺭ
َ ” (saura yaswar): to be attracted.
ُ ْ( ”ﺻُﺮsurtu ilash shayi): was attracted to that thing.
“ﺕ ﺍِ ٰﻟﯽ ﺍﻟ ﱠﺸ ْﯽ ِء
“ﯽ
( ”ﺻُﺮْ ﺍِﻟَ ﱠsuraali): attended to me.
“ﺻﻮﱠﺍ ٌﺭ
َ ( ”ﻋُﺼْ ﻔَﻮْ ٌﺭusfur sawwar) means a bird which comes at calling.
“ﺼﻮﱠﺍ ُﺭ
ِ ( ”ﺍَﻟas-siwaar) means a herd of cattle (which follows the shepherd’s call).
In surah Al-Baqrah, Ibrahim is told:
familiarize these birds with yourself, make them your pets,
2:260
make them so familiar that they come to you when called

ِ
ِ
ﮏ
َ ﺼ ْﺮُﻫ ﱠﻦ اﻟَْﻴ
ُ َﻓَ ُﺨ ْﺬ اَْرﺑـَ َﻌﺔً ﻣ َﻦ اﻟﻄﱠِْﲑ ﻓ

Ibn Faris, after relating all these meanings, says that the root has so vastly different meanings that guess
work is not possible (to determine their meanings).

Sd-W-Ain

ﺹﻭﻉ

ُ ( ”ﺍَﻟﺼﱠﺎas-saa’u), “ﻉ
ُ ﺼﻮﱠﺍ
ُ ( ”ﺍَﻟﺼﱡ َﻮﺍas-suwa’u) is a measurement pot for measuring grain.
“ﻉ
ِ ( ”ﺍَﻟasiw-wa’u), “ﻉ
Some say it does not measure grain but is a vessel which is used for drinking.
The Quran says “ﮏ
ُ ” (suwa al milk) in (12:72), i.e. “a golden goblet” which was also used for
ِ ِﺻ َﻮﺍ َﻉ ْﺍﻟ َﻤﻠ
filling water.
Ibn Faris says its basic meaning is to be torn asunder and to part.

Sd-W-F

ﺹﻭﻑ

ٌ ( ”ﺍَﺻْ َﻮaswaaf) means wool (16:80).
“ ُ( ”ﺍَﻟﺼﱡ ﻮْ ﻑas-soof) with its plural form “ﺍﻑ
ٌ ْ( ”ﺻُﻮsoof): means sheep wool.
“ﻑ
“( ” َﺷ ْﻌ ٌﺮsaha’ar): goat’s wool.
“( ” َﻭﺑَ ٌﺮwabar): camel’s wool.
Surah An-Nahal mentions all three in (16:80). Some think that “ﯽ
( ”ﺍَﻟﺼﱡ ﻮْ ﻓِ ﱠas-sufi) has a reference to
ٌ ْ( ”ﺻُﻮsuuf). The word “( ”ﺻُﻮْ ﻓﯽsufi) has appeared nowhere in the Quran. The very concept of sufi-ism
“ﻑ
is non-Quranic and borrowed from others. For details, see the book titled “Letters to Salim” vol. III).

Sd-W-M

ﺹﻭﻡ

“ﺻﺎ َﻡ
َ ” (saam): to stop, to abstain, to be prevented.
“ﺻﺎ َﻡ َﻋ ِﻦ ْﺍﻟ َﮑ َﻼ ِﻡ
َ ” (saama unil kalaam): stopped talking, kept quiet.
ﱢ
َ
“ﺎﺡ
ﮑ
ﻨ
ﻟ
ﻦ
ﻋ
ﻡ
ﺎ
ﺻ
َ
ِ َ َ ” (saama unin nikaah): abstained from wedlock, or other contract.
ِ
“ﺻﺎ َﻡ َﻋ ِﻦ ﺍﻟ ﱠﺸﻴ ِْﺮ
َ ” (saama unis sair): stopped walking.
ْ
“ﺻﺎ َﻡ ﺍﻟ َﻤﺎ ُء
َ ” (saamul ma-u): water became stagnant.
“ﺼﺎ ٌﻡ
َ ( ” َﻣmasamun): the place to stand {T}.
The Quran has termed “ﺻﻴَﺎ ٌﻡ
ِ ” (siyaam) as compulsory (2:183). It means to abstain from morning till night
from eating, drinking or having sex (2:187). These are the days of fasting during the month of Ramadan
in which the Quran started being revealed. A man who is a resident (not traveling), and healthy (not sick)
and his physique is such that fasting does not make him suffer, then “ﺻﻴَﺎ ٌﻡ
ِ ” (siyaam) is a must for him
(2:184). A traveler after a journey and the sick after being healthy must complete the count of the days of
fasting (2:184), but he who suffers during fasting should instead feed a needy (2:184).
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Fasting is actually a sort of military training for making the momineen capable of bearing the difficulties
of jihad, which is the struggle for establishing Allah’s way of life.
The Quran has itself said:
2:183
So that you become capable of looking after the laws of Allah
so that you can establish the laws of Allah as given in the Quran and
2:185
replace the system based on man made laws
2:185
so that your efforts can produce full results

ﻟَ َﻌﻠﱠ ُﮑ ْﻢ ﺗَـﺘﱠـ ُﻘ ْﻮ َن
ٰ
ﺎﻫ َﺪا ُﮐ ْﻢ
َ ﻟَﺘُ َﮑﺒﱢـُﺮْوا اﻟﻠّﻪَ َﻋ ٰﻠﯽ َﻣ
َوﻟَ َﻌﻠﱠ ُﮑ ْﻢ ﺗَ ْﺸ ُﮑُﺮْو َن

“ﺻﺎﺋِ ٌﻢ
َ ” (saa’imun): one who abstains from the wrong path, or one who fasts (33:35), or one who controls
himself, and one who stays within the limits defined by the Quran. The Quran explains the purpose of its
injunctions and in the case of fasting it declares that the purpose is to become righteous as defined in the
Quran e.g. (2:183, 2:177, 23:1-9, 17:31-39). At an individual level one should asses the level of selfdevelopment on the first of Ramadan and then asses that after completion of the training through fasting
what improvements have been made in the personality. The Quran recognises the difficulty of keeping
fast and emphasises its importance through the effects it will have on the character development.
Therefore it is important to understand the reason behind this value to get maximum benefit and not to
follow it as a mere ritual as the later will not contribute to any improvement despite fasting and remaining
hungry/thirsty will result in no self-development.

Sd-Y-H

ﺹیﺡ

( ”ﺍَﻟ ﱠas-saihah): a harsh sound emitted with full force.
“ُ ﺼ ْﻴ َﺤۃ
“ﺼ ْﻴ ُﺢ
َ ” (saaha yaseehu): to scream, make a high sound.
ِ َﺻﺎ َﺡ ﻳ
“ﺻ ْﻴ َﺢ ﺑِ ِﮩ ْﻢ
ِ ” (seeha bihim): they all were perturbed.
“ﺻ ْﻴ َﺢ ﻓِﻴ ِْﮩ ْﻢ
ِ ” (seeha fihim): they were all killed.
( ”ﺍَﻟ ﱠas-saihah): looting when it occurs (when it is done against) on a tribe suddenly {T}.
“ُ ﺼ ْﻴ َﺤۃ
Raghib says that “ﺻ ْﻴ ٌﺢ
َ ” (saih) actually means to split the sound leading to screaming.
“ ُﺼﺎ َﺡ ﺍﻟ َﺨﺸَﺐُ ﺍَ ِﻭﺍﻟﺜﱠﻮْ ﺏ
َ ( ”ﺍِ ْﻧinsaahal khashabu awais saub): wood or cloth split, and made a sound {R}
َ
“ُ ( ”ﺍﻟﺼﱠﺎ ِء َﺣۃas-sa’ihah): to wail {T}.
The Quran has used “ُ( ”ﺍَﻟﺼﱠﺎ ِء َﺣۃas-sa’ihah) to mean destruction, or the sound which is heard during an
earthquake, or the rumble when a volcano erupts.
( ”ﺍَﻟ ﱠas-sa’ihah) in (11:67). In surah Al-Airaaf the same thing has been called
Surah Hoodh says “ُ ﺼ ْﻴ َﺤۃ
َ
َ
“ُ ( ”ﺍﻟﺮﱠﺟْ ﻔۃar-rajfah) or earthquake ().
In surah Yasin, this word has been used for sudden destruction (36:29), because at such times there is
associated shouting and crying caused by destruction.
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Sd-Y-D

ﺹیﺩ

“ﺻﺎ َﺩ ٗﻩ
َ ” (saadah), “ﺼ ْﻴﺪ ُٗﻩ
َ َ( ”ﻳyasaadu) or “( ”ﺍِﺻْ ﻄَﺎ َﺩ ٗﻩistadah): to entrap somebody
ِ َ( ”ﻳyaseduhu) and “ﺼﺎﺩُﻩ
through a trap, scheme or ruse, to hunt.
( ”ﺍَﻟ ﱠas-saeed): to hunt down. It is used for all beasts whether hunted or not, and also for an animal
“ﺼ ْﻴ ُﺪ
which has been hunted down {T, M}.
The Quran has used “ﺻ ْﻴ ُﺪ ْﺍﻟﺒَﺤْ ِﺮ
َ ” (sayd-ul-bahr) and “ﺻ ْﻴ ُﺪ ْﺍﻟﺒَ ﱢﺮ
َ ” (sayd-ul-barr) in (5:96), which means saeed
َ
ُ
ْ
( ”ﺍﻟ ﱠas-saeed) means fish {T, M}.
of ocean and saeed of land. In Yemeni language, “ﺼﻴﺪ
Muheet says “ﺻ ْﻴ ٌﺪ
َ ” (saeed) are things which look after themselves and which have no owner.
Raghib says “ﺻ ْﻴ ٌﺪ
َ ” (saeed) means entrapping animals which look after themselves and which are not
owned by anybody {T, M}.
“ﺻ ْﺪﻧَﺎ َﻣﺎ َء ﺍﻟ ﱠﺴ َﻤﺎ ِء
ِ ” (sidna ma as samaa’a): we drank rain water {T, M}.
Ibn Faris says that it means for a thing to go straight without dithering here or there.
A wild animal is also called “ﺻ ْﻴ ٌﺪ
َ ” (saeed) because it does not look here or there but keeps on running
straight.

Sd-Y-R

ﺹیﺭ

Ibn Faris says it means a place to return to, or to result in.
“ﺻﺎ َﺭ
َ ” (saar): for something to reach some state, or to reach a certain stage. It means for something to
attain a certain form.
“ﺼ ْﻴ ُﺮ
ِ ( ”ﺍَ ْﻟ َﻤal-maiser) is the point where waters from all sides meet, that is, a gathering place {T}
( ”ﺍَﻟ ﱠal-sayoor).
“ﺼ ْﻴ ُﺮ
( ”ﺍَﻟ ﱢas-sair): the end result. This is also the meaning of “ﺼﻴﱡﻮْ ُﺭ
ْ
َ
ْ
“ﺼﻴ ُﺮ ﺍﻻ ْﻣ ِﺮ
ِ ( ” َﻣmaseerul amr): the result of an affair or matter, or the last destination of something.
“ﺻﺎ َﺭ ٗﻩ
َ ” (sarah), “ﺼ ْﻴﺮ ُٗﻩ
ِ َ( ”ﻳyaseerah): means to detach or cut something off {T}.
Raghib says “ﺻﺎ َﺭ
َ ” (saar) means to change from one state to another. This leads to “ﺼ ْﻴ ُﺮ
ِ ( ”ﺍﻟ َﻤal-maseer)
meaning a place where a thing reaches or results in, after a change or move.
The Quran says:
the human self-development can only be achieved
3:27
by traversing the path that leads to Allah

ِ اِٰﻟﯽ اﻟ ٰﻠّ ِﻪ اﻟْﻤ
ﺼْﻴـُﺮ
َ

The ultimate objective of an individual should be to adopt the attributes of Allah as explained and
modelled in the Quran. This is what the Quran invites us to follow by using our intellect and reasoning.
Anyother path will never lead to the type of self-development which the Quran has projected and is called
as “ﺼ ْﻴ ُﺮ
َ ( ”ﺑِ ْﺌbe’sal maser) (2:126) i.e. very bad destination. This state of human personality is termed
ِ ﺲ ْﺍﻟ َﻤ
as jahannam, i.e. if the option offered by the Quran is rejected then one essentially rejects the process
which helps the self-development. This means that the self will not benefit from the Divine Attributes. To
live a life within the permanent values of the Quran and to reflect His Attributes is what is termed by the
ّ ٰ ( ”ﺍِ ٰﻟﯽilallaahil msaseer) – going in the direction of Allah.
Quran as “ﺼ ْﻴ ُﺮ
ِ ﷲِ ْﺍﻟ َﻤ
About this surah Ash-Shoorah says:
All matters are ultimately decided as per Allah’s Will
42:53
(in accordance with Allah’s laws):
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Those in heaven are said to be:
heaven is the place of the rewards of their (good) deeds and
25:15
the place where their personality will be completed

ِ ﺖ َﳍﻢ ﺟﺰاء و ﻣ
ﺼﻴْـًﺮا
َ َ ً َ َ ْ ُ ْ ََﮐﺎﻧ

This is the purpose of human creation i.e. to provide them opportunity to use their free will and adopt the
path defined within the permanent values (19:10, 45:21).

Sd-Y-Sd

ﺹیﺹ

“ُ ﺼۃ
( ”ﺍَﻟ ﱢas-saisatu) and “ُ ﺼﻴَۃ
( ”ﺍَﻟ ﱢas-saisatu): the horns of a cow and deer with which they defend
َ ﺼ ْﻴ
ِ ﺼ ْﻴ
themselves. This led to the meaning of “ٌ ﺼﻴَۃ
ِ ﺻ ْﻴ
ِ ” (saisiyah) as to that which is used by man to defend
( ”ﺍَﻟ ﱠas-siyaasihi).
himself, for instance, a sanctuary, and a fort. The plural is “ﺻ ْﯽ
ِ ﺼﻴَﺎ
The Quran says:
33:26
from their forts, in which they defend themselves

Sd-Y-F

ِ ﺻﻴ
ﺎﺻْﻴ ِﻬ ْﻢ
ََ

ﺹیﻑ

( ”ﺍَﻟ ﱠas-sayf): the summer season {T, R}. It is the opposite of “( ” ِﺷﺘَﺎ ٌءshitaa) or winter season. For
“ ُﺼﻴْﻒ
”ﺭﺣْ ﻠَۃَ ﺍﻟ ﱢﺸﺘَﺎ ِء َﻭ ﺍﻟ ﱠ
details see heading (Sh-T-W). The Quran has used “ْﻒ
ِ ﺼﻴ
ِ (rihlatash shitai was saif) in
(106:2), that is, the journeys of the Quresh tribe for business during winter and summer.
Ibn Faris says this root has two basic meanings. It means period and summer, as well as to bow and
move away.
“َﻑ
ِ ( ”ﺻَﺎﻑَ َﻋ ِﻦ ْﺍﻟﮩَﺪsaafa unil hadaf) means that an arrow hit one side of the target, or deviated a little from
the middle of the target.
ٌ ﺻﺎ ِء
“ﻑ
َ ( ”ﻳَﻮْ ٌﻡyaumun saa-if): hot day.
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Zd-A-N

ﺽﺃﻥ

“ﺿﺄ ِء ٌﻥ
َ ” (zaa-inn) with its plural form “ﺿﺄْ ٌﻥ
َ ” (zaan) means a sheep as used in (6:143). It also means weak.
An old man is also called “ﺻﺄ ِء ٌﻥ
َ ” (zaa-in) {T}. It means to be like a timid, chicken hearted, i.e. lacking
courage.

Zd-B-H

ﺽﺏﺡ

“ﺿ ْﺒﺤًﺎ
َ ﺖ ْﺍﻟ َﺨ ْﻴ ُﻞ
َ ” (zabahatil khailu zabha): the fast moving horses panted.
ِ ﺿﺒَ َﺤ
Abu Abeedah says that “ﺿ ْﺒ ٌﺢ
َ ” (zabhun) or “ﺿ ْﺒ ٌﻊ
َ ” (zab-un) is used for a horse to run at full stretch so that
it seems that his legs have come in line with his body, that is, to gallop.
Sahili says that “ﺿ ْﺒ ٌﺢ
َ ” (zabha) means the panting sound of a camel or horse after it has run and become
tired {T, R}.
Ibn Faris says it has two basic meanings. One is of sound, while the second is to change color due to the
heat of the fire. He also claims that it originally was “ﺿﺒَ َﻊ
َ ” (zaa’a), the meaning of which has appeared
above.
The Quran says:
100:1
fast horses used in battle

ِ ٰواﻟْ ٰﻌ ِﺪﻳ
ًﺿْﺒﺤﺎ
َ ﺖ
َ

Zd-J-Ain

ﺽﺝﻉ

“ﺿ َﺠ َﻊ
َ ” (zaba’a), and “( ”ﺍَﺿْ ﻄَ َﺠ َﻊas taja): he put his side on the ground, i.e. he lied down.
“( ”ﺍَ ْﻟ ُﻤﻀْ ﻄَ َﺠ ُﻊal-muztaja): a place to lie down {T}. The same meaning goes for “( ”ﺍَ ْﻟ َﻤﻀْ َﺠ ُﻊal-mazja). The
plural is “ﻀﺎ ِﺟ ُﻊ
َ ( ”ﺍَ ْﻟ َﻤmazaji-ah) as in (32:16).
Surah Aal-e-Imran says:
3:153
their places of slaughter (or murder)

ِ ﻣﻀ
ﺎﺟﻌِ ِﻬ ْﻢ
َ َ

That is, the place where the corpse is laid after killing.
“ُ ﻀﺎ َﺟ َﻌۃ
َ ( ”ﺍَ ْﻟ ُﻤalmuzaja-ah) also means intercourse {T}.
Surah An-Nisaa says:
4:34
Cut off marital relations within a wedlock.

ِ واﻫﺠﺮو ﻫ ﱠﻦ ﻓِﯽ اﻟْﻤﻀ
ﺎﺟ ِﻊ
َ َ
ُ ُْ ُ ْ َ

Zd-H-K

ﺽﺡ ک

“ﮏ
ُ ( ”ﻳَﻀْ َﺤyuzha), “ً ﺿﺤْ ﮑﺎ
َ ﺿ ِﺤ
َ ” (zahika), “ﮏ
َ ” (zahka): cheerful face with pleasure, and to grin due to
happiness, to laugh.
ٌ ْﺿﺤ
“ﮏ
َ ” (zahk): laughter. The first step is to smile.
“ﮏ
ﺤ
ﺿ
َ ِ َ ” (zahika) also means to laugh in surprise {T}.
“ﮏ ﺍﻟ ﱠﺮ ُﺟ ُﻞ
َ ﺿ ِﺤ
َ ” (zahikar rajul): he was surprised {M}
Ibn Faris says it basically means to flower and to expose.
Surah At-Tauba says:
9:82
Let them laugh a little (celebrate a little)
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As against it is:
9:82
should cry a lot

َوﻟْﻴَْﺒ ُﮑ ْﻮا َﮐﺜِْﻴـًﺮا

“ً ﺿﺎ ِﺣﮑﺎ
َ ” (zaahika): being happy (27:19).
Surah At-Tatfeef says:
83:29
they used to laugh at the Believers

ﻀ َﺤ ُﮑ ْﻮ َن
ْ ََﮐﺎﻧـُ ْﻮا ِﻣ َﻦ اﻟﱠ ِﺬﻳْ َﻦ اٰ َﻣﻨُـ ْﻮا ﻳ

ٌ ﺿﺎ ِﺣ
“ﮏ
َ ٌ( ”ﺍِ ْﻣ َﺮﺍَﺓimra-atun zaahika): the woman who is having her periods {M}.
ْ ﻀ ِﺤ َﮑ
Surah Hoodh says “ﺖ
َ َ( ”ﻓfazahikat) in regard to when Ibrahim’s wife got the news about the birth of
a son (11:71).
Some say it means that she started menstruating {T}, and this showed that she could still bear a child.
Raghib says this is not the right meaning, and it means to relate to Ibahims’s wife’s condition.
The truth is that out of surprise she had laughed. The next verse supports this meaning where it is said:
ﲔ ِﻣ ْﻦ اَْﻣ ِﺮ اﻟ ٰﻠّ ِﻪ
11:73
Do you wonder on Allah’s decree?
َ ْ ِاَﺗَـ ْﻌ َﺠﺒ
People have most likely thought of menstruation because of verse (21:90) where it is said:
21:90
For him We cured his wife

ْ ََو ا
ُﺿﻠَ ْﺤﻨَﺎ ﻟَﻪُ َزْو َﺟﻪ

Often the problem of infertility that needs to be cured is the absence of periods. That is why whatever
word that appeared in this context, got translated to mean periods and this use is not right in the context in
which this is mentioned in these verses.

Zd-H-W/Y

ی/ﺽ ﺡ ﻭ

( ”ﺍَﻟ ﱠaz-zahiyyah), “ ٰ( ”ﺍَﻟﻀﱡ ﺤﯽaz-zuha): the time when the
“( ”ﺍَﻟﻀﱠﺤْ ُﻮaz-zahwu), “ُ( ”ﺍَﻟﻀﱠﺤْ َﻮﺓaz-zahwah), “ُ ﻀ ِﺤﻴﱠۃ
day progresses (has dawned fully), or the time after sunrise. Some think that it means the time from
sunrise till the day has fully dawned {T}.
Raghib says “ ٰ( ”ﺍَﻟﻀﱡ ﺤﯽaz-zuha) means for sunrise to spread everywhere and for the day to fully dawn.
This time is also termed “ ٰ( ”ﺍَﻟﻀﱡ ﺤﯽaz-zuha).
( ”ﺍَﻟ ﱠaz-zahaa) is the time before half of the day, or when the sun is at a quarter of its height in the
“ﻀ َﺤﺎ ُء
sky.
Ibn Faris says it means for sunrise to spread everywhere and for everything to be bright and visible.
79:30

And brought out its light ( made the day bright)

ﺿ ٰﺤ َﻬﺎ
ُ َواَ ْﺧَﺮ َج

“ﯽ
َ ” (zuhia): for sunrise to engulf everything, to come out in sunlight, to be pained by sunlight and its
َ ﺿ ِﺤ
heat.
“ ٰ( ” َﻭ َﻻ ﺗَﻀْ ﺤﯽwala tuzha): will not be troubled by sunlight and its heat (20:119).
“ًﺿﺎ ِﺣﻴَۃ
َ ( ”ﻓَ َﻌﻠَ ٗہfa’alahu zaahiya): he did it openly.
ُ ﺿ َﺤﺎ ﺍﻟﻄﱠ ِﺮ ْﻳ
“ﺿ ُﺤ ًّﻮﺍ
ُ ﻖ
َ ” (zahat tareequ zuhuwa): road became evident and clear {T}.
“ﺿﺤْ ﻴَﺎ ُء
َ ٌ( ”ﻟَ ْﻴﻠَۃlailatun zahya): illuminated night when there are no clouds and the moonlight remains from
beginning to end {T}.
Ibn Faris says it means for something to be evident and clear.
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Zd-D-D

ﺽﺩﺩ

“ﻀ ﱡﺪ
( ”ﺍَﻟ ﱢaz-zid): opposite, which cannot be present at the same time, as blackness and whiteness, life and
death. “ﺿ ﱞﺪﺍ
ِ ” (az-zidd): opponent.
“ﺿ ﱞﺪ َﻭﺍ ِﺣ ٌﺪ
ِ ( ”ﺍَ ْﻟﻘَﻮْ ُﻡ َﻋﻠَ ْﻴ ِہal-qoumu ilaihin ziddun wahid): the people banded together in opposing him.
“ﻀﺎ ﱠﺩ ﺍ ِﻥ
َ َ( ”ﮨُ َﻤﺎ ُﻣﺘhuma mutazaddaan): they are opposite to each other {T, M, R}.
Surah Maryam says:
19:82
they will be their opponents

Zd-R-B

ّ َو ﻳَ ُﮑ ْﻮﻧـُ ْﻮ َن َﻋﻠَْﻴ ِﻬ ْﻢ
ِﺪًا

ﺽﺭﺏ

“ ٌﺿﺮْ ﺏ
َ ” (zarb) has a lot of meanings. Famous among these is to hit or strike.
Ibn Faris says it also means to mold.
“ ُ( ”ﺍَﻟﻀﱠﺮْ ﺏaz-zarbu) and “ ُ( ”ﺍَﻟﻀﱢﺮْ ﺏaz-zirbu) means to be alike or similar, because one thing is molded into
the other’s form.
36:13
13:17

relate an example to them (make this thing more explicit to them
through an example)
Allah explains falsehood and truth through an example

ًب َﳍُ ْﻢ َﻣﺜَﻼ
ْ َوا
ْ ﺿ ِﺮ
ٰ ﻀ ِﺮ
ِ اﳊ ﱠﻖ واﻟْﺒ
ﺎﻃ َﻞ
ُ ْ َﻳ
َ َ َْ ُب اﻟﻠّﻪ

It may also mean to clash with each other.
“ﺏ ﺍﻟﻄﱠ ْﻴ ُﺮ
َ ﺿ َﺮ
َ ” (zarabit tair): the birds flew away in search of food.
ْ
َْﺭ
“ﺽ
ﺍﻻ
ﯽ
ﻓ
ﺏ
َ ﺿ َﺮ
َ ” (zarabna fil ard) is said when someone goes on a journey in search of a livelihood.
ِ
ِ
ْ
ْ
ﱠ
“ﺖ
ﻴ
ﺒ
ﺍﻟ
ﯽ
ﻓ
ﻞ
ُ
ﺟ
ُ
ﺮ
ﺍﻟ
ﺏ
َ ( ”ﺍَﺿْ َﺮazrabar rajulu fil beit) means that a man stayed at home.
ِ َ ِ
“ﺏ َﻋ ِﻦ ﺍﻟ ﱠﺸ ْﯽ ِء
ﺮ
ﺿ
َ َ َ ” (zaraba unish shaiyi): he abstained from that thing, avoided it. This is also the meaning
ْ
of “ُ ﺏ َﻋﻨہ
َ ( ”ﺍَﺿْ َﺮazraba unhu).
ْ
“ﺏ َﻋﻨہ
َ ﺏ َﻋ ْﻨہُ ﺍﻟ ﱢﺬ ْﮐ َﺮ َﻭﺍَﺿْ َﺮ
َ ﺿ َﺮ
َ ” (zaraba unhuz zikra wa azrib unhu): turned him from the mention and
removed him, stopped him.
Modern dictionary says “ ٌ( ”ﺍِﺿْ َﺮﺍﺏizraab) means “to strike”.
“ﺿ َﺮ ْﺑﻨَﺎ ﻋ َٰﻠﯽ ٰﺍ َﺫﺍﻧِ ِﮩ ْﻢ
َ ” (zarabna ala aazaanihim): we prevented them from hearing the voice.
“ﺏ ﺍِﻟَ ْﻴ ِہ
ﺮ
ﺿ
”
(zaraba
ilaih): he was attracted towards him.
َ َ َ
َ
“ﺏ
َ ( ”ﺍِﺿْ ﻄ َﺮiztarab) means for a part of something to strike a part of another. It also means to acquire and
to earn.
“ﺏ ﺍَ ْﻣ ُﺮ ٗﻩ
َ ( ”ﺍِﺿْ ﻄَ َﺮiztarabas amruhu): his matter was spoiled {T, M, L}.
“ ٌ( ” ُﻣﻀْ ﻄَ ِﺮﺏmuztarib): mobile, moving {T, M, L}.
The Quran says:
8:12
to strike
2:61

ِ َﺿ ِﺮﺑـﻮا ﻓَـﻮ َق ْاﻻَ ْﻋﻨ
ﺎق
ْ ْ ُ ْ ﻓَﺎ
ُﺖ َﻋﻠَْﻴ ِﻬ ُﻢ اﻟ ﱢﺬﻟﱠﺔُ َواﻟْ َﻤ ْﺴ َﮑﻨَﺔ
ْ َﺿ ِﺮﺑ
ُ
ِ
ِ ﺿَﺮﺑْـﺘُ ْﻢ ﻓِﯽ ْاﻻَْر
ض
ا
َ ا َذ

to hit with ignominy and insult

4:101

to travel
do not equate anyone with God
ﻀ ِﺮﺑـُ ْﻮا ﻟِٰﻠّ ِﻪ ْاﻻَ ْﻣﺜَ ِﺎل
16:74
(Do not create mental concepts about Him whether He is like so and
ْ ََوَﻻ ﺗ
so etc.)
ب َﻋﻨْ ُﮑ ُﻢ اﻟ ﱢﺬ ْﮐَﺮ
43:5
Will we stop the code of life from you (being applied to you)?
ْ َاَﻓَـﻨ
ُ ﻀ ِﺮ
Will we not implement the laws of the Quran in your case? And permit you to do whatever you wish and
follow whatever path you deem fit? This will not happen!
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“ًﺏ َﻣﺜَﻼ
َ ﺿ َﺮ
َ ” (zaraba masalan) means to explain a thing through an example. At some places only “ﺏ
َ ﺿ َﺮ
َ ”
(zaraba) has this meaning.
Allah explains haq (truth) and baatil(evil) in this manner, (or
ٰ ﻀ ِﺮ
ِ اﳊ ﱠﻖ واﻟْﺒ
ﺎﻃ َﻞ
13:17
َ َِﮐ َﺬاﻟ
ُ ْ َﮏ ﻳ
َ َ َْ ُب اﻟﻠّﻪ
makes one understand)
It also means the struggle between haqq (truth) and baatil (evil).
The Quran says:
these people do not want to make a point but only desire to pick a
43:58
quarrel
4:34
with different examples explain to them

ًﮏ اِﱠﻻ َﺟ َﺪﻻ
َ َﺿَﺮﺑـُ ْﻮﻩُ ﻟ
َ َﻣﺎ

اﺿ ِﺮﺑـُ ْﻮ ُﻫ ﱠﻦ
ْ َو

As such, “ً( ” َﻭﺍﺿْ ِﺮﺑُﻮْ ﺍ ﻟَﮩُ ﱠﻦ َﻣﺜَﻼwazribu hunna maslan) is that corporal punishment which is awarded by a
court, for women to abstain from their natural duties (like giving birth to children) and acting like a man
(as it is happening in Europe). This is a social crime which must be punished through the courts and be
stopped.
In surah Taha and other places, Moosa has been told:
20:77
take them through the dry road in the sea
26:63
take your group across the sea
44:24
(or by using the staff walk along)

ًب َﳍُ ْﻢ ﻃَ ِﺮﻳْﻘﺎً ﻓِﯽ اﻟْﺒَ ْﺤ ِﺮ ﻳـَﺒَﺴﺎ
ْ َﻓ
ْ ﺎﺿ ِﺮ
ِ
ﺎک اﻟْﺒَ ْﺤَﺮ
ْا
َ ﺼ
ْ ﺿ ِﺮ
َ ب ﺑِ َﻌ

At another place it is said:
Take your group towards the mountain, they will find springs of
water there to drink from.
7:165
(Strike your staff on the rock, this will split the stones or the ground
and water will spring forth.)

Zd-R-R

ِ
ﺎک ا ْﳊَ َﺠَﺮ
ْا
َ ﺼ
ْ ﺿ ِﺮ
َ ب ﺑِ َﻌ

ﺽﺭﺭ

“ﺿ ﱠﺮ
َ ” (zarr), “ ( ”ﻳَﻀُﺮﱡyazurr): to harm
( ”ﺍَﻟ ﱠaz-zarr), “( ”ﺍَﻟﻀﱡ ﱡﺮaz-zurr): loss. It is usually used for financial loss or external illness.
“ﻀ ﱡﺮ
( ”ﺍَﻟ ﱠaz-zurr): the misfortune or loss which is related to human Self.
“ﻀ ﱡﺮ
“( ”ﺍَﻟﻀﱠﺎ ﱡﺭaz-zurr): famine, intensity of loss, adverse situation.
( ”ﺍَﻟ ﱠaz-zarra’a): to be disbale, to be lame. It also means poverty, deprivation and ill-fortune.
“ﻀﺮﱠﺍ ُء
“ﱠﺮ ْﻳ ُﺮ
ِ ( ”ﺍَﻟﻀaz-zareer): blind, sick, weak, ill-fated {T, M}.
Ibn Faris says “ﱠﺮ ْﻳ ُﺮ
ِ ( ”ﺍَﻟﻀaz-zareer) means patience and a tsrong will power.
( ”ﺍَﻟ ﱠaz-zarar): lack of subsistence .
“ﻀ َﺮ ُﺭ
( ”ﺍَﻟ ﱠaz-zarurah): need.
“ُ ﻀﺮُﻭْ َﺭﺓ
“( ”ﺍَ ْ ِﻻﺿْ ِﻄ َﺮﺍ ُﺭal-iztiraar): to be compelled by need {T, M}.
( ”ﺍَﻟ ﱠaz-zartaan): two stones of a grindstone, the two wives of a man.
“ﻀ ﱠﺮﺗَﺎ ِﻥ
“( ”ﺍَ ِﻻﺿْ َﺮﺍ ُﺭal-izraar): to marry another woman while one is already married.
ُ ْ( ”ﺗَ َﺰ ﱠﻭﺟtazawwajtul mar’a ala zirr): I married that woman while I had a wife. This shows
“ﺿ ﱟﺮ
ِ ﺖ ْﺍﻟ َﻤﺮْ ﺍﺓ ﻋ َٰﻠﯽ
that the Arabs too were aware of the complications and difficulties of having two wives.
“ﻀ ﱡﺮ
ِ ( ”ﺍَ ْﻟ ُﻤal-muzirr): the one who becomes close {T, M}.
This word has appeared in (2:102) against profit or “( ”ﻧَ ْﻔ ٌﻊnaf’a), against “( ” َﺧ ْﻴ ٌﺮkhairun) in (6:17) and in
(16:53), and to mean corporal pain in (21:83). In (2:174) it is said “( ”ﺍُﺿْ ﻄَ ﱠﺮuztur) which means
involuntary condition.
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The Quran says:
2:282
the writer must suffer no harm
4:95

those who will have no corporal pain(sickness)

9:107

imparting mutual loss

4:12

2:174

which does harm each other
I will render them helpless and take them towards the punishment of
fire
he who becomes helpless

27:65

helpless

2:126

Zd-R-Ain

ِ
ﺐ
َ َُو َﻻ ﻳ
ٌ ﻀﺎ َرَﮐﺎﺗ
ِ
ﻟﯽ اﻟﻀَﱠﺮِر
ْ َﻏْﻴـَﺮاُو
ِﺿَﺮ ًارا
ﻀﺎ ﱟر
َ َﻏْﻴـَﺮُﻣ
ِ ﺿﻄَﱠﺮﻩ اِٰﻟﯽ َﻋ َﺬ
اب اﻟﻨﱠﺎ ِر
ُ ْ َﰒُﱠ ا
اﺿﻄُﱠﺮ
ْ ﻓَ َﻤ ِﻦ
ﻀﻄَﱞﺮ
ْ ُﻣ

ﺽﺭﻉ

ٌ ْ( ” ِﺧﻠkhilf) {T}.
ُ ْ( ”ﺍَﻟﻀﱠﺮaz-zar’a): the teats of cows, goats, etc.: a she-camel’s teats are called “ﻒ
“ﻉ
Ibn Faris says the basic meaning of this root is softness.
ٌ ْﺿﺮ
The teats are said to be “ﻉ
َ ” (zar-un) because of their softness.
“ﺿ َﺮ َﻉ ْﺍﻟﺒَ ْﮩ ُﻢ
َ ” (zara-ul bahmu) means the progeny of the four legged animals put their mouths to their
ّ ٰ ﻉ ﺍِ ٰﻟﯽ
mothers’ teats {L}. This can make one understand the meaning of “ِﷲ
َ َ( ”ﺗtazarr’u ilal-laah), i.e.
ِ ﻀﺮﱡ
to approach the real source of nourishment for own sustenance.
7:55

refer to Allah’s law of nourishment for your development

ًﻀﱡﺮ ًﻋﺎ َو ُﺧ ْﻔﻴَﺔ
َ َاُْد َﻋ ْﻮا َرﺑﱠ ُﮑ ْﻢ ﺗ

For more details of this meaning، see also under the heading (Ain-W-D) the word “( ”ﺗَ َﻌ ﱠﻮ َﺫta-awwuz).
Further ahead it is said:
7:55
He does not like rebels who transgress the limits

ﺐ اﻟْ ُﻤ ْﻌﺘَ ِﺪﻳْ َﻦ
اِﻧﱠﻪُ َﻻ ُِﳛ ﱡ

It is obvious from above that the term “ﻀﺮﱡ ﻋًﺎ
َ َ( ”ﺗtazarru’a) has the basic element of obedience to Allah as
revealed in the Quran.
Surah Al-Anaam says:
When (due to their deeds) according to the law of requital , results
6:42
became evident to them, why did they not accept the obedience Our
laws?

ِ
ﻀﱠﺮ ُﻋ ْﻮا
َ َﻟَ ْﻮَﻻ ا ْذ َﺟﺎءَ ُﻫ ْﻢ ﺑَﺄْ ُﺳﻨَﺎ ﺗ

“ﱠﺮ ْﻳ ُﻊ
ِ ( ”ﺍَﻟﻀaz-zareeh) is a sort of cactus that grows in Hijaaz. The four legged animals do not even go near
it (for grazing). It makes one weak if it is eaten. This word also means a smelly grass that grows in
stagnant water which animals do not feed on {T}. Sometimes the sea throws out such sort of plantation on
the beaches and any animal which eats it, becomes weak {L}.
Surah Al-Ghashia calls the food of the hell dwellers as “ﺿ ِﺮ ْﻳ ٌﻊ
َ ” (zareeh) in (88:6), i.e. the food which is
discarded by others. It is food that depresses human potentials instead of serving as a nourishment. At a
community level only weak and enslaved nations get this sort of sustenance. With regards to stopping
development, see jaheem in heading (J-He-M).
ُ ﱠﺎﺭ
ُ ﱠﺮ
“ﻉ
ِ ( ”ﺍَﻟﻀaz-zari’u) and “ﻉ
ِ ( ”ﺍَﻟﻀaz-zari’u) means every weak and feeble thing {T}.
َ
“ﺿ ِﺮ َﻉ ﻟ ٗہ
َ ﺿ َﺮ
َ ” (zari’a lahu) and “ﻉ
َ ” (zara’a): asked him for something and at the same time described
one’s own pitiful condition.
ُ ْ( ”ﺍَﻟﻀﱡ ﺮُﻭaz-zuruh): to become feeble.
“ﻉ
َ (la zar-un): he has nothing {T}.
ٌ ْ( ” َﻣﺎﻟَ ٗہ ﺯَﺭma lahu zar-un) and “ﻉ
ٌ ْﺿﺮ
“ﻉ
َ ”ﻻ
“ً( ”ﺍَﺿْ َﺮ َﻉ ﻟِﻔُ َﻼ ٍﻥ َﻣ َﻼazra’a li fulanin ma’la): he spent all his money {M}.
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However, “ً ﻀﺮﱡ ﻋﺎ
َ َ( ”ﺗtazarru awn) means for man to look or go towards Allah for sustenance in order to
develop, and obey His laws with his strong belief and willingness. If he does not do this, then he will get
“ﺿ ِﺮ ْﻳ ٌﻊ
َ ” (zaree’un) to eat. That is, the ignominious food which results in moral and material deprivation
thus suppressing the value as a human being.

Zd-Ain-F

ﺽﻉﻑ

( ”ﺍَﻟ ﱠaz-za’af), “( ”ﺍَﻟﻀﱡ ﻌْﻒaz-zoaf), “ ُﻀﻌْﻒ
( ”ﺍَﻟ ﱠaz-za’afa): weakness {T}.
“ ُﻀﻌْﻒ
ٌ ﺿﻌ
ٌ ﺿﻌ
Muheet says that “ْﻒ
ُ ” (zo’af) means
َ ” (za’af) means weakness of an expressed opinion, and “ْﻒ
physical weakness.
Surah Ar-Rom has used “ٌ( ”ﻗُ ﱠﻮﺓzo’af) against strength in (30:54)
ٌ ﺿﻌ
Surah Al-Anfal has used “ْﻒ
َ ” (za’af) to mean military weakness.
ٌ ﺿﻌ
Surah Ibrahim has used “ْﻒ
َ ” (zo’afa) against “ َ( ” ُﻣ ْﺴﺘَ ْﮑﺒِ ِﺮ ْﻳﻦmustakbireena) in (10:21).
ٌ ﺿ َﻌ
ٌ ﺿ ِﻌﻴ
“ﺎﻑ
َ ” (za-eef) and means weak (2:28). Here this word has been used
ِ ” (zi’aaf) is the singular of “ْﻒ
to mean overwhelmed by emotions.
“( ”ﺍِ ْﺳﺘَﻀْ َﻌﻔَ ٗہiztas’afahu): considered him to be weak, lowly (7:150).
ٌ ( ” ُﻣ ْﺴﺘَﻀْ َﻌmustaz’af): he who is considered weak (4:75). It is obvious that the weak have their rights
“ﻒ
usurped and other undue advantages also taken of their weakness i.e. their weakness is exploited due to
their being poor.
Ibn Faris says it has two different meanings. One is of weakness, while the second meaning is of
doubling something up.
ٌ ﺿﻌ
ٌ ( ”ﺍَﺿْ َﻌaz-aaf) and means for something to be similar to another. It
“ْﻒ
ِ ” (zi’foon) is the singular of “ﺎﻑ
also means equal share, more of such. This way the thing is doubled. Some think it means even three
times or four times more, not just double. It is also used to mean unlimited in quantity {T}.
The Quran says:
2:245
several times more
7:38

double

2:265

Double

3:129

do not gain interest after interest

ﺿ َﻌﺎﻓﺎً َﮐﺜِْﻴـَﺮًة
ْ َﻓَـﻴُﻀٰﻌِ َﻔﻪُ ﻟَﻪُ ا
ﻒ
ٌ ِﺿ ْﻌ
ِ ْ ﻓِ ْﻌ َﻔ
ﲔ
ًﺿ َﻌﺎﻓًﺎ ُﻣﻀ َٰﻌ َﻔﺔ
ْ ََﻻ ﺗَﺄْ ُﮐﻠُ ْﻮا اﻟﱢﺮٰﺑﻮا ا

ٌ ﺿ ِﻌﻴ
ٌ ﺿ ِﻌﻴ
Raghib says “ًﻀﺎ َﻋﻔَۃ
َ ( ” ُﻣmuza’afah) in (3:129) actually is from “ْﻒ
َ ” (za’eef) not from “ْﻒ
ِ ” (ziif).
ٰ
Therefore this verse is referring to interest “”ﺭﺑﻮ
ِ (riba) which you think increases the money, but in fact
decreases it. Interest decreases a society’s wealth and the man who gives money on interest loses his
capabilities. With “”ﺭ ٰﺑﻮ
ِ (riba) national wealth decreases and weakness upon weakness is created.
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Zd-Gh-Th

ﺽﻍﺙ

َ َﺚ ﺍﻟْ َﺤ ِﺪﻳ
َ ﺿﻐ
“ْﺚ
َ ” (za-asal hades): to make a matter distorted or ambiguous.
ُ
ْ
َ
( ”ﺍﻟ ﱠzaghsu): intermingling of things.
“ﻀﻐﺚ
َ ﺿﻐ
“َﺚ ﺍﻟ ﱢﺴﻨَﺎ َﻡ
َ ” (saghas sinaam): when it is difficult to say whether the camel is fat or lean, and one has to
see physically by holding the hump in the hand whether it has some fat or not.
ٌ ﺿ ْﻐ
ٌ ( ”ﺍَﺿْ ﻐazTherefore ambiguous talk is called “ﺚ
ِ ( ” َﮐ َﻼ ٌﻡkalaamun zighsun) {T, M, R}. Plural is “َﺎﺙ
ghaas).
The Quran says:
12:44
dreams which have no clear meaning, disturbing dreams

ﺎث اَ ْﺣ َﻼٍم
ْ َا
ُ َﺿﻐ

ٌ ﺿ ْﻐ
“ﺚ
ِ ” (zigsun): a fistful of grass, bouquet or branches, a fistful of something {T, M, R}.
Surah Saad says in the narrative about Ayub:
38:44
take a fistful of grass

ِ
ًک ِﺿ ْﻐﺜﺎ
َ ُﺧ ْﺬﺑِﻴَﺪ

ُ ﻀ ْﻐ
Ibn Faris says “ﺚ
( ”ﺍَﻟ ﱢaz-zighsu) means a fistful of branches or straws. In ancient medicine, and today
too, many diseases are treated with herbs and leaves of trees.
Lissanul Arab says it also means a little benefit of this world, a handful.

Zd-Gh-N

ﺽﻍﻥ

Ibn Faris says that the root basically means to cover some facts under false pretense.
“ ُﻀ ْﻐﻦ
( ”ﺍَﻟ ﱢaz zighn): extreme enmity: extreme prejudice, extreme dislike.
“ﺿ َﻐﻦَ َﻋﻠَ ْﻴ ِہ
َ ” (zaaghan ilaih): he held extreme prejuidce against him: held extreme enmity.
ٌﺱ
“ﺿﺎ ِﻏ ٌﻦ
( ”ﻓَ َﺮfarasa zaaghinu): means a horse which does not trot without being struck.
َ
“( ”ﺍِﺿْ ﻄَ َﻐﻨَ ٗہistaghanah): he hid some thing under his arm: or took it in his lap {T, M, R}.
“ٌ ﺿ ِﻐﻨَۃ
َ ٌ( ”ﻗَﻨَﺎﺓqanatun zaaghinah): crooked or bent spear. Crooked (evil) and covered.
The Quran says:
Allah will expose their prejudices and enmity (i.e.
47:37
which they are hiding and reveal their
47:29
conspiracies).

Zd-F-D-Ain

ﺿﻐَﺎﻧـَ ُﻬ ْﻢ
ْ َُِﳜ ْﺮ َج اﻟ ٰﻠّﻪُ ا

ﺽﻑﺩﻉ

ُ ﻀ ْﻔ َﺪ
ُ ﻀ ْﻔ َﺪ
( ”ﺍَﻟ ﱠaz-zafdah): frog {T}.
“ﻉ
( ”ﺍَﻟ ﱢaz-zifdah), “ﻉ
ُ ﺿﻔَﺎ ِﺩ
Plural is “ﻉ
َ ” (zafadih) as in (7:133).
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Zd-L-L

ﺽﻝﻝ

( ”ﺍَﻟ ﱠaz-zallah): surprise, to be surprised, to wander in search of, perplexed, confused, for something to
“ُ ﻀﻠﱠۃ
be hidden and disappear, for different things to be so mixed up that they cannot be separated from each
other.
“ﺿ ﱠﻞ ْﺍﻟ َﻤﺎ ُء ﻓِﯽ ﺍﻟﻠﱠﺒَ ِﻦ
َ ” (zall al-ma’u fil laban): a few drops of water got mixed with milk and thus disappeared.
It is also used not be able to think of any argument or reason, or to forget and to lose memory {Ibn
Qateebah}.
“ٌ ﺿ َﻼﻟَۃ
َ ” (zalaalah): to move away from the right path, whether intentionally or inadvertently, a little or
very much. Since one who loses his way in the desert does not find his destination despite all efforts,
therefore for all efforts to fail are also called “ﺿ ﱠﻞ َﺳ ْﻌﻴُ ٗہ
َ ” (zalla saa yah). Since wandering in this way in
the desert means destruction and annihilation at last, this word is also used in these meanings {L}. It also
means to be wasted, to be fruitless.
“ًﺿﻠﱠۃ
َ َ( ” َﺫﮨzahaba zumuu zillah): his blood was wasted for nothing, because no compensation or
ِ ﺐ َﺩ ُﻣ ٗہ
revenge could be taken {T}.
( ”ﺍَﻟ ﱠaz-zalal): the water which is under a rock or the shade of a tree, and is safe from sunlight.
“ﻀﻠَ ُﻞ
“ﺿﻠﱠﻨِ ْﯽ ﻓُﻼَ ٌﻥ
َ ” (zallani fulanun): he went out of my control and I had no power over him {T}.
“ﻀ ﱡﻞ
َ ( ”ﺍَ ْﻟ َﻤal-mazallu), “ﻀ ﱡﻞ
ِ ( ”ﺍَ ْﻟ ُﻤal-muzillu): mirage which in the desert sand, shimmers like water {T}.
When the Messenger Muhammed was thinking and making effort in search of the Truth, that is, before
the revelation of the Quran, the Quran has described that condition as “ًّﺿﺎﻻ
َ ک
َ ( ” َﻭ َﻭ َﺟ َﺪwawajadaka dalla)
in (93:7). A messenger-to-be, even before the messenger-hood, is unhappy and dissatisfied with the
prevalent wrong concepts and beliefs around him of life. Since the true concepts have not yet been
revealed to him, therefore he makes effort and struggles in search of the truth. Then he gets guidance
from God as a revelation, and this effort succeeds and he gets a new direction within the Divine
Guidance.
Surah Al-Baqrah uses “ٌﺿ َﻼﻟَۃ
َ ” (zalalah) against guidance in (2:16). In surah Ibrahim, for deeds to remain
without result and efforts to be unsuccessful, is said to be “ﺿ َﻼ ٌﻝ
َ ” (zalaal).
Surah Al-Kahaf has “ﺿ ﱠﻞ َﺳ ْﻌﻴُﮩُ ْﻢ
َ ” (zalla sa’yuhim) in (18:104). In surah Ibrahim, by using this word
opposite to stability, it has been shown that this word means destruction and annihilation (14:27). In surah
ٌ َﺿ َﻼﻟ
Al-Hijr, the result of “ﺖ
َ ” (zalalat) has been described as hopelessness and the deprivation from
Allah’s benevolence (15:56).
Surah Al-Airaaf has “ﺿﻠﱡﻮْ ﺍ َﻋﻨﱠﺎ
َ ” (zallu unna) in (7:37), which means that they were lost to us or
disappeared. In surah As-sajdah where this saying of the deniers has been quoted “ﺽ
َ ( ” َء ﺍِ َﺫﺍaِ ْﺿﻠَ ْﻠﻨَﺎ ﻓِﯽ ْﺍﻻَﺭ
iza zalalna fil ard) in (32:10), it means that “will we after being wasted and turned to dust”.
“( ”ﺗَﻀْ ﻠِ ْﻴ ٌﻞtazlilun) means to waste, to make unsuccessful, to divert and to put on the wrong path (105:2).
As such, “ َﺿﺎﻟﱢ ْﻴﻦ
َ ” (zwalleen) would refer to those who instead of seeking guidance from the revelation,
pursue their own desires and base pleasures and thus loose direction in life just like a traveler who is lost
in a barren desert. He wanders the whole day but the destination eludes him. Thus all his efforts are
wasted and as a result he is dead despite making efforts to find the right direction and never reaches his
destination. As against this are the “( ”ﻣﻨﻌﻢ ﻋﻠﻴہmun’im ilaih) (1:6), which are those whose condition is
quite the opposite and who benefit from the righteous path.
Surah Al-Baqrah says that in matters of business deals , two men should be taken as witnesses and if two
men are not available, then one man and two women should be taken. Two women because:
If one of them mixes up some detail, then the other could
ِ َاَ ْن ﺗ
ﺮی
2:282
ُ ﻀ ﱠﻞ اِ ْﺣ َﺪا ُﳘَﺎ ﻓَـﺘُ َﺬ ﱢﮐَﺮاِ ْﺣ
ٰ ﺪاﳘَﺎ ْاﻻُ ْﺧ
remind her
This does not mean that she will forget, as is usually believed, but because a woman is more emotional
and shy. She may under pressure of the situation (surrounded by men) get confused especially if there is a
controversy. At another place in the Quran it is said:
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43:18

She may not be able to be explicit, especially in a
controversy in which emotions are certainly flying around

ِْ وﻫﻮ ﻓِﯽ
ٍ ْ ِﺼ ِﺎم َﻏْﻴـﺮ ُﻣﺒ
ﲔ
ُ َ اﳋ
ََُ

Refined emotions are necessary for a woman’s biological compulsion as a mother where she is given the
duty of bearing children. Therefore this is not a limitation or weakness. With proper education and
training, she can retain these emotions, and be outspoken and articulate as well (56:37) as we can see all
around us in the modern world where women are now found working in higher positions of responsibility.
See heading (Ain-R-B).

Zd-M-R

ﺽﻡﺭ

“( ”ﺍَﻟﻀﱡ ْﻤ ُﺮaz-zumr), “( ”ﺍَﻟﻀﱡ ُﻤ ُﺮaz-zumur): to be weak, for the stomach to become so lean as to be seemingly
stuck to the back.
“ ُﺿ َﻤ َﺮ ْﺍﻟﻔَ َﺮﺱ
َ ” (zamaral fars): for a horse to be very weak.
“ﺿﺎ ِﻣ ٌﺮ
َ ٌﻀﻴْﺐ
ِ َ( ”ﻗqazeebun daamir): a dried and shrunken branch of plant which has lost all freshness {T}.
The Quran says “ﺿﺎ ِﻣ ٍﺮ
َ ( ” َﻋ ٰﻠﯽ ُﮐ ﱢﻞala kulli daamir) in (22:27) which means “on very weak and lean rides”.
Raghib says “ﺱ
ِ ( ”ﺍﻟﻀﱠﺎ ِﻣ ُﺮ ِﻣﻦَ ْﺍﻟﻔَ َﺮad daamiru minal faras) means “the lean horse whose leanness is not due
to weakness but due to tough training”.
( ”ﺍَﻟ ﱠaz-zameer): dried grape, or anything that you hide in your heart.
“ﻀ ِﻤ ْﻴ ُﺮ
“( ”ﺍَﺿْ َﻤ َﺮ ٗﻩazmarahu): he hid him {T}.
Ibn Faris says it has two basic meanings. One is leanness and fineness, and the second is for something
to hide or be oblivious.

Zd-M-M

ﺽﻡﻡ

( ”ﺍَﻟ ﱠaz-zumm): to join one thing with another or mix it with another.
“ﻀ ﱡﻢ
“( ”ﺍِﺿْ ﻄَ ﱠﻢ ﺍﻟ ﱠﺸ ْﯽ َءiztammash shaiyi): collected something for himself.
“ ْﺻ ْﺪ ِﺭی
َ ﺿ َﻤ ْﻤﺘُ ٗہ ﺍِ ٰﻟﯽ
َ ” (zamamtuhu ila sadri): I embraced him {T}.
“ﺿ ﱠﻢ َﻋﻠَﯽ ﺍﻟ َﻤﺎﻝ
”
(zamma
alal maal): he seized all the wealth {R}.
َ
ﱠ
“ﺎﺱ
ُ ” (zumma junahaka unin nas): be kind to people and be courteous with them {T}
َ ﺿ ﱠﻢ َﺟﻨَﺎ َﺣ
ِ ﮏ َﻋ ِﻦ ﺍﻟﻨ
Ibn Faris says it means for two things to be in agreement.
Surah Taha has:
In the ensuing event do not be worried and stay
calm and continue to relate the bright (or
20:22
illuminating) principles as related to you
through the revelation (Figurative meaning)
And surah Al-Qasas says:
Put your hand into your shirt, it will come out
28:32
white without any bad effect, and keep your
arms around you in fear. (Literal meaning)

ِ َاﺿﻤﻢ ﻳ َﺪک اِٰﻟﯽ ﺟﻨ
ﻀﺎءَ ِﻣ ْﻦ َﻏ ِْﲑ ُﺳ ْﻮٍء
َ ﺎﺣ
َ ﮏ َﲣُْﺮ ْج ﺑـَْﻴ
َ َ ْ ُ ْ َو
َ

ِ
ٍ
ﮏ
ْ ُاُ ْﺳﻠ
َ اﺿ ُﻤ ْﻢ اﻟَْﻴ
َ ِک ﻓِ ْﯽ َﺟﻴَﺒ
ْ ﻀﺎءَ ِﻣ ْﻦ َﻏ ِْﲑ ُﺳ ْﻮء َو
َ ْﮏ َﲣُْﺮ ْج ﺑـَﻴ
َ ﮏ ﻳَ َﺪ
ِ
ِ ﮏ ﻣﻦ اﻟﱠﺮْﻫ
ﺐ
َ ََﺟﻨ
َ َ ﺎﺣ

For the meaning of “ﻀﺎ ُء
َ ( ”ﻳَ ٌﺪ ﺑَ ْﻴyadun baiza-un), see heading (Y-D-Y). Also see (7:108), (26:33). For the
meaning of “( ” َﺟﻨَﺎ ٌﺡjanah), see heading (J-N-H) along with (28:32).
Hence these verses mean that in fear, do not be worried, but remain calm, the way a bird sits with its
feathers around it in a calm moment. You will come out of all difficulties. The enemy will not be able to
do you any harm.
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Zd-N-K

ﺽﻥک

( ”ﺍَﻟ ﱠaz-zank): narrow (i.e. not expanse).
“ﮏ
ُ ﻀ ْﻨ
( ”ﺍَﻟ ﱠaz-zaneek): a person who is weak in intellect, opinion or physically, etc. It also means a servant
“ﮏ
ُ ﻀﻨِ ْﻴ
who only works for food.
ٌ ﻀﻨﱢ
“ﮏ
َ َ( ” َﺭ ُﺟ ٌﻞ ُﻣﺘrajulun mutadaniun): weak man {T, M, R}...
The Quran says that any individual or nation which will ignore the laws of Allah will:
their economies will be restricted and they will never have
20:124
prosperity

ِ
ِ
ًﺿْﻨﮑﺎ
َ ًﻓَﺎ ﱠن ﻟَﻪُ َﻣﻌْﻴ َﺸﺔ

Obviously the nations which are ignoring the laws of Allah, i.e. not abiding by them (today so called
Muslims are in the forefront of such nations) are avoiding Allah’s laws. This is evident and obvious
example and leaves no room for doubt.

Zd-N-N

ﺽﻥﻥ

“ﻀ ﱡﻦ
َ َﺿ ﱠﻦ ﺑِﺎ ﻟ ﱠﺸ ْﯽ ِء ﻳ
َ ” (zanna bishaiyin yadann): to be miserly with desired and favorite things.
( ”ﺍَﻟ ﱠaz-zaneen): the man who is miserly with good things.
“ ُﻀﻨِﻴْﻦ
“( ”ﺍَﻟﻀ ﱡﱢﻦaz-zinn): the thing with which miserliness is practiced {T}, which is saved and preserved.
The Quran says about the messenger Muhammed:
Whatever he receives as revelation, he is not miserly with
81:24
making it known to all.
(he gives to anyone who wants it)

Zd-He-Y/A

ٍ ْ ِﻀﻨ
ِ ْوَﻣﺎ ُﻫﻮ َﻋﻠَﯽ اﻟﻐَﻴ
ﲔ
َ ِﺐ ﺑ
َ َ

ﺃ/ﺽ ﻩ ی

( ”ﺍَﻟ ﱠaz-zahya): a woman who can neither bear a child nor menstruate, or who has very small breasts
“ﻀ ْﮩﻴَﺎ ُء
and is flat chested. “ُﺿﺎﮨَﺎﻩ
َ ” (zahahu), “ًﻀﺎﮨَﺎﺓ
َ ( ” ُﻣmuzahah), “ﺿﺎﮨَﺎ َء ٗﻩ
َ ” (azahahu), “ًﻀﺎﻩَ َءﺓ
َ ( ” ُﻣmuzaaha’ah): he
ﱡ
became like, became similar to. “ﮏ
ﻴ
ﮩ
ﺿ
ﻮ
ُ
ﮨ
”
(huwa
zahiyok):
he
resembles
you
{T,
M}.
َ َِ َ
Ibn Faris says the word basically means for a thing to resemble another.
The Quran says:
They talk like those who before them adopted the
9:30
path of denial. These are all of the same type.

Zd-W-A

ﻀﺎﻩِءُ ْو َن ﻗَـ ْﻮ َل اﻟﱠ ِﺬﻳْ َﻦ َﮐ َﻔُﺮْوا ِﻣ ْﻦ ﻗَـْﺒ ُﻞ
َ ُﻳ

ﺽﻭﺃ

“ﺿﻮْ ٌء
َ ” (zaa’un) or “( ”ﺿُﻮْ ٌءzu’un) means light, illumination, as also said under the heading (N-W-R).
“ﺿﺎ َء
َ َ( ”ﺍaza’a) means to illuminate, or be illuminated.
Zamkhishri says that “ﺿﻮْ ٌء
َ ” (zau-un) is a stronger word than “( ”ﻧُﻮْ ٌﺭnoor), although both have the same
meaning. “ﺿﻮْ ٌء
”
(zau’u)
means
somebody’s personal light and “( ”ﻧُﻮْ ٌﺭnoor) means the light gained from
َ
someone else {T}. Probably this is why the sunlight has been called “ﺿﻮْ ٌء
َ ” (zau-un) while moonlight has
been called “( ”ﻧُﻮْ ٌﺭnoor) as in (10:5) – i.e. the Sun has its own light while the moon has reflected light.
But the Quran has used one word in place of another, as for example the Torah has in (5:44) been called
“( ”ﻧُﻮْ ٌﺭnoor), and in (21:48) has been called “ﺿﻴَﺎ ٌء
ِ ” (zia).
2:17

when it illuminated the environment

24:35

its oil (is heated up) that it is near being alighted or illuminated
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ْ َﺿﺎء
َ َﻓَـﻠَ ﱠﻤﺎ ا
ُت َﻣﺎ َﺣ ْﻮﻟَﻪ
ِ
ُ ﻳَ َﮑ
ُﺎد َزﻳْـﺘُـ َﻬﺎ ﻳُﻀ ْﯽء
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Zd-W-Z

ﺽﻭﺯ

“ﺿﺎ َﺯﻓُ َﻼﻧﺎ ً َﺣﻘ ﱠ ٗہ
َ ” (zaazan fulanun haqqahu): he reduced his rights.
ٰ ﺿﻴ
“ْﺰی
ِ ٌ ( ”ﻗِ ْﺴ َﻤۃqismatun deeza): that unjust distribution in which somebody is made to bear a loss, or a
distribution which is not just.
“ُ ( ”ﺍَﻟﻀﱡ ﻮْ َﺭﺓaz-zuwaazah): that fiber of a wooden branch, which was used for cleaning teeth and, is stuck
into ones teeth {T, M}. Even such a small bit is oppressive and not right.
Ibn Faris says that this root’s basic meanings are to be crooked, and to loss or decrease.
The Quran says:
53:22
this division then is a very unjust division

Zd-Y-R

ﮏ اِذًا ﻗِ ْﺴ َﻤﺔٌ ِﺿﻴْـَﺰ ٰی
َ ْﺗِﻠ

ﺽیﺭ

( ”ﺍَﻟ ﱠaz-zair): means harm.
“ﻀ ْﻴ ُﺮ
“ﺿﺎ َﺭ ٗﻩ
َ ” (dara) and “( ”ﺿﱠﺮ ٗﻩsarrah) also mean to impart harm or loss or hurt someone {T}.
The Quran says:
26:50
There is no harm (there is nothing wrong with it).

Zd-Y-Ain

ﺿْﻴـَﺮ
َ َﻻ

ﺽیﻉ

“ﻉ
َ ﺿﺎ
َ ” (zaa), “ﻀ ْﻴ ُﻊ
َ ” (zai’a): to be killed or wasted.
ِ َ( ”ﻳyazeeh), “ﺿ ْﻴﻌًﺎ
“ﺎﻉ ﺍﻟ ﱠﺸ ْﯽ ُء
ﺿ
”
(za’ash
shamsi):
the
thing
was left as it was, and it was not looked after.
َ
ِ
“ﺿﺎ َﻉ ْﺍﻟ ِﻌﻴَﺎ ُﻝ
َ ” (zaa’al ayaal): the family was left untrained, and was not brought up properly, thus was left
on its own.
“ﻀ ْﻴ َﻌ ٍۃ
َ ِ( ”ﺗَ َﺮ ْﮐﺘُ ٗہ ﺑtaraktuhu bidee’ah): I left him without looking after him
ٌ ﺿﺎ ِء
ُ ﻀﻴَﺎ
“ﻉ
( ”ﺍَﻟ ﱢaz-ziyah) is the plural of “ﻉ
َ ” (zayah) and means things which are not looked after and are
thus wasted {T, M}.
“ُ ﻀ ْﻴ َﻌۃ
( ”ﺍَﻟ ﱢaz-zai’ah) also means property because if it is not kept open for the benefit of mankind, it
ultimately gets wasted.
Surah Al-Baqrah says:
Allah is not the one to leave your trust go unrewarded and not
2:143
look after you and let you go wasted, and without producing any
result
Surah Maryam says that after the messengers, such people were born who:
did not care about the system of salaat and left it unattended and
19:59
started pursuing their own desires
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ِ وﻣﺎ َﮐﺎ َن اﻟ ٰﻠّﻪ ﻟِﻴ
ﻀْﻴ َﻊ اِْﳝَﺎﻧَ ُﮑ ْﻢ
ُ ُ
ََ

ﱠﻬ َﻮات
ﺎﻋ ْﻮا اﻟ ﱠ
َ َا
ُﺿ
َ ﺼ ٰﻠﻮَة َواﺗﱠـﺒَـ ُﻌ ْﻮا اﻟﺸ
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Zd-Y-F

ﺽیﻑ

( ”ﺍَﻟ ﱠaz-zaid) means guest. It is both singular and plural {T, M}.
“ ُﻀﻴْﻒ
Surah Hoodh says:
11:78
Do not disgrace me concerning my quests

َﻻ ُﲣُْﺰْو ِن ﻓِ ْﯽ ِﺿْﻴ ِﻔ ْﯽ

ٌ ﺿﻴ
Here “ْﻒ
َ ” (zeef) has come to mean plural.
“( ”ﺿَﺎﻑَ ﺍِﻟَ ْﻴ ِہzaafa ilaih): he leaned towards him, leaned towards, bent, and became close to.
“ َﺿﻴﱠﻒ
َ ” (dayya-if): to host, to make someone your guest {T, M}.
Surah Al-Kahaf says:
18:77
they refused to host them

ﻀﻴﱢـ ُﻔ ْﻮُﳘَﺎ
َ ُﻓَﺎَﺑـَ ْﻮا اَ ْن ﻳ

“ ُﻀﺎﻑ
َ ( ”ﺍَ ْﻟ ُﻤalmu-zaaf): sanctuary, to make one incline to someone, lean forward, It also means when
someone is encircled all around during a battle.
Ibn Faris says the basic meaning of the root is to lean and incline towards someone.

Zd-Y-Q

ﺽیﻕ

ُ ﻀ ْﻴ
“ﻕ
َ ﺿﺎ
َ ” (zaaq), “ﻖ
ِ َ( ”ﻳyazeeq), “ً ﺿﻴْﻘﺎ
ِ ” (zeeqan): to be frustrated, to be bothered.
“ﺿﻴﱠﻖ
َ ” (zayyaq): to bother.
ُ ﻀ ْﻴ
( ”ﺍَﻟ ﱠaz-zaiq): constriction. This is the opposite of “( ”ﺍَﻟ ﱠﺸﺮْ ُﺡush-sharh).
“ﻖ
( ”ﺍَﻟ ﱢaz-zeequ) and “ﻀﻴْﻖ
Therefore, to comprehend its right meaning, see heading (Sh-R-H). These two roots have appeared
opposite each other in (9:126).
ٌ ﺿﻴﱢ
“ﻖ
َ ” (zayyiq): narrow (6:126).
ٌ ﺿ ْﻴ
“ﻖ
َ ” (zaiq): constriction (16:127).
ٌ ﺿﺎ ِء
“ﻕ
َ ” (za’iq): that which is constricted or narrow (11:12). The connotations of sorrow and sadness are
found in them.

9:118

for their protection he found his ability and
resources to be inadequate
the earth became narrow for them

9:118

they became fed up of themselves

65:6

do not bother them

11:77
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ًﺎق ﺑِِ ْﻢ ذَ ْرﻋﺎ
َ ﺿ
َ
ﺖ َﻋﻠَْﻴ ِﻬ ْﻢ اْﻻَْر ُج
ْ َﺿﺎﻗ
َ
ِ
ﺖ َﻋﻠَْﻴﻬ ْﻢ اَﻧْـ ُﻔ ُﺴ ُﻬ ْﻢ
ْ َﺿﺎﻗ
َ
ِوَﻻ ﺗُﻀﺎ ﱡرو ﻫ ﱠﻦ ﻟ
ﻀﻴﱢـ ُﻘﻮا َﻋﻠَْﻴ ِﻬ ﱠﻦ
ﺘ
َُ ُ ْ َ َ
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ُ ﻁ َ ﺎ ﻟ ُ ْﻮ
ﺕ

Taloot

Allah made Taloot the commander of the Bani Israeli forces that were going to meet Jaloot’s (Goliath)
challenge. He had knowledge as well as physical strength; since these two things are required in a
commander. His appointment was opposed by the Bani Israel because they said that he was not of royal
blood, i.e. he was not from among the aristocrats. To this Allah had replied that a commander’s qualities
are knowledge of warfare and strength, not wealth and riches (2:247)
Muheet says that it is a non-Arabic word. Raghib also supports this.

Te-B-Ain

ﻁﺏﻉ

Ibn Faris says that “( ”ﺍَﻟﻄﱠ ْﺒ ُﻊat-tab’u) is used metaphorically for defining the extreme scale of a thing, e.g.
a place where the thing can reach the farthest and ends there.
“( ”ﻁَ ْﺒ ٌﻊtaba’a): for a glass to be filled to the brim.
“( ”ﺗَﻄَﺒﱠ َﻊ ﺍﻟﻨﱠ ْﮩ ُﺮtattaba’an nahur): river got filled.
“( ”ﺍَﻟﻄﱠ ْﺒ ُﻊat-taba’a) means to seal.
Abu Ishaq says that “( ”ﻁَ ْﺒ ٌﻊtab’a) and “( ” َﺧ ْﺘ ٌﻢkhatam) mean the same thing, i.e. to close something and
cover it and to make certain that nothing else can be added to it.
ُ ( ”ﻁَﺒَﻌtaba’tul mikyaal): I filled the cup to the brim and now nothing else can be added {T}.
“ْﺖ ْﺍﻟ ِﻤ ْﮑﻴَﺎ َﻝ
Raghib says that “( ”ﻁَ ْﺒ ٌﻊtab’a) is more common than “( ” َﺧ ْﺘ ٌﻢkhatam) and more particular than “ ٌ”ﻧَ ْﻘﺲ
(naqsh).
“( ”ﺍَﻟﻄﱠﺎﺑِ ُﻊat-tabi’u) and “( ”ﺍَﻟﻄﱠﺎﺑَ ُﻊat-tabi’u) is used for the branding iron with which animals e.g. goats etc.
are marked.
“ُ ( ”ﺍَﻟﻄﱢﺒَﺎ َﻋۃat-tiba’a): moulding, printing.
ُ ( ”ﺍَﻟﻄﱠﺒﱠﺎat-tabba’a): Someone who does moulding work.
“ﻉ
“( ”ﺍَﻟﻄﱠ ْﺒ ُﻊat-tab’a) is used for something which is moulded or made first.
The Quran says:
Their hearts were sealed, which resulted in their
23:3
being unable to think right
Also see (2:7) and heading (Kh-T-M)

ﻓَﻄُﺒِ َﻊ َﻠﯽٰ ﻗـُﻠُﻮْﻬﺑِِ ْﻢ ﻓَـ ُﻬ ْﻢ َﻻﻳـَ ْﻔ َﻘ ُﻬ ْﻮ َن

When an individual adopts a way of being biased and prejudiced then he loses the faculty of logical
thinking which affects the decision making process. . This prevents him from considering the Quranic
values rationally and using his intellect and reasoning to analyse the message. This is what has been
described by the Quran as hearts and minds being sealed and it has been clearly stated that this happens
due to man’s own doings. In fact, this way becomes the seal itself.
83:14

ِ ﺑِِﻢ ﻣﺎ َﮐﺎﻧـُﻮا ﻳﮑ
ْﺴﺒُـ ْﻮ َن
َ ْ َ ْ َانَ ﻋَﻠَﯽ ﻗـُﻠُﻮْﻬ

their deeds were like rust on their hearts

Those wrong deeds which are done willingly, not under duress and coercion become like rust on their
hearts and minds (16:106-108).

QES-Norway

Lughat-ul-Quran

Volumw III

Page 60 of 336

Te-B-Q

ﻁﺏﻕ

ُ َ( ”ﺍَﻟﻄﱠﺒat-tabaq): the lid on anything which fits.
“ﻖ
ْ ( ”ﻁَﺒﱠﻘَ ٗہ ﺗtabbaqahu tatbiqah): he covered it.
“َﻄﺒِ ْﻴﻘًﺎ
“ﻖ
َ َ( ”ﻓَﺎ ْﻧﻄَﺒfantabaq): thus he was covered.
ُ َ( ”ﺍَﻟﻄﱠﺒat-tabaqu min kulli shaiyi): anything which is equal to another thing or fits it.
“َﯽ ٍء
ْ ﻖ ِﻣ ْﻦ ُﮐ ﱢﻞ ﺷ
“ً ( ”ﻁَﺎﺑَﻘَ ٗہ ُﻣﻄَﺎﺑَﻘَۃ َﻭ ِﻁﺒَﺎﻗﺎtabaqahu mutabaqantan wa tibaaqah): he became equal and congruent.
ُ َ( ”ﺍَﻟﻄﱠﺒat-tabaq): earth, tray or big plate on which food is served, a century or an era, condition.
“ﻖ
“ُ ( ”ﺍَ ْﻟ ُﻤﻄَﺎﺑَﻘَۃal-mutabaqah): to be according to or in agreement with. For a horse to walk in such a way as
the hind steps follow the front foot marks. A chained man’s walk, since his steps are very equal in size.
“( ”ﺍﻟ ُﻤﻄَﺎﺑَﻘَۃُ ﺑَ ْﻴﻦَ ﺍﻟ ﱠﺸ ْﯽ َء ْﻳ ِﻦal-mutabaqah bainash shaiyeen): to make two things according to one another or to
place them on top of one another.
The Quran says:
67:3
in accordance with one another

ٍ اَﻟﱠ ِﺬﻳﻦ ﺧﻠَﻖ ﺳﺒﻊ َﲰ ٰٰﻮ
ًت ِﻃﺒَﺎﻗﺎ
َ َْ َ َ َ ْ

Surah Al-Inshiqaaq says about the evolutionary stages of man:
84:19
You will continue to progress from one stage to another

ﱭ ﻃَﺒَﻘﺎ َﻋ ْﻦ ﻃَﺒَ ٍﻖ
ﻟَﺘَـ ْﺮَﮐ ُ ﱠ

In other words, humans will keep going up through different stages, or humanity itself will continue to
rise step by step. History is the name of these stages. Also see heading (R-K-B).

Te-H-W/Y

ی/ﻁ ﺡ ﻭ

ْ َ( ”ﻳyatha), “ً ( ”ﻁَﺤْ ﻴﺎtahya): to spread something, to spread out or lay out. It means to be
“( ”ﻁَ ٰﺤﯽtaha), “ﻄ ٰﺤﯽ
laid out.
“( ”ﺍَﻟﻄﱠﺎ ِﺣ ْﯽat-taahi): a thing spread out on the ground or floor. It means a thing which permeates
everything due to its abundance.
“ٌ ( ” َﻣﻈَ ﱠﻤۃٌ ﻁَﺎ ِﺣﻴَۃmazannatun taahiya): a big shed that is spread out.
“( ”ﺍَ ْﻟﻘَ َﻤ ُﺮ ﺍﻟﻄﱠﺎ ِﺣ ْﯽal-qamarut taahi): a high moon whose moonlight is spreading everywhere {T, Kitab-ulAshfaq}.
The Quran says:
91:6
the earth and the stages which have made it spread out

ِ َو ْاﻻَْر
ض َوَﻣﺎ ﻃَ ٰﺤ َﻬﺎ

In other words, the different stages through which the earth’s fiery past condition passed and then became
habitable for life.

Te-R-H

ﻁﺭﺡ

ْ َ( ”ﻳyatrah), “ً ( ”ﻁَﺮْ ﺣﺎtarhaa): to throw away, to remove,
“( ”ﻁَ َﺮ َﺡtarah), “ﻄ َﺮ ُﺡ
“( ”ﺍَﻟﻄﱢﺮْ ُﺡat-tirh): a thing that has been discarded and which no one wants.
“ﺍﺭ ُﺡ
ِ ( ” ِﺩﻳَﺎ ٌﺭ ﻁَ َﻮdyarun tawarih): a distant town or city.
“( ”ﺍَﻟﻄﱠ َﺮ ُﺡat-tarah): distance, a distant place.
“( ”ﻗَﻮْ ﺱٌ ﻁَﺮُﻭْ ٌﺡqausun tarooh): the bow which shoots an arrow afar.
ْ ﻑ ِﻣ
ٌ ْ( ”ﻁَﺮtarafun mitrah): the eye that sees far ahead, or foresight {T, M, R}...
“ﻄ َﺮ ٌﺡ
The Quran says that Yusuf’s brothers said (i.e. they discussed among themselves):
12:9
Kill Yusuf or send him to a distant land
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Te-R-D

ﻁﺭﺩ

“( ”ﺍَﻟﻄﱠﺮْ ُﺩat-tard): to distance (remove) someone thinking him to be lowly, outcaste.
“( ”ﻁَ َﺮ ْﺩﺗُ ٗہtaradtuhu): I ousted him.
“ُ ( ”ﺍﻟﻄﱠ ِﺮ ْﻳ َﺪﺓat-tareedah): the camels who are frightened away in an attack. It is also used for stolen camels.
It also means that prey which is hunted upon.
ْ َ( ”ﺍatradahus sultaan): the king exiled him.
“ ُﻁ َﺮ َﺩﻩُ ﺍﻟﺴﱡﻠْﻄَﺎﻥ
ْ ( ”ﺍِ ْﺳﺘistatradalahu): he feigned retreat but had actually fallen back so that he could regroup and
“َﻄ َﺮ َﺩ ﻟَ ٗہ
attack again {T, R}.
Muheet writes that in the terminology of the Christians, to punish someone in religious maters is called
“( ”ﺍَﻟﻄﱠﺮْ ُﺩat-tard).
The Quran says:
Those who call on their Sustainer, do not turn them
6:52
away thinking them to be lowly

َوَﻻ ﺗَﻄُْﺮِد اﻟﱠ ِﺬﻳْ َﻦ ﻳَ ْﺪ ُﻋ ْﻮ َن َرﺑـﱠ ُﻬ ْﻢ

The same people have been referred to by Nooh as:
I will not turn those momineen away from me, just
26:114
because they are poor

ِِ ِ
ﲔ
َ ْ َو َﻣﺎ اَﻧَﺎ ﺑِﻄَﺎرد اﻟْ ُﻤ ْﻮﻣﻨ

In a non-Quranic System the criterion for status in a society is based on wealth and power while in a
Quranic System the criterion is righteousness and ideological conformity. There is no discrimination on
the basis of caste, creed, wealth, gender, power, status, colour, etc and righteousness is the only criterion
which is used in carrying out the higher level tasks within the system. This is what could not be
comprehended by those who were invited to this revolutionary program. They used to contend that
“should we by accepting this program and become one of those who we think to be lowly in the society?”
Therefore they demanded of the Messenger (pbuh) to distance him from them. Only then they would
come and accept this program. They were referred to the criterion pronounced by the Quran which is
based on righteousness.

Te-R-F

ﻁﺭﻑ

“ ُ( ”ﺍَﻟﻄﱠﺮْ ﻑat-tarf) means sight, or eye {T}.
Ibn Faris says that there are two basic meanings of this root. One is the edge of something, and second
for any limb to move. It actually appears for an eye to bat a lid.
Raghib says that “ ُ( ”ﺍَﻟﻄﱠﺮْ ﻑat-tarf) means to bat the eyelids. This has led to the word meaning “to see”
{T}.
Surah An-Namal says:
27:40
before you can bat an eye lid (very soon)

ِ
ﮏ
َ ُﮏ ﻃَْﺮﻓ
َ ْﻗَـﺒْ َﻞ اَ ْن ﻳَـ ْﺮﺗَ ﱠﺪ اﻟَﻴ

Surah Ash-Shoora says:
42:45
to see from the corner of the eye

ٍ ﻳـﻨْﻈُﺮو َن ِﻣﻦ ﻃَﺮ
ف َﺧ ِﻔ ﱟﯽ
ْ ْ ُْ َ

“ ُ( ”ﺍَﻟﻄﱠ َﺮﻑat-tarf) also means the edge of anything where it ends, i.e. last frontier {T}.
ْ َ( ”ﺍatrafan nahaar) in 20:130.
The Quran says “ﺎﺭ
ِ َ( ”ﻁَ َﺮﻓِﯽ ﺍﻟﻨﱠﮩtarafin nahaar) in (11:114) and “ﺎﺭ
ِ َﻁﺮَﺍﻑَ ﺍﻟﻨﱠﮩ
ْ َ( ”ﺍatraaful ard) is the elite of the country {T, Bustaan}.
َﻁ َﺮﺍﻑُ ْﺍﻻ
“ﺭْﺽ
ِ
ﱠ
َ
“ ُ( ”ﺍﻟﻄﺮْ ﻑat-tarf): a gentleman, or horse of good breed, or man of high descent.
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Surah Ar-Raad says:
Do they not see that We are (slowly and gradually)
reducing economic resources and the fountainheads
13:41
of Sustenance from these big people who are
currently dominating them?

ِ
ﺼ َﻬ ِﺎﻣ ْﻦ اَﻃَْﺮاﻓِ َﻬﺎ
َ اََوَﱂْ ﻳـََﺮْوا اَﻧﱠﺎ ﻧَﺄْﺗﯽ ْاﻻَْر
ُ ض ﻧـَْﻨـ ُﻘ

The Quran had foretold about fifteen hundred years back that the resources of the world which have been
seized by the powerful people will gradually go out of their hands and become the property of society and
a Quranic society will use these resources for mankind. Verse (21:44) has pointed to this truth more
explicitly.
ٌ ( ”ﻁَ َﺮtarfun) also means a group or party, or the part of something {Aqrabal Muuwaarid}.
“ﻑ
“ ُ( ”ﺍﻟﻄﱠ َﺮﻑat-tarf) also means selected thing {T}.
In surah Aal-e-Imraan, this word has appeared to mean this:
3:126
a part of them or one of their groups

ﻃََﺮﻓًﺎ ِﻣ َﻦ اﻟﱠ ِﺬﻳْ َﻦ َﮐ َﻔُﺮْوا

It may also mean powerful leaders of those who do not accept the permanent values as mentioned earlier.

Te-R-Q

ﻁﺭﻕ

ُ ْ( ”ﺍَﻟﻄﱠﺮat-tarq): to hit, or to hit repeatedly with a hammer, or to hit clearly.
“ﻕ
ْ ( ”ﺍَ ْﻟ ِﻤal-mitraq), “ُ ﻄ َﺮﻗَۃ
ْ ( ”ﺍَ ْﻟ ِﻤal-mitraqatah): the stick with which the wool is hit to
ُ ْ( ”ﺍَﻟﻄﱠﺮat-tarq), “ﻕ
ُ ﻄ َﺮ
“ﻕ
separate its fiber. It also means to hammer.
( ”ﺍَ ﱡat-turuq): to come at night.
ُ ْ( ”ﺍَﻟﻄﱠﺮat-tarq), “ﻕ
ُ ْﻟﻄﺮُﻭ
“ﻕ
ﱠ
َ
ٌ ﺎﺭ
ُ“ﺎﺭﻕ
ِ ( ”ﺍﻟﻄat-tariq): someone who comes at night. It is called “ﻕ
ِ َ( ”ﻁtariq) because it has to knock (at
night).
ٌ ﺎﺭ
Raghib says “ﻕ
ِ َ( ”ﻁtariq) also means a passerby specially a traveler who arrives at night. Stars are also
َ
ٌ ﺎﺭ
called “ﻕ
ﻁ
”
(at-tariq)
because they shine or come out at night {T}.
ِ
The Quran says:
86:1
By this sama and this tariq

َواﻟ ﱠﺴ َﻤ ِﺎء َو اﻟﻄﱠﺎ ِرِق

Ibn Faris says that this root has four meanings
- To come in the evening.
- To hit.
- For something to be loose.
- To sew something with another thing.
( ”ﺍَ ﱡat-tuirqah): the path leading to something.
“ُ ﻟﻄﺮْ ﻗَۃ
“( ”ﻁﺮﻳﻘہtareeqah): habit, behavior.
ُ ْ( ”ﺍَﻟﻄﱠ ِﺮﻳat-tareeq), “ُ ( ”ﺍَﻟﻄﱠ ِﺮ ْﻳﻘَۃat-tareeqah): habit, a way. Plural is “ﻕ
ُ ( ”ﺍَﻟﻄﱠ ِﺮﺍ ِءat-tara’iq) many ways.
“ﻖ
Surah Taha says:
20:77
then take them by the dry path in the sea

ًب َﳍُ ْﻢ ﻃَ ِﺮﻳْﻘﺎ ﻓِﯽ اﻟْﺒَ ْﺤ ِﺮ ﻳـَﺒَﺴﺎ
ْ َﻓ
ْ ﺎﺿ ِﺮ

Here “ً ( ”ﻁَ ِﺮﻳْﻘﺎtareeq) means path. It also means the elite and influential people at the top who should set a
good example for others.
ُ ( ” ٰﮨ ُﺆ َﻻ ِء ﻁَ ِﺮ ْﻳﻘَۃُ ﻗَﻮْ ِﻣ ِﮩ ْﻢ َﻭﻁَ َﺮﺍ ِءha ulayi tareeqatu qoumihi wa tara-iqu qoumihim): these are the elite of
“ﻕ ﻗَﻮْ ِﻣ ِﮩ ْﻢ
the nation.
ْ ( ” ِﻣmitraaqush shaiyi): a sample or specimen of something {T}.
ُ ﻄ َﺮﺍ
“ﻕ ﺍﻟ ﱠﺸﯽ ِء
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Surah Taha says that the leaders of the nation said about Moosa and Haroon:
they wish to destroy your very good religion
20:63
(or destroy the elite of your society)

ﻳَ ْﺬ َﻫﺒَﺎ ﺑِﻄَ ِﺮﻳْـ َﻘﺘِ ُﮑ ُﻢ اﻟْ ُﻤﺜْـ ٰﻠﯽ

The same surah says later :
20:104
one who adopts the best way

ًاَْﻣﺜَـﻠُ ُﻬ ْﻢ ﻃَ ِﺮﻳْـ َﻘﺔ

Surah Al-Jinn say:
72:17
if they had stuck to the right path
we were on different paths
72:11
(had different beliefs)

اﻋﻠَﯽ اﻟﻄﱠ ِﺮﻳْـ َﻘ ِﺔ
َ اﺳﺘَـ َﻘ ُﺎﻣ ْﻮ
ْ ﻟَ ِﻮ

ُﮐﻨﱠﺎ ﻃََﺮ ِاء َق ﻗِ َﺪ ًدا

“ُ ( ”ﺍَﻟﻄﱠ ِﺮ ْﻳﻘَۃat-tareeqah): the things which are interlinked.
ُ ﺎﺭ ْﻳ
“ﻖ
ِ َ( ”ﺍَ ْﻟ َﻤﻄal-mataareeq) are the camels which walk behind each other in a line.
“ﺍﻻﺑِ ُﻞ
ِْ ﺖ
ِ َ( ”ﺍِﻁﱠ َﺮﻗat-taraqatal ibl): the camels walked behind each other.
“ ُﺖ ْﺍﻻَﺭْ ﺽ
ِ َ( ”ﺍِﻁﱠ َﺮﻗat-taraqatil ard): the soil piled up over soil.
“ ُﺖ ْﺍﻻَﺭْ ﺽ
ِ َ( ”ﺍِﻁﱠ َﺮﻗat-tiraaq): the upper part of a shoe which is sewn by putting it over lower part {T}.
Quran says:
23:17
And certainly We created several paths above you

َوﻟَ َﻘ ْﺪ َﺧﻠَ ْﻘﻨَﺎ ﻓَـ ْﻮﻗَ ُﮑ ْﻢ َﺳﺒْ َﻊ ﻃََﺮاﺋِﻖ

ُ ( ”ﻁَ َﺮﺍ ِءtaraiq) may also mean different sections of a society, or the heavenly bodies which are one
Here “ﻕ
above the other, orbiting after each other.

Te-R-W/Y

ی/ﻁ ﺭ ﻭ

( ”ﺍَﻁﱠ ِﺮ ﱡat-tariyyu): new, soft and fresh.
“ی
“ًی ﺍَﻟﻠﱠﺤْ ُﻢ ﻭﻁَ َﺮﺍ َﻭﺓ
َ ( ”ﻁَ ِﺮtarrial lahum wutaru wa tarawah): for the meat to be tender and fresh {T, R}.
The Quran says that the sea has “ً ( ”ﻟَﺤْ ﻤﺎﻁَ ِﺮﻳّﺎlahman tariya) which means fresh meat like fish etc. (16:14).

Te-Ain-M

ﻁﻉﻡ

“( ”ﺍَﻟﻄﱠ َﻌﺎ ُﻡat-tuaam): when it is said by itself then it means wheat or dates, otherwise it means everything
that is eaten and which provide nourishment to human body.
( ”ﺍَ ﱡat-tu’amah): a thing to eat, sustenance, earning a living.
“ُ ﻟﻄ ْﻌ َﻤۃ
“( ”ﻁَ ْﻌ ُﻢ ﺍﻟ ﱠﺸ ْﯽ ِءta’amnush shaiyi): the taste of a thing.
“( ”ﻁَ ِﻌ َﻢta’ima) and “( ”ﺗَﻄَ ﱠﻌ َﻢtuta-am) means to taste {T}.
“( ”ﻁَ ِﻌ َﻢta’ima) means he ate his fill.
“( ”ﻁَﺎ ِﻋ ٌﻢta’imun) means who has eaten or has a full stomach. It also means someone who does not need
nor has no needs {T}.
Ibn Faris says this is its basic meaning i.e. who is self-sufficient.
( ”ﺍَ ﱡat-tu’am): control and power.
“ﻟﻄ ْﻌ ُﻢ
َ
“( ”ﻁَ ِﻌ َﻢ َﻋﻠ ْﻴ ِہta’ima ilaih): he had the power to {T}.
The Quran has used “( ”ﻁَ َﻌﺎ ٌﻡtu’aam) to mean edible in (2:61), and to drink or taste in (2:249).
ْ َ( ”ﺍat-taum): he fed (106:4).
“ﻁ َﻌ َﻢ
ْ ( ”ﺍِ ْﺳﺘistat’ama): he asked for food (18:77).
“َﻄ َﻌ َﻢ
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Its general meaning is every kind of thing for sustenance:
107:3
And they do not feel the urge to feed the needy

ِ ْ ﺾ َﻋ ٰﻠﯽ ﻃَ َﻌ ِﺎم اﻟْ ِﻤﺴ ِﮑ
ﲔ
َوَﻻ َﳛُ ﱡ
ْ

Here it does not only mean to feed food, but also to provide the means of their living, or to make them
free from need those who become incapacitated for some reason, or who cannot live a normal life due to
some problems.
Surah Al-Ma’idah says:
It is taken to mean the animals in the water that you
5:96
hunt or those which the sea itself throws out are
“halaal” {Ibn Jareer}

ِ
ٌﺻْﻴ ُﺪ اﻟْﺒَ ْﺤ ِﺮ َو ﻃَ َﻌ ُﺎﻣﻪ
َ اُﺣ ﱠﻞ ﻟَ ُﮑ ْﻢ

Bustaan also says same about (5:96) as noted above.
Taj-ul-Uroos says that which is left behind by the receding sea is “( ”ﻁَ َﻌﺎ ُﻡ ْﺍﻟﺒَﺤْ ِﺮtu-aamul behr).
Lissan-ul-Arab says “( ”ﻁَ َﻌﺎ ُﻡ ﺍﻟْﺒَﺤْ ِﺮtu-aamil behr) means all those living things that are dependent for their
life on the sea.

Te-Ain-N

ﻁﻉﻥ

“ﺢ
ِ ( ”ﻁَ َﻌﻨَہُ ﺑِﺎﻟﺮﱡ ْﻣta’a-nahu bir rumhi yat’un): means speared him, spiked him with a spear {T}.
ْ َ( ”ﻳta’ana feeh): to find faults in somebody, to be satirical {T}.
“ ُﻄ َﻌﻦ
“( ”ﻁَﻌَﻦَ ﻓِ ْﻴ ِہta-anaa fid deen): to find faults in Deen, criticize, and be satirical as quoted in (4:46).

Te-Gh-W/Y

ی/ﻁ ﻍ ﻭ

“ ٰ( ”ﻁَﻐﯽtagha): to be out of limits, this is why flooding of a river water which comes out of its banks is
ٌ َ( ”ﻁُ ْﻐﻴtughyaan).
called “ﺎﻥ
ْ
َ
َ
“ ٰ( ”ﺍﻁﻐﯽatgha): made him cross the limit, or limit breaker, instigated him to mutiny, made him rebellious.
“( ”ﺍﻟﻄﱠﺎ ِﻏ ْﯽat-taaghi): one who goes out of limits and breaks the law. Plural is “ َ( ”ﺍَﻟﻄﱠﺎ ُﻏﻮْ ﻥat-taghoon) and
“ َ( ”ﺍَﻟﻄﱠﺎ ِﻏ ْﻴﻦat- taagheen).
“ٌ ( ”ﻁَ ْﻐﻴَۃtaghya) is a mountain difficult to climb.
“ٌ ( ”ﻁَﺎ ِﻏﻴَۃtaaghia): oppressive and proud, foolish and harsh. It also means severe lightning and dangerous
storm.
“( ”ﻁَ ْﻐ َﻮ ٰیtaghwa) means rebelliousness and breaking the limits {T, M, Lisan-ul-Arab}.
ٌ ْ( ”ﻁَﺎ ُﻏﻮtaaghoot) has come from this, which is used for any limit breaker. It is also used for someone
“ﺕ
who detracts from the right path and puts on the wrong one {T, M, R}.
Johri says it means “leader of the rebels”.
ٌ ْ( ”ﻁَﺎ ُﻏﻮtaghhoot), i.e. every system
Zajaaj says that anything aside from Allah’s system, if followed, is “ﺕ
or law not based on the permanent values of the Quran.
The Quran says about the Firoun:
20:43
he has become very rebellious

ِ
ﻐﯽ
ٰ َاﻧﱠﻪٌ ﻃ

ٌ َ( ”ﻁُ ْﻐﻴtughyaan) means
In verse 2:15 “ َ( ”ﻓِﯽ ﻁُ ْﻐﻴَﺎﻧِ ِﮩ ْﻢ ﻳَ ْﻌ َﻤﮩُﻮْ ﻥfi tughyaanihim yaamahoon), the word “ﺎﻥ
ﱠ
rebellious, and in 78:22 “ َ( ”ﻟﻠِﻄﺎ ِﻏ ْﻴﻦlittaagheen) has been used to mean rebellious as well.
ُ ْ( ”ﺍَﻟﻄﱠﺎ ُﻏﻮtaaghoot) against Allah at many places, which explains the
The Quran has used the word “ﺕ
meaning i.e. every system which is based on human exploitation .
Any force which rebels against Allah’s law:
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2:256

the one who believes in Allah and refuses to accept
any other system not based on the permanent values

ِ ﻓَﻤﻦ ﻳ ْﮑ ُﻔﺮ ﺑِﺎﻟﻄﱠﺎﻏُﻮ
ت َوﻳـُ ْﻮِﻣ ْﻦ ﺑِﺎاﻟ ٰﻠّ ِﻪ
ْ
ْ َ َْ

ّ ٰ ( ”ﻻَﺍِ ٰﻟہَ ﺍِ ﱠﻻla ilaha illal laah) has this meaning as well. This has been explained as “ ُﷲ
ّ ٰ ﺍُ ْﻋﺒُ ُﺪﻭْ ﺍ
“ُ ﷲ
ٰ
ﱠ
ّ ( ” َﺳﺒِ ْﻴ ِﻞsabilil laah) and “ﺕ
َ( ” َﻭﺍﺟْ ﺘَﻨِﺒُﻮْ ﺍﺍﻟﻄﺎ ُﻏﻮْ ﺕo’budu-llahu wajtanibut-taghut). (4:76) uses “ِﷲ
ِ ْ” َﺳﺒِ ْﻴ ِﻞ ﺍﻟﻄﱠﺎ ُﻏﻮ
ُ ْ( ”ﻁَﺎ ُﻏﻮtaaghoot) means every system against the permanent
(sabilit taaghoot) and has clarified that “ﺕ
ُ ْ( ”ﻁَﺎ ُﻏﻮtaaghooti) system, have been called
values. Those who fight for establishing a non-Godly or “ﺕ
ٰ
ﱠ
َ
“( ”ﺍﻭْ ﻟِﻴَﺎ ِء ﺍﻟﺸﻴْﻄ ِﻦauliaish shaitaan), which means “fellowship of rebellious” (4:76). This also shows that
ُ ْ( ”ﻁَﺎ ُﻏﻮtaaghoot) and “ﺎﻥ
ٌ َ( ” َﺷ ْﻴﻄshaitaan) mean the same thing.
“ﺕ
It has been further explained by saying:
These people want their decisions to be made by
4:60
non-Godly forces

ِ ُﻳﺪو َن أَن ﻳـﺘﺤﺎ َﻛﻤﻮاْ إِ َﱃ اﻟﻄﱠﺎﻏ
ﻮت
ُ ﻳُِﺮ
ُ َ ََ

This shows that shaitaan and taaghoot are not merely mental concepts but taaghoot means all those
rulers, the courts, those governments, those systems, which do not decide according to the Qurnic values
but according to man-made laws. To refer to them is refusal of Allah and following of the non-Quranic
values. Those who strengthen such systems are “( ”ﺍَﻭْ ﻟِﻴَﺎ ُء ﺍﻟ َﺸﻴ ْٰﻄ ِﻦauliyaush shaitaan), i.e. working against
the Quranic values.
The Quran says:
69:11
when the flood came

ٰ َﻟَ ﱠﻤﺎ ﻃ
ُﻐﯽ اﻟْ َﻤﺎء

“ُ ( ”ﺍَﻟﻄﱠﺎ ِﻏﻴَۃat-taghiyah) has appeared to mean severe thunder and lightning which had killed the nation of
Samood (69:5). But this punishment was in response to their rebelliousness and establishing a system
based on the human exploitation.
In surah Ash-Shams it is said:
Samood rejected the truth through their
91:11
rebelliousness

ﺖ َﲦُْﻮُد ﺑِﻄَ ْﻐ َﻮﻳٰـ َﻬﺎ
ْ ََﮐ ﱠﺬﺑ

Surah An-Najam says about the Messenger (pbuh):
his eye neither moved away from the right place,
53:17
nor transgressed its limit

ﻐﯽ
َ َﻣ َﺎزا
ٰ َﺼُﺮ َوَﻣﺎﻃ
َ َغ اﻟْﺒ

In other words, the Messenger rightly points to the guidance in the light of the revelation, but up to the
point that Allah directed. He could not go beyond that point. As against other human beings, the
Messenger’s knowledge due to the fact that he was aware of the source of the revelation, was very vast,
but against the knowledge of Allah, it was confined within the defined limits. Allah gave the Messenger
the amount of knowledge as He deemed necessary for the human guidance (The Quran). The messenger
could not go beyond this defined limit.

Te-F-A

ﻁﻑﺃ

ْ َ( ”ﺍَ ْﻧﻄَﻔantafaat): the flame of the fire subsided and the fired cooled down.
“ﺖ ﺍﻟﻨﱠﺎ ُﺭ
ِ َ( ”ﻁَﻔِﺌtafi-atin naar), “ﺄﺕ
ْ َ( ”ﺍatfa-annaar): he doused the fire.
“ﻁﻔَﺎ َﺍﻟﻨﱠﺎ َﺭ
ْ َ( ”ﺍatfa naaral herb): he doused the fire of war {T}.
“ﺏ
ِ ْﻁﻔَﺎ َﻧَﺎ َﺭ ْﺍﻟ َﺤﺮ
The Quran says:
whenever they fan the flames of war, God douses
5:64
them (metaphorically)

ٰ
ِ ُﮐﻠﱠﻤﺎ اَو ﻗَ ُﺪوا ﻧَﺎرا ﻟِﻠْﺤﺮ
ُب اَﻃْ َﻔﺎَ َﻫﺎ اﻟﻠّﻪ
َْ ً ْ ْ َ

ْ َ( ”ﺍatfas’al fitnah): calming down passions or flames {M}.
“َﻁﻔَﺎ َ ْﺍﻟﻔِ ْﺘﻨَۃ
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Linguist scholars say that a fire which does not have any more flames left, but its ambers are still hot and
glowing, is called “ٌ ( ”ﺧَﺎ ِﻣ َﺪﺓkhamidah), but when the flames cool down and the ambers are cooled too, it is
called “ٌ( ”ﮨَﺎ ِﻣ َﺪﺓhaamidah) and “ٌ ( ”ﻁَﺎﻓِﺌَۃta’efah) {T}.
Raghib says that (9:32) means that “they want to put out the Light of Allah”, and (61:11) means that
“they want to adopt a strategy whereby they can put out Allah’s Light, but Allah will certainly complete
his Light and this will be done through His system overwhelming all other systems”. Also see (61:9),
(9:33).

Te-F-F

ﻁﻑﻑ

“ ُ( ”ﺍَﻟﻄﱠﻔِﻴْﻒat-tafeef): a small amount, incomplete thing, useless or insignificant thing.
( ”ﺍَ ﱡat-tufaafah): that much space as is left in filling a vessel.
“ُ ﻟﻄﻔَﺎﻓَۃ
ُ
ﱡ
( ”ﻁَ ﱠtaifun naaqatah yatuffuha): he tied a camel’s legs (so it couldn’t walk).
“ﻒ ﺍﻟﻨﱠﺎﻗَۃَ ﻳُﻄﻔﮩَﺎ
ﱠ
“ُ ﺖ ﺍﻟﻨﱠﺎﻗَۃ
ِ ( ”ﺍَﻁَﻔataffatin naaqah): a camel gave birth to an incomplete progeny.
“( ”ﻁَﻔﱠﻒَ ْﺍﻟ ِﻤ ْﮑﻴَﺎ َﻝtaffafal mikyaal): he did not fill the cup completely, and left it partially filled {R}.
The Quran says:
83:1
And there is destruction for mutaffafeen
83:2

who are those, who take full measure while taking,

83:3

but while giving, shorten the measure

ِ
ﱢﲔ
َ ْ َوﻳْ ٌﻞ ﻟﱢﻠْ ُﻤﻄَﻔﻔ
ِﱠ
ِ ﻳﻦ إِذَا ا ْﻛﺘَﺎﻟُﻮا َﻋﻠَﻰ اﻟﻨ
ﱠﺎس ﻳَ ْﺴﺘَـ ْﻮﻓُﻮ َن
َ اﻟﺬ
ﻮﻫ ْﻢ ﳜُْ ِﺴُﺮو َن
ُ ُﻮﻫ ْﻢ أَو ﱠوَزﻧ
ُ َُوإِ َذا َﻛﺎﻟ

The Quran has said that this action results in destruction and annihilation. This is the description of a
society in which the capitalists and the ruling class do not give full returns for the labor of others, but
instead they live better at the expense of others. In a capitalist system no one is given the full return for
his work. If full compensation is paid, then what will the capitalist get? The capitalist tries to give
laborers the lowest possible and keeps the maximum possible for himself. This is what maintains
ْ ( ”ﺗtatfeef) and says this system will result in destruction. This
ٌ َﻄ ْﻔ
capitalism. The Quran calls this as “ﻴﻒ
word also hints at (like tying the legs of a camel) that the capabilities of the workers are never realized
ْ ( ”ﺗtatfeef) would mean not only
ٌ َﻄ ْﻔ
and they remain stilted, incomplete, and shackled. As such, “ﻴﻒ
inequity but it would also include lack of respect for humanity.
ْ ( ”ﺗtatfeef). A society in which human respect
ٌ َﻄ ْﻔ
In whatever way respect for humanity is lowered, is “ﻴﻒ
is lessened or he is not respected as a human being is a society of “( ”ﻣﻄﻔﻔﻴﻦmutfafeen) and its ultimate
result is destruction.

Te-F-Q

ﻁﻑﻕ

“ﻖ ﻳَ ْﻔ َﻌ ُﻞ َﮐ َﺬﺍ
َ ِ( ”ﻁَﻔtafiqa yaf-alu kaza): he started doing it. This is said when a man starts doing something
and remains engaged in it.
“ﺿ َﻊ
َ ِ( ”ﻁَﻔtafiqal mauzih): he remained stolid at that place and did not move from there {T, M}.
ِ ْﻖ ْﺍﻟ َﻤﻮ
The Quran says:
7:22
they started to do so
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Te-F-L

ﻁﻑﻝ

“( ”ﺍَﻟﻄﱠﻔْ ُﻞat-tafl): any soft and delicate thing.
“( ”ﻁَﻔُ َﻞtaful), “ً( ”ﻁَﻔَﺎﻟَۃtafalah), “ً( ”ﻁُﻔُﻮْ ﻟَۃtafulah): to be soft and delicate,
ْ َ( ”ﺍitffaal) as in (44:59).
“( ”ﺍَﻟﻄﱢﻔْ ُﻞat-tifl): any small thing. It is also used for a child. Plural is “ﻁﻔَﺎ ٌﻝ
“( ” ِﻁ ْﻔ ٌﻞtifl) is also used as a plural.
Raghib says a child is called “( ” ِﻁ ْﻔ ٌﻞtifl) till he remains soft and delicate {R}.
The Quran says:
22:5
then create you (give birth to you) as a child

Te-L-B

ًﰒُﱠ ُﳔْ ِﺮ ُﺟ ُﮑ ْﻢ ِﻃ ْﻔﻼ

ﻁﻝﺏ

“ ُ( ”ﺍَﻟﻄﱠﻠَﺐat-talab): the wish to have something in such a way that one has to strive to get it {M} or the
search or struggle to find something {R}. It means to be in search of something and to get it.
“ﺐ ﺍِﻟَ ْﻴ ِہ
َ َ( ”ﻁَﻠtalabna ilaih): he asked him for it.
ْ
“ ٌ( ” َﮐﻼَ ُﻣﻄﻠِﺐkal-un mutlib): grass that is far from the water and one has to strive to get to it.
“( ”ﺍُ ﱡﻡ ِﻁ ْﻠﺒَ ٍۃummu tilbah): eagle. This incorporates both, the sense of distance and search {T, M}.
The Quran says:
18:41
Then get it after searching
22:73

ًﻓَـﻠَ ْﻦ ﺗَ ْﺴﺘَ ِﻄْﻴ َﻊ ﻟَﻪُ ﻃَﻠَﺒﺎ
ِ
ب
ُ ﺐ َو اﻟْ َﻤﻄْﻠُ ْﻮ
ُ اَﻟﻄﱠﺎﻟ

the one who demands and who is demanded

Te-L-H

ﻁﻝﺡ

“( ”ﺍَﻟﻄﱠ ْﻠ ُﺢat-talh): a tall tree under whose shade people rest. It has few leaves and thorns aplenty. It is also
used for a tree which is used to feed camels.
Abu Ishaq says that it means banana tree.
“( ”ﻁَ ْﻠ ٌﺢtalhun) also appears to mean the same as “( ”ﻁَﻠَ ٌﻊtal’a). See heading (Te-L-Ain)
“( ” َﺭ ُﺟ ٌﻞ ﻁَﺎﻟِ ٌﺢrajulun taalih): means a bad man who has no goodness. It is opposite of “ﺻﺎﻟِ ٌﺢ
َ ” (saleh).
“( ”ﺑَ ِﻌ ْﻴ ٌﺮ ِﻁ ْﻠ ٌﺢbaeerun tilh): tired and weak camel.
“( ”ﺍَﻟﻄﱠﻠَ ُﺢat-talah): by another meaning it also means benevolence {T, M}.
Ibn Faris says it basically means a kind of tree and weakness or feebleness.
The Quran says while describing jannat or heavenly society:
56:29
row upon row of banana trees
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Te-L-Ain

ﻁﻝﻉ

“( ”ﻁَﻠَ َﻊtala’a), “( ”ﻁُﻠُﻮْ ﻋًﺎtulu’a): to appear, become evident (rising of the sun etc.) {T, M} (20:130).
ْ ( ” َﻣmatla’a) and “ﻄﻠِ ٌﻊ
ْ ( ” َﻣmatl’e): the place to appear or rise (18:90), or the time to arise. It is also a
“ﻄﻠَ ٌﻊ
noun i.e. it also means to appear and be evident.
Surah Al-Qadar uses it to mean the time of sunrise (97:5).
“( ”ﻁَﻠَ َﻊ ْﺍﻟ َﺠﺒَ َﻞtala’al jabal): he climbed the mountain.
“( ”ﺍِﻁﱠﻠَﻊ َﻋﻠَﯽ ْﺍﻻَ ْﻣ ِﺮittala aslal amr): he came to know something or became aware of it.
Isma-ee says that “( ” ُﻣﻄﱠﻠَ ٌﻊmuttala) means a ladder which is used for climbing {T}.
“( ”ﺍِﻁﱠﻠَ َﻊ َﻋﻠَﻴَ ِہittala ilaih): he climbed up and looked below.
“( ” ُﻣﻄﱠﻠِ ٌﻊmuttali) means one who so looks down (37:54-55).
ٌ ( ”ﺑُﻠُﻮbulugun) mean the same, i.e. to reach someone (28:38).
ٌ ( ”ﺍِﻁﱢ َﻼittil’a) and “ﻍ
Fara says “ﻉ
ْ َ( ”ﺗَﻄﱠﻠِ ُﻊ َﻋﻠَﯽ ْﺍﻻtattali-u alal af’eda): which reaches or touches the heart (104:7).
“ﻑ ِء َﺩ ِﺓ
“( ”ﺍِﻁﱠﻠَ َﻊ ﻋ َٰﻠﯽ ﺑَﺎ ِﻁﻨِ ٖہittala’a ala baatibihi): came to know his internal condition {T, M}.
( ”ﺍَ ﱡattulu): to rise and appear with success and respect {T, M}.
ُ ْﻟﻄﻠُﻮ
“ﻉ
ْ ( ”ﻧ َْﺨﻠَۃٌ ُﻣnakhlatun muitli’ah): the date palm which is taller than the date palms around it {M}.
“ٌ ﻄﻠِ َﻌۃ
“( ”ﺍَﻟﻄﱠﺎﻟِ ُﻊattaali’u): the arrow which misses the target and hits above it {T, M}.
ْ َ( ”ﺍatla’ahu alal amr): informed him of the matter (3:178)
“ﻁﻠَ َﻌ ٗہ َﻋﻠَﯽ ْﺍﻻَ ْﻣ ِﺮ
ْ
ﱠ
َ
“( ”ﺍﻟﻄﻠ ُﻊat-tal’u): The outer layer of a date-palm which has several pointy segments. See (50:10), (37:65),
and (26:148).

Te-L-Q

ﻁﻝﻕ

“ﻖ
َ َ( ”ﻁَﻠtalaq): became free, got liberated.
“ﺖ ﺍﻟ َﻤﺮْ ﺃَﺓُ ِﻣ ْﻦ ﺯَﻭ ِﺟﮩَﺎ
ِ َ( ”ﻁَﻠَﻘtalaq til mar’atu min zaujeha): the woman got separated from her husband.
ْ َ( ”ﺍatlaqal aseer): freed the prisoner.
“ﻖ ْﺍﻻَ ِﺳ ْﻴ َﺮ
َ َﻁﻠ
ٌ ِ( ”ﻧَﺎﻗَۃٌ ﻁَﺎﻟnaaqatun taaliq): a camel without a lead, liberated.
“ﻖ
“ُ ( ”ﺍَﻟﻄﱠﺎﻟِﻘَۃat-taliqah): the camel which is let free to roam and eat and drink from anywhere.
ُ ْ( ”ﺍَﻟﻄﱠﻠat-talqu): a deer which is free, or a camel which is not imprisoned i.e. owned by someone.
“ﻖ
ٌ ُ ﺎﻥ ﻁُﻠ
ٌ ( ”ﻟِ َﺴlisaanun tuluq), “ﻖ
ٌ َ( ” َﻭﻁُﻠwatulaq): sharp tongue with no control.
“ﻖ
ْ ( ” ُﻣmutlaq) is the opposite of “( ” ُﻣﻘَﻴﱠ ٌﺪmuqayyad) which means “imprisoned” {T, M}.
ٌ َﻄﻠ
“ﻖ
Surah Al-Kahaf says “( ”ﻓَﺎ ْﻧﻄَﻠَﻘَﺎfantalaqaha) in (18:71) which means “both of them left”.
“ﻖ ْﺍﻟ َﻤ َﻼ ُء
َ َ( ” َﻭﺍ ْﻧﻄَﻠwantalaqal mala’u): the big leaders (with alacrity) began to say (38:6).
Moosa said to God:
My tongue will not move freely or easily(e.g. lack
26:13
of fluency)

َﻻ ﻳـَﻨْﻄَﻠِ ُﻖ ﻟِ َﺴﺎﻧِ ْﯽ

Perhaps Moosa thought this because of staying so long in desert and rural set up and was away from
urban areas. Perhaps he thought he would not be able to speak so freely in the Pharaoh’s court.
ٌ ( ”ﻁﻼtalaaq) means to free someone from some bondage or to deliver. Later it came to be
Raghib says “ﻕ
used for a husband to let a wife go free of wedlock (2:227).
ٌ ( ”ﻁﻼtalaaq) means to give divorce in (2:236).
“ﻕ
ٌ ( ” ُﻣﻄَﻠﱠ ٰﻘmutallaqaat) as used in (2:241).
“ٌ ( ” ُﻣﻄَﻠﱠﻘَۃmutallaqah): a divorced woman. The plural is “ﺖ
According to the Quran, a nuptial contract is a willing pact between an two adults i.e. a man and a
woman. See heading (N-K-H). Therefore if a situation arises in which they cannot live peacefully
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together then this pact can be dissolved and both can be free from this pact. The Quran has given explicit
instructions as to how this pact can be dissolved.
In some parts of the Muslim world there is an un-Quranic custom where the husband has the right to
break the nuptial contract at any time by saying thrice the word talaaq. Thereafter this pair cannot live
together until the woman marries another man and commits halalah by sleeping with him one night, then
divorce him as well and then get remarried to her first husband, that is, if she desires to live with him
again. Otherwise it is thought to be against Islam. This practice is totally non-Quranic (& uncivilized as
well).
ُ َ( ”ﺍَﻟﻄﱠﻼat-talaqun martaan), see heading (M-R-R). Here it will suffice
For the Quranic meaning of “ﻕ ﱠﻣﺮ ٰﺗ ِﻦ
to say that a man will say the word talaaq when a man and wife will be actually free from the bondage of
wedlock i.e. once the decision to implement divorce has been agreed by both parties. The intention to
divorce or its initial stages will not be called talaaq or divorce – the Quran has outlined the process.
Here one must note that for one the word talaaq has come from the word “ﻖ
َ َ( ”ﻁَﻠtalaqa) which means to
َ
َ
become free. Secondly this word has “ﻖ
َ ( ”ﻁﻠtalaq) as noun which means to set free. From understanding
the Quran it appears that to dissolve a marriage is not just a matter between a husband and wife, but one
has to refer it to the court in this matter. The decision for divorce must be given by a court. This way
ٌ ( ”ﻁَ َﻼtalaaq) meaning will be to set free or liberate and this seems most appropriate.
“ﻕ

Te-L-L

ﻁﻝﻝ

Ibn Faris says that its basic meaning is freshness, softness, and delicacy, as well as to peep, and also to
declare something false.
“( ”ﺍَﻟﻄﱠ ﱡﻞat-tal): light rain, a shower, rather the dew which is witnessed in open air {T} (2:265).
“ُ ( ”ﺍَﻟﻄﱠ َﻼﻟَۃat-talah): happiness, pleasure, beauty, freshness, life’s pleasantness {T}.
“( ”ﺍَﻟﻄﱠ ﱡﻞat-tul) means light rain because it lends freshness to land.

Te-M-Th

ﻁﻡﺙ

ُ ( ”ﺍَﻟﻄﱠ ْﻤat-tams) means “to touch”.
“ﺚ
“( ” ٰﮨ َﺬﺍ َﺟ َﻤ ٌﻞ َﻣﺎﻁَ َﻤﺜَ ٗہ َﺣ ْﺒ ٌﻞ ﻗَﻂﱡhaaza jamalun ma tamasahu hablun qat): this is a camel that no rope has touched
(that is, it has always been free of ropes).
َ ( ”ﻁَ َﻤtamasal mar’ah): he touched the woman. Some have said it means having sex.
“َﺚ ﺍﻟَ ْﻤﺮﺃَﺓ
ﱠ
ُ
“( ”ﺍَﻟﻄ ْﻤﺚat-tamsu) also means accusation, dirt, and chaos {T}.
About the women’s honor (purity) in a heavenly society, it is said:
they have never been touched by anyone whether a
ِ ِ
ﺲ ﻗَـﺒْـﻠَ ُﻬ ْﻢ َوَﻻ َﺟﺎ ﱞن
55:56
ٌ َْﱂْ ﻳَﻄْﻤﺜْـ ُﻬ ﱠﻦ اﻧ
stranger or a known man
This provides a great satisfaction to know about the modesty of the marrying partner that she is pure and
untouched. (This is equally applicable to man as well (24:30-31)).
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Te-M-S

ﻁﻡﺱ

“ﺲ
َ ( ”ﻁَ َﻤtamas): was obliterated. Its traces were also removed.
ً“( ”ﻁَ َﻤ ْﺴﺘُ ٗہ ﻁَ ْﻤﺴﺎtamastuhu tamsa): I obliterated him, removed even his traces.
The Quran says:
4:47
before we destroy them
10:88

ِ
ًﺲ ُو ُﺟ ْﻮﻫﺎ
َ ﻗَـْﺒ َﻞ اَ ْن ﻧَﻄْﻤ
ِ ِ
ﺲ َﻋ ٰﻠﯽ اَْﻣ َﻮاﳍِِ ْﻢ
ْ َرﺑـﱠﻨَﺎ اﻃْﻤ

destroys their wealth

ْ ( ” َﻣmutmoos): blind, one who sees nothing {T}.
“ ٌ( ”ﻁَ ِﻤﻴْﺲtamees), “ ٌﻄ ُﻤﻮْ ﺱ
In surah Al-Qamar it is been said about the nation of Loot that:
from the volcanoes of Sodom such sulfuric fire and
54:27
ash was emitted that they went blind

ﻓَﻄَ َﻤ ْﺴﻨَﺎ اَ ْﻋﻴُـﻨَـ ُﻬ ْﻢ

It could also means going blind due to being overwhelmed by their desires . See (36:66).
Surah Al-Murselaat says:
77:8
when the stars lose their light

ِ
ﺖ
ْ ﻓَﺎذَا اﻟﻨُ ُﺠ ْﻮُم ﻃُ ِﻤ َﺴ

Te-M-Aim

ﻁﻡﻉ

Raghib says “( ”ﻁَ َﻤ ٌﻊtama) means for human desire to lean towards something. It has both elements of
greed and hope.
Ibn Faris says it means to have an intense desire and hope for something.
ْ ( ”ﺍَ ْﻟ َﻤal-matmah): the thing which is hoped for or desired, or something that catches the eye {T}. It
“ﻄ َﻤ ُﻊ
also means the bird which is used in a net to attract other birds with a view to trap them in the net {L}.
ٌ ْ( ” َﺧﻮkhaufun) in (13:12). “ﻑ
ٌ ْ( ” َﺧﻮkhaufun) means the
In the Quran, this word has appeared against “ﻑ
ْ
ْ
َ
feeling of loss, therefore “( ”ﺍﻟ َﻤﻄ َﻤ ُﻊtama-un) is the hope of profit or gain.
The Quran says:
70:38
Does every man in them have this desire?
74:15

ٍ اَﻳﻄْﻤﻊ ُﮐﻞ اﻣ ِﺮ
یء ِﻣْﻨـ ُﻬ ْﻢ
ْ َ َُ ﱠ
ﰒُﱠ ﻳَﻄْ َﻤ ُﻊ اَ ْن اَ ِزﻳْ َﺪ

then he also expects Me to keep increasing it

Te-M-M

ﻁﻡﻡ

“( ”ﻁَ ﱠﻢ ﺍﻟ َﻤﺎ ُء ﻳَﻄُ ﱡﻢtammal ma-u yatumm): the water covered something and engulfed it.
“َ( ”ﻁَ ﱠﻢ ﺍﻟ ﱠﺴﻴْ ُﻞ ﺍﻟ ﱠﺮ ِﮐﻴﱠۃtammas sailur rakiyyah): the flood filled the well and made it level {T}.
“ﺐ ْء َﺭ
ِ ْ( ”ﻁَ ﱠﻢ ﺍﻟtammal bi’r): filled a well with soil and leveled it {F}.
“( ”ﻁَ ﱠﻢ ﺍﻟﻄﱠﺎ ِء ُﺭ ﺍﻟ ﱠﺸ َﺠ َﺮtammat tairush shajar): bird sat on high part of a tree.
“( ”ﺍَﻟ ِﻄ ﱡﻢal-timmu): Sea, water galore.
“ُ ( ”ﺍَﻟﻄﱠﺎ ﱠﻣۃat-tamma): the sound of a shriek which engulfs everything {T}.
“( ”ﺍَﻟﻄﱠﺎ ﱠﻣۃُ ْﺍﻟ ُﮑ ْﺒ َﺮ ٰیat-tammatal kubra): Great revolution (79:43). That is, the moment of judgment that
engulfs everything like a flood.
“ٌ ( ”ﻁَﺎ ﱠﻣۃtammah): an event which levels any highs and lows
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Te-M-N

ﻁﻡﻥ

“ ُ( ”ﺍَﻟﻄﱠ ْﻤﻦat-tamm): immobile, unmoving.
“( ”ﻓِ ْﻴ ِہ ﺗَﻄَﺎ ُﻣ ٌﻦfihi tatamun): it has peace and grandeur {R, M}.
Surah Al-Baqrah says Ibrahim asked Allah how He raises the dead. Allah asked him whether he did not
believe this or doubted this. He replied “( ”ﺑَ ٰﻠﯽbala), “on the contrary, the conviction is there but”:
َوٰﻟ ِﮑ ْﻦ ﻟِﻴَﻄْ َﻤﺌِ ﱠﻦ ﻗَـﻠْﺒِ ْﯽ
2:260
I want to know for certain
ْ ِ( ”ﺍitminaan), that is, the belief which turns into conviction
ٌ ﻁ ِﻤ ْﻴﻨ
This shows the real meaning of “َﺎﻥ
requires evidence which is due to seeing with own eyes, which is the result not merely of reasoning alone
but based on observation, knowledge, and experience. This is why the Quran has declared “”ﺍﻁﻤﻴﻨﺎﻥ ﻗﻠﺐ
(itminaani qalb), that is, the satisfaction of the mind, to be the opposite of “ٌ ( ”ﺍِ ْﮐ َﺮﻩikraah) in (16:106).
“ٌ ( ”ﺍِ ْﮐ َﺮﻩikraah) means to get something accepted by force. See heading (K-R-H). Thus “”ﺍﻁﻤﻴﻨﺎﻥ ﻗﻠﺐ
(itminaani qalb) would mean to accept something from the bottom of the heart and mind, that is, with full
willingness based on evidence.
ْ ِ( ”ﺍitminaan) separately (6:112). Although for “َﺎﻥ
ْ ِ”ﺍ
ٌ ﻁ ِﻤ ْﻴﻨ
ٌ ﻁ ِﻤ ْﻴﻨ
Surah An-Nahal describes “( ”ﺍَ ْﻣ ٌﻦamn) and “َﺎﻥ
َ
(itminaan) the presence of “( ”ﺍ ْﻣ ٌﻦamn) has been described as necessary (2:103). This shows that if there
ْ ِ( ”ﺍitminaan). “( ”ﺍَ ْﻣ ٌﻦamn) is the name
ٌ ﻁ ِﻤ ْﻴﻨ
is “( ”ﺍَ ْﻣ ٌﻦamn) or peace in the country, then hearts also have “َﺎﻥ
ْ
ٌ ( ”ﺍِﻁ ِﻤ ْﻴﻨitminaan) is that condition in which a man is safe from
of being safe from external dangers, but “َﺎﻥ
internal struggle or confusion and this is obtained not by escaping the truth but by gaining knowledge and
facing reality. This is the condition of a human personality which has been called “jannat” (89:27). But
this has been made absolutely clear that this cannot be possible through isolation or monasticism. This
can only be obtained by living within a society based on the permanent values.
That is why it is said:
the first condition for entering “jannah” is that man lives along
89:29
with other humans
89:30
and there they all live according to Allah’s laws
real peace of mind can only be gained through living according
13:28
to Allah’s laws

ﻓَ ْﺎد ُﺧﻠِ ْﯽ ﻓِ ْﯽ ِﻋﺒَ ِﺎد ْی
َو ْاد ُﺧﻠِ ْﯽ َﺟﻨﱠﺘِ ْﯽ
ِ ِٰ ِِ
ب
ُ اَﻻَﺑﺬ ْﮐ ِﺮ اﻟﻠّﻪ ﺗَﻄْ َﻤﺌ ﱠﻦ اﻟْ ُﻘﻠُ ْﻮ

See heading (Dh-K-R) which will explain clearly that mention of Allah is not to repeat Allah’s name over
and over again on a thread of pearls, but it means to keep Allah’s laws in mind all the time i.e. to have
knowledge of these values and a desire to refer to them in all matters of life. The first result of this is the
abundance of sustenance (16:112). If peace of mind is the ultimate aim of life, (according to every
individual), then there will be no distinction between good and evil. When a robber or con man kills
someone and then atones at the altar of the Kali goddess or some other god, then he gets solace which is
no less than one who believes in God. Therefore life’s destiny is not only peace of mind, which is usually
close to one’s wishes. The ultimate aim in life is to create a society in which every decision is made
according to justice and fair play, so every individual gets peace of mind along with peace of society.
ْ ( ” ُﻣmutmayineen): those who live satisfied (17:95).
“ َﻄ َﻤﺌِﻨﱢ ْﻴﻦ
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Te-He-R

ﻁﻫﺭ

“ُ ( ”ﺍَﻟﻄﱠﮩَﺎ َﺭﺓat-tarah) basically means for something to be free of dirtiness {T}.
Ibn Faris says it means cleanliness and removal of dirt from something.
Taj-ul-Uroos says that “( ”ﻁَﮩَ َﺮ ٗﻩtaharahu) means to “remove him”, or “distance him”.
The Quran says about Isa:
Allah will distance you from these people (who
3:54
deny the truth you present) and take you away

ک ِﻣﻦَ ﺍﻟﱠ ِﺬ ْﻳﻦَ َﮐﻔَﺮُﻭْ ﺍ
َ َﻭ ُﻣﻄَ ِﻬ ﱡﺮ

ْ ( ”ﺗtatheer) means to cleanse something of impurities and make it pure.
“َﻄ ِﮩ ْﻴ ٌﺮ
َ
“( ”ﻁ ِﺎﮨ ٌﺮtaahir) means pure and clean.
“ٌ ( ” ُﻣﻄَﮩﱠ َﺮﺓmutah-hirah) is more intense than “ٌ ( ”ﻁَ ِﺎﮨ َﺮﺓtaahirah), that is, very pure.
“( ”ﻁَﮩُﻮْ ٌﺭtahoor) means a thing from which purity is obtained, or it means a pure thing which makes other
things pure as well.
The Quran describes rainwater as “ً( ” َﻣﺎ ًء ﻁَﮩُﻮْ ﺭﺍma-un tahoora) in (25:28) because it is from distillation
process, and also cleans other things.
“( ”ﻁُ ْﮩ ٌﺮtuhrun): period or time when a woman is free of menstruation, that is, when a woman is free of
ْ ( ”ﻁَﮩُ َﺮtaharat). When a woman has bathed (after
menstruation. According to Ibnul Airaabi, it is called “ﺕ
ْ ( ”ﺗَﻄَﮩﱠ َﺮtatah harat) {T}.
her period has stopped) it is called “ﺕ
The Quran says:
And do not approach them until they are
َوَﻻﺗَـ ْﻘَﺮﺑـُ ْﻮُﻫ ﱠﻦ َﺣ ٰﺘّﯽ ﻳَﻄْ ُﻬ ْﺮ َن ﻓَﺎِذَا ﺗَﻄَ ﱠﻬ ْﺮ َن ﻓَﺎْﺗـُ ْﻮُﻫ ﱠﻦ
2:222
cleansed, then approach them once they have
been purified
The fine difference is explained here i.e. between stopping of period and subsequent cleanliness through
washing.
ٌ ( ”ﻁَﮩَﺎ َﺭtaharat) to mean not only cleanliness related to our body, but also
The Quran has used the word “ﺕ
cleanliness and purity related to our inner thought process.
The Quran says:
5:41
it is not Allah’s Will to purify their hearts
only those will comprehend the Quranic Values
56:79
who have purified hearts

َﱂْ ﻳُِﺮِد اﻟ ٰﻠّﻪُ اَ ْن ﻳُﻄَ ﱢﻬَﺮﻗـُﻠُ ْﻮﺑـَ ُﻬ ْﻢ
َﻻ ﳝََ ﱡﺴﻪٌ اِﱠﻻ اﻟْ ُﻤﻄَ ﱠﻬُﺮْو َن

The Quran as a complete book makes it clear that only those can benefit from its values who approach it
with unprejudiced mind with no preconceived ideas and beliefs (28:50). They must not be looking
support for their own views or the prevalent beliefs of a society. The desire must be to find a higher
meaning of life with a view to find solution to the human problems on a universal basis (13:17). This is
why the Quran invites us to use our intellect and reasoning to understand every verse and its contents
(25:73). The Quran deals with the human self and its thinking process and since it is not a product of the
human intellect, therefore it cannot be produced by any human being. It states that no human being can
produce any part of the book, because human beings do not think like this. The whole purpose of the
Quran is to provide an option to those who look for a higher purpose of life and wish to establish a system
based on the permanent values with a view to resolve those issues which human intellect can never solve
without the light of the Quran. The important point to note in this term is that it also means remaining
distant from the message of the Quran despite reading it or being closer to it or thinking to be close to it.
The Quran explains the human thinking process including emotions, desires, free will, memory, death,
differences, etc and then provides explanations of the alternative in the light of the permanent values with
models. Also see heading (M-S-S). Those who are aware of the importance of this life and wish to
safeguard against the vulnerabilities of this life and wish to pursue a defined path of righteousness, are
called muttaqeen, and it is the muttaqeen whom the Quran guides (2:2).
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“ﺏ
ِ ( ” َﺭ ُﺟ ٌﻞ ﻁَ ِﺎﮨ ُﺮ ﺍﻟﺜﱢﻴَﺎrajulun taahirus siyaab) means a man who is very pure {M}. The Arabs usually use the
word “ ٌ( ”ﺛِﻴَﺎﺏsiyaab) to mean personality or character {M}.
“ ْﮏ ﻓَﻄَﮩﱢﺮ
َ َ( ” َﻭﺛِﻴَﺎﺑwa siyabaka fatah hir) in (74:4) would mean to remove and eliminate all base thoughts
from one’s mind and make himself the embodiment of purity i.e. replacing these thoughts with righteous
thinking. If “ ٌ( ”ﺛِﻴَﺎﺏsiyaab) is taken to mean invitation to others then the phrase would mean that you must
keep your revolutionary invitation free from all those whose thoughts are not pure and thus will be
hindrance in this task of yours . Only those who can purify their thoughts from all not Quranic thinking
and concepts, can be included in this team. This will also mean to only include the Quranic concepts in
extending this invitation. For the meaning of “ ٌ( ”ﺛِﻴَﺎﺏsiyaab), see heading (Th-W-H).
In surah Al-Ahzaab the family of the Messenger (pbuh) has been told:
We will keep you away from all accusations and
33:33
grant you purity of thoughts.

ًَو ﻳُﻄَ ﱢﻬَﺮُﮐ ْﻢ ﺗَﻄْ ِﻬ ْﲑا

The trained and puritan companions of a heavenly society are called “ٌ ( ”ﺍَ ْﺯ َﻭﺍ ٌﺝ ُﻣﻄَﮩﱠ َﺮﺓazwaajun mutah hira)
in (2:25). This includes wives as well as husbands, as well as other companions. See heading (Z-W-J).

Te-W-D

ﻁﻭﺩ

“( ”ﺍَﻟﻄﱠﻮْ ُﺩat-taud): High Mountain, or high sand dune.
“( ”ﺍَﻟﻄﱠﺎ ُﺩat-taad): heavy and stable thing which is stable in its place.
“( ”ﻁَﺎ َﺩ ﺍﻟ ﱠﺸ ْﯽ ُءtaadash shaiy’u): the thing became static at one place.
“( ”ﺑِﻨَﺎ ٌء ُﻣ ْﻨﻄَﺎ ٌﺩbina-un muntaad): high building {T, R}.
The Quran says:
29:63
Like a big rock or dune.

َﮐﺎﻟﻄﱠ ْﻮِد اﻟْ َﻌ ِﻈْﻴ ِﻢ

Te-W-R

ﻁﻭﺭ

( ”ﺍَ ﱡat-tuur): Green Mountain (with vegetation). If the mountain is not green it is not called “”ﻁُﻮْ ٌﺭ
“ﻟﻄﻮْ ُﺭ
(tuur) {T}.
Ibn Faris says that it means for a thing to be long and growing, whether it is concerned with place or
time, and a mountain is called “( ”ﻁُﻮْ ٌﺭtuur) because of its length, breadth, and increased height.
( ”ﺍَ ﱡat-tuur) is the name of a mount near Ailah, which is also called Saina, Sineen or Sinai {T} (95:2,
“ﻟﻄﻮْ ُﺭ
23:20). The invitation of Moosa began from that mount. At the foot of this very mount Bani Israeel made
a pact with Moosa regarding his invitation (2:63).
( ”ﺍَ ﱡat-tuur): times.
“ﻟﻄﻮْ ُﺭ
َ
“ﻮْﺭ
ﻁ
( ”ﻁَﻮْ ﺭﺍﺑَ ْﻌ َﺪtauran baa’dataur): the second time after one time. It also means that which is equivalent
ٍ
to something. “( ”ﻁُﻮْ ٌﺭtuur) also means this.
ْ َ( ”ﺍatwaar): different limits or kinds, different stages or conditions or estimates {T}.
“ﻟﻄ َﻮﺍ ٌﺭ
The Quran says:
Allah has passed you through different stages
71:14
before taking you to the human stage

ﻗَ ْﺪ َﺧﻠَ َﻘ ُﮑ ْﻢ اَﻃْ َﻮ ًارا

In other words human creation has been made possible by passing through different stages, or humans
have been created through different conditions before reaching the existing condition.
“( ”ﻳَﻄُﻮْ ُﺭyatoor) means to be close {M}.
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Te-W-Ain

ﻁﻭﻉ

“ﻉ
َ ( ”ﻁَﺎta’a) means for something to become wider or vast.
“( ”ﻁَﺎ َﻉ ﻟَ ٗہ ْﺍﻟ َﻤﺮْ ﺗَ ُﻊta’a lahul marta’au): the grazing field became wider for it and he grazed wherever he
wanted {T}. This brings the basic meaning of “( ”ﺍﻁﺎﻋﺖata’at) before us. That is to accept a thing with a
willingness of the heart (with no reservation).
The Quran has used “( ”ﻁَﻮْ ﻋًﺎtu-an) against “( ”ﮐَﺮْ ﮨًﺎkarha) in (41:11). “( ”ﮐَﺮْ ﮨًﺎkarha) means to do
something under coercion or unwillingly. As such, “ً ( ”ﻁَﻮْ ﻋﺎtu-an) would mean to do something willingly
and with pleasure .
“( ”ﺍَﻁَﺎ َﻉ ﺍﻟﻨﱠﺤْ ُﻞatan nakhl) means when dates are ripened {T}. There is no need to use force to pluck them
because they are themselves ready to be plucked.
“ﻉ
َ ( ”ﺍَﻁَﺎata’a) means to follow an order willingly.
“( ”ﻁَﺎ َﻭ َﻋ ٗہta’awa’ahu) means to be in agreement with him {T}
Ibn Faris says it basically means to be attached to someone and become willingly obedient.
Raghib says “ﻉ
َ ( ”ﺍِ ْﺳﺘَﻄَﺎistatah) means that for the accomplishment of some task, all the necessary abilities,
means and resources are available. If some of these means are available and while some are not present
then it will be called “( ” ُﻣﺴﺘَ ِﻄ ْﻴ ٌﻊmustateeh).
Surah Al-Baqrah says:
2:158
undergo a little trouble to do some righteous deed

ًﻮع َﺧ ْﲑا
َ َوَﻣ ْﻦ ﺗَﻄﱠ

It certainly involves willingness, but if one has to bear some hardship to carry out a righteous task then
one must accept this hardship and carry out the task (2:184).
Surah An-Nahal says about non Godly powers:
16:73
people with no authority

َﻻ ﻳَ ْﺴ ِﻄْﻴـ ُﻌ ْﻮ َن

In other words, the power and abilities needed for doing and completing some tasks are missing from
them.
Surah Al-Baqrah says:
If they come across power to do so, then they will
2:217
try to turn you away from your Deen
Surah Al-Ma’idah says:
5:30
His desires made him agree to this work

ِِ ِ ِ
ﺎﻋ ْﻮا
ُ َاﺳﺘَﻄ
ْ ﻳـَُﺮﱡد ْوُﮐ ْﻢ َﻋ ْﻦ دﻳْﻨ ُﮑ ْﻢ ان
ْ ﻓَﻄَﱠﻮ َﻋ
ُﺖ ﻟَﻪُ ﻧـَ ْﻔ ُﺴﻪ

The Quran has stressed the need to willingly obey the laws of Allah by using one’s freedom to choose. In
fact, the teachings of the entire Quran are focused on this single aspect to invite us to use this option to
develop our self and then to team together to establish a system based on the permanent values. This is
the system which those of us who will be righteous, will find in the hereafter (82:17-19). The obedience
here means to do something with full willingness of the heart and mind - this is only possible when one
accepts an ideology through the willing use of all the intellect and reasoning supported by the facts. This
obedience cannot be equated with the forced obedience of a man directed system where development of
the human self is never accepted as an issue. The whole man driven system is narrowly focused on the
economic aspects of the human living and is based on meeting the physical needs. This is what Islam
means i.e. to accept the Quran as a complete book which provides guidance for the development of the
self within the domain of the permanent values. It is obvious that this sort of obedience can be made
possible neither with coercion nor can the obedience be done blindly.
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This is why the Quran has explained the effects of following the injunctions and the values and then given
historical examples using the messengers as human models. This is not other worldly message and is very
much about establishing a system based on the permanent values in this life. This is done through human
hands; humans, who willingly accept these values and then come together to establish a system for the
good mankind.
The word “( ”ﺗَ َﻮ ٰﻟّﯽtawalla) has come opposite this term e.g. in (3:31). That is, to turn away or find ways
of avoiding some values and guidance. One needs to understand there that if there is a slight hesitation in
doing something, then it will not be obedience, because obedience embodies the element of willingness.
Obedience is done willingly and not made to be done forcibly for it to be effective. Unwitting error is
something else (and condonable), but if someone does not want to stay within Allah’s system, then he
cannot be made to do so forcibly, nor can anybody be made to come within the system by force.
Therefore, the Quran has declared unambiguously that there is no coercion in Deen (2:256). Those who
do not accept this system willingly will live in the Islamic state like non-Muslims. They will enjoy all
human rights but they will have no say in the running of the affairs of the state. It should be made clear
here that in such a system everyone is equal as a human being as far as the basic needs are concerned and
since the system has to be managed within the permanent values of the Quran, therefore this cannot be
implemented by those who do not accept the Quran willingly as a book of guidance. This is indeed,
managing the system on behalf of Allah as explained in the Quran and none can do so, unless the team
understands the Quran using full metacognition knowledge, skills and experience – this will need
education, training and understanding before taking this massive responsibility whose rewards are infinite
(3:133).
“ﺎﻉ
ٍ َ( ” ُﻣﻄmuta’in): he who is obeyed (81:21).
ٌ ( ” ُﻣﻄﱠ ﱠﻮmuttawih): he who engages in some work with full heart (9:79).
“ﻉ
Surah Al-Ma’idah says that Isa’s companions said:
5:112
Will Allah accept this prayer of ours?” {R}

ًﮏ اَ ْن ﻳـﱡﻨَـﱢﺰَل َﻋﻠَْﻴـﻨَﺎ َﻣﺎﺋِﺪة
َ َﻫ ْﻞ ﻳَ ْﺴﺘَ ِﻄْﻴ ُﻊ َرﺑﱡ

Surah Al-Momin says:
40:18
such whose request can be granted

ِ
ِ ِ ﻣﺎ ﻟِﻠﱠﻈَﺎﻟِ ِﻤ
ﺎع
ُ َﲔ ﻣ ْﻦ َﲪﻴْ ٍﻢ َو َﻻ َﺷﻔْﻴ ٍﻊ ﻳُﻄ
َْ
َ

Surah Al-Kahaf uses “( ”ﺍِ ْﺳﻄَﺎ َ َﻉistah) instead of “( ”ﺍِ ْﺳﺘَﻄَﺎ َﻉistatyah) in (18:97).

Te-W-F

ﻁﻭﻑ

ٌ ْ( ”ﻁَﻮtauf) means to go round and encircle.
“ﻑ
“ َ( ”ﻁَﺎﻑtaaf), “ َ( ”ﺍِ ْﺳﺘَﻄَﺎﻑistaaf), “ َ( ”ﺗَﻄَﻮﱠﻑtatawwaf), “ َ( ”ﻁَﻮﱠﻑtawwaf): to go around, encircle, to walk a lot
around a thing or object{T}{M}.
“ ُ( ”ﺍَ ْﻟ َﻤﻄَﺎﻑal-mataaf): the place to go around.
“ ُ( ”ﺍَﻟﻄﱠﺎ ِءﻑattaa-if): guard which guards at night. This word is also used as a plural {T}. Ibn Faris too says
that this is the meaning.
“ُ ( ”ﺍَﻟﻄﱠﺎ ِءﻓَۃat-taaifah): the piece of something, a group of people which is united because of the same Deen
or school of thought and is prominent due to this {M}.
Ibn Faris says that the Arabs did not limit “( ”ﻁﺎﺋﻔہtaifah) to any quantity, but he also says it is generally
used for a little quantity.
“ ُ( ”ﺍَﻟﻄﱠ ﱠﻮﺍﻑat-tawwaaf): a servant who is very soft and courteous in serving {M}.
( ”ﺍَ ﱡat-toofaan): all-encompassing death. It means that event or incident which encircles a
“ ُﻟﻄﻮْ ﻓَﺎﻥ
community, nation, etc from all sides and overwhelms everything, such as flooding, civil war, mayhem,
heavy rains, etc. It also means intense darkness of the night {T}.
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The Quran says about the nation of Nooh:
29:14
they were engulfed by a storm

ﻓَﺎَ َﺧ َﺬ ُﻫ ْﻢ اﻟﻄﱡ ْﻮﻓَﺎ ُن

“ َ( ”ﻁَﺎﻑtaafa), “ ُ( ”ﻳَﻄُﻮْ ﻑrajuuf): also means to go for defecation {T}.
The Quran says:
37:45
a drink will do the rounds on them

ﺎف َﻋﻠَْﻴ ِﻬ ْﻢ ﺑِ َﮑﺄْ ٍس
ُ َﻳُﻄ

24:58

they keep moving ground on you

68:19

a destruction visited them from your Sustainer
a rebellious thought which comes wandering into
the mind
group or party
Kaaba is a central place for those who protect the
rights of people (guards of humanity)

7:201
3:121
2:125

ٍ ﻀ ُﮑ ْﻢ َﻋ ٰﻠﯽ ﺑـَ ْﻌ
ﺾ
ُ ﻃَﱠﻮاﻓـُ ْﻮ َن َﻋﻠَْﻴ ُﮑ ْﻢ ﺑـَ ْﻌ
ِ
ﮏ
َ َﻓَﻄ
َ ﻒ ِﻣ ْﻦ َرﺑﱢ
ٌ ﺎف َﻋﻠَﻴْـ َﻬﺎ ﻃَﺎﺋ
ِ
ِ َﻒ ِﻣﻦ اﻟﺸﱠﻴﻄ
ﺎن
ْ َ ٌ ٰﻃﺌ
ٌﻃَﺎﺋَِﻔﺔ
ِِ
ِِ ِ ِ أَن ﻃَ ﱢﻬﺮاﺑـﻴ
ﲔ
َ ﲔ َواﻟْ َﻌﺎﻛﻔ
َ ﱵ ﻟﻠﻄﱠﺎﺋﻔ
َ َْ َ

“ َ( ”ﻋَﺎ ِﻛﻔِﻴﻦaakifeen) means people, who do not let humanity disintegrate, rather keep them together or
united, keep their affairs all right, and maintain a balance in the world affairs. See heading (Ain-K-F).
The Quran has declared that the momins as an international community are those whose duty it is to look
after the affairs of the whole world. For this purpose the center they will establish is Kaaba (2:143). Thus
the group which establishes this system which guards humanity is called “ َ( ”ﻁَﺎ ِءﻓِ ْﻴﻦta-ifeen), or the
protector of human rights as enshrined in the Quran. This is why when Ibrahim asked Allah whether the
system of up keeping the Kaaba will continue in his descendants, he was told:
those who do wrong will not be fit for this
ِ ُ ﻻَﻳـﻨ
ِِ
ﲔ
2:124
ََ
َ ﺎل َﻋ ْﻬﺪي اﻟﻈﱠﺎﻟﻤ
responsibility
This is what the encircling of the Kaaba really means, which is symbolically performed by going round
and round the Kaaba. Just like the bowing, genuflecting etc. in prayers are symbolic of obedience to Allah
and Allah alone, so is this congregation of Hajj the displayable shape of the Islamic nation banding
together for the good of mankind.

Te-W-Q

ﻁﻭﻕ

ُ ْ( ”ﺍَﻟﻄﱠﻮat-tauq): collar, or anything which encircles.
“ﻕ
Raghib says “( ”ﻁَﻮْ ﻕtauq) is the collar one is born with, like the collar of a bird, or artificial collar like
golden or silver necklace.
“ﻕ
َ ( ”ﺗَﻄَ ﱠﻮtatawwaq): to wear a collar {T}, to make one wear a collar (3:180).
Taj-ul-Uroos, Raghib, Ibn Faris and Aqrabil Muwarid all agree that “ُ ( ”ﺍَﻟﻄﱠﺎﻓَۃat-taaqah) means a force
which can be employed to do something although unwillingly. That is, the work seems so difficult or
disliked as if someone has put a collar around the neck.
They quote the Quran where it says:
2:286
do not burden us with tasks which are difficult for us

َﻻ ُﲢَ ﱢﻤ ْﻠﻨَﺎ َﻣﺎ َﻻ ﻃَﺎﻗَﺔَ ﻟَﻨَﺎﺑِِﻪ

It does not mean that do not burden us with something which we cannot perform, but tasks which are
difficult for us {T, M, R}.
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About the orders of fasting, the Quran says:
those who can fast but with difficulty must offer
compensation instead of fasting i.e. can give up fasting
2:184
by giving compensation

ٍ ْ و َﻋﻠَﯽ اﻟﱠ ِﺬﻳْﻦ ﻳُ ِﻄﻴْـ ُﻘﻮﻧﻪُ ﻓِ ْﺪﻳَﺔٌ ﻃَ َﻌ ُﺎم ِﻣﺴ ِﮑ
ﲔ
ْ
ْ
َ
َ

Ordinarily it is taken to mean that those who have the strength or ability to fast (or to give donation or
compensation) can give up fasting by giving donation. These meanings are wrong. If those who can give
compensation are exempt from fasting then who is going to fast as a duty?
It means that those who can fast but with difficulty must give compensation instead of fasting, because:
God does not want to create difficulties for you but
ﻳُِﺮﻳْ ُﺪ اﻟ ٰﻠّﻪُ ﺑِ ُﮑ ُﻢ اﻟْﻴُ ْﺴَﺮَو َﻻ ﻳُِﺮﻳْ ُﺪ ﺑِ ُﮑ ُﻢ اﻟْ َﻌ ْﺴَﺮ
2:185
to ease it up.
Al Munaar says that the Arabs say “ﻕ ﺍﻟ ﱠﺸ ْﯽ َء
َ ( ”ﺍَﻁَﺎayaqash shaiyi) when the power is insufficient to do a
certain thing or one has to face great difficulty in doing something.
“( ”ﺍَﻟﱠ ِﺬ ْﻳﻦَ ﻳُ ِﻄ ْﻴﻘُﻮْ ﻧ َٗہal-lazeena yuqeetunahu) means old and weak, disabled, who have no hope of recovering.
It is used for the labourers and workers who usually toil for their livelihood, or the prisoners who do hard
work. If such people have difficulty in fasting and cannot offer any amount in compensation either, then
they can give up fasting {Tassawaf-ul-Minar}.
The next part of this verse is:
the person who does good work with tolerable hard
2:184
work it is better for him

َ ﻓَ َﻤ ْﻦ ﺗَﻄَﱠﻮ
ُع َﺧ ْﲑا ﻓَـ ُﻬ َﻮا َﺧْﻴـٌﺮ ﻟﱠﻪ

Here the difference between “ َ( ”ﻳُ ِﻄ ْﻴﻘُﻮْ ﻥyutiqoona) and “ﻉ
َ ( ”ﺗَﻄَ ﱠﻮtatawwa) must be noted.
“( ”ﻳﻄﻴﻘﻮﻥyutiqoon) means hard work and “( ”ﺗﻄﻮﻉtatawwa) has the element of obedience, but with some
difficulty. See heading (Th-W-Ain).

Te-W-L

ﻁﻭﻝ

“( ”ﻁَﺎ َﻝtaal), “( ”ﻳَﻄُﻮْ ُﻝyatool), “ً( ”ﻁُﻮْ ﻻtula): to be long, elongated {Tassawaf-ul-Minar}.
Ibn Faris says “( ”ﺍَﻟﻄﱢ َﻮ ُﻝat-tiwal) means rope because it is long.
20:86

Because a long time has passed, so you think that
there is no longer any need to honor the pact which
you made with Me?

ﺎل َﻋﻠَْﻴ ُﮑ ُﻢ اﻟْ َﻌ ْﻬ ُﺪ
َ َاَﻓَﻄ

“( ”ﻁَﻮْ ٌﻝtaul): vastness, distance, wellbeing, capacity, power, strength {T} (4:25, 40:3).
“( ”ﺗَﻄَﺎ َﻭ َﻝtatawal): for a long time to pass (28:45).
Surah Bani Israel uses the word “ً( ”ﻁُﻮْ ﻻtaula) to mean the height of a mountain (17:37).
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Te-W-Y

ﻁﻭی

ْ َﺼ ِﺤ ْﻴﻔَۃَ ﻳ
( ”ﻁَ َﻮ ٰی ﺍﻟ ﱠtawas saheefatah yatveeha tayya): he rolled (or wrapped) the paper (papyrus).
“ً ﻄ ِﻮ ْﻳﮩَﺎﻁَﻴّﺎ
ﱠ
“( ”ﺍِﻁ َﻮ ٰیittawa), “( ” َﻭ ﺍ ْﻧﻄَ َﻮ ٰیantawa): he embraced or hugged.
Ibn Faris says this is its basic meaning.
َ ( ”ﻁَ َﻮ ٰی َﻋﻨﱢ َﯽ ْﺍﻟ َﺤ ِﺪﻳtawa unnil hadeesa wal sir): he hid the thing or secret from me.
“ْﺚ َﻭﺍﻟ ِﺴ ﱠﺮ
ً
َ
َ
“( ”ﻁَ َﻮ ٰی ْﺍﻟﺒِﻼ َﺩ ﻁﻴّﺎtawal bilaadi tayya): he cut the distance between the cities, in other words, wrapped up
the roads.
ّ ٰ ( ”ﻁَ َﻮ ٰیtawal lahul bu’daalana): God wrapped up the distance and made it close for us {T}.
“ﷲُ ْﺍﻟﺒُ ْﻌ َﺪ ﻟَﻨَﺎ
ﱠ
“ُ ( ”ﺍَﻟِﻄﻴَۃat-tiyah: intent): purpose: the state of being wrapped, the ultimate destination {M}.
ّ ٰ ( ”ﻁَ َﻮ ٰیtawal laahu umrah): God ended his life (reduced his age), wrapped up the duration of his
“ﷲُ َﻋ ْﻤ َﺮ ٗﻩ
life {M}.
The Quran says:
the day we will wrap up the skies like wrapping up
21:104
a sheaf of papers
that day the entire earth will be seized by Allah’s
39:27
laws, and the heavens too will be wrapped up in His
authority

ِ ﻳـﻮم ﻧَﻄْ ِﻮی اﻟ ﱠﺴﻤﺎء َﮐﻄَﯽ
ِ ُاﻟﺴ ﱢﺠ ﱢﻞ ﻟِْﻠ ُﮑﺘ
ﺐ
َْ َ ْ َ َ ﱢ
ِ ِ
َِ و ْاﻻَرض
ﺖ ﺑِﻴَ ِﻤْﻴﻨِ ِﻪ
َ ﲨْﻴﻌﺎ ﻗَـْﺒ
ٌ ّات َﻣﻄْ ِﻮٰﻳ
ُ ﻀﺘُﻪُ ﻳـَ ْﻮَم اﻟْﻘ ٰﻴ َﻤﺔ َواﻟ ﱠﺴ ٰﻤ َﻮ
ُ ْ َ

By joining the two concepts together it becomes evident that when a society will come into existence
based on the Quranic values , the economic centre with its resources and the permanent values will
become the same – i.e. both will be managed by one authority. Presently the capitalist system has a grip
on the means of subsistence which is controlled by those who do not believe in the permanent values and
this has caused all the human problems of inequality, injustice, poverty, exploitation, etc. After stating
this, the Quran has declared that this state cannot continue indefinitely and a system will emerge as noted
above.
The next verse sates:
These people who by separating the two (economic resources and
39:67
the permanent values) commit shirk i.e.create conflicts , Allah is
far above and beyond this.

ُﺳْﺒ ٰﺤﻨَﻪُ َوﺗَـ َﻌ ٰﻠﯽ َﻋ ﱠﻤﺎﻳُ ْﺸ ِﺮُﮐ ْﻮ َن

But if “( ”ﻳﻮﻡ ﺍﻟﻘﻴﻤۃyaumal qiyamah) is taken to mean the physical end of the world, then “( ”ﺍﺭﺽ ﻭ ﺳﻤﺎءard
o sama’a) will mean the physical universe.
Surah Taha says that when the time to entrust Moosa with messenger-hood came, Allah statedGod said:
.. you are at a stage where difference between the human intellect
ِ ِ َ اِﻧ
ﱠس
20:14
ٌ ﱠﮏ ﺑﺎﻟْ َﻮاد اﻟْ ُﻤ َﻘﺪ
and the divine revelation will be manifested
The intellectual method to reach the truth or reality is experimental and a long time is required through
the process of trial and error before reaching some conclusion. This time may be spread over centuries.
This may still not make it possible for the human intellect to discover the truth with certainty with
accompanying doubts and suspicion lurking underneath the human reasoning. Contrary to this the
revelation wraps up this distance (of trial and error) and shortens it very much by revealing the truth first
day as it is e.g. all human beings are equal is a truth and a fact. In Iqbal’s words, the revelation
economizes human efforts. The path of experimentation is long and arduous. The experiments fail and the
human effort goes waste and then another experiment is devised which may also fail.. The truth bares
itself before a messenger through the revelation. Therefore, messenger-hood means that a messenger does
not have to take the long route of experimentation to get to the truth, but instead he is taken to the stage
where distances and time are wrapped up (or shortened). This valley or stage has been called “tawi”. The
same option is available to us as the Quran is with us as a complete book of guidance.
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Raghib has pointed to this meaning as well and also said that if “tawi” is joined with “noudiya” (which
appears in the verse before) then it will mean that Moosa was called twice, or that the valley was blessed
twice, but these meanings seem unusual.

Te-Y-B

ﻁیﺏ

Raghib says “ ٌ( ”ﻁَﻴﱢﺐtayyab) means a thing which provides pleasure to the human senses as well as his
being or personality. In other words, anything which is pleasing to eat, hear, see, smell, as well as be
pleasant to his personality, is “ ٌ( ”ﻁَﻴﱢﺐtayyab) to him.
“ ُ( ”ﺍَ ْﻻَﻁَﺎﻳِﺐal-atayibu) and “ ُ( ”ﺍَ ْﻟ َﻤﻄَﺎﻳِﺐal-mata’yibu): pleasant and favorite things.
ْ َ( ”ﺍatyab) which means very pleasant
( ”ﺍَ ﱡattuba): it can be the noun as well as the feminine of “ ُﻁﻴَﺐ
“ﻟﻄﻮْ ٰﺑﯽ
life and life of everlasting wellbeing, good luck.
“ ٌ( ”ﻁَ َﻌﺎ ٌﻡ ﻁَﻴﱢﺐtu-aamun tayyib): the food which easily goes down the throat (i.e. eaten).
“ ٌ( ” َﻣﺎ ٌء ﻁَﻴﱢﺐma-un tayyib): pleasant water.
“ ُ( ”ﺍَﻟﻄﱢﻴْﺐat-teeb): fragrance {T}.
“ً ﺖ ْﺍﻻَﺭْ ﺽُ ِﻁﻴْﺒﺎ
ِ َ( ”ﻁَﺎﺑtabatul arzu teeba): the land became fertile, and grass grew on it {T}. As against it, the
ٌ ( ” َﺧﺒِﻴkhabees) has been used.
word “ْﺚ
The Quran says:
7:58
fertile land grows vegetables according to God’s law
7:58

and the land which is not good, grows very little greenery if at all

ِ ِ
ُﺐ ﳜَُْﺮ ُج ﻧـَﺒَﺎﺗُﻪُ ﺑِﺎ ْذن َرﺑﱢﻪ
ُ َواﻟْﺒَـﻠَ ُﺪ اﻟﻄﱠﻴﱢ
ِ
ﺚ َﻻﳜَُْﺮ ُج اِﱠﻻﻧَ ِﮑ ًﺪا
َ َُواﻟﱠﺬ ْی َﺧﺒ

ٌ ( ” َﺧﺒِﻴkhabees). Likewise “ٌ ” َﺷ َﺠ َﺮﺓٌ ﻁَﻴﱢﺒَۃ
This explains the meanings of “ ٌ( ”ﻁَﻴﱢﺐtayyib) and its opposite i.e. “ْﺚ
(shajarah tayyibah) has been explained as having strong roots in the ground and branches spread out in
the air. It bears fruit all year round.
ٌ ( ” َﺷ َﺠ ٌﺮ َﺧﺒِﻴshajarun khabeesun) is a tree which has shallow roots and can be uprooted by
Against it “ْﺚ
even a slight push (14:24-26).
In surah Saba, “ٌ ( ”ﺑَ ْﻠ َﺪﺓٌ ﻁَﻴﱢﺒَۃbaldatun tayyibah) has been used to mean a city which has lush green gardens
to the right and left and which has abundance of sustenance. This shows that when the Quran says “We
endow the momineen with hayaatan trayyibah” it means a life full of pleasantness or a life in which all
favorite things are provided to them in abundance. These are the things which please both hearts and
senses.
The Quran says that everything in the universe is permitted to be used, except that which has been
declared forbidden. But it has added “ ٌ( ”ﻁَﻴﱢﺐtayyib) to the word permitted.
2:168

eat from among the permitted things that are of your favorite

ِ ُﮐﻠُ ْﻮا ِﳑﱠﺎ ﻓِﯽ ْاﻻَْر
ًض َﺣ ٰﻠﻼ ﻃَﻴﱢﺒﺎ

This means that aside from the things that the Quran has declared as forbidden, every permitted thing
which one favors can be used. This means that nobody can declare a thing as permitted or forbidden, and
nobody can force anyone to partake from every permitted thing. If some permitted thing is not liked by
someone or if there is some good reason, then it is not necessary for him to eat or use it. A man can eat
what he likes from among the permitted things. God has not made any compulsion in this respect and
neither should anybody else do so.
ُ ( ”ﻓَ َﻌ ْﻠfa’altu biteebati nafsi): I have done this of my own free will (without any external
“ﺖ ﺑِ ِﻄ ْﻴﺒَ ِۃ ﻧَ ْﻔ ِﺴ ْﯽ
coercion) {T}.
Surah An-Nisaa says:
From among the women who have been mentioned
4:3
earlier, wed which you fancy
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For wedlock, liking and the willingness of the heart is necessary.
4:4
if they willingly forego something in your favor

ِ ِ
ﱭ ﻟَ ُﮑ ْﻢ
َ ْ ﻓَﺎ ْن ﻃ

Surah Aal-e-Imran says:
3:37
such progeny as is cause for blessing for parents

ًذُﱢرﻳﱠﺔً ﻃَﻴﱢﺒَﺔ

About the success of the momineen it has been said:
13:29
there are every kind of pleasantries for them

ﻃُْﻮﺑٰﯽ َﳍُ ْﻢ

This word is very composite and encompasses all the vast blessings of a heavenly society, or jannat.

Te-Y-R

ﻁیﺭ

“( ”ﻁَﺎ َﺭtaar), “( ”ﻳَ ِﻄ ْﻴ ُﺮyatiru), “ً ( ”ﻁَﻴَﺮﺍﻧﺎtayyaraana): for a bird to move in air with its wings, to fly (6:38).
“( ”ﺍَﻁَﺎ َﺭ ٗﻩatara, “( ”ﻁَﻴﱠ َﺮ ٗﻩtayyarahu): to make fly, to fly with somebody.
“( ”ﺍَﻟﻄﱢ ْﻴ ُﺮat-tair) is the plural of “( ”ﻁَﺎﺋِ ٌﺮtaa-ir), but is also used to mean singular, as in (3:48). As a plural
this word has been used in (67:19).
Ibn Faris says that it basically means for something to be light in the air. Thereafter it is used
metaphorically for everything fast.
“( ”ﺍِ ْﺳﺘَﻄَﺎﺭistataar): for something to be different and scatter {T}.
“( ”ﺍَ ْﻟ ُﻤ ْﺴﺘَ ِﻄ ْﻴ ُﺮal-mustateer): high and scattered, spreading speedily in the air, which has affected the entire
atmosphere (76:7).
“( ”ﺍَﻟﻄﱠﺎﺋِ ُﺮat-taa’iru): mind. It also means anything which is thought to be lucky or unlucky {T}. It may also
mean to be an ambitious individual (in righteous sense).
Surah Aal-e-Imran says that Isa told his nation (Bani Israel):
3:48
I create for you an imitation of a bird with mud

ِ ْ اِﻧﱢﯽ اَ ْﺧﻠُ ُﻖ ﻟَ ُﮑﻢ ِﻣﻦ اﻟﻄﱢ
ﲔ َﮐ َﻬْﻴﺌَ ِﺔ اﻟﻄﱠِْﲑ
َ ْ
ْ

But in fact it means that I will create from the same earth (material) a new system in which you will
emerge from your present low existence into a higher existence of better life. See heading Anjeel. Isa
used to explain things by way of allegories and metaphors i.e. using examples from daily life.
“( ”ﺍَﻟﻄﱠﺎﺋِ ُﺮat-taair) also means bad omen or luck (destructive results) or punishment for deeds {T}.
“( ”ﺍَﻟﻄﱠﺎﺋِ َﺮat-taairu) also means luck for the Arabs, but the Quran has used it to mean the result of deeds.
17:13

We have arranged every man’s deeds around his neck

ٍ ُﮐ ﱠﻞ اِﻧْﺴ
ﺎن اَﻟَْﺰْﻣ ٰﻨﻪُ ٰﻃﺌَِﺮﻩُ ﻓِ ْﯽ ُﻋﻨُ ِﻘ ِﻪ
َ

Here human deeds are called “( ”ﻁَﺎﺋِ ٌﺮtair) because man has the choice to do it or not to do it; however, he
does not have a right to dictate the result of that deed or to escape its effects , or take a deed back after it
has been committed. That means that the effects of a deed are out of control and the the result of the deed
still hangs around his ‘neck’. We cannot be separated from the effects of our deeds – this is the way the
law of requital works.
“ُ ( ”ﺍَﻟِﻄﱠ ْﻴ َﺮﺓat-teerah): bad luck that is taken to be signified by bad omen.
“( ”ﺗَﻄَﻴﱠﺮْ ﻧَﺎtatayyira), “( ”ﻁَﺎﺋِ ُﺮ ُﻛ ْﻢtairukum): he thought it to signify a bad omen {T} (36:18-19, 27:47).
In (27:47) it has been said in realtion to the beliefs of t bad omens. This is the result of your own deeds
which has been compiled according to the law of requital devised by Allah, and ‘omen’ does not mean
anything.
“( ”ﻓَ َﺮﺱٌ ُﻣﻄَﺎ ٌﺭfarasun mutaar), “( ”ﻁَﻴﱠﺎ ٌﺭtayyaar): intelligent and fast horse {M}.
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Surah An-Namal says that the armies of Suleman were constituted of jinn, ins and tayir.
Jinn means human populations lived in rural area away from established communites, while Ins means
civilized people, and tayir means fast horses (cavalry).
Hence it has been said for Dawud, (or David) that he had an army of very fast horses (38:19).
It is about them that Suleman had said:
We were taught the languages of the tayir
27:16
(literal translation)
But it means that we have been trained as how to tame the horses.
Surah An-Namal says about Suleman:
And he inspected the tayir and said “How come I
27:20
am unable to see Hudhud?”

ُﻋﻠﱢ ْﻤﻨَﺎ َﻣْﻨ ِﻄ َﻖ اﻟﻄﱠِْﲑ

ﺎل َﻣﺎﻟِ َﯽ َﻻاََر ٰی ا ْﳍُْﺪ ُﻫ َﺪ
َ ﱠﺪ اﻟﻄﱠْﻴـَﺮﻓَـ َﻘ
َ َوﺗَـ َﻔﻘ

Here “( ”ﻁَﺎﺋِ ٌﺮtayir) has been used to mean speedy steeds (or the cavalry) and Hudhud was the name of
one of the leaders of the infantry. In those days some of the names of men were given after the birds, like
quoted in Torah in the book of Salateen.
Lissan-ul-Arab says that Hudhud was the name of a tribe in Yemen. Therefore every individual of that
tribe was called a hudhud, but just as Qizilbaash is the name of a tribe, every individual of that tribe is
also called a qizlibaash.

Te-Y-N

ﻁیﻥ

“ ُ( ”ﺍَﻟﻄﱢﻴْﻦat-teen): wet clay or soil {T}.
Raghib says that it means soil mixed with water, even if it nullifies the effect of water. For example, even
if it becomes somewhat dry, it will still be called “ ُ( ”ﺍَﻟﻄﱢﻴْﻦat-teen).
“ٌ ( ”ﺍَﻟﻄﱢ ْﻴﻨَۃat-teenah): a piece of such mud. It also means a solid type of earth which is used as a seal.
Figuratively it also means human instinct {T}. However the Quran has not used the word in this meaning.
Nialabi has said in Fiqahul Lagha that when “( ” ِﻁﻴ ٌْﻦteen) dries up it is called “ﺼﺎ ٌﻝ
َ ﺻ ْﻠ
َ ” (salsaal). When it
ْ
ﱠ
َ
َ (lazaib).
is baked in fire it is called “( ”ﺍﻟﻔَﺨﺎ ُﺭal-fakhar), and when it is sticky like mud it is called “ ٌ”ﻻ ِﺯﺏ
The Quran says:
32:7
the creation of man began from teen

ِ اﻻﻧْﺴ
ِ
ٍ ْ ﺎن ِﻣ ْﻦ ِﻃ
ﲔ
َ ْ ﺑَ َﺪ اَ َﺧﻠْ َﻖ

For details see the book titled ‘Iblees and Adam’ heading Insaan. Also see heading (Sd-L-Sd-L).
When Isa proclaimed to his people that “I will turn you into “( ”ﻁَﺎﺋِ ٌﺮtair) from “( ” ِﻁﻴ ٌْﻦteen), then it meant
“I will extract you from a lowly existence and make you high flying” (3:48) i.e. the guidance from the
revelation will develop yourself to an extent that you will turn into different individuals who will have
‘life’ (8:24). See heading (Te-Y-R).
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Zd-Ain-N

ﻅﻉﻥ

ْ َ( ”ﻳyazun), “( ”ﻅَ ْﻌﻨًﺎza’na): to go on a journey for a purpose, as to look for water, or to
“ َ( ”ﻅَﻌَﻦza’un), “ ُﻈ َﻌﻦ
search for pastures, or to go from one spring to another or from one city to another.
“( ”ﻅَﺎ ِﻋ ٌﻦzaa-een): traveler, one who goes on a designated journey.
“ُ ( ”ﺍَﻟﻈﱠ ِﻌ ْﻴﻨَۃaz-za’eenah): the ‘howdah’ which contains a woman or a woman herself who is traveling in a
howdah (enclosed cabin for the carriage of a female in the old times).
Raghib says “ُ ( ”ﺍَﻟﻈﱠ ِﻌ ْﻴﻨَۃaz-za’eenah) signifies a woman even if she is not in a howdah.
“ ُ( ”ﺍَﻟﻈﱠﻌُﻮْ ﻥaz-za’oon): a camel which is made ready for a journey {F}.
“ُ ( ”ﺍَﻟ ِﻈ ْﻌﻨَۃaz-zi’nah): the state of being in travel {T, M, R}.
Surah An-Namal says:
on the day of a journey
16:80
(As against aqaamah, or to stay foot).

ﻳـَ ْﻮَم ﻇَ ْﻌﻨِ ُﮑ ْﻢ

Zd-F-R

ﻅﻑﺭ

( ”ﺍَ ﱡaz-zufr), “ﻟﻈﻔُ ُﺮ
( ”ﺍَ ﱡaz-zufur): human or animal nail. Some say that herbivorous animals have is
“ﻟﻈ ْﻔ ُﺮ
“( ”ﻅُ ْﻔ ٌﺮzufr) while carnivorous animals have “ ٌ( ” ِﻣ ْﺨﻠَﺐmikhlab), or claw.
ْ َ( ”ﺍَ ْﻻal-azfar): having big nails.
“ﻅﻔَ ُﺮ
“( ”ﻅَﻔَ َﺮ ٗﻩzafarahu): he dug his nails into his face.
( ”ﺍَ ﱡaz-zufrah): a plant which is similar to a nail while starting to emerge from ground {T, M}.
“ُ ﻟﻈ ْﻔ َﺮﺓ
The Quran says:
6:147

And We forbid all animals with hoofs for the Jews
This was to punish them for their rebelliousness.

ِ
ﺎد ْوا َﺣﱠﺮْﻣﻨَﺎ ُﮐ ﱠﻞ ِذ ْی ﻇُُﻔ ٍﺮ
ُ َو َﻋﻠَﯽ اﻟﱠﺬﻳْ َﻦ َﻫ
َﺟَﺰ ﻳْـ ٰﻨـ ُﻬ ْﻢ ﺑِﺒَـ ْﻐﻴِ ِﻬ ْﻢ

There is no mention of “( ” ِﺫیْ ﻅُﻔُ ٍﺮzi zufur) among things which have been declared forbidden now in the
Quran.
“( ”ﺍَﻟﻈﱠﻔَ ُﺮaz-zafar): to be successful, to get what is desired {T, M, R}.
ْ ( ”ﺍَ ْ ِﻻal-izfaar): to make success.
“ﻅﻔَﺎ ُﺭ
Raghib says this meaning has been taken from digging in claws, because a thing in which claws are dug
into, comes within a grasp.
Surah Al-Fatah says:
After that, you were made to overwhelm them
48:44
(made you successful against them)

ِﻣ ْﻦ ﺑـَ ْﻌ ِﺪ اَ ْن اَﻇْ َﻔَﺮُﮐ ْﻢ َﻋﻠَْﻴ ِﻬ ْﻢ

Ibn Faris says its basic meanings include anger, success, overpowering and strength.
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Zd-L-L

ﻅﻝﻝ

“( ”ﺍَﻟﻈﱢ ﱡﻞaz-zill) with its plural form “( ” ِﻅ َﻼ ٌﻝzilaal) means shade, or the absence of sunlight. Shadow that
falls towards west is usually called “( ” ِﻅ ﱞﻞzill), that is, the shadow till sunset. The shadow which falls to
the east, that is, from the sunset to twilight, is called “( ”ﻓِ ْﯽ ٌءfee’un) {T}.
Ibn Faris says its basic meaning is for one thing to hide or cover another.
Since Arabia is a hot region and there is a dearth of trees, shade is one of the luxuries of life. Therefore
anything luxurious is metaphorically called “( ” ِﻅ ﱞﻞzill) {M}. Even the heaven is called “( ” ِﻅ ﱞﻞzill), and
respect, protection, wellbeing of every kind is also called “( ” ِﻅ ﱞﻞzill).
The Quran says:
77:71
Indeed, the righteous ones shall be comfortable
4:57

deep shade, deep comfort

13:35

its food is everlasting, as well as its comfort

ِ
ِ
ﲔ ﻓِ ْﯽ ِﻇ َﻼ ٍل َو ْﻋﻴُـ ْﻮ ٍن
َ ْ ا ﱠن اﻟْ ُﻤﺘﱠﻘ
ِﻼًّ ﻇَﻠِﻴْ َﻼ
أُ ُﻛﻠُ َﻬﺎ َدآﺋِ ٌﻢ ِو ِﻇﻠﱡ َﻬﺎ

“( ”ﺍَﻅَﻠﱠﻨِ ْﯽ ﻓُ َﻼ ٌﻥazallani fulanun): he took me under his wing; he protected me and gave me high respect {T}.
“( ” ِﻅ ﱞﻞzill): any place where sunlight does not reach, or anything which covers and protects.
“( ”ﺍَﻟﻈﱢ َﻼ ُﻝ ِﻣﻦَ ْﺍﻟﺒَﺤْ ِﺮaz-zilaalu minal bahr): the big waves of the sea.
“( ”ﺍَﻟﻈﱠﻠَ ُﻞaz-zalalu): water which is in the shade of trees {T}.
“ٌ ( ”ﻅُﻠﱠۃzullah) with its plural “( ”ﻅُﻠَ ٌﻞzulal) means everything which covers {T}. It also means clouds
Raghib says it is used for unhappy times.
About the punishment of the people of Shoaib is said:
The punishment of the day engulfed them when
26:186
thing which came from above covered them

اب ﻳـَ ْﻮِم اﻟﻈﱡﻠﱠ ِﺔ
ُ ﻓَﺎَ َﺧ َﺬ ُﻫ ْﻢ َﻋ َﺬ

In other words, it is the day when results of their own deeds overwhelmed them.
“( ”ﻅَ ﱠﻞ ﻳَ ْﻔ َﻌﻞ َﮐ َﺬﺍzallun yaf-ul kaza): he always kept doing so {M}.
Surah Ash-Shoora says that Ibrahim’s people said:
26:70
We will always keep worshipping these idols

ِِ
ﲔ
َ ْ ﻓَـﻨَﻈَ ﱡﻞ َﳍَﺎ ﻋٰﮑﻔ

The Quran says:
Whenever one of them hears about a girl
ُﺴْﻮَدًا
ّ ٌﻇَ ﱠﻞ َو ْﺟ َﻬﻪ
16:58
being born to him, his face turns black
(with sorrow or anger)
If We open kind of a door in the heavens
َوﻟَ ْﻮ ﻓَـﺘَ ْﺤﻨَﺎ َﻋﻠَْﻴ ِﻬ ْﻢ ﺑَﺎﺑﺎً ِﻣ َﻦ اﻟ ﱠﺴ َﻤ ِﺎء ﻓَﻈَﻠُ ْﻮا ﻓِْﻴ ِﻪ ﻳـَ ْﻌُﺮ ُﺟ ْﻮ َن
15:14
and they climb to it
Such examples mean that it so happens and will happen so always. That is the reaction that you will
always get.
56:55

you will be frustrated

39:16

flames of fire which may engulf

26:4

their heads will bow before him

ﻓَﻈَﻠْﺘُ ْﻢ ﺗَـ َﻔ ﱠﮑ ُﻬ ْﻮ َن
ﻇُﻠَ ٌﻞ ِﻣ َﻦ اﻟﻨﱠﺎ ِر
ِِ
ﲔ
ْ ﻓَﻈَﻠﱠ
َ ْ ﺖ اَ ْﻋﻨَﺎﻗُـ ُﻬ ْﻢ َﳍَﺎ َﺧﺎﺿﻌ

“( ” ِﻅ ﱞﻞzillun) has come opposite to heat in (35:21).
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Zd-L-M

ﻅﻝﻡ

Raghib says it means not to keep something in its proper place, either by increasing or decreasing it or
removing it from its proper place or time. He says it means to diturb the balance of something {T, M, R}.
Ibn Faris says its basic meanings are of darkness, or by crossing the limits and placing a thing in a
wrongful place.
“( ”ﻅُ ْﻠ ٌﻢzulm): to be authoritative in somebody else’s property, to cross a limit. Some say it basically means
to make a fault or make less.
ْ ( ” َﻣmazlimah): a thing which is forcibly snatched away.
“ٌ ﻈﻠِ َﻤۃ
ﱠ
“( ”ﺍَﻟﻈﺎﻟِ ُﻢaz-zaalim) with its plural forms “ َ( ”ﺍَﻟﻈﱠﺎﻟِ ُﻤﻮْ ﻥaz-zaalimoona), “ َ( ”ﺍَﻟﻈﱠﺎﻟِ ِﻤ ْﻴﻦaz-zaalimeena), and
“ُ ( ”ﺍﻟﻈﱠﻠَ َﻤۃaz-zalamah) means those people who usurp others’ rights {T, M, R}.
“ً ( ”ﻅَﻠَ َﻢ ﻓُ َﻼﻧﺎzalama fulana): wronged his rights.
ْ ( ”ﻟَ ْﻢ ﺗlam tatlim minhu shaian): and they did not usurp it.
“َﯽ ًءﺍ
ْ َﻈﻠِ ْﻢ ِﻣ ْﻨہُ ﺷ
َ
“( ”ﻅﺎﻟِ ٌﻢzaalim) would therefore mean “he who usurps human rights”, or “one who does not pay what is
due from him”.
This word is commonly used for not keeping a thing in its proper place. The Arabs use an example:
“ﺏ ﻓَﻘَ ْﺪ ﻅَﻠَ َﻢ
َ ( ” َﻣ ِﻦ ﺍ ْﺳﺘَﺮْ ﻋَﯽ ﺍﻟ ِﺬ ْءmanis tar-iz zunbi faqad zalam): he who thinks a wolf will look after a herd has
committed zulm. In other words, he did not place the wolf in its rightful place i.e. a wolf will never look
after a herd.
“ﺭْﺽ
َ َ( ”ﻅَﻠَ َﻢ ْﺍﻻzalamal ard) is said when ground is dug at a place it should not have been dug. This sort of
ْ ( ” َﻣmuzloomah), or the one on which zulm has been committed.
ground is called “ٌ ﻈﻠُﻮْ َﻣۃ
“( ”ﻅَﻠَ َﻢ ْﺍﻟﺒَ ِﻌ ْﻴ َﺮzalamal ba-iir): he slaughtered a camel even though it had no issue or disease.
“ ْ( ”ﻅَﻠَ َﻢ ﺍﻟْ َﻮﺍ ِﺩیzalamal waadi) means for water to reach where it previously had never reached.
As such, zulm would mean to excess and break limits.
“ُ ( ”ﻅَﻠِ ْﻴ َﻤۃzalamtahu): I used it before an appointed time.
ْ ( ”ﺍَ ْﻟ َﻤal-muzloomah): milk which is fermented to make yogurt is
“ُ ( ”ﺍَﻟﻈﱠﻠِ ْﻴ َﻤۃaz-zaleematu) and “ُ ﻈﻠُﻮْ َﻣۃ
consumed before it completes the process and turns into yogurt. i.e. not letting it complete its purpose.
( ”ﺍَ ﱡaz-zulmah) and “ُ ﻟﻈﻠُ َﻤۃ
( ”ﺍَ ﱡaz-zulumah) means darkness. Plural form is “ﺖ
ٌ ٰ( ”ﻁُﻠُﻤzulmat).
“ُ ﻟﻈ ْﻠ َﻤۃ
Raghib says it means for a light to be extinct, i.e. there being no light where there should have been a
light
ْ ( ”ﺍَ ْﻣ ٌﺮ ُﻣamrun muzlim): a matter about which one cannot decide where to get hold from, i.e.
“ﻈﻠِ ٌﻢ
ambiguous matter.
ْ ( ”ﻳَﻮْ ٌﻡ ُﻣyauma muzlim): a day in which severe difficulties have to be encountered.
“ﻈﻠِ ٌﻢ
ُ ( ”ﻅُﻠُ َﻤzulumaatil bahr): difficulties of sea {T}.
“ﺎﺕ ْﺍﻟﺒَﺤْ ِﺮ
ْ ( ” َﺷ ْﻌ ٌﺮ ُﻣsherun muzlim): jet black hair.
“ﻈﻠِ ٌﻢ
ْ ْﺖ ُﻣ
ٌ ( ”ﻧَﺒnabtun muzlim): a plant which is so green that it seems near black in color {T}.
“ﻈﻠِ ٌﻢ
The Quran has used “ َ( ”ﻅَﺎﻟِ ِﻤ ْﻴﻦzalimeen) often for some of these categories of people:
- who break the laws (the Quranic permanent values),
- transgress and ignore the limits,
- transgress others’ properties,
- do not pay others their dues,
- exploit others’ labor,
- oppress others,
- commit excess on others,
- people who harm their own self-development through these techniques.
- unjust
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Surah Al-Baqrah says:
That which you keep available from your
wealth for the development of others will
2:272
be returned to you in full and injustice will
be done to you

َوَﻣﺎ ﺗُـْﻨ ِﻔ ُﻘ ْﻮا ِﻣ ْﻦ َﺧ ٍْﲑ ﻳـُ َﻮ ﱠ
ف اِﻟَْﻴ ُﮑ ْﻢ َو اَﻧْـﺘُﻢ َﻻ ﺗُﻈْﻠَ ُﻤ ْﻮ َن

ْ ُ”ﻻ ﺗ
َ (la tuzlamoon) has
In other words, whatever you have given will not be decreased or lost. Here “ َﻈﻠَ ُﻤﻮْ ﻥ
ُ
َ
ﱠ
ْ
been explained by “( ”ﻳُ َﻮﻑ ﺍِﻟﻴﮑ ْﻢyuwaffa ilaikum) i.e. will be paid back in full. No injustice will be done
further reinforces the value.
Similarly, at another place it is said:
Then every self will be paid what it had
2:281
earned, and none shall be wronged.

ٍ ﰒُﱠ ﺗـُ َﻮٰﻓّﯽ ُﮐ ﱡﻞ ﻧـَ ْﻔ
ﺖ َوُﻫ ْﻢ َﻻ ﻳُﻈْﻠَ ُﻤ ْﻮ َن
ً َﺲ َﻣﺎ َﮐ َﺴﺒ

ْ ”ﻻ ﻳ
َ (la yuzlimoon) has appeared against “( ”ﺗُ َﻮ ٰﻓّﯽtuwafaa) – later means to pay back what
Here too “ َُﻈﻠَ ُﻤﻮْ ﻥ
one is due. This makes things clear.
Surah Al-Kahaf gives an example of gardens:
The (gardens) used to produce fruits in full and
18:33
made no loss in thir produce (i.e. followed laws)
Surah Al-Baqrah says:
Those who transgress Allah’s limits (as explained
2:229
in the Quran) are zaalimoon

ًﺖ اُ ُﮐﻠَ َﻬﺎ َوَﱂْ ﺗَﻈْﻠِ ْﻢ ِﻣْﻨﻪُ َﺷْﻴﻨﺎ
ْ َاَﺗ
ﮏ ُﻫ ْﻢ اﻟﻈﱠﻠِ ُﻤ ْﻮ َن
َ َِﻣ ْﻦ ﻳـَﺘَـ َﻌ ﱠﺪ ُﺣ ُﺪ ْوَد اﻟ ٰﻠّ ِﻪ ﻓَﺎُْوﻟَﺌ

This is a very comprehensive definition of zaalimeen, because human rights can only be judged
according to the Quranic values as Allah has ordained them, and one who breaks these laws usurps
human rights. As such, one who breaks Allah’s limits (laws) is a zaalim because he does injustice to
fellow human rights. At the same time, the Quran tells us that one, who does so, thinks that he is usurping
others rights and increasing his own wealth, but in fact he is harming his own self-development. This is
clarified in this verse.
3:116

َوٰﻟ ِﮑ ْﻦ اَﻧْـ ُﻔ َﺴ ُﻬ ْﻢ ﻳَﻈْﻠِ ُﻤ ْﻮ َن

And they wronged their own development

By violating the human rights, the balance of a society is also disturbed, and the ones who do it, their own
self–development is also affected. In a short run, it may not appear to affect much; however, in the long
run the effects show up in the form of crimes, poverty, civil wars, lawlessness, discontentment, etc. That
is why the Quran has described zulm as evil.
Against it “ً ( ” ُﺣﺴْﻨﺎhusna) has been used in (27:11), which means the best form of balance and
equilibrium.
ٌ ٰ( ”ﻅُﻠُﻤzulumaat) against “( ”ﻧُﻮْ ٌﺭnuur) in (2:17), which signifies the light of
Surah Al-Baqrah uses “ﺖ
ٌ ٰ( ”ﻅُﻠُﻤzulumaat) are those concepts, beliefs, and superstitions which human
Allah’s revelation. Hence “ﺖ
beings hold against the teachings and guidance of the revelation from Allah. The permanent values of the
revelation are always the same and do not change with time. That is why “( ”ﻧُﻮْ ٌﺭnuur) (Light) has always
ٌ ٰ( ”ﻅُﻠُﻤzulumaat) is plural. The truth is always singular, while made up stories
appeared as singular but “ﺖ
of human creation are many.
ْ َ( ”ﺍazlam) has been used opposite “ﺿﺎ َء
ْ َ( ”ﺍazlam) means to become
In verse (2:20), “ﻅﻠَ َﻢ
َ َ( ”ﺍaza’a). “ﻅﻠَ َﻢ
ْ
dark and create darkness. It also means to enter darkness. As such, “ َ( ” ُﻣﻈﻠِ ُﻤﻮْ ﻥmuzlimoon) would mean
those who remain in the dark by choice (36:37).
ٌ ٰ( ”ﻅُﻠُﻤzulumaat) has been used to mean such difficulties and problems to
In surah Al-Ambia, the word “ﺖ
which there appears to be no solution (21:87).
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Surah Ibrahim says:
if man does not follow this guidance and does what
14:34
he likes, then he usurps the rights of others, and
whatever he gets, is kept hidden

ِ ِ
ﱠﺎر
ٌ ا ﱠن ْاﻻﻧْ َﺴﺎ َن ﻟَﻈَﻠُ ْﻮٌم َﮐﻔ

Instead, the revelation teaches that whatever you earn must also be kept available for mankind at large
and nobody’s rights must be usurped.
“( ”ﻅَﻠُﻮْ ٌﻡzaloom): exaggeration, that is, one who oppresses a lot. “( ”ﻅَ ﱠﻼ ٌﻡzallaam) also has the same
meaning in (3:181).
The purpose of the Quranic teaching is to eradicate zulm in all its forms through human efforts from the
world and establish a society based on the permanent values.

Ze-M-A

ﻅﻡﺍ

ْ َ( ”ﻳyazma), “ً ( ”ﻅَ ْﻤﺌﺄzam’a), “ً ( ”ﻅَ َﻤﺎzama): to be thirsty, or be very thirsty.
“ﯽ
َ ( ”ﻅَ ِﻤﺌzammiy), “ﻈ َﻤﺎ ٌء
َ
َ
“ﯽ
ٌ ( ”ﻅ ِﻤﺌzami-un), “ ُ( ”ﻅَ ْﻤﺎﻥzam’an): the thirsty one (24:39).
ٌ“( ”ﻅَ َﻤﺄzama’a): thirst (9:120).
Ibn Faris says its basic meanings are to wither and be short of water.
About the jannat of Adam it is said:
There you do not feel thirsty
20:118
(i.e. water is in abundance)

َﻻ ﺗَﻈْﻠَ ُﻤ ْﻮ ﻓِﻴْـ َﻬﺎ

Only the desert dwellers can understand what importance availability of water is, because their lives
depend on it. For them shortage of water is the severest difficulty, and abundance of water is a sign of
‘heavenly’ society. The Quran has pointed to the state of a a society based on the permanent values where
nobody will have to struggle for basic necessities of life such as food, clothing, shelter, education,
support, health, etc. nor is anybody deprived of these (20:118).
“( ”ﺍَﻟﻈﱢ ْﻢ ُءaz-zimm) means the space or duration between drinking or sipping water.

Ze-N-N

ﻅﻥﻥ

“( ”ﻅَ ﱞﻦzunn) with tis plural “( ”ﻅُﻨُﻮْ ٌﻥzunun) means the stronger of the two uncertain beliefs.
“( ”ﻅَ ﱞﻦzunn) is not evident or clear knowledge.
True knowledge i.e. one based on facts is called “( ” ِﻋ ْﻠ ٌﻢilm).
Manawi says that “( ”ﻅَ ﱞﻦzunn) is a belief in which there is some doubt. It is used for uncertain and certain
both things. Lataif-ul-Lagha supports this and Ibn Faris too says these are the two meanings
Raghib says “( ”ﻅَ ﱞﻦzunn) is inference. When these indications are strong then this becomes knowledge,
and when it is very weak then the result is nothing more than a superstition.
Johri says that sometimes this word is also used for certain knowledge {T, R}.
We have seen above that the scholars say that zunn means guess and doubt, as well as knowledge and
belief, but it is only their guesswork.
The Quran has, as will be seen later, used this term opposite to certainty or truth. Therefore according to
the Qurn zunn can never mean Truth.
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When a matter or issue is not certain (Raghib has also noted this), it has two parts. One is sometimes
attracted to the truth and sometimes moves away from it, i.e. oscillates between two thoughts. Both these
thoughts are called zunn.
Raghib also says that if it is followed by “( ”ﺍَ ْﻥan) or “( ”ﺍَ ﱠﻥanna) then the leaning is towards certain
knowledge and it almost reaches the truth. See examples in the Quran. Also see (2:46), (2:249), and
(69:20).
“ َ( ”ﺍَﻟﻈﱠﻨُﻮْ ﻥaz-zanoon) is a woman who one marries despite her age and there is yet hope for her to bear a
child, but not with certainty. It also means a well about which it is not known whether it has water or not.
“ ُ( ”ﺍَﻟ ﱠﺪﻳْﻦُ ﺍﻟﻈﱠﻨُﻮْ ﻥad-daynuz-zanon) also means a loan about which it is doubtful whether the loaner will ever
return it or not {T, M}.
In the Quran, the word “( ”ﻅُﻨُﻮْ ٌﻥzunoon) has been used to mean guesswork.
33:10
And you started guessing in this way about Allah

َوﺗَﻈُﻨـ ْﱡﻮ َن ﺑِﺎﻟ ٰﻠّ ِﻪ اﻟﻈﱡﻨُـ ْﻮﻧَﺎ

In other words, instead of conviction, your hearts had developed doubts. The conviction in the Quranic
Values cannot be developed unless one uses intellect and reasoning to their extremities and then relate
and applies to the realities on ground. The Quran has provided guidance on this aspect i.e. how to deal
with the doubts and suspicions and convert these into conviction.
Surah Al-Baqrah uses zunn as against knowledge.
They know nothing of the book, even when they
2:78
recite it. They only make guesses (doubtful).
Surah An-Nisa says:
They have no certain knowledge in this regard, but
4:157
they only follow guess work.
( ” َﺣ ﱞhaqq):
Surah Yunus has used “( ”ﻅَ ﱞﻦzuinn) against “ﻖ
10:36
zunn cannot benefit at all against haqq (truth)

ِ
ﺎب اِﻻَاََﻣﺎﻧِ ﱠﯽ َو اِ ْن ُﻫ ْﻢ اِﻻَﻳَﻈُﻨـ ْﱡﻮ َن
َ ََﻻﻳـَ ْﻌﻠَ ُﻤ ْﻮ َن اﻟْﮑﺘ
ِ ِِ
ﺎع اﻟﻈﱠ ﱢﻦ
َ ََﻣﺎ َﳍُﻢ ﺑِﻪ ﻣ ْﻦ ﻋﻠْ ٍﻢ إِﻻَاﺗـﱢﺒ
ًاِ ﱠن اﻟﻈﱠ ﱠﻦ َﻻ ﻳـُﻐْﻨِ ْﯽ ِﻣ َﻦ ا ْﳊَ ﱢﻖ َﺷْﻴﺌﺎ

The entire structure of Deen is built on knowledge and conviction. If we are not sure about some issue as
to what is Allah’s direction, then then there will exist doubt and uncertainty concerning the solution and
our action. Hence Deen has to be based on well-established foundations. This is the reason that Allah has
declared regarding the protection of the Arabic Text of the Quran. (15:9). This is the very Quran that the
Messenger (pbuh) has left for the mankind- fully protected from any human intervention and alteration.
Therefore only the Quran provides the truth and the required certainty in Deen. Everything else is a guess
work. Allah has declared clearly:
10:36

Surely guess-work can be of no avail against Truth

ًاِ ﱠن اﻟﻈﱠ ﱠﻦ َﻻﻳـُﻐْﻨِ ْﯽ ِﻣ َﻦ ا ْﳊَ ﱢﻖ َﺷْﻴﺌﺎ

Whatever is within the Quran is Deen. All other which is not in the Quran needs to be verified and
checked using the criterion explained in the book before accepting it.
“ُ ( ”ﺍَﻟﻈﱢﻨﱠۃaz-zinnah) means uncertain accusation.
“ ُ( ”ﺍَﻟﻈﱠﻨِﻴْﻦaz-zaneen) is a person with whom the basis of enmity is on a prejudice {T, M}.
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Ze-He-R

ﻅﻩﺭ

“َﯽ ِء
ْ ( ”ﺍَﻟﻈﱠ ْﮩ ُﺮ ِﻣ ْﻦ ُﮐ ﱢﻞ ﺷaz-zahru min min kulli shsaiyin): the outer part of anything as against the internal part,
as a man’s back. It also means transport, and also used for abundant wealth which is prominently evident.
“ُ ( ”ﺍَﻟﻈﱢ ْﮩ َﺮﺓaz-zihra): helper, backer, back up help {T}
( ” ِﻅ ْﮩ ِﺮ ﱞzihriyyi’u): the extra camel which is taken along in case it is needed. Its status is not primary but
“ی
secondary. Later this word came to mean “to sidetrack somebody” or “ignore somebody”.
“ً ( ”ﺍِﺗﱠ َﺨ َﺬ َﺣﺎ َﺟﺘَ ٗہ ِﻅ ْﮩ ِﺮﻳّﺎittakhaza haajatahu zihriyya): considered his need could be ignored {T}.
“( ”ﻅَﮩَ َﺮﺍﻟ ﱠﺸ ْﯽ َءzaharash shaiya): the thing became evident, became prominent, was highlighted and came to
the fore {T}.
“ﯽ
( ”ﻅَﮩَ َﺮ َﻋﻠَ ﱠzahara aliyya): he helped me.
“( ”ﻅَﮩَ َﺮﺑِ ٖہzahara bihi), “( ”ﻅَﮩَ َﺮ َﻋﻠَ ْﻴ ِہzahara alaih): overpowered him.
ُ ْ( ”ﻅَﮩَﺮzahartul bait): I climbed on top of a house.
“ َﺕ ْﺍﻟﺒَﻴْﺖ
“( ”ﻅَﮩَ َﺮ َﻋﻠَﯽ ﺍﻟ ﱢﺴ ﱢﺮzahara alus sir): he became aware of the secret.
ْ َ( ”ﺍazharu aliah): made him overpower him.
“ﻅﮩَ َﺮﺓُ َﻋﻠَ ْﻴ ِہ
ﱡ
َ
“( ”ﺍﻟﻈ ْﮩ ُﺮaz-zuhr): afternoon, the time when the sun starts to set or decline. It is derived from “ﺲ
ِ ”ﻅَ ِﮩ ْﻴ َﺮﺓُ ﺍﻟ ﱠﺸ ْﻤ
(zaheeratush shams) which means “extreme heat of the sun”, because at that time it is very hot {T}.
ْ َ( ”ﺍazhar): to enter the time of zuhr (30:18).
“ﻅﮩَ َﺮ
“( ”ﻅَﺎﮨَ َﺮzaahara), “( ”ﺗَﻈَﺎﮨَ َﺮ َﻋﻠَ ْﻴ ِہtazaahara alaih): helped each other against him.
“( ”ﺍَﻟﻈﱠ ِﮩ ْﻴ ُﺮaz-zaheer): helper. It is used both for singular and plural.
“( ”ﺍَﻟ ِﻈﮩَﺎ ُﺭ ِﻣ ْﻦ ﺍﻟ َﻤﺮْ ﺍَ ِﺓaz-zihaaru minal mar’ah): the husband saying to the wife “you are like my mother’s
back”. The Arabs used to say this in order to break sexual relation with wife (58:2) {T}.
“( ”ﻅَ ِﺎﮨ ُﺮ ْﺍﻟ َﺠﺒَ ِﻞzaahiru jabal): the peak of a mountain or its upper part.
“ُ ( ”ﺍَﻟﻈﱠ ِﺎﮨ َﺮﺓaz-zaahirah): high land {T}, or for something to be prolific.
“( ”ﻅَﮩَ َﺮzahar): be common and to spread out {R}.
The Quran says:
2:85
You all help each other against them
40:29

the overpowering nation (group) in the country

43:33

Steps which they climb

24:58

heat of the afternoon

33:4

to announce ziuharun about the wife

24:31

they are not aware of the secret things about women

72:26

He does not tell anyone about His hidings

2:189

from behind the house (against back yard)
let them not exhibit their adornments: excepting
those which are self-evident
and let them not walk with a heavy tread lest
whatever they have as adornments are known to
others

24:30
24:31

ﺗَﻈَﺎ َﻫُﺮْو َن َﻋﻠَْﻴ ِﻬ ْﻢ
ِ ﻇَﺎ ِﻫ ِﺮﻳْ َﻦ ﻓِﯽ ْاﻻَْر
ض
ِج َﻋﻠَْﻴـ َﻬﺎ ﻳَﻈْ َﻬُﺮْو َن
َ َﻣ َﻌﺎر
ِﺛِﻴﺎﺑ ُﻜﻢ ﱢﻣﻦ اﻟﻈﱠ ِﻬﲑة
ََ
َ
َ
ِ
ﺗُﻈَﺎﻫُﺮْو َن
ِات اﻟﻨﱢﺴﺎء
ِ َﱂ ﻳﻈْﻬﺮوا ﻋ ٰﻠﯽ ﻋﻮر
َْ َ َ ُْ َ َ ْ
َ
ِ
ﻓَ َﻼ ﻳُﻈْ ِﻬُﺮ َﻋ ٰﻠﯽ ِﻏْﻴﺒَﻪ اَ َﺣ ًﺪا
ِﻣﻦ ﻇُ ُﻬﻮِرَﻫﺎ
َوَﻻ ﻳـُْﺒ ِﺪﻳْ َﻦ ِزﻳْـﻨَﺘَـ ُﻬ ﱠﻦ اِﱠﻻ َﻣﺎ ﻇَ ْﻬَﺮِﻣﻨْـ َﻬﺎ
ِ
ِ ِ
ﲔ ِﻣ ْﻦ ِزﻳْـﻨَﺘِ ِﻬ ﱠﻦ
ْ ََوَﻻ ﻳ
َ ْ ﻀ ِﺮﺑْ َﻦ ﺑِﺎَْر ُﺟﻠ ِﻬ ﱠﻦ ﻟﻴُـ ْﻌﻠَ َﻢ َﻣﺎ ﳜُْﻔ

These two last verses refer to jewelry which is worn on the calves and which is commonly hidden and is
used by women in various cultures in the past less so now. To make it evident, one stamps on the ground
or walks forcefully so that it makes a sound. As far as the jewelry which is worn on the upper part of the
body, it is said:
ﻀ ِﺮﺑْ َﻦ ِﲞُ ُﻤ ِﺮ ِﻫ ﱠﻦ َﻋ ٰﻠﯽ ُﻴـُﻮْﻬﺑِِ ﱠﻦ
24:31
Let them put their shawls over their bosoms
ْ ََوﻟْﻴ
33:59

They must have a cloth as overall or as an overcoat.

ِ
ﲔ َﻋﻠَْﻴ ِﻬ ﱠﻦ ِﻣ ْﻦ َﺟ َﻼ ﺑِﻴْﺒِ ِﻬ ﱠﻦ
َ ْ ﻳُﺪﻧ

These adornments are to remain hidden from outsiders, not from their own folks (24:31). The things
which are self-evident are the rings or bangles, or any jewelry put in the nose. The hands and the nose
remain exposed even with an overall or shawl. The Quran has not asked women to cover them. It has
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instead directed both men and women to lower their eyes (gaze) and not allow them to be brazen (24:3031). It is evident therefore that the Quran has no intention for women to hide their faces, because if
women hide their faces then there is no need for men (and women) to keep their eyes lowered.
These are the instructions of the Quran about display of adornments and can be understood rationally.
Things which display themselves or which are self-evident have not been asked to be covered.
Surah Hoodh says that Shoaib told his nation:
11:92
you have merely kept God as Zahira

َو ﱠاﲣَ ْﺬﲤُُﻮﻩُ َوَراء ُﻛ ْﻢ ِﻬْﺮِﻳًّﺎ

This means, for you the actual importance is for your own decisions and man-made laws, but you keep
Allah’s revelation as a backup, so this may be of some use in cases of your choice if required. Note how
this is event now prevalent in the Islam being practiced by various sects i.e. the Quran is used when suits
to be quoted otherwise ignored as a book of guidance!
In surah Al-Hadeed an attibrute of Allah has been mentioned as “( ”ﺍَﻟﻈﱠ ِﺎﮨ ُﺮaz-zaahioru) (57:3). Here
“( ”ﺍَﻟﻈﱠ ِﺎﮨ ُﺮaz-zaahiru) does not mean the one who can be seen with the naked eye, because when Bani
Israel had demanded to see Allah with their our own eyes (2:55), they were told that their desire was
childish because Allah cannot be seen by humans. Therefore “( ”ﺍَﻟﻈﱠ ِﺎﮨ ُﺮaz-zaahiru) in (57:3) means the
being on whose existence many visible things of the universe are a testimony. It may also mean the one
who overwhelms everything, but His overpower works unfeelingly, i.e. unseeingly, because along with
being “( ”ﺍَﻟﻈﱠ ِﺎﮨ ُﺮaz-zaahiru), He is also “ ُ( ”ﺍَ ْﻟﺒَﺎ ِﻁﻦal-baatin), or hidden (57:3). Allah can only be ‘visible’
through His creation. This does not mean that creations are Allah themselves. The sense is that these
creations signify the presence of their creator (ayaat Allah) i.e. serve as a sign. The laws of Allah
permeate through everything i.e. which everything follows in the universe. That is evidence of His
authority. This is how Allah is “( ”ﺍَﻟﻈﱠﮩُﻮْ ٌﺭaz-zaahior), but nobody can know how or what Allah is. This
way, He is “ ُ( ”ﺍَ ْﻟﺒَﺎ ِﻁﻦal-baatin). According to His laws, His authority is in the universe but not imprisoned
in it. The virtue of His personality is above everything in the universe but not separate from the universe.
He is “( ”ﺍَﻟﻈﱠ ِﺎﮨ ُﺮaz-zaahir) and “ ُ( ”ﺍَ ْﻟﺒَﺎ ِﻁﻦal-baatin) at the same time, i.e. He is simultaneously immanent and
transcendent. He has a personality but not personified. His authority is Divine Energy but not without a
personality.
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Aad

ﻋﺎﺩ

In Arabia and neighboring areas like Syria, Iraq etc. the nations of Saamia were scattered. The most
important nation among them was that of Aad, which on one side had spread from Haza maut and Yemen
to Iraq along the Gulf of Persia. On the other, it had gone out of Arabia to rule Syria and Egypt. About
2500 BC this nation seems to be the ruling power in these areas. They are also known as Aad-e-Irum
after Aad’s son Irum.
The Quran has called them the successors of the nation of Nooh (7:69). This shows that they were an
ancient nation. Messenger Hoodh was sent to this nation. The place of his teachings and preaching was
the area of Ahqaaf, which means winding sand dunes and desert. The vast Arabian Desert which was
called Ahqaaf is now called Ruba khaali.
The Quran says that according to those times, this nation had abundance of life’s achievements. There
were springs of water everywhere, gardens full of fruit laden trees, abundance of progeny and cattle
(26:132-134). They used to build big buildings at every highway (26:128). They also had knowledge and
perception (46:26), but their selfish interests had put them on the wrong path and their knowledge and
perception were not used in righteous deeds (29:38). Messenger Hoodh warned them about their wrong
deeds, but they paid no heed and ignored his warning. They were later engulfed by a storm which
destroyed them (69:6-8). They have been called The first Aad by the Quran (53:50). Those few who had
believed in Hoodh’s teachings were saved and their progeny as descendants followed and were called
The second Aad.
Details as to the link between the deeds of this nation and their destruction through natural calamity can
be found in the book titled Jooyi Noor.

Ain-B-A

ﻉﺏﺍ

“( ”ﺍَﻟ ِﻌﺐْ ٌءal-ibb): burden, load, weight, goods etc.
ُ ْ( ” َﻣﺎ َﻋﺒَﺄma abaatu bihi): for me it has no weight (burden as well), I do not care about it {T, M, R}.
“ﺕ ﺑِ ٖہ
The Quran says:
What weight (significance) do you hold before my
25:77
Sustainer? {F}

Ain-B-Th

َﻣﺎ ﻳـَ ْﻌﺒُـ ُﺆ ﺑِ ُﮑ ْﻢ َرﺑﱢ ْﯽ

ﻉﺏﺙ

ُ َ( ”ﺍَ ْﻟ َﻌﺒal-abas): any deed which has no clear direction, or the benefit or use of which is not known. It is
“ﺚ
used for a person who does not know why he is doing something. In other words, it means to do
something without fixing a purpose for carring out an action or activity. This is why games are called
ٌ َ( ” َﻋﺒabas) {T, M, R}.
“ﺚ
“( ” َﻋﺒَﺜَ ٗہ ﺑِﺎﻟ ﱠﺸ ِﯽءabusa bish-shaiyi): mixed it with something to adulterate it {T, M, R}.
Ibn Faris says the basic meaning of this root is to mix something with the intention to adulterate it.
When a man does something with a purpose in mind, he does not mix it with any work which does not
lead towards that purpose. But if no purpose is ascertained , then as we pass time in our life anything can
interfere with it as we will not be aware of its consequences.
“( ” َﻋﺒِ ْﻴﺜَۃُ ﺍﻟﻨﱠﺎﺱabeesatun naas): people of different tribes who do not have a common ancestry.
“ُ( ”ﺍَ ْﻟ َﻌﺒِ ْﻴﺜَۃal-abeesah): mixed herd of goats.
ُ َ( ”ﺍَ ْﻟ َﻌﺒal-abus): work which is non-beneficial, work which does not have a definite aim and purpose {T,
“ﺚ
M, R}.
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According to the Quran, this entire universe, and everything in it, has been created with a purpose, and
the purpose according to the Quran is to hold human beings accountable for their deed as stated in
(45:21). The right path is that which leads an individual to do righteous deeds as explained in the Quran
and as a consequence be able to develop his self. Those who do not believe in this accountability, their
view is that this universe has come into being on its own without any purpose. Therefore they live a life
which is not based on the permanent values of the Quran and this aspect has also been referred in the
Quran in detail.
Whole edifice of life is built on these two separate concepts of life i.e. accountability as explained in the
Quran and absence of accountability and its consequences also explained in the Quran. The explained has
referred to both the concepts of life in detail and detailed the consequences as well. This is why the Quran
is a complete book of guidance.
In order to highlight this very difference, the Quran has said:
do you think that We have created you without a
23:115
definite purpose and meaning
21:16
We have not created the universe as a sport

ًاَﻓَ َﺤ ِﺴﺒْﺘُ ْﻢ اَﱠﳕَﺎ َﺧﻠَ ْﻘ ٰﻨ ُﮑ ْﻢ َﻋﺒَﺜﺎ
ِ
ﲔ
َ ْ ِض َوَﻣﺎﺑـَْﻴـﻨَـ ُﻬ َﻤﺎ ٰﻟﻌﺒ
َ َوَﻣﺎ َﺧﻠَ ْﻘﻨَﺎ اﻟ ﱠﺴ َﻤﺎءَ َو ْاﻻَْر

See also (44:37) where instead of “( ”ﺍﻟﺴﻤﺎءasma) i.e. Universe it is said “( ”ﺍﻟﺴﻤٰ ﻮﺍﺕas-samawaat) which
means Universes. It means that there is a definite purpose for the creation of this human life. As stated
earlier the creation is with a programme and is based on ‘haqq’ or truth (44:38). The universe is created
with an aim to produce constructive results.
Just to illustrate with an opposite concept of life, for example according to the Hindu philosophy this
entire universe is 'ram leelah' or a play for the gods. In other words, a drama staged by God in which He
Himself plays the biggest role, and that is why He is also called 'nat rajan' or the king of players.
The Quran has refuted such like concepts and has stressed the reality and seriousness of this life. As per
this philosophy, all those things that happen during a person's lifetime without any proper planning hold
no value with Him. One of the crimes the Quran relates about the nation of Aad which was destroyed, is
that they used to build great buildings so that they would serve as monuments. As such, it has compared
this to “ َ( ”ﺗَ ْﻌﺒَﺜُﻮْ ﻥta'basoon) in (26:128) i.e. waste of effort. That is, there must be some purpose or benefit
of a building or construction. Building a great monument which has no practical value is a waste of time
and effort.
Same is happening all over the world including the Muslims who read the Quran regularly and pay little
attention to its values. Any construction which has no value for the mankind at large will not find support
from the Quran. In this context, any deed of human beings that is not beneficial to humans at large is
useless (2:177). Also see (18:103-106). In this context see headings (Th-W-B), (L-Ain-B) and (S-D-Y).

Ain-B-D

ﻉﺏﺩ

“( ” َﻋ ْﺒ ٌﺪabad) actually means a scented plant that holds a lot of attraction for camels. Camels get corpulent
if they eat it and also start to give more milk. This plant also produces thirst when camels eat it and need
water to drink. As such, this plant holds three characteristics of attraction, producing thirst, which finally
produce corpulence and abundance of milk. Therefore its connotation holds initial pain, but ultimate
success and comfort. In the same way the Arabs used to rub fat on their boats which made the boats look
ugly, but ultimately the boats were kept safe from the effects of water.
Therefore the boat was called “ٌ( ” َﺳﻔِ ْﻴﻨَۃٌ ُﻣ َﻌﺒﱠ َﺪﺓsafinatoon mu-abeydah).
Ibn Faris has included two meanings as basics for this word, i.e. softness and harshness. Here he refers to
the sort of softness which in fact later produces resilience.
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According to this basic meaning “ٌ( ” ِﻋﺒَﺎ َﺩﺓibadat) which means to do some deed with heartfelt inclination
and which as per its ultimate results is very beneficial even if initially it requires hard work and persistent
effort.
2:286

On no self Allah places a burden greater than it can bear…

ﻒ اﻟ ٰﻠّﻪُ ﻧـَ ْﻔﺴﺎً اِﱠﻻ ُو ْﺳ َﻌ َﻬﺎ
ُ َﻻ ﻳُ َﮑﻠﱢ

In following the Quran one accepts some bindings on himself which may appear difficult initially but in
the long run these hold many benefits and these limits in fact make the character stronger with passage of
time. The Quran fully explains the consequences of following the values and their significance.
The Quran has made this meaning clear in three verses where the messenger is being told to:
continue presenting the Quran Guidance to people because
ِِ
ﲔ
51:55
ٰ َوذَ ﱢﮐ ْﺮ ﻓَﺎِ ﱠن اﻟﱠ ِﺬ ْﮐ
َ ْ ﺮی ﺗَـْﻨـ َﻔ ُﻊ اﻟْ ُﻤ ْﺆﻣﻨ
this will benefit those who accept it
We have created mankind whether urban or rural to follow
ِ ِ وﻣﺎ ﺧﻠَ ْﻘ
ﺲ اِﱠﻻ ﻟِﻴَـ ْﻌﺒُ ُﺪ ْو ِن
51:56
the divine guidance ( It may appear challenging initially, but
ُ َ ََ
َ ْﺖ ا ْﳉ ﱠﻦ َو ْاﻻﻧ
is beneficial in the long term)
(and remember) We do not wish any sustenance or reward
َﻣﺎ اُِرﻳْ ُﺪ ِﻣْﻨـ ُﻬ ْﻢ ِﻣ ْﻦ ِرْزٍق َوَﻣﺎ اُِرﻳْ ُﺪ اَ ْن ﻳُﻄْﻌِ ُﻤ ْﻮ ِن
51:57
from them (for following the Divine Guidance) . Their hard
work [in following the Guidance] is for their own benefit
In other words, initially there are hardships as the system is established by individuals accepting the
guidance and then making efforts to create a system. There is a strong opposition from those who do not
wish to give up their privileges; however, if efforts are continued then the system gets established and all
the promised benefits are reaped by everyone.
In order to understand this term “( ” َﻋﺒﱠ َﺪabbad) we need to keep both aspects of difficulties and benefits in
mind, which we confront in our life. For example the term “( ”ﺗَ ْﻌ ِﺒ ْﻴ ٌﺪta'beed) means when a horse is trained
enough to harness it for riding. This is called harnessing or breaking of a horse. The term also means to
make a road level and smooth, so that people can use it for going from one place to another. The point to
note here is that initially all these tasks involve hard work , but later these provide long term benefits.
Applying this analogy to the Quranic Guidance means that the values explained in the book will provide
long term benefits to anyone who follows it using human intellect and reasoning .
Thus the true meaning of “ٌ( ” ِﻋﺒَﺎ َﺩﺓibadat) is to recognize the need for the Quranic Guidance through free
volition and then using our intellect and reasoning to accept it with conviction. The firm conviction in
what is stated in the Quran is Truth and that what is being promised is achievable through human efforts.
It then becomes a proper programme to educate and train all volunteers in the guidance with a view to
work jointly to establish a system for the good of mankind (2:151). This requires time, effort and
resources which these volunteers acquire and spend through their free volition as they have developed this
infinite conviction that what is in the Quran is Truth from Allah – the Creator of the Universes (9:111).
The Quran declares:
16:36
Be obedient to Allah and do not transgress the defined limits

ِ اُ ْﻋﺒ ُﺪوا اﻟ ٰﻠّﻪ و
ﻮت
َ اﺟﺘَﻨﺒُـ ْﻮا اﻟﻄﱠﺎ ُﻏ
ْ ََ ْ ُ

ٌ ْ( ”ﻁَﺎ ُﻏﻮtaghoot) is all those forces which work against the permanent values e.g.
The meaning of “ﺕ
exploitation, slavery, conflicts, wars, etc. Therefore this this verse would mean that harness your own
abilities and external forces of nature according to the guidance of the Quran and utilize these for the
good of mankind so that your this part of life and the next part of life are successful (2:201).
At another place it is said:
19:44 Do not obey shaitaan

َﻻ ﺗَـ ْﻌﺒُ ِﺪ اﻟﺸْﱠﻴ ٰﻄ َﻦ

The meaning of “ َ( ” ّﺷﻴ ْٰﻄﻦshaitaan) is the same as explained earlier i.e. the forces which follow human
desires and do not accept the permanent values of the Quran.
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19:44

ِنﱠ اﻟﺸﱠﻴْﻄٰﻦَ ﮐَﺎنَ ﻟِﻠﺮﱠﲪْٰﻦِ ﻋَﺼِﻴًّﺎ

Indeed, shaitaan is disobedient to Rahman

The shaitaan referred here is the human desires which can never guide to the righteous path and need the
Quranic guidance – the attribute of Allah referred here is Rehman. See heading (R-H-M). Also See
heading (Sh-Te-N).
Also see those verses of the Quran in which it is said:
Have you not seen him who has made his own
45:23
desires his god?
The full verse of Surah An-Nahal given above is as follows:
Every messenger who came with the message from
16:36 Allah exhorted people to accept Allah’s mission
and avoid falsehood

ِ
ٌﺖ َﻣ ِﻦ ﱠاﲣَ َﺬ ا ٰﳍَﻪٌ ُﻫﻮﺗَﻪ
َ ْاَﻓَـَﺮاَﻳ

ِ وﻟَ َﻘ ْﺪ ﺑـﻌﺜْـﻨَﺎ ﻓِﯽ ُﮐ ﱢﻞ اُﱠﻣ ٍﺔ ﱠرﺳﻮﻻً اَ ِن ْاﻋﺒ ُﺪوا اﻟ ٰﻠّﻪ و
ت
َ اﺟﺘَﻨﺒُـ ْﻮا اﻟﻄﱠﺎﻏُ ْﻮ
ْ ََ ْ ُ
ُْ
ْ ََ َ

Thus this makes the meaning of being “abad of Allah” clear, because at another place it is said:
consider the condition of those who in their own
ِ و ﻳ ِﺮﻳ ُﺪو َن اَ ْن ﻳـﺘﺤﺎ َﮐﻤﻮا اِٰﻟﯽ اﻟﻄﱠﺎﻏُﻮ
ت َوﻗَ ْﺪ اُِﻣُﺮْوا اَ ْن ﻳَ ْﮑ ُﻔُﺮْوا ﺑِِﻪ
4:60
minds think that they believe in the Quran and
ْ ُْ َ
ْ
ْ ُ َ ََ
other holy books prior to it
They still want all their problems to be solved through ungodly means or laws although they have been
ٌ ْ( ”ﻁَﺎ ُﻏﻮtaghoot), or the
ordered to avoid such ungodly laws (2:257). As such it is clear that avoiding “ﺕ
ungodly, means that man should solve his problems neither according to his personal thoughts and
desires, nor through ungodly means and laws, but through laws that have been made and revealed by
ّ ٰ ( ”ﺍُ ْﻋﺒُ ُﺪﻭْ ﺍabaidullah), that is, to adopt the way of Allah as this is the
Allah. It is this that has been called “َﷲ
ّ ٰ ”ﺍُ ْﻋﺒُ ُﺪﻭْ ﺍ
right Quranic meaning of performing “ٌ( ” ِﻋﺒَﺎ َﺩﺓibadat) of Allah. The Quran has used the term “َﷲ
(abaidullah) exactly in the way the word “government” is used nowadays.
Surah Al-Kahaf says at one place:
They should not include anyone else in their abad of their
18:110
Rabb (Sustainer)
At another place it is said about Allah:
18:26
He does not include or let anyone share in His authority
In the same way it is said in Surah Yusuf that:
12:40

there can be no authority but that of Allah
He has ordered not to accept subservience of any other

ک ﺑِﻌِﺒَ َﺎدةِ َرﺑﱢِﺔ اَ َﺣ ًﺪا
ْ َوَﻻ ﻳُ َﺸ ِﺮ
ِ وَﻻ ﻳ ْﺸ ِﺮک ﻓِﯽ ﺣﮑ
ْﻤ ِﻪ اَ َﺣ ًﺪ
ُ ْ ُ ُ َ
ْﻢ اِﱠﻻ ﻟِٰﻠّ ِﻪ
ْ اِ ِن
ُ اﳊُﮑ
ِ ِ
ُاََﻣَﺮاَﱠﻻ ﺗَـ ْﻌﺒُ ُﺪ ْوا اﱠﻻ اﻳﱠﺎء

Thus we see how the Quran has used the words authority, government, sovereign, and ibadah.
In the narrative covering the messenger Moosa he tells Pharaoh that his favors to him when he was a
child were of no consequence as compared to keeping the Bani Israel under subjugation. The Quran then
quotes the people of Pharaoh:
(Shall we accept what these two brothers are telling us
َوﻗَـ ْﻮُﻣ ُﻬ َﻤﺎ ﻟَﻨَﺎ َﻋﺎﺑِ ُﺪ ْو َن
23:47 who are nothing but human beings like us, and) when
even their people are our slaves?
The Quran makes it very clear that if we wish to benefit in this life and the next then we have only one
option i.e. to follow the permanent values as revealed. Allah has declared:
The people who do not carry out their affairs as per the
revelation given by Allah (as contained in the Quran) are
ﮏ ُﻫ ُﻢ اﻟْ َﮑﺎﻓُِﺮْو َن
5:44
َ َِوَﻣ ْﻦ ﱠﱂْ َْﳛ ُﮑ ْﻢ ِﲟَﺎ اَﻧْـَﺰَل اﻟ ٰﻠّﻪُ ﻓَﺎُْوٰﻟﺌ
a people who reject the guidance (therefore cannot benefit
from it)
QES-Norway

Lughat-ul-Quran

Volumw III

Page 94 of 336

This is the reason that the Quran has declared clearly that the believers will only be given authority if they
will establish Deen (24:55) and this will include:
(1) the permanent values are followed (2) no other law is followed.
From the above it becomes clear that “ٌ( ” ِﻋﺒَﺎ َﺩﺓibadat) does not mean worship as practiced in various sects
as this type of worship can be carried out under any form of government which has nothing to do with the
Quran.
The historical background to this term is that when the oppressed under any oppressive and dictatorial
regimes were reprieved, they were called “( ” َﻋﺒِ ْﻴ ٌﺪabeed). “( ” َﻋﺒِ ْﻴ ٌﺪabeed), and “( ” ِﻋﺒَﺎ ٌﺩibaad) are the plural of
“( ” َﻋ ْﺒ ٌﺪabad). The plural of “( ”ﻋَﺎﺑِ ٌﺪabid) is “ َ( ”ﻋَﺎﺑِ ُﺪﻭْ ﻥabidoon) and “ٌ( ” َﻋﺒَ َﺪﺓabadah), but the feeling of
sympathy for such relieved persons or “( ” َﻋﺒِ ْﻴ ٌﺪabeed) did not last very long and the people who were freed
from the oppressive regime began to be turned into slaves again. As such, the word “( ” َﻋﺒِ ْﻴ ٌﺪabeed)
acquired the connotation of being ruled or subservient. As such, the meaning of “( ”ﻋَﺎﺑِ ٌﺪabid) in the Quran
came to mean the subservient or the ruled (23:27), and “( ” َﻋﺒﱠ َﺪabbad) came to mean “to make subservient”
(26:22), and “( ” َﻋ ْﺒ ٌﺪabad) came to mean slave, or subordinate (2:178).
This has given the connotation of obedience. As such, “( ”ﺗَ َﻌﺒﱡ ٌﺪta’abbud) and “( ”ﺗَ َﺬﻟﱡ ٌﻞtazallul) are used in
the same meaning, i.e. to submit before the laws of Allah. This is the emotion that is inherent in worship,
and thus “ٌ( ” ِﻋﺒَﺎ َﺩ ﺓibadah) has come to mean worship
The Quran says:
26:71
they said we worship idols

ًﺻﻨَﺎﻣﺎ
ْ َﻗَﺎﻟُْﻮا ﻧـَ ْﻌﺒُ ُﺪ ا

These idols are manifestation of the images present in the minds of these worshippers as beliefs and
consequently they associate benefits and harms with these beliefs. Therefore these idols are worshipped
either in expectation of favors or fear. These beliefs establish firm inner hold on these followers and
become so well established over a period of time that these provide emotive satisfaction within a group.
Since group benefits are associated with having common beliefs even if wrong, majority never questions
it and these continue from generations to generations. The Quran has referred to this state of affairs in
many places e.g. (53:23), (43:23). This is also the basis on which any subservience is undertaken.
With reference to the initial hard work, the same matter gives rise to “( ” َﻋﺒِ َﺪ ﻳَ ْﻌﺒَ ُﺪabida ya’budu) which
means to express hatred or frustration. As such Surah Az-Zakhraf says:
43:81

if there can be a Rehman (Attribute of Allah) who
can have children then I shall be the first to
disapprove Him

ﲪ ِﻦ َوﻟَ ٌﺪا ﻓَﺎَﻧَﺎ اَﱠو ُل اﻟْ ٰﻌﺒِ ِﺪﻳْ َﻦ
ٰ ْ ﻗُ ْﻞ اِ ْن َﮐﺎ َن ﻟِﻠﱠﺮ

In other words, since there is no question of any son being born to Allah, therefore there can be no
question of any acceptance of this position. Now if “( ﺍَﺑِ ِﺪ ْﻳﻦَ ﻋabideen) is to be considerd as derived from
“( ” َﻋﺒَ َﺪabad), then this verse could also mean that if Allah had a son, then I would have been the first to
obey this son, but since this can never be the case, I do not accept this. This whole argument is baseless as
it is our self, which is based on our thought process actually defines us as humans, and this we cannot
pass it on to our progeny i.e. what defines human self is non-physical and is not governed by the physical
laws. The Quran puts repeated emphasis on the acceptance of the revelation as an external standard to
manage human affairs based on the permanent values and states that this is a human world and humans
have the free will to make their own choices. There is no short cut to this process and this is only possible
if we first understand the Quran the way Allah wishes us to understand it. This is all explained in the
Quran and this invitation is for all human beings for all times.
“( ”ﺍَ ْﻟ َﻌ ْﺒ ُﺪal-abad) means a human being whether he is free or a slave. Later this word began to be used to
mean slave.
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To summarise this discussion in relation to this term:
1) Wherever ibadat of Allah is mentioned, it will mean to follow the Quran with full acceptance with the
full use of human intellect and reasoning. This will bring the inner conviction and one would be able to
see the benefits associated with following the guidance. In the process of establishing a system some form
of expressing collective emotion in a gathering e.g. to say common prayer to physically demonstrate our
desire to follow Allah’s laws is mentioned in the Quran. However, to think that it is an end itself, is
against the teaching of the Quran and when looked at logically can never be the case, as such gatherings
for prayers as we see these, do not solve any human issues as required by following the permanent values.
For details, see the topic of salat which comes under the heading (Sd-L-W). The bowing and bending
before Allah means that we submit ourselves before the laws of Allah, and we accept willfully the laws of
Allah. The Quranic guidance is about solving human issues within the permanent values with only one
authority i.e. Allah – no human model and this is what means real freedom.
ُ ( ”ﺍَ ْﺳﻠَ ْﻤaslamtu) and “( ”ﻧَ ْﻌﺒُ ُﺪna’budu) to mean the same thing. It is this that has
Surah Al-Baqrah says “ﺖ
been called the way of life (2:131-133) plus the words “ َ( ” ُﻣ ْﺴﻠِ ُﻤﻮْ ﻥmuslimoon), “ َ( ”ﻋَﺎﺑِ ُﺪﻭْ ﻥabidoon) and
“ َ( ” ُﻣ ْﺨﻠِﺼُﻮْ ﻥmukhlisoon) have also been used in this meaning (2:136-138).
2) Wherever “( ”ﻁﺎﻏﻮﺕtaghoot) or falsehood is mentioned it would mean man’s faithfulness to his own
desires or following the orders of other human beings. This obedience will include the loyalty to the
oppressive regimes and will also include the teachings of so-called religious leaders. On the contrary
Allah’s ‘worship’ would mean following the laws of Allah and of none else.
3) Wherever ibadat of gods and goddesses is mentioned, it would mean the superstitious worship of these
idols. Faithfulness to them is the same as bowing before kings and queens.
4) “( ” ِﻋﺒَﺎ ُﺩ ﺍﻟﺮﱠﺣْ ﻤٰ ﻦibadur rahman) would only mean those people who follow the laws of Allah. These are
those who devote all their energies and abilities as directed by the Quran This makes the meaning of “ ک
َ ﺍِﻳﱠﺎ
( ”ﻧَ ْﻌﺒُ ُﺪiyyaka na’budu) clear, i.e. “We only perform your abad”, or that “We only bow before your laws
and obey them, and devote all our energies and abilities in the way that you have ordained for us”.
To rise and bend collectively in traditional prayer is the manifestation of these emotions of being faithful
towards Allah, but Allah’s ibadat is not confined to this form of worship only. Ibadat of Allah means to
follow His laws with every breath and in every aspect of our lives.
51:56

And I have created Jinn and Ins so they may only
obey me.

ِ ِ وﻣﺎ ﺧﻠَ ْﻘ
ﺲ اِﱠﻻ ﻟِﻴَـ ْﻌﺒُ ُﺪ ْو ِن
ُ َ ََ
َ ْﺖ ا ْﳉ ﱠﻦ َو ْاﻻﻧ

It must also be highlighted here that through following or obeying Allah’s laws, man is able to enjoy
heavenly bliss on this earth and it makes him capable of rising to new heights of evolution in the world
hereafter. Thus this ‘governance’ or ‘obedience’ enables man to self-impose the higher values of life over
oneself. As said earlier, these are self-imposed restrictions and are not imposed by any external
complusion. Also that ibadat here does not mean the sort of worship that the prehistoric man, who was
afraid of nature’s forces, imposed upon himself in order to please those forces.
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Ain-B-R

ﻉﺏﺭ

“( ” َﻋﺒَ َﺮabara) means to reach another place or state.
“( ” َﻋﺒَ َﺮﺍﻟﻨﱠ ْﮩ َﺮabaran nahar): he crossed a canal, i.e. he reached from one bank of a canal to other bank.
“( ” َﻋﺒَ َﺮﺍﻟ ﱠﺴﺒِ ْﻴ َﻞabaras sabeel): he reduced the distance or traversed it.
“( ”ﺍَ ْﻟ ِﻤ ْﻌﺒَ ُﺮal-mebar): the means through which he crossed the canal, like a boat or bridge etc.
According to this theory Raghib says that “ٌ( ” ِﻋﺒَﺎ َﺭﺓibarah) means the sentence that travels from one’s
mouth and reaches another’s ear.
“ٌ( ” ِﻋ ْﺒ َﺮﺓibrah) is the understanding which one has through observation about some unseen conclusion or
result.
“( ”ﺍِ ْﻋﺘَﺒَﺮ ﺍﻟ ﱠﺸ ْﯽ َءitabarash shaiyee): to evaluate something thoroughly and to decide about it by bringing
some example of that thing to fore.
“( ”ﺍَﻟﺘﱠ ْﻌﺒِ ْﻴ ُﺮat-tabeer): to interpret a dream. This word is also used to make the verbs such as “( ” َﻋﺒَ َﺮabara),
“( ”ﻳُ ْﻌﺒُ ُﺮya’bur), “( ” َﻋ ْﺒ ًﺮﺍabran) and “ً( ” ِﻋﺒَﺎ َﺭﺓibarah) etc.
ُ ْ( ” َﻋﺒﱠﺮabbartu dananeera tabeera)
Ibn Faris has presented a saying from Khalil which says “ًﺕ ﺍﻟ ﱠﺪﻧَﺎ ﻧِ ْﻴ َﺮﺗَ ْﻌﺒِﻴْﺮﺍ
which means to weigh or evaluate each dinar.
To mean interpretation of a dream, this word has been used in (12:23).
“ٌ( ” ِﻋ ْﻴ َﺮﺓibratun) has been used in (16:66).
59:2

The people of understanding will take heed of the
presenting evidence with a view to

ِ
ﺼﺎ ِر
ْ َﻓ
َ ْﺎﻋﺘَِﱪُْوا ﻳٰﺎُ ِو ﻟ ْﯽ ْاﻻَﺑ

“( ” َﻋﺒَ َﺮﺍﻟ ﱠﺴﺒِ ْﻴ َﻞabaras sabeel): cutting short or reducing the distance, has led to “( ”ﻋَﺎﺑِ ِﺮیْ َﺳﺒِ ْﻴ ٍﻞaabiri sabeel)
as in (2:23), which means “those who cross or travel the distance”.

Ain-B-S

ﻉﺏ ﺱ

“( ” َﻋﺒَﺲ َﻭﺟْ ﮩَ ٗہabus wajuhu): he distorted his face.
“ً ﱠﺲ ﺗَ ْﻌﺒِﻴْﺴﺎ
َ ( ” َﻋﺒabbasa ta’beesa) also means the same as above.
“ ُ( ”ﺍَ ْﻟ َﻌﺒﱠﺎﺱal-abbas): a man who has a permanent crease on his forehead.
“ ُ( ”ﺍَ ْﻟ َﻌﺒَﺲal-abus) means excrement and urine that sticks to a camel’s tail and dries up {T}.
The Quran says:
he then creased his brow
74:22
(or frowned, or distorted his face)
a day whose brow is severely creased
76:10
(a horrific day, a day whose harshness distorts people’s faces)

ﺲ
ﰒُﱠ َﻋﺒَ ﱠ
ًﻳـَ ْﻮﻣﺎً َﻋﺒُـ ْﻮ ًﺳﺎ ﻗَ ْﻤﻄَ ِﺮﻳْﺮا

Raghib says that it means distortion of a face because of adverse inner emotive state of an individual {R}.
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Ain-B-Q-R

ﻉﺏﻕﺭ

“( ” َﻋ ْﺒﻘَ ٌﺮabqar) was a dwelling place in the desert which the Arabs believed was habituated by Jinns.
Whenever they saw something unique or strange, they associated it with the dwellers of “( ” َﻋ ْﺒﻘَ ٌﺮabqar),
i.e. with Jinn, or strangers.
Ibn Syedah says it was the name of a habitation in a city in Yemen which was famous for its engraving of
the floors and fancy clothes. Thus whenever beauty and fineness of a work was meant, it was linked to
this city. Later “ ( ”ﺍَ ْﻟ َﻌ ْﺒﻘَ ِﺮیﱡal-abqari) came to mean a complete, unusual and best thing, as well as a tribal
chief or high ranking person.
Fara says it means very good and thick floor {T, M, R}.
The Quran has said:
55:76
beautiful and unique floors

ٍ ی ِﺣﺴ
ِ
ﺎن
َ َﻋْﺒـ َﻘﺮ ﱟ

Ain-T-B

ﻉﺕﺏ

Ibn Faris says it basically means hardness and difficulties.
“ُ( ”ﺍَ ْﻟ َﻌﺘَﺒَۃal-atabah): the thresh hold of a door.
“ُ( ”ﺍَ ْﻟ َﻌﺘَﺒَۃal-atabah): Stubbornness or hardness in some matter, or very unpleasant thing.
“ ُ( ”ﺍَ ْﻟ َﻌﺘَﺐal-atab): hard and stony ground {T, M}. It also means land which is not favorable for someone
who wished to be there {R}.
“ ُ( ”ﺍَ ْﻟ َﻌ ْﺘﺐal-atab): a camel walking on three legs whose one leg is injured or tied. It is also used for a man
who hops around on one leg.
“ﺐ َﻋﻠَ ْﻴ ِہ
َ ( ”ﺗَ َﻌﺘﱠta-attaba alaih): he became angry with someone.
ُ
“ ُ( ”ﺍَﻟﺘﱠ َﻌﺎ ﺗﺐat-ta’aatubu) and “ُ( ”ﺍَ ْﻟ ُﻤ َﻌﺎ ﺗَﺒَۃal-mu’atabnah): to relate mutual anger and displeasure {T, M}.
ٌ َ( ” َﻋﺘَﺒatabaat): steps of a ladder, as well as steps of rocky stairs.
“ﺎﺕ
“ٌ( ” َﻋﺘَﺒَۃatabaah): thresh hold of a door as it is higher than its surroundings.
“( ”ﺍَ ْﻟ ُﻌ ْﺘ ٰﺒﯽal-otbah): agreement or willingness.
“( ”ﺍِ ْﺳﺘَ ْﻌﺘَﺒَ ٗہista’tabahu): wanted his willingness and pleasure. It also means that he gave up his displeasure
and agreed with him {T, M}.
“( ”ﻗَ ْﺪ ﺍَ ْﻋﺘَﺒَﻨِ ْﯽ ﻓُ َﻼ ٌﻥqad a’tabini fulan): He gave up all such issues which had earlier displeased me, and hence
he gained my friendship
“ ُ( ”ﺍِ ْ ِﻻ ْﺳﺘِ ْﻌﺘَﺎﺏill isti’taab): demand or ask for an agreement, or to ask pardon, or to ask somebody to give up
his displeasure and anger.
“ ُ( ”ﺍَ ْﻟ ُﻤ ْﻌﺘَﺐal-mo’tab): the one who has been made to agree, the one from whom anger is removed {T, M}.
The Quran says:
If they want to give up things which have brought
ِ
ِ
ِ
ﲔ
41:24 them ignominy and punishment and thus seek our
َ ْ َِو ا ْن ﻳَ ْﺴﺘَـ ْﻌﺘﺒُـ ْﻮا ﻓَ َﻤﺎ ُﻫ ْﻢ ﻣ َﻦ اﻟْ ُﻤ ْﻌﺘَﺒ
pleasure, then they will not be able to do so
Ignominy and punishment will not leave them, as they will not be pardoned. Also see (16:84).

Ain-T-D

ﻉﺕﺩ

“( ” َﻋﺘِ ْﻴ ٌﺪateed): ready, present, near {T}.
“( ”ﺍَ ْﻋﺘَ َﺪa’tad): to make ready, to prepare, to keep present (50:18) {T}.
Raghib says it means to stock pile things of need beforehand (4:18) {R}.
Since jahannam(Hell i.e. consequences of one’s deeds) - it comes into existence (though invisible
initially) as soon as one starts doing wrong deeds.
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The Quran says:
4:18
a painful punishment has been prepared for them

ًاَ ْﻋﺘَ ْﺪﻧَﺎ َﳍُ ْﻢ َﻋ َﺬاﺑﺎً اَﻟِْﻴﻤﺎ

It is not a something prepared by Allah in advance. It means, as mentioned earlier, that a man starts
preparing his jannat (paradise) and jahannam(hell) with every step he takes in his/her life, and all this
happens according to the law of requital created by Allah. For details see heading Jahannam where it has
been explained that even today jahannam is before us and near to every individual committed to doing
wrong.
According to Ibn Faris this root’s basic meanings are nearness and presence.

Ain-T-Q

ﻉﺕ ﻕ

ُ ( ”ﺍَ ْﻟ ِﻌ ْﺘal-itq): independence, freedom, high descent, respect, beauty.
“ﻖ
ُ ِﻖ ْﺍﻟ َﻌ ْﺒ ُﺪ ﻳَ ْﻌﺘ
“ﻖ
َ َ( ” َﻋﺘataq al-abdu ya’tiq): the slave won his freedom.
ٌ“( ” َﻋﺘِ ْﻴﻖatiqun) or “ﻖ
ٌ ِ( ”ﻋَﺎ ﺗat-iqun) is a slave who gains his freedom {T}.
The Quran calls the Kaba as “” (bait-ul ateeq) in (2:29), i.e. the center of Allah’s system which is free of
all slavery and subjugation, which is not affected by anything, physical or mental.
Kitaabal Ashqaaq supports these above meanings.
As a symbol this places it very high if it represents freedom from all types of slavery and the nation which
owns it will have a very high status in the community of mankind.
ٌ ( ” َﺭﺍ ٌﺡ َﻋﺘِ ْﻴraahun ateeq): that wine whose seal is unbroken, in other words old (vintage) wine.
“ﻖ
“ً ﻖ ْﺍﻟﻔَ َﺮﺱُ ِﻋ ْﺘﻘﺎ
َ َ( ” َﻋﺘataq al-farsu itqa): the horse galloped ahead {T}.
ٌ ( ” ِﻋ ْﺘitq) means strength in the dictionary {M}.
“ﻖ
Ibn Faris says this root is used to mean (1) to be respectable (2) and to be old (antique).
Raghib says “ْﻖ
ِ ( ”ﺍَ ْﻟ َﻌﺘِﻴal-ateeq) means predecessor with regard to time, or place or rank. Therefore for
K’aba to be “ْﻖ
ِ ( ”ﺍﻟﺒَ ْﻴbeitul ateeq) includes all connotations for it to be free, powerful, according to
ِ ﺖ ْﺍﻟ َﻌﺘِﻴ
time and space and ahead of all others. This represents the rank of Muslim nation, because K’aba is
merely a symbol of Allah’s system as well as the center of its nation, just as a capitol or a flag are
symbols of a country. The respect of a flag means the respect of the country that it represents as a symbol.
As far as the Kaba being ahead is in time is concerned, it means that it came into being (as the Centre of
the people of Ibrahim- who was Muslim) long before the center of the Jews and Christians (Baitul
Muqaddas) did.

Ain-T-L

ﻉﺕﻝ

“ُ( ”ﺍَ ْﻟ َﻌﺘَﻠَۃal-atalatah): an iron rod which is broader at one end (sort of a crow bar). It is used to dig or
demolish a ground or a wall. It is also used for cutting branches of a date palm.
“( ”ﺍَ ْﻟ َﻌ ْﺘ ُﻞal-atal) means to drag somebody very harshly, cruelly or to use excessive force.
“( ”ﺍَ َﺧ َﺬ ﺑِ ِﺰ َﻣ ِﺎﻡ ﺍﻟﺴﱠﺎﻗَ ِۃ ﻓَ َﻌﺘَﻠَﮩَﺎakhaza bi zamaam as-saaqatih fa’atalaha): he caught a camel’s reins and pulled it
very cruelly.
“( ”ﮨُ َﻮ ِﻣ ْﻌﺘَ ٌﻞhuwa mi-u’tal): he has the power to pull cruelly.
Ibnul Sakeet has said that “ ٗ( ” َﻋﺘَﻠَۃatalahu) means to push someone very harshly or to pull someone very
cruelly towards a prison.
Raghib says this means to hold someone where many of his parts conjoin and pull it with force.
Ibn Faris says it basically means intensity and strength.
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Surah Ad-Dukhaan says:
44:47
pull him towards the Jahannam

اﳉَ ِﺤْﻴ ِﻢ
ْ ﺎﻋﺘِﻠُ ْﻮﻩُ اِٰﻟﯽ َﺳ َﻮ ِاء
ْ َﻓ

“ ( ”ﺍَ ْﻟ ُﻌﺘُﻞﱡal-utul): one who eats a lot and who saves on wealth (who is miserly with wealth). It means one
who abstains from good deeds, or one who is very quarrelsome {T}. Being cruel or harsh are meanings
included in the connotation.
The Quran says:
68:13
Violent and cruel with all that base born

ﮏ َزﻧِْﻴ ٍﻢ
َ ِﻋُﺘُ ﱟﻞ ﺑـَ ْﻌ َﺪ ذاﻟ

For the meaning of “( ”ﺯَﻳﻨِ ْﻴ ٌﻢzaneem), see heading (Z-N-M).

Ain-T-W

ﻉﺕﻭ

“( ” َﻋﺘَﺎata), “ ْ( ”ﻳَ ْﻌﺘُﻮya’tu), “( ” ِﻋﺘِﻴﱠﺎitriyya), “ً( ” ُﻋﺘُ ّﻮﺍutuwwa): to transgress a defined limit, to disobey a rule.
“ﺖ ﺍﻟ ﱢﺮ ْﻳ ُﺢ
ِ َ( ” َﻋﺘatatir reeh): the wind increased in its intensity, i.e. it turned into a storm {T}.
“ﺕ
ٍ ( ” ﻟَ ْﻴ ٌﻞ ﻋَﺎlailun aat): very dark night {T}.
ٌ ِ( ” َﻣﻠmalikun aat): very cruel and heartless king {M}.
“ﺕ
ٍ ﮏ ﻋَﺎ
Surah Al-Haqqah says about the nation of Aad:
69:6
they were killed by strong wind (storm)

ِ ِ
ﺻ ٍﺮ َﻋﺎﺗِﻴَ ٍﺔ
َ ﺻ ْﺮ
َ ﻓَﺎُ ْﻫﻠ َﮑ ْﻮ ﺑ ِﺮﻳْ ٍﺢ

Surah At-Talaaq says:
65:8
Rebellion against the Sustainer (who nurtures him).

ﺖ َﻋ ْﻦ اَْﻣ ِﺮ َرﺑـﱢ َﻬﺎ
ْ ََﻋﺘ

Ibn Faris says that it basically means pride.
The Quran says:
25:21
They were very rebellious
those who were very persistent in their rebellious19:69
ness against Rahman

َو َﻋﺘَـ ْﻮا ُﻋﺘُـ ّﻮاً َﮐﺒِْﻴـًﺮا
ٰ ْ اَ َﺷ ﱡﺪ َﻋﻠَﯽ اﻟﱠﺮ
ًﲪ ِﻦ ِﻋﺘِﻴّﺎ

But in (19:8) this word has been used to mean intensity and extreme.
19:81
I have reached the extreme of old age

ًﺖ ِﻣ َﻦ اﻟْ ِﮑ َِﱪ َﻋﺘِﻴّﺎ
ُ َْوﻗَ ْﺪ ﺑـَﻠَﻐ

Raghib says that it means to reach an old age where there is no possibility of recuperation or recovery.

Ain-Th-R

ﻉﺙﺭ

ُ ْ( ” َﻋﺜَ َﺮﺍﻟ ِﻌﺮasaral irq): his vein throbbed.
“ﻕ
“( ” َﻋﺜَ َﺮasara), “( ” ُﻋﺜُﻮْ ﺭًﺍasura): to be aware of something without intention.
“( ” َﻋﺜَ َﺮ َﻋﻠَﯽ ﺍﻟ ﱢﺴ ﱢﺮasara alus sir): he became aware of a secret.
“( ”ﺍَ ْﻋﺜَ َﺮ ٗﻩaa’sarahu): informed him, made him aware.
ُ ْ( ”ﺍَ ْﻋﺜَﺮaa’saratu fulanan ala kaza): I informed him of something {T}.
“ﺕ ﻓُ َﻼﻧﺎ ً ﻋ َٰﻠﯽ َﮐ َﺬﺍ
The Quran says:
This way we informed the people about them
18:21
(people came to know about them)
if you come to know that they have committed a
5:107
crime

ﮏ اَ ْﻋﺜَـ ْﺮﻧَﺎ َﻋﻠَﻴْ ِﻬ ْﻢ
َ َِوَﮐ َﺬاﻟ
ًﻓَﺎِ ْن َﻋﺜَِﺮ َﻋ ٰﻠﯽ اَﻧـﱠ ُﻬ َﻤﺎ ﺳْﺘَﺤَﻘﺎًّ اِْﲦﺎ

“( ”ﺍَ ْﻟ ِﻌ ْﺜﻴَ ُﺮal-isyar): hidden effect of something. It also means earth.
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Ain-Th-Y

ﻉﺙی

ٰ (asaa) means to create extreme chaos, to destroy to bits {T}.
“”ﻋﺜﯽ
Raghib says that (Ain-Th-Y) and (Ain-Y-Th) mean nearly the same thing, but usually this word of “” َﻋﺜَﯽ
(asaa) was used to mean mental chaos.
Al Manar says that “( ” َﻋﺜَﺎasaa) means to spread chaos and trouble.
Ibn Faris says basically it means create chaos.
The Quran says:
Do not create chaos in the land. (i.e Do not spread chaos in a
2:60
society)

A-J-B

ِ َوَﻻ ﺗَـ ْﻌﺜَـ ْﻮا ﻓِﯽ ْاﻻَْر
ض ُﻣ ْﻔ ِﺴ ِﺪﻳْ َﻦ

ﻉﺝﺏ

“ ُ( ”ﺍَ ْﻟ َﻌﺠْ ﺐal-ajab): the part of an animal’s tail joined to the body, or the last part of everything {T}.
“ ٌ( ”ﺗَ َﻌﺠﱡ ﺐta’ajjub) is the surprise which a person feels at not knowing something, or if one sees a thing for
the very first time and likes it and feels that this sort of thing has been witnessed for the first time.
“ ٌ( ” َﻋ َﺠﺐa’jab): something which is a cause for surprise or which is denied because it has never before
been encountered {R}.
“ ٌ( ” َﻋ َﺠﺐa’jab): the fear and apprehension which is felt when some task is encountered which is thought to
be challenging.
“ ٌ( ” َﻋ ِﺠﻴْﺐa’jeeb): the sort of thing which has not been witnessed before.
“ ُ( ”ﺍَ ْﻟﻌُﺠْ ﺐal-ujb) means pride, narcissism {T}.
Ibn Faris with reference to Khaleel has said that “ ٌ( ” َﻋ ِﺠﻴْﺐajeeb) is a thing which causes wonderment and
“ ٌ( ” ُﻋ َﺠﺎﺏujaab) is a thing which has crossed the limits of “ ٌ( ” َﻋ ِﺠﻴْﺐajeeb) i.e. extremely surprised,
something witnessed beyond expectation.
The Quran says:
2:204 the matter of life that causes wonderment for you
this points to a wonderment the cause of which is not known
72:1
(surprise at the revelation, as to how this Quran was
presented)
33:52
no matter how much their beauty attract you
In reference to selecting a spouse the Quran has used this root in (2:221)
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Ain-J-Z

ﻉﺝﺯ

“( ” َﻋﺠْ ٌﺰajuz): to stay behind or to acquire something when it is almost out of hand. Usually this word
means to be unable to do or get something and not being able to do something {T, R}.
This meaning seems appropriate where it has been used in (72:1), although these meanings are not to be
found in ordinary dictionaries.
Ibn Faris says its basic meanings are “weakness or feebleness” as well as “the hind part of something”.
Why this word is used for staying behind, speaks for itself.
“ُ ( ”ﺍَ ْﻟ ِﻌﺠْ َﺰﺓal-ijzah) is said to mean an old man’s last child.
ُ ( ”ﺗَ َﻌﺠ ْﱠﺰta’ajjatul abeer): I climbed the hind part of a camel {T, R}.
“ﺕ ْﺍﻟﺒَ ِﻌ ْﻴ َﺮ
“( ”ﺍَ ْﻟ َﻌﺠُﻮْ ُﺯal-ajooz) has about one hundred meanings in the dictionaries.
“( ” َﻋﺠُﻮْ ٌﺯ َﻋﻘِ ْﻴ ٌﻢajuzun aqeem) is used in (51:29) to mean old or weak woman.

َ ( ”اَ ْ جaijaaz). It also means the last part
“( ”ﺍَ ْﻟ َﻌ ُﺠ ُﺰal-ajooz): hip, the end of anything, the last part. Plural is “ ٌ�از
of a tree trunk which is joined to the earth.
“( ”ﺍَ ْﻋ َﺠﺎ ُﺯ ﻧ َْﺨ ٍﻞaijaazu nakhl): the trunk with roots of the date palms (54:20).
“( ”ﺍَ ْﻋ َﺠ َﺰaajaz): to weaken, to consider something to be weak or feeble.
“ َ( ”ﺍِﻧﱠﮩُ ْﻢ َﻻ ﻳُ ْﻌ ِﺠ ُﺰﻭْ ﻥinnahum la yujizoon): they cannot weaken (8:59).
“( ” ُﻣ ْﻌ ِﺠ ٌﺰmu’jiz): one who defeats, or makes someone weaker than himself (26:32).
“ َ( ” ُﻣ َﻌﺎ ِﺟ َﺰ ْﻳﻦmu’aajizeen): those who try to defeat each other and render helpless (22:51).
The Quran has made very clear that the Law of Requital works in the universe including the human
world. Those who go against it, may appear to be succeeding in the short term, however will always
suffer the consequences in the long term. The difference is that if a system is established based on the
Quranic values the good results of the system take shape very quickly i.e. within a short time scale. The
natural time scale for the law of Requital to take shape could be thousand years as it takes time for the
collective deeds to bear results over a very long time e.g. the rise and fall of nations or civilisations.
The meanings for which we use the world miracle, has not appeared in the Qurani. The belive the
messenger had to do something unnatural that may have mesmerized people, or made them helpless,
which is not true.

Ain-J-F

ﻉﺝﻑ

“ ُ( ”ﺍَ ْﻟ َﻌ َﺠﻒal-ajaf): for obesity to be lost gradually.
ٌ ( ” ِﻋ َﺠijaaf) which means thin or feeble {T, M}.
“ ُ( ”ﺍَ ْﻋ َﺠﻒaajaf) the plural is “ﺎﻑ
Surah Yusuf says:
12:43
seven thin cows

ﺎف
ٌ َﺳْﺒ ٌﻊ ِﻋ َﺠ

“( ” َﻋ َﺠﻒَ ﻧَ ْﻔ َﺴ ٗہ َﻋ ِﻦ ﺍﻟﻄﱠ َﻌ ِﺎﻡajafa nafsuhu anit tu’aam): he abstained from eating though he was hungry {T, M}.
Ibn Faris says basically it means weakness, as well as to abstain.
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Ain-J-L

ﻉﺝﻝ

“( ”ﺍَ ْﻟ َﻌ َﺠ ُﻞal-ajal), “ُ( ”ﺍَ ْﻟ َﻌ َﺠﻠَۃal-ajalah): speed, fastness, haste.
Raghib says it means the desire to acquire something before time.
“ُ ﺖ ﺍﻟﻨﱠﺎﻗَۃ
ِ َ( ”ﺍَ ْﻋ َﺠﻠaajalatin naaqah): the camel gave birth to still born child before time.
“( ”ﺍَ ْ ِﻻ ْﻋ َﺠﺎ ُﻝ ﻓِﯽ ﺍﻟ ﱠﺴﻴ ِْﺮsalijaalu fis sair): for a camel to be hasty in getting up, i.e. the rider has not fully
accommodated himself on the back, but the camel gets up.
“( ”ﺍَ ْﻟ ِﻤ ْﻌ َﺠﺎ ُﻝal-mi’jaal): date palm whose fruit ripens before expected time.
“( ”ﺍَ ْﻟ ُﻌ َﺠ ْﻴ ُﻞal-ujail): appetizer.
ُ ( ” ُﻣ ْﺴﺘَ ْﻌ َﺠ َﻼmusta’jalaatut tareeq): short cuts {T, M}.
“ْﻖ
ِ ﺕ ﺍﻟﻄﱠ ِﺮﻳ
The Quran says has used “( ”ﺗَ َﻌ ﱠﺠ َﻞta’ajjalah) and “( ”ﺗَﺄ َ ﱠﺧ َﺮta-akhhara) in (2:2-3), and “ٌ( ”ﻋَﺎ ِﺟﻠَۃaajilah)
against “ٌ( ”ﺍَ ِﺧ َﺮﺓaakhirah) in (75:20-21).
These two terms of the Quran, “ٌ ( ”ﻋَﺎ ِﺟﻠَۃaajilah) and “ٌ( ”ﺍَ ِﺧ َﺮﺓaakhirah) are very important. For details, see
heading (A-Kh-R) and (D-N-W). For example, say that there are two farmers. Each of them has a
quantity of wheat which they have kept as seeds. There is dearth of food with them. One of the farmers
gets the wheat grinded that he had kept for seeding. His shortage of food ends, but the second farmer
bears the temporary shortage and sows the seed for the next crop. For some time he faces great difficulty
due to shortage of food but then there is abundance of food as the crop matures and he reaps the benefit.
The first farmer acted hastily, i.e. he had his eye on the immediate benefit which was acquired quickly.
But the second farmer had his eye on the end benefit, that is, he delayed the self- gratification. This is the
difference between “ٌ( ”ﻋَﺎ ِﺟﻠَۃaajilah) and “ٌ ( ”ﺍَ ِﺧ َﺮﺓaakhirah). The Quran says that we give quick benefits to
those who seek immediate benefits, but they have no part in the happiness of the future (2:200, 17:18).
Conversely, those who keep their eye on the happiness of the future also find their future to be blissful,
and after the initial turmoil, the present too is beneficial (2:201, 17:19). These are the two groups who are
compared in the Quran.
For example:
One strives for immediate benefits and the other
ِ ُِﲢﺒﱡـﻮ َن اﻟْﻌ
76:28
ُﺎﺟﻠَﺔَ َوﺗَ َﺬ ُرْون ْاﻻَ ِﺧَﺮة
َ ْ
group strives for the happiness of the future
Also see (75:20-21)
The word “future” covers both the coming generations and the life hereafter. The Quran gives us a
program which covers both aspects in detail. The life of “ٌ ( ”ﻋَﺎ ِﺟﻠَۃaajilah) and “ٌ ( ”ﺍَ ِﺧ َﺮﺓaakhirah) provides
happiness of in both parts of the life. For example one group thinks that man’s present life is all there is
(i.e. physical life) and therefore the benefits are immediate. The other group thinks that man’s life consists
not only of his physical life but also the life in the hereafter. His physical life ends here but his self goes
on and the benefits for this self are accrued in the “ٌ ( ”ﺍَ ِﺧ َﺮﺓaakhira) against the “ٌ( ”ﻋَﺎ ِﺟﻠَۃaajilaah). These
are permanent values. The Quran gives a program which not only benefits his physical life but also helps
nurture his self. Thus he gets the benefits of both this world and the hereafter.
“( ”ﺍَ ْﻟ َﻌ َﺠ ُﻞal-ajal) in the Humair dictionary means earth. That is why “ﺍﻻ ْﻧ َﺴﺎﻥُ ِﻣ ْﻦ َﻋ َﺠ ٍﻞ
َ ِ( ” ُﺧﻠkhuliqal insaana
ِْ ﻖ
min ajal) in (21:37) has been taken to mean that man has been created from earth {M}. This is supported
by other places in the Quran where man’s creation is said to have been initiated from earth (32:7).
Surah Bani-Israel says:
17:11
man is hasty

ِْ وَﮐﺎ َن
ًاﻻﻧْ َﺴﺎ ُن َﻋ ُﺠ ْﻮﻻ
َ

Therefore if this meaning is taken in (21:37) as well, then it seems more appropriate. It is stated:
..then you will not ask it to be hastened (i.e.
ﻓَ َﻼ ﺗَ ْﺴﺘَـ ْﻌ ِﺠﻠُ ْﻮ َن
21;37
punishment as a reward of their deeds)
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It is only the guidance provided by the revelation which enables man to keep an eye on the long term
future. Working for immediate benefits makes a man impatient and raises the objection in response to
invitation to the guidance that why the results of bad deeds do not show up quickly? According to the
Law of Requital the results of our deeds do not show up quickly and there is a gap between what we do
and their effects to show up later. For example there is a time lag between the time we sow seeds and for
the crop to mature. Those who live according to the guidance provided by the revelation are not bothered
by the fact that the result of their deeds are not immediate. They develop a conviction that on the Law of
Requital works with evidence around them and they live their life with this in mind.
“( ”ﺍَ ْﻟ ِﻌﺠْ ُﻞal-ijl): a calf. Some think that a month old calf is called “( ” ِﻋﺠْ ٌﻞijl) as in (2:92) and (20:88) {T}.
Some also think that up to one year old calf is called “( ” ِﻋﺠْ ٌﻞijl).
Raghib says there is a connotation of haste in this word, i.e. a calf is very active and fast but when the calf
turns into an ox it is no longer called so.
In surah Al-Qiyamah the Messenger (pbuh) has been guided:
Do not move your tongue along with it so that you
75:16
can grasp it quickly

ﮏ ﻟِﺘَـ ْﻌ َﺠ َﻞ ﺑِِﻪ
َ َک ﺑِِﻪ ﻟِ َﺴﺎﻧ
ْ َﻻ ُﲢَﱢﺮ

But as it has been said under heading (H-R-K), its meaning becomes clear when taken in consonance with
(20:114) where it is said:
do not make haste about doing something until you
ِ
ِ وَﻻ ﺗَـﻌﺠﻞ ﺑِﺎﻟْ ُﻘ
20:114 are given the whole program about it i.e. revealed
َ ْﺮآن ِﻣ ْﻦ ﻗَـْﺒ ِﻞ اَ ْن ﻳـﱡ ْﻔﻀٰﯽ ا ٰﻟﻴ
ٌﮏ َو ْﺣﻴُﻪ
ََْ َ
further details
When the revelation expostulate the whole program, then act accordingly. It is also noted under the
heading (H-R-K) that it may also mean the human record of deeds. In this case there will be no
connection between (20:114) and (75:16), but the meaning of (20:114) is evident even without it.

Ain-J-M

ﻉﺝﻡ

In the Arabic dictionary, the meaning of (Ain-J-M) is of being unclear and ambiguous i.e. something
which remains unexplained.
“( ”ﺍَ ْﻻَ ْﻋ َﺠ ُﻢal-a’jam): a person whose meaning is not clear despite him being an Arab. The plurals are
“( ”ﺍَﻋَﺎ ِﺟ ُﻢa’aajim), “ َ( ”ﺍَ ْﻋ َﺠ ُﻤﻮْ ﻥaajamoon) and “ َ( ”ﺍَ ْﻋ َﺠ ِﻤ ْﻴﻦaajameen). Thereafter “( ”ﺍَ ْﻟ َﻌ َﺠ ِﻤ ﱡﯽal-ajami) came to
be used as a description for every person who was not an Arab, no matter even if he was very eloquent.
“( ”ﺍَ ْﻻَ ْﻋ َﺠ ُﻢal-aajam): a dumb person.
Lataif-ul-Lugha says that “( ”ﺍَ ْﻟ َﻌ َﺠ ِﻤ ﱡﯽal-jamiyyu) means being a non-Arab, even if he is eloquent, and
“( ”ﺍَ ْﻻَ ْﻋ َﺠ ِﻤ ﱡﯽal-aa’jami) means non-eloquent even if this person is an Arab.
“( ”۔ ﺍَ ْﻋ َﺠ َﻢ ﻓُ َﻼ ٌﻥ ْﺍﻟ َﮑ َﻼ َﻡaa’jam fulanun kalam): he kept the matter ambiguous.
“( ”ﺑَﺎﺏٌ ُﻣ ْﻌ َﺠ ٌﻢbabun mo’jam): closed door.
“ﺖ ﺍﻟ ﱠﺪﺍ ُﺭ
ِ ( ”ﺍِ ْﺳﺘَ ْﻌ َﺠ َﻤista’jamatid daar): house became empty and there was no one to answer {T, M, R}.
Ibn Faris says it means silence and quiet.
In the Quran, “( ”ﺍَ ْﻋ َﺠ ِﻤ ﱞﯽaa’jami-un) has appeared against “( ” َﻋ َﺮﺑِ ﱞﯽ ُﻣﺒِﻴ ٌْﻦarabiyyan mubeen), as in (26:198)
and (41:44).
“( ”ﺍَ ْﻟ َﻌ َﺮﺑِ ﱡﯽal-arabiyyu) means eloquent. See heading (Ain-R-B).
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Ain-D-D

ﻉﺩﺩ

“( ”ﺍِ ْﻋﺪَﺍ ٌﺩe’daad): to prepare, to provide.
ُ ( ”ﺍَ ْﻋ َﺪ ْﺩaadudtu: lihawadisid dahar minal maali was silaah): I have prepared
“ﺡ
ِ ﺕ ﻟِ َﺤ َﻮﺍ ِﺩ
ِ ﺙ ﺍﻟ ﱠﺪﮨ ِْﺮ ِﻣﻦَ ْﺍﻟ َﻤﺎ ِﻝ َﻭﺍﻟﺴ َﱢﻼ
for the vicissitudes of life.
“( ”ﺍِ ْﺳﺘَ َﻌ ﱠﺪﻟَ ٗہista’addalahu): prepared and became ready for it.
“( ” َﻋ ّﺪadda), “( ”ﻳَ ُﻌ ﱡﺪya-uddu), “( ” َﻋ ًّﺪﺍadda): to count.
“( ” َﻋ َﺪ ٌﺩadad) and “( ” َﻋ ِﺪ ْﻳ ٌﺪadeed) are nouns that are derived from it {T, M}.
14:34

And you count all blessings of Allah , you would not
succeed.

ِ ٰ و اِ ْن ﺗَـﻌﺪﱡوا ﻧِﻌﻤ
ﻮﻫﺎ
َﺼ
َ َْ ْ ُ َ
ُ ﺖ اﻟﻠّﻪ َﻻ ُْﲢ

“( ” َﻣ ْﻌ ُﺪﻭْ ٌﺩma’dood): counted {T, M}.
“ً( ”ﺍَﻳﱠﺎﻣﺎ ً َﻣ ْﻌ ُﺪﻭْ َﺩﺓayyaman ma’doodah): numbered days, or the days which are counted (2:80) {T, M}.
When Yusuf was sold by the caravan members in the market of Egypt, it is said:
12:20
They sold him for a small amount of coins

ٍدرا ِﻫﻢ ﻣﻌ ُﺪودة
َ ْ ْ َ َ ََ

“ﺕ
ٍ ( ”ﺍَﻳﱠﺎ ﻣﺎ ً ﱠﻣ ْﻌ ُﺪﻭْ ﺩَﺍayyaman ma’doodaat) has also been used for the days of fasting (2:184). But it has been
explained a little later where it is said:
2:185

Those among you who are at home during this
month, should fast

ِ
ْ ﻓَ َﻤ ْﻦ َﺷ ِﻬ َﺪ ﻣْﻨ ُﮑ ُﻢ اﻟﺸ
ُﺼ ْﻤﻪ
ُ َﱠﻬَﺮﻓَـﻠْﻴ

It is evident from this that fasting is for the entire month of Ramadan.
“ٌ( ” ِﻋ ﱠﺪﺓiddah): refers to the period a divorced woman has to wait before remarrying {T, M}.
“ُ( ”ﺍَ ْﻟ ُﻌ ﱠﺪﺓal-uddah) is wealth kept for rainy days {T, M}.
“( ” َﻋ ًّﺪﺍaddan): to count (19:84).
“( ” َﻋ َﺪﺩًﺍadada): several, counted (18:11).
“ٌ( ” ِﻋ ﱠﺪﺓiddah): number, count (9:36).
“ٌ( ” ُﻋ ﱠﺪﺓuddah): goods which are ready, which are kept safe to meet any eventuality (9:46).
“( ”ﺍَ َﻋ ﱠﺪa’adda): to prepare, to provide (9:100).
“( ”ﺍِ ْﻋﺘَ ﱠﺪitadda): to count (33:49).

Ain-D-S

ﻉﺩﺱ

“ ُ( ”ﺍَ ْﻟ َﻌﺪَﺱal-adas): a kind of lentil {T, M}. The Quran uses it in (2:61).
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Ain-D-L

ﻉﺩﻝ

“( ”ﺍَ ْﻟ ِﻌ ْﺪ ُﻝal-idl): the goods or weight laden on both sides of a camel, which is equal in weight.
“( ” ِﻋ ْﺪ ٌﻝidl): each equal part on a weight scale. It basically means to be equal.
“ َ( ” َﻋ ﱠﺪ َﻝ ْﺍﻟ ِﻤ ْﻴ َﺰﺍﻥaddalal meezaan): balanced the scales.
“( ”ﻓَﺎ ْﻋﺘَ َﺪ َﻝfa’tadal): thus the scales were balanced.
“( ”ﻋَﺎ َﺩ ﻟَہaadalahu), “ً( ” ُﻣ َﻌﺎ َﺩﻟَۃmu’aadalah): became equal in weight.
“( ”ﻋَﺎ َﺩ َﻝ ﺑَ ْﻴﻦَ ﺍﻟ ﱠﺸ ْﯽ َء ْﻳ ِﻦadala bainash shaiyeen): made two things equal in weight, made even.
“( ” َﻋ ﱠﺪﻟَ ٗہ ﻓِﯽ ْﺍﻟ َﻤﺤْ ِﻤ ِﻞ َﻭﻋَﺎ َﺩﻟَہaddalahu fi lmahmili wa aadalahu): ride an animal with someone of equal weight.
“( ”ﺍَ ْﻟ َﻌ َﺪ ُﻝal-udlu), “( ”ﺍَ ْﻟ ِﻌ ْﺪ ُﻝal-idlu), “( ”ﺍَ ْﻟ َﻌ ِﺪ ْﻳ ُﻞal-adeel): alike, similar, of equal weight.
“( ”ﺍِ ْﻋﺘِﺪَﺍ ٌﻝe’tidaal): to be between two conditions according to a state.
“ﮏ
َ َ( ”ﻓَ َﻌ َﺪﻟfa’adalaka): God has made man in proportion (82:7). He has kept full balance and proportion
while creating him. He has made him stand upright. For him it is necessary to keep balance.
“( ” َﻋ ْﺪ ٌﻝadal): the right compensation.
“ً ﺻﻴَﺎﻣﺎ
َ ِ( ”ﺍَﻭْ َﻋ ْﺪ ُﻝ َﺫﺍﻟau-adlu zaalika siyaama): to have equal weight (5:95).
ِ ﮏ
Ibn Faris says “( ” َﻋ ْﺪ ٌﻝadal) also means compensation.
2:48

no compensation will be accepted from him

6:70

even if he is ready to pay any kind of compensation

49:9

By justice and equality.

ِ
ﺎﻋ ْﺪ ٌل
َ َﻻﻳـُ ْﺆ َﺧ ُﺬ ﻣْﻨـ َﻬ
َواِ ْن ﺗَـ ْﻌ ِﺪ ْل ُﮐ ﱠﻞ َﻋ ْﺪ ٍل
ﺑِﺎﻟْ َﻌ ْﺪ ِل َوأَﻗْ ِﺴﻄُﻮا

The meaning of “ٌ( ”ﻗِﺴْﻂqist) will be related in the heading (Q-S-T).
ٌ ( ”ﺍِﺣْ َﺴihsaan) in (16:90). It means that to give full
The Quran has ordered to do “( ” َﻋ ْﺪ ٌﻝadal) and “ﺎﻥ
compensation to someone is doing “( ” َﻋ ْﺪ ٌﻝadal), and to complete his shortcomings and set his balance
ٌ ( ”ﺍِﺣْ َﺴihsaan). See heading (H-S-N).
right is “ﺎﻥ
To mean similar and example, this word has been used in surah Al-Anaam:
6:151
these people equate others to Allah

َوُﻫ ْﻢ ِﺮَﻬ ﱢﺑِ ْﻢ ﻳـَ ْﻌ ِﺪﻟُْﻮ َن

“ْﻖ
ِ ( ” َﻋ َﺪ َﻝ َﻋ ِﻦ ﺍﻟﻄﱠ ِﺮﻳadala anit tareeq): to move away from a path.
ُ ( ” َﻋ َﺪ َﻝ ﺍﻟﻄﱠ ِﺮ ْﻳadalat tareeq): a road bent towards one side {T}.
“ﻖ
“( ”ﻋَﺎ َﺩ َﻝ ﺍﻟ ﱠﺸ ْﯽ ُءaadalash shaiyi): a thing that became crooked {M}.
Surah An-Namal says:
These are the people who have moved away from the
27:60
right path

ﺑَ ْﻞ ُﻫ ْﻢ ﻗَـ ْﻮٌم ﻳـَ ْﻌ ِﺪﻟُْﻮ َن

Ibn Faris says that it has two meanings which are opposite to each other. It means to be smooth as well
as to be crooked or bent. But it is generally thought that the meaning to be crooked is derived from the
use of “( ”ﻋ َْﻦun).
ٌ ( ”ﺍِﺣْ َﺴihsaan), that is, justice and balance. In this
A Quranic society is based on “( ” َﻋ ْﺪ ٌﻝadal) and “ﺎﻥ
society every individual gets full return for his labor, and no excess is committed against anyone.
Individuals in such a society decide to take only that which is enough to meet their needs and leave the
rest (of the resources) for the sustenance of mankind at large (2:219). The rest will be for such people
who due to some reason cannot earn their livelihood, or whose return for labor cannot be enough to meet
ٌ ( ”ﺍِﺣْ َﺴihsaan). This “ﺎﻥ
ٌ ( ”ﺍِﺣْ َﺴihsaan) is no favor to
their needs. To complete their shortcoming is called “ﺎﻥ
anyone, neither is it some sort of charity, but the act of creating a balance. The individuals of such society
decide that the returns for their labor will be available to all. All this (the resources) is under the
administrator of this system and is used for the sustenance of every individual of society who needs it.
ٌ ( ”ﺍِﺣْ َﺴihsaan) has ordered to abstain from
This is why the Quran along with ordering “( ” َﻋ ْﺪ ٌﻝadal) and “ﺎﻥ
“( ”ﻓَﺤْ ﺸَﺎءfahsha) and “( ” ُﻣ ْﻨ َﮑﺮmunkar) (16:90). “( ”ﻓَﺤْ ﺸَﺎءfahsha) means miserliness, and “( ” ُﻣ ْﻨ َﮑﺮmunkar)
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means the excuses that human intelligence cooks up, which instigate a man to accumulate for himself
whatever he can by whatever means.

Ain-D-N

ﻉﺩﻥ

“ َ( ” َﻋﺪَﻥadan), “ ُ( ”ﻳَ ْﻌﺪُﻥya’dun), “ ُ( ”ﻳَ ْﻌ ِﺪﻥya’din): to stay somewhere.
ُ ( ” َﺟﻨﱠjannatu a’dn): gardens in which one can stay with permanence, a mine, and a place where a
“ﺎﺕ َﻋ ْﺪ ٍﻥ
thing is born and where it is always found. It means the center of anything.
“ ُ( ”ﺍَ ْﻟ َﻤ َﻌﺎ ِﺩﻥal-ma’adin): roots {T, M, R}.
ُ ( ” َﺟﻨﱠjannaati adan) in 9:72. It means the residences of comfort and luxury.
The Quran says “ﺎﺕ َﻋ ْﺪ ٍﻥ
Ibn Faris says it means gardens to stay in, in other words, such gardens in which one can also live.

Ain-D-W

ﻉﺩﻭ

“( ”ﺍَ ْﻟ َﻌﺪَﺍ ُءal-adaa’u) and “( ”ﺍَ ْﻟ َﻌﺪَﺍ ُءal-udawa’u) means distance.
“( ”ﺍَ ْﻟ ِﻌﺪ َٰیal-ida): strangers who are apart from one another.
“ُ ( ”ﺍَ ْﻟ ُﻌ ْﺪ َﻭﺓal-udwah): a distant place.
“ُ ( ”ﺍِﻟ ِﻌ ْﺪ َﻭﺓal-idwah), “ُ( ”ﺍِﻟ ُﻌ ْﺪ َﻭﺓal-udwah), “ُ ( ”ﺍِﻟ َﻌ ْﺪ َﻭﺓal-adwah): corner, bend or bank.
“( ”ﺍَ ْﻟ ِﻌﺪ َٰیal-ida): a sort of wooden wedge, a stick placed between two pieces of wood to separate them.
“( ”ﺗَ َﻌﺎﺩ َٰیta’aada): distant from each other {T}, thus this root has a basic connotation of distance.
“( ” َﻋ ُﺪ ﱞﻭaduwwun) means enemy due to this distance, i.e. the opposite of friend. It is also the opposite of
“ﯽ
( ” َﻭﻟِ ﱞwaliyyu) which someone who does not help.
“( ”ﺗَ َﻌﺎﺩ َٰی ْﺍﻟﻘَﻮْ ُﻡta’aadal qoum): these nations had enmity with each other {T}.
“◌ٰ ( ”ﺍَ ْﻟ ِﻌﺪَیal-ida): the enemy with whom you are at war.
ُ َ( ”ﺍَ ْﻟ َﻌﺎ ِﺩﻳal-aadiyaat): the horses of fighters, that is, the horses who run afar.
“ﺎﺕ
“( ” َﻋ َﺪﺍa’da), “ ْ( ”ﻳَ ْﻌ ُﺪﻭya’doo), “( ” َﻋ ْﺪ ًﻭﺍadwa), “ً ( ” َﻋ َﺪ َﻭﻧَﺎadawana), “( ”ﺗَ ْﻌﺪَﺍ ًءta’da): to walk fast or run.
“( ”ﺗَ َﻌﺎﺩَﻭْ ﺍta’aadau): they competed in speed {T}.
Raghib says “( ” َﻋ ْﺪ ٌﻭadwun) means to cross a limit and to be unable to reach mutual agreement or
harmony. If it is in disharmony with respect to speed, then it is called “( ” َﻋ ْﺪ ٌﻭadwun). If it is with respect
to mutual feelings, then it will be called “ٌ( ” َﻋﺪَﺍ َﻭﺓadawah). If it is with respect to deterioration in adal and
ٌ ( ” ُﻋ ْﺪ َﻭudwaan) {T}.
justice, then it will be called “ﺍﻥ
“( ” ُﻋﺪَﺍ َﻋﻠَ ْﻴ ِہada alaihi): he committed excesses on him {T}, in other words, crossed the limit.
“ُ( ”ﺗَ َﻌ ﱠﺪﺍﻩta’addahu): he exceeded it, went across.
ٌ ( ” ُﻋ ْﺪ َﻭudwaan) also means to commit the worst of excesses {T}.
“ﺍﻥ
Ibn Faris says it basically means to exceed a limit in general, or in something in which the laid down
limit should have been respected.
“( ”ﺍَ ْﻋﺪ َٰی ْﺍﻻَ ْﻣ َﺮaad-al-amr): he proceeded from one thing to another.
“ُ( ”ﺍَ ْﻋﺪَﺍﻩaa’da), “( ”ﺍَﻟ ﱠﺪﺍ ُءud-daa’u): a disease that was passed on to him, or a disease that became infectious
{T}.
“ ْ( ”ﺍﻟﺘﱠ َﻌﺎ ِﺩیat-ta’aadi): uneven places {T}.
“( ”ﺍَ ْﻟ َﻌ ْﺪ َﻭ ٰیal-adwaa) means for a disease to be communicable. It also means to ask a king to help deliver
from some oppression {M}.
The Quran relates in the tale about Adam that when the humans instead of living as one united
community started a life of parties and divisions, then their individual interests took priority and as a
consequence enmity and distances were created among them (2:36). Conversely life should be such in
which the hearts should be inter-twined just as a cloud integrates into another (3:102).
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Mutual “ٌ( ” َﻋﺪَﺍ َﻭﺓadawah) creates “ ْ( ”ﺍَﻟﺘﱠ َﻌﺎ ِﺩیat-ta’aadi), or unevenness. That is why this root has appeared
against “ٌ( ” َﻣ َﻮ ﱠﺩ ﺓmawaddah) in (60:7).
ٌ َ( ” ِﻋﺼْ ﻴisyaan) have come to mean similar things (2:61), that is,
In surah Al-Baqrah “( ”ﺍِ ْﻋﺘِﺪَﺍ ٌءi’tida) and “ﺎﻥ
ٌ ( ” ُﻋ ْﺪ َﻭudwaan) has
one who forgets the limits and crosses them, gets rebellious. Similarly the word “ﺍﻥ
come opposite to “( ”ﺗَ ْﻘ َﻮ ٰیtaqwa) in (5:2). “( ”ﺗَ ْﻘ َﻮ ٰیtaqwa) means to observe the limits defined by Allah in
the Quran. Thus “” (udwaan) would mean forgetting the limits or crossing them. In (2:193) the word
ٌ ( ” ُﻋ ْﺪ َﻭudwaan) has come to mean the excess which can be termed punishment. That is, “ﺍﻥ
ٌ ” ُﻋ ْﺪ َﻭ
“ﺍﻥ
(udwaan) of oppressors engulfs themselves.
In surah Al-Ma’idah, “ٌ( ” َﻋﺪَﺍ َﻭﺓadawah) and “ﻀﺎ ُء
َ ( ”ﺑَ ْﻐbaghda’u) has come together (5:64).
Surah Al-Kahaf says:
18:28
do not ignore them

ﺎک َﻋْﻨـ ُﻬ ْﻢ
َ ََوَﻻ ﺗَـ ْﻌ ُﺪ َﻋْﻴـﻨ

“ٌ ( ” ُﻋ ْﺪ َﻭﺓudwah): edge (8:42).
The Quran has used terms as “( ”ﺍِ ْﺛ ٌﻢism) and “ ُ( ” ُﻋ ْﺪ َﻭﺍﻥudwaan) to mean crime. “( ”ﺍِ ْﺛ ٌﻢism) means that
which slows down a man who cannot keep pace with others. See heading (A-S-M). “ ُ( ” ُﻋ ْﺪ َﻭﺍﻥudwaan)
means to be rebellious and move ahead. The system of Islam wants all individuals to be mutually helpful
and thus proceed together. See heading (S-L-M). He who stays behind is also a criminal. It also means to
be rebellious and move ahead of a caravan. That is, a criminal. If “ ُ( ” ُﻋ ْﺪ َﻭﺍﻥudwaan) is taken together with
“ٌ( ”ﺗَ ْﻌ ِﺪﻳَۃta’diyah), then it would mean such crimes which are infectious or that which affect other
individuals of society as well.
Details can be found under the headings (A-D-M) and (Sh-J-R).
And “( ”ﺍِ ْﺛ ٌﻢism) would mean a crime which only affects the criminal. For details see (A-Th-M).
“( ”ﻋَﺎ ٍﺩaad): one who breaks the laws or crosses limits (2:173).
“( ”ﺗَ َﻌ ﱠﺪ ٰیta’adda): to exceed or cross a limit (2:229).
“( ”ﺍِ ْﻋﺘَﺪ َٰیi’tada): to commit excesses (2:178).
“( ” ُﻣ ْﻌﺘَ ٍﺪmo’tid): one who commits excesses (2:190).
The plural is “ َ( ” ُﻣ ْﻌﺘَ ُﺪﻭْ ﻥmo’tadoon) and “ َ( ” ُﻣ ْﻌﺘَ ِﺪ ْﻳﻦmo’tadeen).

Ain-Dh-B

ﻉﺫﺏ

There are three elements in the basic meaning of this root.
1) The sweetness or delightfulness of water that quenches thirst.
2) Difficulties and pain which are an obstacle to a comfortable life.
3) Hurdle, to prevent.
To comprehend these meanings one has to conceive of the dwellers of the Arab desert. Water was very
short there and sweet water is even harder to get. This commodity was no less than a benevolence which
was acquired after great search, hardship and quarrels. Several days had to be spent without it, i.e. one
had to live without availability of fresh water for several days.
“ ُ( ”ﺍَ ْﻟ َﻌ ْﺬﺏal’azb): delightful, sweet water.
The Quran says:
25:53
one of them is delightful (water)

ات
ٌ ب ﻓـَُﺮ
ٌ َﻫ َﺬا َﻋ ْﺬ

“ﺏ ﺍﻟ ﱠﺮ ُﺟ ُﻞ َﻣﺎ َء ٗﻩ
َ ( ”ﺍِ ْﺳﺘَ ْﻌ َﺬasta’zabar rajulu maa’ahu): that man brought sweet water (potable water).
ْ
َ
ْ
“ﺽ
ﺤ
ﺍﻟ
ﺏ
ﺬ
ﻋ
َْﻮ
َ
َ َ( ”ﺍaa’zabal hauz): to clean a pond of straws etc. from the surface of water.
“( ”ﺍَ ْﻻَ ْﻋ َﺬﺍﺑَﺎ ِﻥal-a’zabaan): two delightful things, either wine or saliva of one’s mouth {T, M}.
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“ ٌ( ” َﻋ َﺬﺏa’zab): straws etc. which rise to the surface of water and thus pollute the drinking water. It also
means the pieces of rags which professional women mourners keep with them.
“ٌ( ”ﻋ َْﺬﺑَۃazbah): a tree toxic to camels. Hence it means punishment, hunger, thirst and pain {T, M}.
“ ٌ( ” َﻋ ُﺬﻭْ ﺏa’zoob), “ ٌ( ”ﻋَﺎ ِﺫﺏaazib): man, camel or horse who stops eating or drinking due to intensity of
thirst.
“ ٌ( ”ﻋَﺎ ِﺫﺏaazib): he who can spend the night without eating anything. This word is also used for someone
who does not enjoy any protection or shade. As such, “” (azaab) is used for any sort of deprivation i.e.
hunger or thirst or any plight or difficulty. It also means to prevent one from reaching something or
somewhere.
“( ” َﻋ َﺬﺑَ ٗہ َﻋ ِﻦ ﺍﻟ ﱠﺸ ْﯽ ِءazaabahu anish shamsii) and “( ”ﺍَ ْﺳﺘَ ْﻌ َﺬﺑَ ٗہazabahu) and “( ”ﺍَ ْﻋ َﺬﺍﺑَ ٗہasta’zabahu) means
preventing one from something {T, M}.
Ibn Faris has said that the matter of this word cannot be superimposed on other words and neither can
these words be clubbed to mean the same thing.
The Quran has used “ ٌ( ” َﻋ َﺬﺍﺏazaab) to mean all the inequities that the Pharaoh’s nation incurred on its
slaves of Israelis (20:27). Quran uses “ َ( ” ُﻣ ْﻔﻠِﺤُﻮْ ﻥmuflihoon) against “( ”ﻟَﮩُ ْﻢ َﻋ َﺬﺍﺏٌ َﻋ ِﻈ ْﻴ ٌﻢlahum azaaboon
azeem) in Surah Al-Baqrah in (2:7), which makes it clear that “ ٌ( ” َﻋ َﺬﺍﺏazaab) means all the inequities of
life and any deprivation. Hence it means any deprivation so severe that it disables one to benefit from the
pleasant things in this life.
This word has also been used to mean the punishment that is meted out by the courts (4:25), (24:2). Here
the aspect of stopping someone or preventing from something is more prominent than suffering, because
the very aim of legal punishment is to stop someone or preventing from committing crimes.
“ ٌ( ” َﻋ َﺬﺍﺏazaab) from Allah means the destructive result of man’s own wrong doings and because of this
Allah has also been called “ ٌ( ” ُﻣ َﻌ ﱢﺬﺏmu-azzib) in (7:164) i.e. ensuring the recompense of what we do.
Anyone who tastes such “ ٌ( ” ُﻣ َﻌ ﱠﺬﺏazaab) is called “ ٌ( ” ُﻣ َﻌ ﱠﺬﺏmu-azzab) as in (26:213). According to the
Quran, a life of deprivation and misery during one’s lifetime (20:134) i.e. hunger and fear are a form of
“ ٌ( ” َﻋ َﺬﺍﺏazaab) as in (16:114). The stoppage of heavenly blessing is also “ ٌ( ” َﻋ َﺬﺍﺏazaab) as in (7:96).
Divisions and party differences are forms of “ ٌ( ” َﻋ َﺬﺍﺏazaab) as in (6:65). Mutual differences are called
“ ٌ( ” َﻋ َﺬﺍﺏazaab) in (3:104). The removal and elimination of differences is a blessing (11:116-118). The
above are only a few forms of Allah’s “ ٌ( ” َﻋ َﺬﺍﺏazaab). Its details are noted and covered throughout the
Quran.

Ain-Dh-R

ﻉﺫﺭ

“( ”ﺍَ ْﻟﻌ ُْﺬ ُﺭal-azr) means the efforts of a man in trying to mitigate his faults {R}. It also means the excuse or
reason that man presents for some fault, crime or mistake {M}.
Ibn Faris says it is only man’s way of extenuating his fault or crime, simply through words and not by
any action of repentance.
Real meaning of “ٌ( ” َﻋ ِﺬ َﺭﺓazirah) is the open space in front of houses, but later this word came to be used
for the garbage that is thrown in such open grounds {R}.
“( ” َﻋ ﱠﺬ َﺭﺍﻟ ﱠﺸ ْﯽ َءazzarash shaiyee): a thing with which something is adulterated. Later it began to be used for
removing faults from man’s actions.
“( ”ﺍَ ْﻋ َﺬﺍ َﺭ ْﺍﻟ ُﻐ َﻼ َﻡ ﺍِ ْﻋ َﺬﺍﺭًﺍaa-zaral ghulama izara): he circumcised his son. Hymen is also called “ٌ( ”ﻋ ُْﺬ َﺭﺓuzrah).
“( ”ﺍَ ْﻋ َﺬﺍ َﺭﺍﻟ ﱠﺮ ُﺟ ُﻞ ﺍِ ْﻋ َﺬﺍﺭًﺍaa-zarar rujulko eh-zara) is said when sins of a man become very copious.
“ﺕ ﺍﻟ ﱠﺪﺍ ُﺭ
ِ ( ”ﺍَ ْﻋ َﺬ َﺭaa-zaratid daar): house has become very dirty.
“َﺎﺯ ُﻝ
ِ ( ”ﺍِ ْﻋﺘَ َﺬ َﺭeh-tazaratil manzil): signs of houses disappeared i.e. destroyed. {T}.
ِ ﺕ ْﺍﻟ َﻤﻨ
Ibn Faris concludes that there is no room for conjecture here, but every word holds its own meaning.
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Surah Al-Mursalat says:
77:6
Whether of justification or of warning
30:57

َﻋ ْﺬ ًرا اَْوﻧُ ْﺬ ًرا
َﻣ ْﻌ ِﺬ َرﺗـُ ُﻬ ْﻢ

No excuses of theirs will avail

In (30:57), “ٌ( ” َﻣ ْﻌ ِﺬ َﺭﺓma-zerah) can also mean “( ”ﻋ َْﺬ ٌﺭazr) and its meaning includes excuse or argument
{T}.
In the Yemen’s dictionary the word “( ” َﻣ َﻌﺎ ِﺫ ْﻳ ُﺮma-aazeeru) means wail as well as need.
As such, “ﻘﯽ َﻣ َﻌﺎ ِﺫ ْﻳ َﺮ ٗﻩ
ٰ ( ”ﺍَ ْﻟalqa ma-zeerahu) would mean hiding or throwing a wail on truth to cover it. It
may also mean to present an argument.
Surah Al-Qiyamah uses “( ” َﻣ َﻌﺎ ِﺫ ْﻳ َﺮ ٗﻩma-aazeerahu) in (75:15), the singular of which is “( ” ِﻣ ْﻌ َﺬﺍ ٌﺭmezaar).
َ (la tazeru) in (9:69), which means “to make lame excuses”.
Surah At-Taubah says “”ﻻ ﺗَ ْﻌﺘَ ِﺬﺭُﻭْ ﺍ
“( ” َﻋ ﱠﺬ َﺭazzara): present such an excuse which cannot be proven {T}.
Surah At-Taubah says “ َ( ” ُﻣ َﻌ ﱢﺬﺭُﻭْ ﻥmu-azzeroon) in (9:60) which means this very thing, or the presenter of
lame excuses, or those who are at fault.
Ibn Faris says this means those people who had no excuse but still made false excuses.
“( ”ﺗَ َﻌ ﱠﺬ َﺭ ْﺍﻻَ ْﻣ ُﺮ َﻋﻠَ ْﻴ ِہta-azzaral amru alaih): Task became difficult for him.
As such, whenever “( ”ﻋ َْﺬ ٌﺭazr) or excuse will be heartfelt, it would mean that the person making the
mistake genuinely repents it, and he is genuinely explaining why the mistake was made. This sort of
“( ” َﻋ ﱠﺬ َﺭuzr) is appreciated. The other and more usual type of “( ”ﻋ َْﺬ ٌﺭazr) is when a person gives wrong
reason or logic for his mistake and wants to mitigate his mistake simply through verbal excuses.

Ain-R-B

ﻉﺭﺏ

“ ُ( ”ﺍَ ْﻟ َﻌ َﺮﺏal-arab) or “ ُ( ”ﺍَ ْﻟﻌُﺮْ ﺏal-arb) means the people of Arabia.
Raghib writes that the progeny of the messenger Ismail is called “ ُ( ”ﺍَ ْﻟ َﻌ َﺮﺏal-arab).
Taj-ul-Uroos says the descendants of Ya’ru-bubnu qaihtaan are called “( ”ﻋﺮﺏarab) or “( ”ﻋﺎﺭﺑہarba).
This man was the forefather of the Arabic people and was first person to speak in Arabic language {T}.
But this explanation does not seem appealing.
“ ُ( ”ﺍَ ْﻻَ ْﻋ َﺮﺍﺏal-airaab) is the plural of “( ”ﺍَ ْﻋ َﺮﺍﺑِ ﱞﯽa-rabbi’u). This word is used for the Arabic tribes which
dwell in the deserts and forests {M}. The Quran has used this word for these desert dwellers in (9:97).
“( ”ﺍَ ْﻟ َﻌ َﺮﺑِ ﱡﯽal-arabiyyu): one who makes clear, i.e. eloquent {M}.
“ ُ( ”ﺍَ ْ ِﻻ ْﻋ َﺮﺍﺏal-airaab): to clarify something.
ُ ( ” َﻋ ﱠﺮﺑarrabtu lahul kalaam): I told him about it clearly {T}.
“ْﺖ ﻟَ ٗہ ْﺍﻟ َﮑ َﻼ َﻡ
As such, when the Quran says “( ” ُﺣ ْﮑﻤﺎ ً َﻋ َﺮﺑِﻴًّﺎhukman arabiyya) as in (13:37), or “( ”ﻗُﺮْ ٰﺍﻧﺎ ً َﻋ َﺮﺑِﻴًّﺎquranan
arabiyya) in (12:1), or “ً( ”ﻟِ َﺴﺎﻧﺎ ً َﻋ َﺮﺑِﻴّﺎlisanan arabiyya) in (46:12), it does not mean that Quran is in Arabic
language, but it means a clear book, i.e. a book which explains everything very clearly. Therefore Surah
Az-Zumur explains “( ”ﻗُﺮْ ٰﺍﻧًﺎ َﻋ َﺮﺑِﻴًّﺎquranan arabiyya) by adding “ﺝ
ٍ ( ” ِﻏ ْﻴ َﺰ ِﺫیْ ِﻋ َﻮghaira zee iwaj) to it in
(39:28). In other words, it means such a clear book which has no complications and is simple to
understand (54:17).
“ ُ( ”ﺍَ ْﻟ َﻌﺮُﻭْ ﺏal-arub): a wife who is loved by her husband, and who is madly in love with her husband as
well, and expresses that love, and laughs and enjoys life with him {Ibn Qateeba vol.2}.
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Ibn Faris says that this root basically means to open something up and make it clear. He says that “ ٌ” َﻋﺮُﻭْ ﺏ
(arub) would mean purity of soul and body. He also says that it may mean some deformity in body or
limb.
By happiness and pure soul one would mean a joyful and happy woman.
ْ ََﺮﺑ
“ﺖ َﻣ ِﻌ َﺪﺗُ ٗہ
ِ ( ”ﻋaribat ma-e datahu) would mean that his stomach had roblem.
“ ٌ( ”ﺍِ ْﻣ َﺮﺍَﺓٌ ُﻋﺮُﻭْ ﺏimra-atun urub) also means a woman of bad habits or character. The plural of “ ٌ” َﻋﺮُﻭْ ﺏ
(arub) is “ ٌ( ” ُﻋﺮُﺏurub).
About the wives in a heavenly society, it is said “( ” ُﻋ ُﺮﺑًﺎ ﺍَ ْﺗ َﺮﺍﺑًﺎuruban atraba) in (56:37). But from the
context it is found that, aside from love that is the basic quality of a good marital relationship, it also
means a very civilized and straight forward woman because the Quran has called the women of the era
before the advent of the Quran as “( ” َﻏ ْﻴ ُﺮ ُﻣﺒِﻴ ٍْﻦghairu mubeen) in (43:18). This means a woman who
cannot explain her intent clearly due to the environmental effects. However, when such women were
trained in a Quranic society, then they became very eloquent, confident, and straight forward.
“ ُْﺮﻳْﺐ
ِ ( ”ﺍَﻟﺘﱠﻌal-ta’reeb): not only to talk clearly but also to talk with reason {T}. Therefore in a Quranic
society both men and women talk honestly, clearly and intellectually with reason.

Ain-R-J

ﻉﺭﺝ

“( ” َﻋ َﺮ َﺝaraj): to climb higher.
“( ” َﻋ َﺮ َﺝ ﻓِﯽ ﺍﻟ ﱠﺪ َﺭ َﺟ ِۃaraja fid daraja): to climb stairs.
“( ” َﻣ ْﻌ َﺮﺍ ٌﺝma’raj): stairs.
“( ” ِﻣ ْﻌ َﺮﺍ ٌﺝmeraaj) with plural form “ﺎﺭ ُﺝ
ِ ( ” َﻣ َﻌma’arij) also means a ladder. This word has not been used by
the Quran.
“( ” َﻋ َﺮ َﺝaraja), “( ”ﻳَ ْﻌ ُﺮ ُﺝya’ruj): something happened to his leg and he started limping because of it. This
limping is only temporary. For permanent limping the term “َﺮ َﺝ ﻳَ ْﻌ َﺮ ُﺝ
ِ ( ”ﻋarija ya’ruj) will be used.
“( ”ﺍَ ْﻋ َﺮ ُﺝaaraju): a lame man, i.e. a man who walks on level ground as if he is climbing the stairs.
Ibn Faris says that the basic meaning of this matter is
1) Temporary or permanent bending to one side or limpness.
2) Height and evolution.
“( ”ﺍَ ْﻟ َﻌ َﺮ ُﺝal-araj): a lame man, because a lame man walks crookedly.
About the evolution of things in the universe the Quran says:
Allah decides about a scheme according to His own laws or
32:5
Will, then starts creating as per His scheme from its lowest
form

ِ ﻳُ َﺪﺑـﱢُﺮ ْاﻻَ ْﻣَﺮِﻣﻦ اﻟ ﱠﺴ َﻤ ِﺎء اِﻟَﯽ ْاﻻَْر
ض

Then that thing rises or evolves to new heights from its basic creation, and every stage in that evolution
towards its completion may take a thousand years or even fifty thousand years (70:4). This is why Allah
has called Himself “ﺝ
ِ ( ” ِﺫیْ ْﺍﻟ َﻤ َﻌzil ma-arij) in (70:3), i.e. Creator and Overseer of the evolutionary
ِ ﺎﺭ
process.
This means that Allah makes every creation evolves to reach its own completion. In this way He declared
Hmself to be on the right path (11:56) i.e. on a balanced path and direction - “ﺝ
ِ ( ” ِﺫیْ ﺍﻟْ َﻤ َﻌzil ma’aarij)
ِ ﺎﺭ
means to be on the Right Path, and also means that Allah is taking the Universe forward. The universe is
dynamic and moving forward and its movement is linear not cyclic like the Greeks thought. At the same
time this universe is also evolving towards its intended purpose. The Quran has stated that the purpose of
the universe is to ensure that each one of us is accountable for our deeds and none is dealt unjustly
(45:22). This is the concept of the universe that is presented by the Quran. As the universe dynamic, man
must not remain static and should constantly strive progressively forward and keep ascending.
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Surah An-Noor has used “( ”ﺍَ ْﻋ َﺮ ُﺝaaraj) to mean a lame man in (24:11). Since there is a bend in the leg of
a lame man, therefore the bended branch of a date palm is also called “( ”ﻋُﺮْ ﺟُﻮْ ٌﻥurjoon) as in (36:39) {T,
R}.
ُ ْ( ”ﺍِ ْﻧ َﻌ َﺮ َﺝ ﺍﻟﻄﱠ ِﺮﻳinn arajaz zareeq) means that there was a bend in the road, or that the road
Ibn Faris says “ﻖ
had a bend in it.
“( ”ﺍَ ْﻟ َﻌﺮْ ُﺝal-arj): 80 to 90 camels according to Ibn Faris.

Ain-R-J-N

ﻉﺭﺝﻥ

“( ”ﻋُﺮْ ﺟُﻮْ ٌﻥurjoon): the crooked branch of a date palm (36:39). See heading (Ain-R-J).

Ain-R-R

ﻉﺭﺭ

“ ( ”ﺍَ ْﻟ َﻌﺮﱡal-arru), “ ( ”ﺍَ ْﻟﻌُﺮﱡal-urru), “ُ( ”ﺍَ ْﻟ ُﻌ ﱠﺮﺓal-arrah): disease of scratching.
“ُ( ”ﺍَ ْﻟ َﻤ َﻌ ﱠﺮﺓal-ma’arrah): any sort of difficulty, pain or loss. This word also means mistake, error, or sin.
“( ” َﻋﺮ ٗﱠﻩarrah): he was the cause of pain {T, R}.
Surah A-Fatah says:
48:25 lest you may come to harm because of them

ِ ُﻓَـﺘ
ٌﺼْﻴ ُﮑ ْﻢ ِﻣْﻨـ ُﻬ ْﻢ َﻣ َﻌﱠﺮة

“( ” َﻋﺮ ٗﱠﻩarrah), “( ”ﺍِ ْﻋﺘَﺮ ٗﱠﻩitarrah): to go to someone and ask for a favor without begging, or appear before
someone to ask pardon.
Ibnul Qitah says “ ( ”ﺍَ ْﻟ ُﻤ ْﻌﺘَﺮﱡal-mu’atarru) means one who meets. But a group of linguists says that “”ﺍَ ْﻟﻘَﺎﻧِ ُﻊ
(an-naafeh) means the beneficiary and “( ” ُﻣ ْﻌﺘَ ﱞﺮmu-attiru) is a person who hovers around you for some
favor whether he says so or not.
The Quran says:
22:36
he is in misery

اَﻟْ َﻘﺎﺋِ ُﻊ َواﻟْ ُﻤ ْﻌﺘَـﱡﺮ

Ibn Faris says this word is used for a deprived man who hovers around you all the time to carry favor.
The basic meaning of this matter is to attach something bad to some other thing.

Ain-R-Sh

ﻉﺭﺵ

“ ُ( ”ﺍَ ْﻟ َﻌﺮْ ﺵal-arsh): a member of something, or a pillar supporting a roof, or the roof itself, or any other
support on which a roof rests {T, R}.
Raghib has said that “ ُ( ”ﺍَ ْﻟ َﻌﺮْ ﺵal-arsh) is used for anything with a roof above it. The plural is “ ٌ” ُﻋﺮُﻭْ ﺵ
(uroosh). It is also used to mean a king’s throne. Thus this word came to mean government or authority
and kingdom.
The author of Lataif-ul-lugha has said it means overpowering and strength.
Ibn Faris says it means the height or ascent in anything that is made or created.
The Quran says:
27:23
She (Queen Saba) had a very big throne
2:259

The houses in this settlement had fallen on their own roofs or pillars
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“ﺕ
ٍ ﺖ َﻣ ْﻌﺮُﻭْ ﺷَﺎ
ٍ ( ” َﺟﻨﱠjannatin marooshaat): a garden where vines are laid out on lattice work, such as grape
vines (6:142).
The Quran has used the word “ ٌ( ” َﻋﺮْ ﺵarsh) to mean Allah quite a few times, for instance:
He is the creator of the entire universe and also holds the authority and
ب اﻟْ َﻌ ْﺮ ِش اﻟْ َﻌ ِﻈْﻴ ِﻢ
27:29
ُﻫ َﻮ َر ﱡ
control over it
It also means the highest authority and central control. This control is very firm and no weakness can
enter this control.
7:54

ﻠﯽ اﻟْ َﻌ ْﺮ ِش
ٰ َاﺳﺘ
ٰ ﻮی َﻋ
ْ ﰒُﱠ

Then he ascended on his throne

ٰ ( ”ﺍِ ْﺳﺘistawa): to sit firmly on something or somewhere, or to be able to overpower fully.
“َﻮی
The Quran says:
11:7
His central throne is on water

َوَﮐﺎ َن َﻋ ْﺮ ُﺷﻪُ َﻋﻠَﯽ اﻟْ َﻤ ِﺎء
َو َﺟ َﻌﻠْﻨَﺎ ِﻣ َﻦ اﻟْ َﻤ ِﺎء ُﮐ ﱠﻞ َﺷ ْﯽ ٍء َﺣ ﱟﯽ

21:30
We have given life to everything from water
This point needs further explanation.

This means that the essence of the physical life is water - this is corroborated by modern day research
which says that there can be no life without water. Therefore when the Quran says that Allah’s throne is
on water, then it means that He has control over every living thing through His laws. Allah’s control is
also working in the outer universe according to His laws. He has made laws for everything and none can
go against these laws. In the human affairs the revelation is provided as a source of external guidance as
an option. It is up to us to accept it or reject and then live by the consequences of our choice. This is
called the law of requital i.e. every cause has an effect. This is briefly the explanation that Allah’s throne
is spread out over the entire universe.

Ain-R-Zd

ﻉ ﺭﺽ

“ ٌ( ” َﻋﺮْ ﺽarz): to become apparent or come into full sight, or to present before someone (40:46).
“ﺽ ﻟَ ٗہ َﮐ َﺬﺍ
َ ( ” َﻋ َﺮaraza lahu kaza): it so happened with him; he saw something cursorily.
َ
َ
َ
“ﺽ َﻋﻠ ْﻴ ِہ ﮐﺬﺍ
َ ( ” َﻋ َﺮaraza alaihi kaza): showed him a particular thing.
“ﺽ ﺍﻟ ﱠﺸ ْﯽ ُء
َ ( ” َﻋ َﺮarazash shaiyee): the thing became apparent.
“ ُﺎﺭﺽ
ِ ( ”ﺍَ ْﻟ َﻌal-aariz): the event that befalls you or thing that comes before you.
“ُ ﺿۃ
َ ﺎﺭ
ِ ( ”ﺍَ ْﻟ َﻌal-ariza): the upper wood of a door frame.
“ ُﺎﺭﺽ
ِ ( ”ﺍَ ْﻟ َﻌal-aariz): the cloud that is spread on the horizon (46:24).
“ ُ( ”ﺍَ ْﻟ َﻌﺮْ ﺽal-arz): width of something {T}.
The Quran says about heavenly society:
57:21
the width of which is the same as the entire universe

ِ ض اﻟ ﱠﺴ َﻤ ِﺎء َو ْاﻻَْر
ِ ﺿ َﻬﺎ َﮐ َﻌ ْﺮ
ض
ُ َﻋ ْﺮ

“ُ ﺽ َﻋ ْﻨہ
َ ( ”ﺍَ ْﻋ َﺮaaraza unhu): avoided him, turned away from him.
“ﺽ ْﺍﻟﻔَ َﺮﺱُ ﻓِ ْﯽ َﻋ ْﺪ ِﻭ ٖﻩ
َ ( ” َﻋ َﺮaraza alfarasu fe adweh): the horse ran by leaning his neck and head to one side.
That is, instead of keeping himself straight, the horse ran breadth wise.
“ ٌ( ”ﺍِ ْﻋﺘِ َﺮﺍﺽitiraaz): for something to come in front to obstruct the way {T}.
“ًﺿۃ
َ ْ( ”ﻋُﺮurzatah): cover (2:224)
“ ُ( ”ﺍَ ْﻟ َﻌ َﺮﺽal-arazu): household goods, wealth and riches (22:33).
Surah Al-Airaaf says:
these people obtain short sighted benefits or goods
7:169
and do not worry about the future
Here the word “ﺽ
َ ( ” َﻋ َﺮaraza) means worldly goods {R}.
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Raghib has said that “ ُ( ”ﺍَ ْﻟ َﻌ َﺮﺽal-arzu) also means non-lasting or temporary thing.
Surah At-Tauba says:
9:42
if there is some benefit that can accrue quickly
Here too the meaning of “ﺽ
َ ( ” َﻋ َﺮaraza) is clear.

ًﻟَ ْﻮَﮐﺎ َن َﻋَﺮﺿﺎً ﻗَ ِﺮﻳْﺒﺎ

The Quran has explained “ َْﺮﺿُﻮْ ﻥ
ِ ( ” ُﻣﻌmurizoon) by saying “( ”ﺗَ َﻮ ﻟَﻴﱠﺘُ ْﻢtawallaitum) (2:83, 3:22). Therefore it
means those who turn away or avoid, or those who find ways for avoiding the Quran, or those who move
to aside.
“ َ( ”ﺍَ ْﻋ ِﺮﺽْ َﻋ ِﻦ ْﺍﻟ ُﻤ ْﺸ ِﺮ ِﮐ ْﻴﻦaariz anil mushrikeen) in (15:94) has the same meaning as “ ْ( ”ﻓَﺎﺻْ ﻔَﺢfasfah) in
(15:85). That is, to leave them alone or move to aside.

Ain-R-F

ﻉﺭﻑ

“ َ( ”ﺍَ ْﻟ َﻌﺮْ ﻑal-arf): smell, scent.
“ُ ( ” َﻋ َﺮ ْﻓﺘُہarafutu): I found His scent. From here it means to recognize something.
ٌ َ( ” ِﻋﺮْ ﻓirfaan) is to understand something from the signs by
Raghib says that “ٌ ْﺮﻓَۃ
ِ ( ” َﻣﻌmarifatah) or “ﺎﻥ
using the human intellect and reasoning.
It is obvious that this will not be equal to knowledge and that is why it is said (Allahu ya’lum) which
ّ ٰ َ (Allahu yurifu) is not said because Allah knows with
means that only Allah knows for certain. “ ُْﺮﻑ
ِ ”ﷲُ ﻳَﻌ
certainty about everything. It means that a man cannot know anything about Allah, except what He has
said about Himself in the Quran. But by deliberating on the things in the universe, which are His
creations, we can come to understand His Attributes. This is called “( ”ﻣﻌﺮﻓﺖma’arfat) or understanding
Allah {T}. The Quran has not used the word “( ”ﻣﻌﺮﻓﺖma’arfat) or understanding of Allah, but has always
used the word ‘knowledge’.
By deliberating on the universe and the truths in the Quran, the knowledge about Allah’s laws can be
acquired but nobody can know or conclude about the personae of Allah Himself. This is why the Quran
has asked to believe in Allah and understand His attributes in order to use these as a model for the selfdevelopment. Ibn Faris has said that this root has two basic meanings i.e. two things to occur one after
another and the other meaning is - peace and satisfaction.
“ ُ( ”ﺍَ ْﻟﻌُﺮْ ﻑal-urfu) or “ ُ( ”ﺍَ ْﻟ ِﻌﺮْ ﻑal-uruf): progeny of a horse because it has hair one after another or wave
after wave.
“ ُ( ”ﺍَ ْﻟ َﻌﺮْ ﻑaraf) means to recognize, because an unknown thing causes consternation. If a thing gets
recognized and is familiar then peace and satisfaction follows.
“ ُ( ”ﺍَ ْﻟ َﻌﺮْ ﻑal-arf): good perfume.
“ َ( ” َﻋﺮَﻑarafa), “ ُْﺮﻑ
ِ ( ”ﻳَﻌya’rifu), “ًْﺮﻓَۃ
ِ ( ” َﻣﻌma-rifatan) and “ً ( ” ِﻋﺮْ ﻓَﺎﻧﺎirfana) all mean to recognize
something.
َﺎﺭﻑُ ْﺍﻻ
“ﺭْﺽ
ِ ( ” َﻣ َﻌma-ariful arz): known and recognized paths of the earth {T}.
ِ
“( ”ﺗَ َﻌﺎ َﺭﻓُﻮْ ﺍta-arafu): they recognized each other.
ٌ َﺮﻳ
“ْﻒ
ِ ( ”ﺍَ ْﻣ ٌﺮ ﻋamrun areef): work that is recognized {T, R}.
“ ُ( ”ﺍَ ْﻟ َﻌ ِﺮﻳْﻒal-areef): to recognize one’s own men, or introduce them.
“ ُْﺮﻳْﻒ
ِ ( ”ﺍَﻟﺘﱠﻌat-tareef): to introduce something {T, R}.
This word is used for a lofty thing as well.
“ ُ( ”ﺍَ ْﻟﻌُﺮْ ﻑal-urf): a high sand dune or some high place easy to recognize.
“ ُ( ”ﺍَ ْﻻَ ْﻋ َﺮﻑal-arafu): a high place, as well as the crop that is on both banks.
“( ”ﻗُﻠﱠۃٌ َﻋﺮْ ﻓَﺎ ُءqullatah arfa): high peak.
“( ”ﻧَﺎ ﻗَۃٌ َﻋﺮْ ﻓَﺎ ُءnaaqatun arfa): a she camel with a high back.
“ُ ( ”ﺍ َ ْﻟﻌُﺮْ ﻓَۃal-urfah): distinct border between two things {T, R}.
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“( ”ﺍِ ْﻋﺘَ َﺮﻑَ ﺑِ َﺬ ْﻧﺒِ ٖہitarafa bizambehi): he owned up his sin, or he confessed to his sin {T, R} (41:11).
“ً ( ” َﻋ َﺮﻑَ ﻓُ َﻼﻧﺎarafa fulana): so and so got punished for his crime {T, R}.
“ً ( ”ﻋُﺮْ ﻓﺎurfoon): to come or follow another, or come one after another.
“ً ( ” َﺟﺎ َء ْﺍﻟﻘَﻮْ ُﻡ َﻋﺮْ ﻓﺎja’al qoumu urfa): people came one after another. This led people to say that “ ﺕ
ِ َﻭ ْﺍﻟ ُﻤﺮْ َﺳ َﻼ
ً( ”ﻋُﺮْ ﻓﺎwalmur-salati urfa) in (77:1): angels who come one after another {T, R}.
The Quran has used “ َْﺮﻓُﻮْ ﻥ
ِ ( ”ﻳَﻌyarifoon) against “ َ( ”ﻳُ ْﻨ ِﮑﺮُﻭْ ﻥyunkiroon) in (16:83).
ْ
َ
ْ
ٌ
Therefore “ﻑ
ﺮ
ﻌ
ﻤ
ﺎﻟ
ﺑ
ﺮ
ﻣ
ﺍ
”
(amrun
bil maroofi) and “ﯽ َﻋ ِﻦ ْﺍﻟ ُﻤ ْﻨ َﮑ ِﺮ
ُْﻭ
ْ
ِ
ٌ ْ( ”ﻧَﺼnahi unil munkar) has been said at
َ ِ
many places as in (3:109).
ْ (al-maroof) in (7:199). “ﻑ
ٌ ْ( ” َﻣ ْﻌﺮُﻭma-roof)
Surah Al-Airaaf says “ ُ( ”ﺍَ ْﻟﻌُﺮْ ﻑal-urf) instead of “ ُ”ﺍﻟ َﻤ ْﻌﺮُﻭْ ﻑ
means all those deeds or works which are accepted by a Quranic System , and “( ” ُﻣ ْﻨ َﮑ ِﺮmunkar) are all
those deeds that are not accepted by such a system. These two are comprehensive terms of the Quran
which incorporate all laws imposed by the Quran and also the daily practices of the members of a Quranic
System. It is obvious that the basic principles that govern such customs and practices will remain
unchanged because they have been fixed by the Quran, but their form and details shall be framed
according to the times and these will keep changing with the changing requirements of the time. As such,
ٌ ْ( ” َﻣ ْﻌﺮُﻭma-roof) whether
the deeds and customs that a Quranic System accepts during an era are called “ﻑ
these exist from the past or these have been suggested as new to meet the requirement of the time within
the guidance of the Quran. This means that the customs and practices that it upholds in a Quranic System
ٌ ْ( ” َﻣ ْﻌﺮُﻭma-roof). But it must be ensured here that nothing among the customs
will also be considered “ﻑ
and practices should be against the overall teachings of the Quran because in that case those will become
“( ” ُﻣ ْﻨ َﮑ ِﺮmunkar). See heading (N-K-R).
The Quran says:
And there will be men on heights, recognizing each
7:46
other by their marks

ِ وﻋﻠَﯽ ْاﻻَﻋﺮ
ﺎل ﻳـَ ْﻌ ِﺮﻓـُ ْﻮ َن ُﮐ ﱠﻼ ﺑِ ِﺴْﻴ ٰﻤ ُﻬ ْﻢ
ٌ اف ِر َﺟ
ََ
َْ

ٌ ( ”ﺍَ ْﻋ َﺮairaaf) is taken to mean the place between heaven and hell. Those people, whose good
Usually “ﺍﻑ
ٌ ( ”ﺍَ ْﻋ َﺮairaaf), and it has not been decided whether
and bad deeds will be equal, are called people of “ﺍﻑ
they will go to heaven or hell. This is not the right meaning as the Quran mentions only two groups, that
is “( ”ﺍَﺻْ ٰﺤﺐُ ْﺍﻟ َﺠﻨﱠ ِۃas-haabul jannata) and “ﺎﺭ
ِ ( ”ﺍَﺻْ ٰﺤﺐُ ﺍﻟﻨﱠas-haabun naar). There is no mention of any third
group.
ٌ ( ”ﺍَ ْﻋ َﺮairaaf) is said to make them recognize people who will
Secondly the loftiness of the people of “ﺍﻑ
ٌ ( ”ﺍَ ْﻋ َﺮairaaf), tell us that
go to hell and heaven. Therefore this ‘loftiness’ which is the right meaning of “ﺍﻑ
this is the mention of people on higher places {Ibn Qateebah in Al-Qartain vol.1}.
ٌ ( ”ﺍَ ْﻻَ ْﻋ َﺮal-airaaf) are the loftiest people and these people will appear as witnesses for their
People of “ﺍﻑ
groups (4:41). This group is probably that which has been called “ َ( ”ﺍَﻟﺴﱠﺎﺑِﻘُﻮْ ﻥas-sabiquna) and “ َ”ﺍَ ْﻟ ُﻤﻘَ ﱠﺮﺑُﻮْ ﻥ
(muqarraboon) in (56:10-11). This is the group that has also been called “ﺎﺱ
ِ ( ” ُﺷﮩَﺪَﺍ َء َﻋﻠَﯽ ﺍﻟﻨﱠshuhada’a
alan naas) in (2:143).
Among the rituals of Hajj, there is also mention of “ﺕ
ٍ ( ” َﻋ َﺮﻓَﺎarafaat) in (2:198). This is the ground where
Muslims of the whole world recognize each other or gather during Hajj.
Surah Muhammad says about a heavenly society:
َﻋﱠﺮﻓَـ َﻬﺎ
47:6
the heaven which has been made pleasant for them {R}
This can also mean that the heaven is quite familiar to them because the Quran has introduced it to them.
Ibn Faris says it means that Allah has infused perfume or good fragrance in the paradise, but the meaning
of mutual recognition and introduction are more appropriate for this word.
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Ain-R-M

ﻉﺭﻡ

“ْﺶ
ِ ( ” ُﻋ َﺮﺍ ُﻡ ْﺍﻟ َﺠﻴaramul jaish): speed, force and large numbers of an army.
“( ”ﺍَ ْﻟ ُﻌ َﺮﺍ ُﻡ ِﻣﻦَ ﺍﻟ ﱠﺮ ُﺟ ِﻞal-uram minar rajul): impulsiveness and rudeness, and someone inflicting pain and hurt.
“( ”ﺍَ ْﻟ َﻌ ِﺮ ُﻡal-aram): dams or other such constructions that are created in the valleys. It also means heavy
rain which becomes intolerable {T, M, R}.
The Quran mentions “( ” َﺳ ْﻴ َﻞ ْﺍﻟ َﻌ ِﺮ ِﻡsailul arim) which means a very strong flood.
Ibn Faris says the basic meaning of this root is hardness and intensity.

Ain-R-W

ﻉﺭﻭ

“ٌ ( ”ﻋُﺮْ َﻭﺓurwatah): thorny bushes which have firm roots and which do not shed their leaves even in winter.
Thus when there is no other plantation for animals to feed on, these bushes come in handy for them.
These bushes can be relied on during all seasons. As such, anything that can be depended upon is called
“ٌ ( ”ﻋُﺮْ َﻭﺓurwatah). The handle of a bucket in a well is also called “ٌ( ”ﻋُﺮْ َﻭﺓurwatah) {T}. Any support that
one can hang onto is “ٌ( ”ﻋُﺮْ َﻭﺓurwatah) {R}.
Ibn Faris says “ٌ ( ”ﻋُﺮْ َﻭﺓurwatah) can also mean a button hole wherein a button can be fastened.
Surah Al-Baqrah says that the belief as defined in the Quran i.e. in Allah is called “”ﺍَ ْﻟﻌُﺮْ َﻭﺓُ ﺍ ﻟْ ُﻮ ْﺛ ٰﻘﯽ
(urwatah wusqa) in (2:256). This means a solid support that can be relied upon. A law of life that can
never make a mistake in its result which is totally dependable regarding its authority, which never fails
and never deceives, which never breaks midway, is hence called “ٌ ( ”ﻋُﺮْ َﻭﺓurwatah).
“ُ( ” َﻋ َﺮﺍﻩarahu), “ُ( ”ﺍِ ْﻋﺘَﺮﺍﻩiterahu): to come in front, i.e. that thing or reality became evident him without
any obstruction whatsoever, or very clearly {R}.

Ain-R-Y

ﻉﺭی

“ی
ُ ْ( ”ﺍَ ْﻟﻌُﺮal-uryu), “ی
َ َﺮ
ِ ( ”ﻋaria), “( ”ﻳَ ْﻌ َﺮ ٰیya’ra), “ً ( ”ﻋُﺮْ ﻳﺎoorban): to become naked or to be naked {T}.
َ (la yahra) in (20:118) which means “you will not remain naked”, i.e. you will
The Quran says “”ﻻ ﺗَ ْﻌ َﺮ ٰی
not have a want for clothes. Dress is one of the basic necessities that will be met in a heavenly society in
addition to food and shelter (20:118-119).
“( ”ﺍَ ْﻟ َﻌ َﺮﺍ ُءal-araoo): open space where there is no cover {T}.
The Quran says:
37:145 We put him in open ground
68:49

They should surely have been thrown on the naked shore

ﻓَـﻨَﺒَ ْﺬ ٰنﻩ ُ◌ ﺑِﺎﻟْ َﻌَﺮ ِاء
ﻧُﺒِ َﺬ ﺑِﺎﻟْ َﻌَﺮ ِاء

“( ”ﺍَ ْﻟ َﻌ َﺮ ٰیal-ara): corner, a corner of porch or wall.
“ﺽ
ِ ْ( ”ﺍَ ْﻋ َﺮﺍ ُء ْﺍﻻَﺭaarao al-ard): raised portions of the earth {T}.
For more on “ُ( ” َﻋ َﺮﺍﻩarahu) and “ُ( ”ﺍِ ْﻋﺘَ َﺮﺍﻩi’tarah), see heading (Ain-R-W).

QES-Norway

Lughat-ul-Quran

Volumw III

Page 116 of 336

Ain-Z-B

ﻉﺯﺏ

“َﺏ
َ ( ” َﻋﺰazoob), “ ُ( ”ﻳَ ْﻌ ُﺰﺏyazab): disappear, become hidden, and go away.
“ ُ( ”ﺍَ ْﻟ ِﻤ ْﻌ َﺮﺍﺏal-mezaab): a man who takes his herd away from all people.
“ ُ( ”ﺍَ ْﻟ َﻌ ِﺰﻳْﺐal-azeeb): a man who goes far away from his family.
“ ٌَﺰﻳْﺐ
ِ ( ”ﺍِﺑِ ٌﻞ ﻋiblun azeeb): camels which do not return home in the evening {T, M, R}.
The Quran says:
10:61
nothing can remain hidden from you Sustainer

ﮏ۔۔۔
َ ب َﻋ ْﻦ َرﺑﱢ
ُ َوَﻣﺎ ﻳـَ ْﻌُﺰ

It means something which cannot go away, disappear, and go beyond the grip of the laws of Allah.

Ain-Z-R

ﻉﺯﺭ

“( ”ﺍَ ْﻟ َﻌ ْﺰ ُﺭal-azru) basically means to stop or prevent one.
ُ ْ( ” َﻋﺰَﺭazaratur rajul): I stopped that man.
“ﺕ ﺍﻟ ﱠﺮ ُﺟ َﻞ
“ْﺰ ْﻳ ٌﺮ
ِ ( ”ﺗَﻌta’zeer): discipline. It means to punish someone to such an extent which is enough to discipline
him so he may change his current conduct and behaviour. Since this discipline is for the betterment of
someone, that is, to give him some time to correct his ways, it has a connotation of respect as well as
punishment. Taj-ul-Uroos says it means to furnish power, or to help with either tongue or sword.
Ibn Faris says its basic meaning include respect, punishment and victory.
The Quran says:
5:12
You helped them with respect
7:157
48:9

So those who believe him and honor him and help him
That you believe in Allah, His messenger, and honor him
and respect him.

َو َﻋﱠﺰْرﲤُُْﻮُﻫ ْﻢ
ِ
ِ
ُﺼُﺮْوﻩ
َ َﻓَﺎ ﻟﱠﺬﻳْ َﻦ َآﻣﻨُـ ْﻮا ﺑِﻪ َو َﻋﱠﺰُرْوﻩُ َوﻧ
ﻟِﺘُـ ْﺆِﻣﻨُـ ْﻮا ﺑِﺎﻟ ٰﻠّ ِﻪ َوَر ُﺳ ْﻮﻟِِﻪ َوﺗـُ َﻌﱢﺰُرْوﻩُ َوﺗـُ َﻮﻓـُﱢﺮْوُﻩ

In these verses the believers have been exhorted to help their messenger and to respect him.
“ْﺰ ْﻳ ٌﺮ
ِ ( ”ﺗَﻌazzeruhu): to protect the messenger in such a way as to protect his message to mankind and also
protect his person so that he is saved from all sorts of machinations of opposing people. Thus nothing
should be allowed to be attributed to the messenger of Allah which demeans him in any way or reduces
his respect among the people.

Ain-Z-Z

ﻉﺯﺯ

“( ”ﺍَ ْﻟ ِﻌ ﱡﺰal-izzu): power, intensity, overpowering and protection.
“ٌ( ” ِﻋ ﱠﺰﺓizzatun): to develop such resistance that does not let anything overpower a man.
Kitab-ul-ashfaaq says that meaning of this word is solidity and intensity.
“( ”ﺍِ ْﺳﺘَ َﻌ ﱠﺰ ﺍﻟ ﱠﺮ ْﻣ ُﻞista-azzar raml): sand dune stayed in place and did not fall by becoming loose {T, M}.
“ُ ( ”ﺍَ ْﻟ ُﻤ ْﻌ ُﺰﻭْ َﺯﺓal-mauzoozah): hard ground or that ground on which rain falls and solidifies its sand or soil.
“ُ ﺕ ﺍﻟﻨﱠﺎﻗَۃ
ِ ( ”ﺗَ َﻌ ﱠﺰ َﺯta-azzatin naafah): openings in a she camel’s teats became narrow and the milk came out
with difficulty.
“( ”ﺗَ َﻌ ﱠﺰﺯَﺍﻟﻠﱠﺤْ ُﻢta-azzazal lahum): meat or flesh that has hardened.
“( ” َﻋ ﱠﺰﺓَ ﻳَ ِﻌ ﱡﺰﻩazzaha ba-izzuh): overpower someone due to one’s power or hardness (38:23).
“ُ( ”ﺍَ ْﻟ َﻌ ِﺰ ْﻳ َﺰﺓal-azeezahu): hawk {T, M}.
“( ” َﻋ ﱠﺰazza): became strong.
“( ” َﻋ ﱠﺰ َﺯ ٗﻩaz-zazahu): gave him strength (39:12).
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“ﯽ ﺍَ ْﻥ ﺗَ ْﻔ َﻌ َﻞ َﮐ َﺬﺍ
( ” َﻋ ﱠﺰ َﻋﻠَ ﱠazza alyya un taf-ala kaza): it was very displeasing and discomforting for me to be
asked to do this {T, M}.
This word has come against “ٌ ( ” ِﺫﻟﱠۃzillatun) in (3:25), which is said to mean “to get strength and
authority”
The Quran says:
18:34
as per tribe and group, I am more authoritative
the opponents have been intoxicated with power and have
38:2
started opposing the Quran in their stupor
9:128
the thing that gives you pain hurts Him very much

ًاَ َﻋﱡﺰ ﻧـَ َﻔﺮا
ٍ ﻫ ِﻴﻔﯽ ِﻋﱠﺰةٍ و ِﺷ َﻘ
ﺎق
َ ْ
ِ
ِ
ﱡﻢ
ْ َﻋ ِﺰﻳْـٌﺰ َﻋﻠَْﻴﻪ َﻣﺎ َﻋﻨﺘ

The Quran has used “( ”ﺍَ ْﻟ َﻌ ِﺰ ْﻳ ُﺰal-azizu) for Allah in (2:129) i.e. the overpowering authority of the universe
belongs only to Allah, and there is no other power which can overpower His laws. In human society, such
strength and authority can only accrue to a society which runs according to the laws of Allah (63:8). As
has been said before, power and authority belongs to Allah alone, but He has made such laws which if
followed by man, can give him power and authority on this earth. These laws are concerning the world as
well as the social and collective life of man. The nation that follows these laws can attain power and
authority. This is the meaning of (3:26) which means that Allah accords power and authority as per His
laws and nothing can take place on its own. It also means that the Quran explains this process and this can
be understood if intellect and reasoning is used.
Surah Yusuf uses “( ”ﺍَ ْﻟ َﻌ ِﺰ ْﻳ ُﺰal-azizu) to mean the chief of that area (12:30), or someone with authority. The
wife of this very chief had wanted to entice messenger Yusuf. This woman has not been named in the
ُ ( ”ﺍِ ْﻣ َﺮimra-atul azeez) in (12:30), that is, the woman of the
Quran. She has only been called “ﺍﺕ ْﺍﻟ َﻌ ِﺰﻳ ِْﺰ
chief.
“( ”ﺍَ ْﻟ ُﻌ ﱠﺰ ٰیal-uzza) is the name of an idol which was worshipped during pre-Islamic era by the tribe of
Ghatfaan (53:19).

Ain-Z-L

ﻉﺯﻝ

“( ” َﻋ َﺰﻟَ ٗہ َﻋ ِﻦ ْﺍﻟ َﻌ َﻤ ِﻞazzalahu unil amali), “( ” َﻋ ﱠﺰﻟَ ٗہazzalhu): removed him from the job or task.
“( ”ﻓَﺎ ْﻋﺘَ َﺰ َﻝfa-tazal): so he left the job, i.e. was removed to one side.
“( ” َﻣ ْﻌ ُﺰﻭْ ٌﻝma-zool): that which had been removed.
“ُ ( ”ﺍَ ْﻟﻌ ُْﺰﻟَۃal-uzlatah): to leave or part from, separation.
“( ”ﺍَ ْ ِﻻ ْﻋﺘِﺰَﺍ ُﻝal-itezaal): something to part way.
“( ”ﺍَ ْﻟ َﻌ ْﺰ ُﻝal-azl): to stop the sperm from reaching the ovary i.e. to stop insemination {T, M, R}.
The Quran says:
18:16
When you left them
26:21

They were removed (stopped) from listening

11:42

He was at a separate place, away from them

33:51

Whom you had separated from
Stay away from wives during periods
(do not go near them till their periods have ended)

2:222
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Ain-Z-M

ﻉﺯﻡ

“( ”ﺍِ ْﻋﺘَ َﺰ َﻡ ﺍﻟ ﱠﺮ ُﺟ ُﻞaatazamer rajul): he stayed moderate during running, walking, and other things.
“ﻖ
َ ( ”ﺍِ ْﻋﺘَ َﺰ َﻡ ﺍﻟﻄﱠ ِﺮ ْﻳitazamat tareeq): he kept on walking straight without turning to any side.
“( ” َﻋﺰَﻡ ﻋَﻠﯽ ﺍﻻَ ْﻣ ِﺮazami alal amri), “( ”ﺍَ ْﻋﺘَﺰ َِﻡ َﻋﻠَ ْﻴ ِہa’tazam alaih): decided finally to do something and then
stayed firm.
“( ”ﻋ َْﺰ ٌﻡazaam) and “ٌَﺰ ْﻳ َﻤۃ
ِ ( ”ﻋaazeemah): to stick to something firmly after deciding about it.
ُ
َ
“ٌَﺰ ْﻳ َﻤۃ
ﻋ
ﻥ
ﻼ
ﻔ
ﻟ
ﺎ
ﻣ
”
(maali
fulanin
azzeematun): that man never sticks to anything.
ِ ٍ ِ َ
ْ
ﱠ
َ
“( ”ﺍﻟ َﻌﺰﺍ ُﻡal-azzaam): a man of decision.
“( ”ﺍَ ْﻟ َﻌ َﺰ ُﻡal-azam): to finally decide about something {F}.
The Quran says:
2:227
If they are firm on their decision to separate or divorce
20:115

We did not find him to be decisive

2:235

do not strengthen the knot of wedlock

46:35

those with stolidity

42:43

those who are firm in their commitments

َو اِ ْن َﻋَﺰُﻣ ْﻮا اﻟﻄﱠ َﻼ َق
ًَوَﱂْ َِﳒ ْﺪﻟَﻪُ َﻋ ْﺰﻣﺎ
ﺎح
ِ َوَﻻ ﺗَـ ْﻌ ِﺰُﻣ ْﻮا ُﻋ ْﻘ َﺪةَ اﻟﻨﱢ َﮑ
اُْو ﻟُْﻮاﻟْ َﻌ ْﺰِم
َﻋ ْﺰِم ْاﻻُُﻣ ْﻮِر

The Quran says that the characteristic of all messengers and believers (momineen) is that they all are
people of commitment and their aims are very lofty. However, as the it happens over a period of time
nowadays “ٌَﺰ ْﻳ َﻤۃ
ِ ( ”ﻋazeemah) means talisman and “( ” َﻋﺰَﺍ ِء ُﻡ ْﺍﻟﻘُﺮْ ٰﺍ ِﻥazai’mul Quran) means the verses of the
Quran which are used for these talismans {R}. The meanings have changed quite contrary to the meanings
used in the Quran.
“( ”ﺍَ ْﻟ ُﻤ َﻌ ﱢﺰ ُﻡal-mu’azzim): a person who prepares these talismans {R}.

Ain-Z-W

ﻉﺯﻭ

“ُ ( ”ﺍَ ْﻟ ِﻌ َﺰﺓal-izzah): a band of people, a group or sect. The plural is “ َ( ” ِﻋ ُﺰﻭْ ﻥe’zun) and “ َ( ” ِﻋ ِﺰ ْﻳﻦe-zeen) {T,
M}. These words are used for groups that are motley and varied (70:37).
Raghib thinks that this word has led to the word “ُ ( ” َﻋ َﺰﻭْ ﺗُہazautahu) which means something referred to
someone. Thus this word is used for a group which is said to be affiliated to someone. But it was again
Raghib who presented a different thought that it has been culled from the word “( ” َﻋﺰَﺍ ٌءazaoo) which
means to acquire patience and consolation {R}. Thus this word may mean a group which is quite at peace
at being known to be of a certain belief etc. or a group in which its members find peace and consolation
with each other.
Ibn Faris says the basic meaning of this word is to be affiliated.
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Uzair

ﻋُ ﺰﻳﺮ

Surah At-Tauba says:
9:30
Jews claim that Uzair is the son of Allah

ِ َوﻗَﺎﻟ
ﺖ اﻟْﻴَـ ُﻬ ْﻮُد ُﻋَﺰﻳْـُﺮِن اﺑْ ُﻦ اﻟ ٰﻠّ ِﻪ
َ

Uzair enjoys great respect among the Jews. When the Jews returned to Jerusalem after their subjugation
in Babylon, they had lost the collection of their Holy Books. Chapter 8 of the book Yahmiyah relates in
detail the five books in the first series of the Torah which was compiled anew by Azra nabi or the socalled messenger. This information is included in the present day Torah wherein Azra has related how he
compiled these books. This event is four hundred and fifty years before Christ. Details can be found in the
book titled Meraaji Insaniyat, first Chapter named Zaharul Fasaad.
The Jewish literature contains quite exaggerated statements about Azra. The Jewish encyclopedia has
gone so far as to say that if the messenger Moses had not been granted messenger-hood then Azra would
have been chosen instead.
The Quran has not talked about him beyond this, nor has it mentioned his name among the messengers.
As such, we cannot say, as the believers of the Quran, whether Azra was a messenger or not. The Jews
used to call a big official of their temple as messenger whose name used to be Kahaant.
The origin or the parenthood of Uzair holds a big importance because the Jews challenge the Quran and
say that they never accepted Uzair as the son of Allah. However there is a tale among us with reference to
Ibn Abbas that some Jews in Medina city used to hold this belief. Ibn Khurram has written that the
Sadduqi sect of the Jews which was based in Yemen had this belief {Arzul Quran by Syed Sulaiman
Naqvi}. But the Jews refuse to believe this tale. The present day literature of the Jews also does not
support this theory. Keeping the changing beliefs of the Jews and also of some Christians, it can be said
that previously they may have held this belief but later gave it up and removed it from their literature.
Plus the fact that we are witnessing facts about some historic truth every other day, so who can say what
we may see in the days to come? In the face of this fact we can safely say that, like the dead body of the
Pharaoh, after more research this belief of the Jews may come to light.
But recently researchers have found out that the Uzair whom the Jews thought to be a son of Allah is not
azra nabi but Egyptian god Osiris who used to be worshipped there. And seeing them do it, the Jews also
started worshipping him. Herodotus has named this god as Osiris about two and a half thousand year’s
back. In Greece, the sound of s after names is always additional. Therefore this god’s name is Uzair
which is just like the Uzair mentioned in the Quran. Its name in Egyptian mythology is Ezari. The ox
worshipped in its name was called Ezar Habi. This ox was seen as the manifest of the soul of Uzair and
used to be seen as avatar or earthly manifestation of the creative God, and son of Allah.
These beliefs had been passed on to Jerusalem after crossing Egyptian borders and it was this calf that
was being worshipped in the absence of Moses and which is mentioned in the Quran. The messenger
Moses had stopped the Jews from worshipping this calf, but after Moses it started to be worshipped again.
Therefore after the division of the Jews state, the monarch of the northern state i.e. Brobam first declared
the worship of the calf as the state religion in 933 BC and after creating two golden calves made it
mandatory to be worshipped among the subjects. It is this Uzair god towards which the Quran has
pointed. In current times the correction of the Hebrew version of the bible includes the mention of Uzair
but by mistake the translation of uzair was done as aseer or prisoner. Now Legard has made the
correction in his version with Greek translation.
The ruins of Egypt also show that Uzair is probably the first to be worshipped as the son of god. As about
4000 years ago this god was the son of God and was called “amman rah” and he was the son of the Earth
god. Recently a scroll from Egypt has been recovered which mentions Uzair and his circumstances.
The above findings show that Uzair is the Egyptian god and not azra nabi. In any case these are historical
guesses. It is possible that later more information may finally settle the debate.
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Ain-S-R

ﻉﺱﺭ

“( ”ﺍَ ْﻟ ُﻌ ْﺴ ُﺮal-a’sru): This word comes against “( ”ﻳُ ْﺴ ٌﺮyusr) which means ease, openness, act freely. See
heading (Y-S-R). Hence “( ” ُﻋ ْﺴ ٌﺮu’sr) means difficulty, strictness, problematic condition, hardship,
discomfort {T}.
Surah Al-Furqan says:
25:26
That day will be of a great difficulty for the deniers

ًَو َﮐﺎ َن ﻳـَ ْﻮﻣﺎً َﻋﻠَﯽ اﻟْ َﮑﺎﻓِ ِﺮﻳْ َﻦ َﻋ ِﺴ ْﲑا

Muheet says that “( ” ُﻋ ْﺴ ٌﺮu’sr) is used when there is lack of openness in issues, or when there is
stringency of conduct.
Surah At-Talaaq says:
65:6
If you feel discomfort among yourselves.

ِ
ﺎﺳ ْﺮُْﰎ
َ َو ا ْن ﺗَـ َﻌ

Ibn Faris says the basic meaning of this root is discomfort and hardship.
“( ”ﻗَ ْﺪ ﺗَ َﻌ ﱠﺴ َﺮﺍﻟﻐ َْﺰ َﻝqad ta’assar): yarn got tangled and did not get resolved.
“ٌ ( ” ُﻋ ْﺴ َﺮﺓu’sra): uncomfortable and strict environment.
The Quran has declared that the best way to get ease and comfort is to stand up and face difficulties. He
who does not face difficulties does not get to face comfort later (94:5). Life is the name of constant
struggle. It does not mean that once you get comfort, you may get relaxed and stop struggling. One will
even then have to face difficulties which one must try to overcome.
The Quran says:
94:5-6
Certainly along with harshness comes comfort

Ain-S-Ain-S

ًاِ ﱠن َﻣ َﻊ اﻟْ ُﻌ ْﺴ ِﺮ ﻳُ ْﺴﺮا

ﻉﺱﻉﺱ

“ﺲ ﺍﻟﻠﱠ ْﻴ ُﻞ
َ ( ” َﻋ ْﺴ َﻌa’sa’sal lail): night came, or departed. Some have said that it means “to go by, or pass, to
depart”. Some others have said that this word is among such words which also hold anti meaning of them.
Therefore, it can mean “to come” as well as “to depart”. Lataif-ul-Lugha has also included this word in
this category.
“ُ ( ”ﺍﻟ َﻌ ْﺴ َﻌ َﺴۃal-a’asa’sah): conditions of twilight. This condition appears when night is about to pass and
morning is about to surface, or when daylight is losing its grip to the darkness of night {T}.
Ibn Faris says that “ﺲ
َ ( ” َﻋ ْﺴ َﻌa’sa’s) only means for something to come. The word for something to pass
is in fact “( ” َﺳ ْﻌ َﺴ َﻊsa’sa’).
“ﺲ ﺍﻟ ﱠﺸ ْﯽ َء
َ ( ” َﻋ ْﺴ َﻌa’sa’sash shayi): It gave motion to that thing.
“ ُﺲ ﺍﻟ ﱢﺬ ْﻧﺐ
َ ( ” َﻋ ْﺴ َﻌa’sa’saz zeeb): the wolf wandered around at night.
The Quran says:
81:17
And darkness of night when it departs

ِ ِﱠ
ﺲ
َ َواﻟﻠْﻴﻞ ا َذ َﻋ ْﺴ َﻌ

This must mean passing of darkness of night, because it is followed by:
81:19
This has been narrated to you by a most respected messenger.

ِ واﻟ ﱡ
ﱠﺲ
َ
َ ﺼْﺒ ِﺢ ا َذ ﺗَـﻨَـﻔ

This means that just like the laws of nature which are implemented by Allah and are unchangeable and
firm, so are the truths and the values revealed in the Quran.
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Ain-S-L

ﻉﺱﻝ

Ibn Faris has said that this root basically means distinction or disorder, as well as honey.
“( ” ُﺭ ْﻣ ٌﺢ َﻋﺴﱠﺎ ٌﻝrumuhun a’assal): a flexible spear.
“( ”ﺍَ ْﻟ َﻌ َﺴ ُﻞal-a’sal): air bubbles on surface of water that starts moving because of a breeze.
“( ” َﻋ َﺴ ُﻞa’sal): honey.
“( ”ﺍَ ْﻟ َﻌﺴﱠﺎ ُﻝal-a’ssal): a person who takes down a honey bee hive.
ّ ٰ ( ” َﻋ َﺴ َﻞa’sal-allahu fulaan): may Allah make that one person distinct among his fellows.
“ً ﷲُ ﻓُ َﻼﻧﺎ
“( ”ﺍَ ْﻟ َﻌ ْﺴ ُﻞal-a’slu), “( ”ﺍَ ْﻟ َﻌ ْﻨ َﺴ ُﻞal-a’nsal): fast moving camel as compared to other camels.
“( ”ﺍَ ْﻟ ُﻌ ُﺴ ُﻞal-u’sul): righteous people
“ﺍَ ْﻟ َﻌﺎ ِﺳ ُﻞ
” (al-a’sil): a nice and sweet person who is distinctively praised with nice words.
“( ”ﮨُ َﻮ ﻋ َٰﻠﯽ ﺍَ ْﻋ َﺴﺎ ٍﻝ ِﻣ ْﻦ ﺍَﺑِ ْﻴ ِہhuwa a’ala a’salin min abyh): he has his father's distinctive features.
The Quran says “ﺼﻔًّﯽ
َ ( ”ﺍَ ْﻧﮩَﺎ ٌﺭ ِﻣ ْﻦ َﻋ َﺴ ٍﻞ ﱡﻣanharun min a’salim masaffa) about the rivers of jannah in
(47:15). Its general translation says “rivers of honey”. But as all these references are metaphoric, this may
also mean pure, sweet and admirable attributes and characteristics of people. Even today we use phrases
like “rivers of milk flow there” for societies where sustenance is available in abundance.

ﻋَ ٰﺴ ﯽ

A’saa

This word is generally used in a meaning of being hopeful for an outcome. It is as we would say “may
this happen like this” or “let us hope that this result like this”, or “it was possible that it may result like
this”, or “it may have such an outcome”.
The Quran says:
It is very possible that your Sustainer may establish
17:79
you on the place of great admiration.
It is very possible that if he may divorce you, his
66:5
Sustainer provide him wives better than you.
It is very possible that there may be a thing you do
2:216
not favor, but which is in fact good for you.
It is likely for you that you may not fight a war
2:246
which you may be asked to fight

ًﮏ َﻣ َﻘﺎﻣﺎً َْﳏ ُﻤ ْﻮدا
َ ﮏ َرﺑﱡ
َ ََﻋ ٰﺴﯽ اَ ْن ﻳـَْﺒـ َﻌﺜ
َﻋ ٰﺴﯽ َرﺑﱡﻪُ اِ ْن ﻃَﻠَ ﱠﻘ ُﮑ ﱠﻦ اَ ْن ﻳـُْﺒ ِﺪﻟَﻪُ اَْزَواﺟﺎً َﺧ ْﲑاً ِﻣﻨْ ُﮑ ﱠﻦ
َﻋ ٰﺴﯽ اَ ْن ﺗَ ْﮑَﺮُﻫ ْﻮا َﺷْﻴﺎً َوُﻫ َﻮ َﺧْﻴـٌﺮ ﻟَ ُﮑ ْﻢ
ِ ِ
ﺎل اَﱠﻻ ﺗـُ َﻘﺎﺗِﻠُ ْﻮا
ُ َﺐ َﻋﻠَْﻴ ُﮑ ُﻢ اﻟْ ِﻘﺘ
َ َﻫ ْﻞ َﻋ َﺴْﻴﺘُ ْﻢ ا ْن ُﮐﺘ

This last verse may also be written like “it may not be probable that you …”

Ain-Sh-R

ﻉﺵﺭ

“ُ ( ”ﺍَ ْﻟ َﻌ َﺸ َﺮﺓal-a’sharah), “( ”ﺍَ ْﻟ َﻌ ْﺸ ُﺮal-a’shru): ten.
“ َ( ”ﺍَ ْﻟ ِﻌ ْﺸﺮُﻭْ ﻥal-ishroon): twenty.
“( ”ﺍَ ْﻟ َﻌ ِﺸ ْﻴ ُﺮal-a’sheer), “( ”ﺍَ ْﻟ ُﻌ ُﺸ ُﺮal-ushur): tenth part.
11:13

ﻓَﺎْ ﺗُـ ْﻮا ﺑِ َﻌ ْﺸ ِﺮ ُﺳ َﻮٍر

Bring forth ten surah

“( ” َﻋﺎ َ ُﺷﺮْ ﻭﺍa’shuru): those people lived intermingled.
“ٌ ( ” ُﻣ َﻌﺎ َﺷ َﺮﺓmu’asharah): a society of people living together.
“( ” َﻋ ِﺸ ْﻴ َﺮﺓُ ﺍﻟ ﱠﺮ ُﺟ ِﻞa’sheeratur rajul): close relatives or the tribe of one’s father.
“( ”ﺍَ ْﻟ َﻤ ْﻌ َﺸ ُﺮal-ma’shara): a group, a party of people.
“ﺕ
ٍ ﺐ ْﺍﻟﻘَﻮْ ُﻡ ُﻋﺸَﺎ َﺭﻳَﺎ
َ َ( ” َﺫﮨzahabal qoumu usharayaat), i.e. the nation was disintegrated {M}.
“ٌ( ” َﻋ ِﺸ ْﻴ َﺮﺓasheeratah): tribe, family, or those who live with you (26:214).
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“( ”ﺍَ ْﻟ َﻌ ِﺸ ْﻴ ُﺮal-asheer): companion or friend (22:13).
“( ” َﻣ ْﻌ َﺸ ٌﺮma’sher): party, group (55:33).
“( ” ِﻣ ْﻌﺸَﺎ ٌﺭmi’shaar): tenth part.
“( ” ِﻋﺸَﺎ ٌﺭishaar): a she camel with ten month old pregnancy (81:4) {F}.
“( ”ﻋَﺎ َﺷ َﺮaashar): to live together with amity (4:16).
Rabhib says that it means a group consisting of one’s closest people.
Ibn Faris says it basically means ten, as well as intermingling with each other.

Ain-Sh-W/Y

ی/ﻉ ﺵ ﻭ

“( ”ﺍَ ْﻟ َﻌﺸَﺎal-asha): darkness to fall before the eyes i.e. to become blind {T}.
“َ( ” َﻋﺸَﺎ َﻋ ْﻨہasha unh): he turned away from him and leaned towards another, avoided him {M}.
Surah Az-Zakhraf says:
43:36
he who turns his mind away from the laws of Rahman

ﲪ ِﻦ
ٰ ْ ﺶ َﻋ ْﻦ ِذ ْﮐ ِﺮ اﻟﱠﺮ
ُ َوَﻣ ْﻦ ﻳـَ ْﻌ

Hence it means one who turns away from the laws of God (Rehman as an attribute).
Raghib says this means one who closes his eyes to the mention of Allah, i.e. turns a blind eye to His laws.
Both mean the same thing i.e. to avoid the laws of Allah as per the Quran.
Ibn Faris says it basically means twilight or for light to become dimmer, and for something to become
less clear.
“( ”ﺍَ ْﻟ ِﻌﺸَﺎ ُءal-isha) generally means night, but it can be applied to several occasions, for example, the initial
darkness from sunset to “( ” ِﻋﺸَﺎ ُءisha) prayers. From the time the sun starts setting to the next dawn.
“( ”ﺍَ ْﻟ َﻌ ِﺸ ﱡﯽal-ashiyyu) and “ُ( ”ﺍَ ْﻟ َﻌ ِﺸﻴﱠۃal-ashiyya): last part of the day, that is, from sunset to total dark.
“ﯽ
( ”ﺍَ ْﻟ َﻌ ِﺸ ﱞal-ashiyyu): from the time the sun is on decline, to the next morning. From the time that the sun
starts setting to the time of sunset.
“ﯽ
( ” َﻋ ِﺸ ﱞashiyyu) is thought to be night because this matter contains “( ” ِﻋﺸَﺎ ٌءisha) meaning darkness. The
evening meal is said to be “( ”ﺍَ ْﻟ َﻌﺸَﺎ ُءal-isha-u).
“ﯽ
َ ” (salatal ashiyyi) means prayers of afternoon (zuhr) and late afternoon (asr).
ﺻ َﻼ ﺗﺎ َ ْﺍﻟ َﻌ ِﺸ ﱢ
“( ”ﺍَ ْﻟ ِﻌﺸَﺎ ﺍَ ِﻥal-isha-aan) means the prayers of sunset (maghrib) and night (isha) {T}.
Surah Aal-e-Imran says:
3:41
And glorify Him during morning and evening

ِْ وﺳﺒﱢﺢ ﺑِﺎﻟْﻌِ ِﺸ ﱢﯽ و
اﻻﺑْ َﮑ ٌﺎر
ْ ََ
َ

Here the word “( ” َﻋ ِﺸ ﱞﯽashiyyi) has appeared against “( ”ﺍِ ْﺑ َﮑﺎ ٌﺭibkaar) meaning the first part of the day.
Surah An-Naaziaat says:
79:46
the last part of the day

ِ
ﺿ ٰﺤ َﻬﺎ
ُ َﻋﺸﻴﱠﺔً اَْو

Surah Saad has used the word “( ” َﻋ ِﺸ ﱞﯽashiyyi) in (38:31) to mean the later part of the day.
ْ ُ( ” ِﺣ ْﻴﻦَ ﺗheena tazharoon) in (30:18).
Surah Ar-Rome has used “ً ( ” َﻋ ِﺸﻴّﺎashiyya) with “ َﻈ ِﮩﺮُﻭْ ﻥ
Surah Yusuf has simply used “( ” ِﻋﺸَﺎ ًءisha) in (12:16), which may be late part of an evening, i.e. night.
In Surah An-Noor “ﺠْﺮ
َ ( ” ِﻣ ْﻦ ﻗَ ْﺒ ِﻞmin qabli salatin fajr) before the morning prayer has appeared
ِ َﺻ ٰﻠﻮ ِﺓ ْﺍﻟﻔ
ٰ
against “ﺻﻠﻮ ِﺓ ْﺍﻟ ِﻌﺸَﺎ ِء
َ ( ” ِﻣ ْﻦ ﺑَ ْﻌ ِﺪmin baadi salatil isha) i.e. after the night prayer (24:58).
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Ain-Sd-B

ﻉﺹﺏ

Ibn Faris says it means to fasten something with something else length wise or around it.
“ ُ( ”ﺍَ ْﻟ َﻌﺼْ ﺐal-asb): muscles of body, especially those around joints. It also means best men in a society.
“ ٌ( ” َﻋﺼْ ﺐasb) basically means to twist or ravel. It also means to fasten tightly.
“َﺐ ﺍﻟ ﱠﺸ َﺠ َﺮﺓ
َ ﺼ
َ ( ” َﻋasabus shajara): various branches of the tree were fastened by a rope and then the tree
was shaken to make it shed its leaves.
“ُ ﺼﺎﺑَۃ
َ ( ”ﺍَ ْﻟ ِﻌal-isabah): a bandage which is wrapped around {T, R}.
“ ُﺼﻴْﺐ
ِ ( ”ﺍَ ْﻻَ ْﻣ ُﺮ ْﺍﻟ َﻌal-amrul asseeb): a hard contest {T,R}.
“ ٌﺼﻴْﺐ
ِ ( ” ٰﮨ َﺬﺍ ﻳَﻮْ ٌﻡ َﻋhaaza yaumun aseeb): this is a hard day (11:77).
Raghib says it signifies a day which is hard on somebody from every side or in every way, or which is
impossible or difficult for one to avoid.
“ُﺼﺒِﻴﱠۃ
َ ( ”ﺍَ ْﻟ َﻌal-asabiyya): for one to call on people to help his family and to support his party or group,
whether this support is right or wrong.
“ٌ ( ”ﻋُﺼْ ﺒَۃasabatun): party or group, or people who are bound together with a common cause {T, R}.
The Quran says that the brothers of messenger Yusuf said:
we are veritable group by ourselves, we lend moral
12:8
strength to each other

ٌﺼﺒَﺔ
ْ َْﳓ ُﻦ ُﻋ

Ibn Faris has written with reference to Khalil that this word is used for a group comprising of at least ten
men, and it is not applicable to a lesser number.

Ain-Sd-R

ﻉﺹﺭ

According to Ibn Faris, “( ” َﻋﺼْ ٌﺮasr) has three meanings:
1) Time or era.
2) To press or squeeze something.
3) To get very close to latch on to something.
“َﺐ
َ ﺼ َﺮ ْﺍﻟ ِﻌﻨ
َ ( ” َﻋasaral inb): squeezed the grapes {T}.
Surah Yusuf says:
12:36
I have seen myself distilling alcohol
Also see (12:49)

ِ اِﻧﱢﯽ اَراﻧِﯽ اَﻋ
ﺼُﺮ ﲬًَْﺮا
َ ْ َ ْ

“( ”ﺍَ ْﻟ َﻌﺼْ ُﺮal-asr) may mean day, night, morning or evening time till the sun sets. It also means any long
period during which a nations ends with their going into oblivion age or period {T}.
Kitab-ul-Ashfaaq has said it means an era.
The Quran says:
103:1
History is witness to the fact that the man who doesn’t
103:2
follow the revelation always loses

ِْ واﻟْﻌﺼ ِﺮ اِ ﱠن
اﻻﻧْ َﺴﺎ َن ﻟَ ِﻔ ْﯽ ُﺧ ْﺴ ٍﺮ
َْ َ

“( ”ﺍَ ْﻟ َﻌﺼْ ُﺮal-asr): to prevent or to stop, i.e. the limits of time within which some event is prevented.
“( ”ﺍَ ْﻟ َﻌﺼْ ُﺮal-asr): tribe or family {T}, as well as a sanctuary {F}.
“ﺼﺎ ُﺭ
َ ( ”ﺍَ ْ ِﻻ ْﻋal-aisaar): a hot wind that is very severe (2:266).
“ﺕ
ِ ﺼ َﺮﺍ
ِ ( ”ﺍَ ْﻟ ُﻤ ْﻌal-moseraat): clouds or winds that bring clouds or clouds that shed rain {T, M, F}
(78:15).
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Lataif-ul-Lugha has written that:
ُ ﺼ َﺮ
“ﺍﺕ
ِ ( ”ﺍَ ْﻟ ُﻤ ْﻌal-moseraat) means winds that bring rain۔
ُ ( ”ﺍَ ْﻟ ُﻤﺒَ ِﺸ َﺮal-mubash-shiraat) means winds that bring clouds.
“ﺍﺕ

Ain-Sd-F

ﻉﺹﻑ

“ ُ( ”ﺍَ ْﻟ َﻌﺼْ ﻒal-asf): vegetables of a field or leaves of the plants in a field that dry up and fall down in small
pieces. It also means leaves of the stems of plants, or leaves in a ploughed field. It also means husk of the
grains, as well as the grain itself.
The Quran says about fellows of ‘Feel’:
like chewed husk
105:5
(they were reduced to rubble or dust)

ٍﺼ
ﻒ َﻣﺎْ ُﮐ ْﻮٍل
ْ َﮐ َﻌ

ٌ ْ( ” َﻋﺼasfun). It is this that produces the grains. The
Kulyaat says that leaves of all plants are called “ﻒ
first part is when leaves can be seen, then the stem takes shape and then the fruits or grains are produced
(55:12) {M}.
It is in this context that the Quran has said:
55:12
The grains which are within the husk

ٍﺼ
ﻒ
َوا ْﳊَ ﱡ
ْ ﺐ ذُو اﻟْ َﻌ

Some say this refers to those leaves of the stems which dry up and later turn into dust {T}.
ٌ ْ( ” َﻋﺼasfun) {R}.
Raghib writes that anything which may has fallen off the plantation is called “ﻒ
ُ َﺼﻔ
“ﺎﺕ
ِ ( ”ﺍَ ْﻟ ُﻤ ْﻌal-mosefaat): winds that bring with them clouds and leaves of trees and so on. It also means a
heavy wind.
“ﺻﻔٌﺘﻴﺰ
ِ ”ﺭ ْﻳ ٌﺢ ﻋَﺎ
ِ (rabi-oon aasif): a fast travelling wind or windstorm (10:22). Against this is said “ٌ”ﺭ ْﻳ ٌﺢ ِﻁﻴﱢﺒَۃ
ِ
(reehun tayyebah), which means “a pleasant wind” e.g. breeze.
Surah Al-Murselaat says:
wind that blows away light material, or dust, or dry
77:2
leaves

ِ ِ
ًﺼﻔﺎ
ْ ﻓَﺎﻟْ ٰﻤﺼ َﻔﺎت َﻋ

“ ُ( ”ﺍَ ْﻟ َﻌﺼْ ﻒal-asf) also means speed {T}.
Ibn Faris says that speed is the real meaning of this word.
Lataif-ul-Lugha says “ ُﺻﻒ
ِ ( ”ﺍَ ْﻟ َﻌ َﻮﺍal-awasifu) means those strong winds that stir up storms in desert or
sea.
“ ُﺻﻒ
ِ ( ”ﺍَ ْﻟﻘَﻮﺍal-awasif): winds that stir up a storm in sea.
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Ain-Sd-M

ﻉﺹﻡ

“ٌ ( ” ِﻋﺼْ َﻤۃismatun) actually means to stop or prevent. It also means to secure something. The plural is
“ﺼﺎ ٌﻡ
َ ( ”ﺍَ ْﻋaa-saam) which also means the muscles in the neck.
“ﺼﺎ ُﻡ
َ ( ”ﺍَ ْﻟ ِﻌal-esaam) means that rope of a saddle with which the saddle is secured on a camel's back. Two
such ropes are called “ﺼﺎ َﻣﺎﻥ
َ ( ” ِﻋeesamaan).
“ﺼﺎ ُﻡ ِﻣﻦَ ﺍﻟ ﱠﺪ ْﻟ ِﻮ َﻭﺍﻟﻘِﺮْ ﺑَ ِۃ
َ ( ”ﺍَ ْﻟ ِﻌal-esaamu minad dalwi wal qirbah) is the rope of a well bucket which is used to
lower and raise the bucket to draw out water.
“ﺼ ُﻤ ٗہ
َ ( ” َﻋasamash shaiya yahsemooh): stopped or prevented something.
ِ ﺼ َﻢ ﺍﻟ ﱠﺸ ْﯽ َء ﻳَ ْﻌ
ّ ٰ ُﺼ َﻤہ
“ﷲُ ِﻣﻦَ ﺍﻟ َﻤ ْﮑﺮُﻭْ ِﻩ
َ ( ” َﻋasamahul laahu minal makrooh): Allah protected him from an unpleasant thing
and saved him.
“ﺼ َﻢ ﺍِﻟَ ْﻴ ِہ
َ ( ” َﻋasama ilahi) and “ﺼ َﻢ ﺑِ ٖہ
َ َ( ”ﺍِ ْﻋﺘi'samah behi) means to hold on to something very strongly. This
is what “ﺼﺎ ٌﻡ
َ ِ( ”ﺍِ ْﻋﺘi'tesaam) also means.
ّٰ
According to Ibn Faris “ِ ﺑِﺎ ہﻠﻟ
ﻢ
َ َ( ”ﻋْﺘَﺼi'tasamah billahi) means to come under Allah's protection and be
safe.
“ﺼ َﻢ ﺑِﻔُ َﻼ ٍﻥ
َ ( ”ﺍَ ْﻋaasama bifulaan): he latched on to him and stuck to him.
ْ
َ
“ﺱ
ﺮ
ﻔ
ﺎﻟ
ﺑ
َ
َ ( ”ﺍَ ْﻋaasama bil faras): he held on to the horse's mane so that the rider would not fall off due to
ِ ﺼ َﻢ
ِ
a sudden stop {T, M, R}.
Ibn Faris says the root of this word means to catch or hold on to something and stick to it.
Surah Aal-e-Imran says:
anybody who holds firmly on to the laws of Allah
3:100
finds the way to a straight path (balanced life)
The same is the meaning noted in (3:102)
Surah Al-Ma’idah says:
O messenger, keep spreading this message to people
5:67
steadfastly. He shall protect you from (antagonistic)
people

ٍ ﺼﻢ ﺑِﺎﻟ ٰﻠّ ِﻪ ﻓَـ َﻘ ْﺪ ﻫ ِﺪی اِٰﻟﯽ ِﺻﺮ
ِ
اط ُﻣ ْﺴﺘَ ِﻘْﻴ ٍﻢ
ْ ََوَﻣ ْﻦ ﻳـَ ْﻌﺘ
َ ُ
َ

ِ واﻟ ٰﻠّﻪ ﻳـﻌ
ِ ﮏ ِﻣ َﻦ اﻟﻨ
ﱠﺎس
َ ﺼ ُﻤ
َْ ُ َ

It is obvious that this verse is not talking about the physical protection of the messenger because it has
been said at another place that:
3:134

ِ
ﺎت اَْو ﻗُﺘِ َﻞ
َ اَﻓَﺎﺋ ْﻦ ﱠﻣ

if he is murdered or dies

This means that the possibility of him being killed is very much there, and as such this verse (5:67) does
not point to the messenger's physical protection but the protection of the message of Allah he carried.
“ﺼ َﻢ
َ ( ”ﺍِ ْﺳﺘَ ْﻌaasim): someone who protects (11:23).
“ﺼ َﻢ
َ ( ”ﺍِ ْﺳﺘَ ْﻌis'taasama): he wanted to protect himself (12:32).
Ibn Faris says “ﺼ َﻢ
َ َ( ”ﺍِ ْﻋﺘistasama) means that he avoided or shielded himself from something.
“ﺼ ٌﻢ
َ ( ” ِﻋi'saam) is the plural of “ٌ( ” ِﻋﺼْ َﻤۃismah) and means the wedlock (60:10), i.e. women who are
married to you but do not want to turn into Muslims may be allowed to free themselves from the wedlock.
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Ain-Sd-W

ﻉﺹﻭ

The basic meaning of “ﺼﺎ
َ ( ” َﻋasa) is congregation. It is also used for a staff, because in order to hold a
staff, all fingers of a hand have to come together.
ُ ْ( ” َﻋﺼَﻮasautul qoum): I gathered the people, or nation.
“ﺕ ْﺍﻟﻘَﻮْ َﻡ
Taj-ul-Uroos says that “ﺼﺎ
َ ( ”ﺍَ ْﻟ َﻌal-asaa) means an Islamic group.
( ” َﺷ ﱠshaqqul asaa): to create differences within a group, while Raghib says it means to leave a
“ﺼﺎ
َ ﻖ ْﺍﻟ َﻌ
group.
“ُ ﺼﺎﻩ
َ ( ”ﺍَ ْﻟ ٰﻘﯽ ْﺍﻟ ُﻤ َﺴﺎﻓِ ُﺮ َﻋalqal musafiru asahu): a traveler laid down his walking stick to indicate that he had
reached his destination and now he must rest {T, R}.
The author of Lataif-ul-Lugha says “ﺼﺎ
َ ( ”ﺍَ ْﻟ َﻌal-asaa) means the same as “( ”ﻣﻌﻨﯽ ﺍَ ْﻟ َﻮﺑِ ْﻴ ُﻞal-wabeel) i.e.
acute.
Surah Al-Baqrah says that messenger Moses was told:
ِ
ﺎک ا ْﳊَ َﺠَﺮ
2:60
Take your people to the hilly area.
ْا
َ ﺼ
ْ ﺿ ِﺮ
َ ب ﺑِ َﻌ
Another meaning of this verse is “hit rocks with your staff and this will remove the mud on it and clean
water will start flowing”.
In the same way it was said:
26:62
Take your group towards the sea

ِ
ﺎک اﻟْﺒَ ْﺤَﺮ
ْا
َ ﺼ
ْ ﺿ ِﺮ
َ ب ﺑِ َﻌ

It may also mean “using your staff take the path to the sea ”.
The staff of Moses has been mentioned often in the Quran, for example in (20:18). If this word is taken
literally then it would mean staff. But if the figurative meaning of this phrase is taken, then it would mean
the rule of Allah or the message of Allah which was the keynote of the messenger's life. It was the means
of strength for the Muslims, and compared to which the misguided education and way of life of the
Pharaoh did not carry any weight. In this way these verses of the Quran can be interpreted in the light of
the relevant context and subject.

Ain-Sd-Y

ﻉﺹی

ٰ ( ”ﻋasa), “ﺼ ْﯽ
“َﺼﯽ
ِ ( ”ﻳَ ْﻌyasi), “ً ( ” ِﻋﺼْ ﻴَﺎﻧﺎisyana), “ًﺼﻴَۃ
ِ ( ” َﻣ ْﻌma'siyah): to be rebellious, or to be disobedient
{T}.
20:121

ٰ َو َﻋ
ٌﺼﯽ اٰ َد ُم َرﺑﱠﻪ

Adam was rebellious of his Rabb (Sustainer)

“ﺻ ْﯽ
ِ ( ”ﺍَ ْﻟ َﻌﺎal-aasi): camel kid that does not follow its mother and goes hither and thither {T}.
ٰ ( ”ﻋasat taa'ero): bird flew away.
“َﺼﯽ ﺍﻟﻄﱠﺎ ِء ُﺭ
ٰ ( ”ﻋasal irq): blood kept flowing from the vein {M}.
ُ َْﺼﯽ ْﺍﻟ ِﻌﺮ
“ﻕ
“ُ ﺖ ﺍﻟﻨﱠ َﻮﺍﺓ
َ َ( ”ﺍِ ْﻋﺘi'tasatin nawah): the kernel became hard.
ِ ﺼ
ْ
َ
“( ”ﺗَ َﻌﺼﱠﯽ ﺍﻻ ْﻣ ُﺮta'assal amr): the matter became intense {T}.
The above examples make the meaning of “ ُ( ”ﺍَ ْﻟ ِﻌﺼْ ﻴَﺎﻥal-isyaan) clear.
Surah Al-Hijraat says those believers who hate denial and rebellion are “ َ( ”ﺍَﻟ ﱠﺮ ِﺷ ُﺪﻭْ ﻥar-raashiduun) (49:7)
i.e. on the right path as suggested by Allah.
Surah Al-Mujadala says “ﺼﻴَ ِۃ ﺍﻟ ﱠﺮﺳُﻮْ ِﻝ
ِ ( ” َﻣ ْﻌma'siyatir rasul) in (58:8) i.e. to be rebellious of the messenger
has been prohibited.
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In Surah Maryam “ً ﺼﻴّﺎ
ِ ( ” َﻋasiyya) has come to mean unfaithful (19:14).
Lataif-ul-Lugha has said that sometimes “ٌ ﺼﻴَۃ
ِ ( ” َﻣ ْﻌma'siyat) can be applicable to some error also. The
fact is that those who follow the laws of Allah tread the right path, and those who divert from this right
path pursue a very destructive life. This is “ٌﺼﻴَۃ
ِ ( ” َﻣ ْﻌma'siyah).
ٰ ( ”ﻋasa) means to move out of obedience and this is because anyone who is
Raghib has said that “َﺼﯽ
unfaithful tries to defend himself with a staff. Moreover the man who defects from his party or group is
ٰ ( ”ﻋasa) meaning unfaithful {R}, but this
( ”ﻓُ َﻼ ٌﻥ َﺷ ﱠfalanun shaqqal asa). This led to “َﺼﯽ
said to be “ﺼﺎ
َ ﻖ ْﺍﻟ َﻌ
ً
reasoning doesn't seem right. For “( ”ﻋَﺼﺎasaa), see heading (Ain-Sd-W).

Ain-Zd-D

ﻉﺽﺩ

“( ”ﺍَ ْﻟ َﻌﻀْ ُﺪal-azdu): part of an arm from the elbow to the shoulder, in other words, upper arm.
“ُ ﻀ َﺪﻩ
َ ( ” َﻋmajazan azadah): helped him, assisted him.
“ﻀ ُﺪ
ُ ( ”ﺍَ ْﻟ َﻌal-azadu): a supporter or one who helps, i.e. right hand man of someone {T, M, R}.
The Quran says:
I was not one to make them lead astray my helper or my
18:51
right hand man

ِ
ِ
ﻀ ًﺪا
ُ ﲔ َﻋ
َ ْ ﺖ ُﻣﺘﱠﺨ َﺬ اﻟْ ُﻤﻀﻠﱢ
ُ َوَﻣﺎ ُﮐْﻨ

“ﺽ َﻭ ِﻏﻴ ِْﺮ ٖﻩ
َ ( ”ﺍَ ْﻋaazaadul hauziwa ghairihi): the protective paraphernalia around a pool.
ِ ْﻀﺎ ُﺩ ﺍﻟﺤَﻮ

Ain-Zd-Zd

ﻉﺽﺽ

“ ( ”ﻋَﺾﱠazza): hold on to something with teeth, to bite using teeth.
“( ”ﻋَﺾﱠ ﻋ َٰﻠﯽ ﻳَ ِﺪ ٖﻩ َﻏ ْﻴﻈًﺎazza ala yadehi gaiza) is said when someone has very antagonistic feeling towards
another and commits excesses in vengeance {T}.
Surah Aal-e-Imran says:
their anger towards you is so intense that they bite their
3:118
own fingers in anger

َﻋﻀ ْﱡﻮا َﻋﻠَْﻴ ُﮑ ُﻢ ْاﻻَﻧَ ِﺎﻣ َﻞ ِﻣ َﻦ اﻟْﻐِْﻴ ِﻆ

This proverb is used when somebody hurts himself in anger because he can do no harm to his opponent.

Ain-Zd-L

ﻉﺽﻝ

“ُ ﻀﻠَۃ
َ ( ”ﺍَ ْﻟ َﻌal-azalatu): a muscle with thick flesh attached to it, as the muscles in the shin or arm {T}.
“ﻀ ْﻠﺘُ ٗہ
َ ( ” َﻋazaltuhu): I struck his muscle. Later it started meaning “stopping someone from doing
something with force”.
“ﻀﻠُﻮْ ﮨ ﱠُﻦ
ُ ( ”ﻓَﻼَﺗَ ْﻌfala ta’zulau hunna): do not stop them (2:232). It also means to bother or force someone
into doing something {T}.
“ﻀ َﻞ َﻋﻠَ ْﻴ ِہ
َ ( ” َﻋazala alaih): he deprived him or prevented him or stopped him.
ُ ﻀ َﻼ
“ﺕ
ِ ( ”ﺍَ ْﻟ ُﻤ ْﻌal-mozelaat): this means complex problems which cannot be solved. It also means hardship
or misery {T}.
Ibn Faris says that basic meaning of this root is of misery and complexity.
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Ain-Zd-W

ﻉﺽﻭ

“( ”ﺍَ ْﻟﻌُﻀْ ُﻮal-uzu) or “( ”ﺍَ ْﻟ ِﻌﻀْ ُﻮa-izu): a part of a human body {T}. It could mean a hand, nose, ear or leg etc.
It may also mean a member of a group, an individual belonging to a party {M}.
Ibn Faris says this word means to divide something into parts.
“ُﻀﻴَۃ
ِ ( ”ﺍَﻟﺘّ ْﻌut-ta’ziyah): to split into parts or to divide, to alienate one from the other.
“ُ ﻀۃ
َ ( ”ﺍَ ْﻟ ِﻌal-iza) is a piece of something, a sect.
ٌ“( ” ِﻋﻀْ َﻮﺓiswatoon) initially meant lies. The plural forms are “ َ( ” ِﻋﻀُﻮْ ﻥizoon) and “ َﻀ ْﻴﻦ
ِ ( ” ِﻋizeen). This can
also be the plural of “ٌ ﻀہ
َ ( ” ِﻋizah) which means sorcery.
“ُ ﺿہ
ِ ( ”ﺍَ ْﻟ َﻌﺎal-aazihu) means a sorcerer {T}, probably because sorcery is performed with the help of a piece
of flesh or bone.
Surah Al-Hijr says:
15:91
those who divided the Quran or cut it into pieces

ِ
ِِ
ﲔ
َ ْ اَﻟﱠﺬﻳْ َﻦ َﺟ َﻌﻠُﻮا اﻟْ ُﻘ ْﺮاَ َن ﻋﻀ

Ibn Qateebah says that this word is used for those who accept whatever suits them and reject whatever
does not suit them. They create self-made laws for things they do not like. The result of such practice can
be comprehended from (2:85). This verse says that they used the Quran only for reciting it as some sort of
mantra, but not reading it to act upon its sayings.

Ain-Te-F

ﻉﻁﻑ

ْ ( ” ِﻋi’tf): towards one side.
ٌ ﻄ
“ﻒ
Ibn Faris says this word basically means to take a turn or become crooked.
ْ ( ” ِﻋitfar rajul): both sides of a man.
“ﻄﻔَﺎﺍﻟ ﱠﺮ ُﺟ ِﻞ
ْ ( ” ِﻋitfa kulli shaiyee): on both sides of everything.
“َﯽ ٍء
ْ ﻄﻔَﺎ ُﮐ ﱢﻞ ﺷ
ْ
“ ُ( ”ﺍَ ْﻟ َﻌﻄﻒal-atf): to return, or to take a turn {T}.
Raghib says this is said when one end of something is turned towards the other end.
The Quran says:
22:9
while avoiding it

ﺛَﺎﻧِ َﯽ ِﻋﻄْ ِﻔ ِﻪ

ْ ( ”ﻋatfa) means to lean or to favor one side.
“ َ( ” َﻋﻄَﻒataf), “ ُ( ”ﻳَ ْﻌ ِﻄﻒya’tif) or “ً َﻄﻔﺎ
ْ
“ُ ( ”ﺍَﻟ َﻌﺎ ِﻁﻔَۃal-aatifa): kindness, blessing etc. {T}.

Ain-Te-L

ﻉﻁﻝ

“( ” َﻋﻄَ ٌﻞatalun), “( ” ُﻋﻄُﻮْ ٌﻝu‘tuul): to be devoid of jewelry.
“ُ ﺖ ﺍﻟ َﻤﺮْ ﺍَﺓ
ِ َ( ” َﻋ ِﻄﻠatilatil mar’a): the woman became devoid of jewelry.
Such a woman is called “( ”ﺍَ ْﻟ َﻌﺎ ِﻁ ُﻞal-aatilu) or “( ”ﺍﻟ ُﻌﻄُ ُﻞal-utul).
“( ”ﺍَ ْﻟ ِﻤ ْﻌﻄَﺎ ُﻝal-me’taal): a woman who is usually without jewelry.
“( ”ﺍَﻟﺘﱠ ْﻌ ِﻄ ْﻴ ُﻞat-tateel): to be empty, to leave something after making it useless.
“ُ ( ”ﺍَ ْﻟ َﻌ ِﻄﻠَۃal-atilat): the well bucket which has broken ropes and which cannot be used for fetching water
from the well.
“( ”ﻗَﻮْ ﺱٌ ُﻋﻄُ ٌﻞqausoon utul): the bow which is not taut.
“ٌ ﺏ ْء ٌﺭ ُﻣ َﻌﻄﱠﻠَۃ
ِ ” (berun mu-attalatun): the well which has become useless as there is no population near it
and it is no more used for drawing water {T, R} (22:45).
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Surah At-Takweer says:
81:5
when pregnant camels will be abandoned as useless

ِ ِ
ِ
ﺖ
ْ اذَا اﻟْﻌ َﺸ ُﺎر ُﻋﻄﻠﱠ

“( ”ﺍَ ْﻟ ِﻌﺸَﺎ ُﺭal-ishaarr): she camels which are near child birth. The camels had great importance for the
Arabs in those days and she camels which were about to give birth to baby camels were of course very
important, and to leave alone such camels as useless means that in that era camels would be bereft of their
significance.
“( ” َﻋﻄَ َﻞ ْﺍﻻَ ِﺟ ْﻴ ُﺮatalal ajeer): an unemployed laborer {M}.

Ain-Te-W

ﻉﻁﻭ

ْ ( ”ﺍَ ْﻟ َﻌal-atwu): to take or receive, to rise hands and head upwards in order to receive something.
“ﻄ ُﻮ
ْ
ْ ﯽ ِﻋ
ْ ﯽ ُﻋ
“ﯽ َﻋﻄ ٌﻮ
ٌ ( ”ﻁَ ْﺒzabyun atwun), “ﻄ ٌﻮ
ٌ ( ”ﻁَ ْﺒzabyun itwun) and “ﻄ ٌﻮ
ٌ ( ”ﻁَ ْﺒzabyun utwun): deer which raises
its head to eat off leaves of a tree {T, R}.
“( ”ﺍَ ْ ِﻻ ْﻋﻄَﺎ ُءal-ita’o): to give.
“( ”ﺍَ ْﻟ َﻌﻄَﺎ ُءal-ata’o) and “ُ( ”ﺍَ ْﻟ َﻌ ِﻄﻴﱠۃal-attiyyah): whatever that is given.
Some people differentiate between “( ”ﺍِ ْﻳﺘَﺎ ٌءeetaoo) which means to give, and “( ”ﺍِ ْﻋﻄَﺎ ٌءi’ta’u) and say that
the former word is said when an obligation is met, but the later one is only said when something is given
without any obligation {T, R}.
“( ”ﺍَ ْ ِﻻ ْﻋﻄَﺎ ُءal-i’taoo): to hand over something to someone.
“ﻄﯽ ْﺍﻟﺒَ ِﻌ ْﻴ ُﺮ
ٰ ( ”ﺍَ ْﻋa’t al-ba’eer): the camel stopped being wild and became tame (gave up resistance).
ْ
“( ”ﻗَﻮْ ﺱٌ ﻋَﻄ َﻮ ٰیqausoon atwa): a bow that can be stretched easily (gave up its resistance) {T, R}.
The Quran says:
there is no bar on things which have been provided free
92:5
of cost by your Rabb (Sustainer)

ًﮏ َْﳏ ُﻔ ْﻮرا
َ َوَﻣﺎ َﮐﺎن َﻋﻄَﺎءُ َرﺑﱢ

Therefore when Allah has provided the means of sustenance free of cost then nobody has the right to bar
these things from others by commercializing them, as it is done at present and has been done for centuries
in the past. That is why Allah has said for those who establish the system of sustenance- ‘those who help
others with a view to protect themselves, there is an easy path for them (92:5) and opposite to this:
one who gathers all for himself and deprives others –
ِ
اﺳﺘَـ ْﻐﻨٰﯽ
92:8
ْ َﻣ ْﻦ َﲞ َﻞ َو
there are difficulties for him
In this way he wants to be free of others or independent but faces difficulty after difficulty.
It is obvious that the growth of any human body depends on the things one eats or drinks. It is not
possible that one eats and the growth is seen in another body. But in contrast the human personality
develops with anything that a person gives willingly for the good of others He does so quite happily and
voluntarily. This is called “( ”ﺍِ ْﻋﻄَﺎ ٌءi’taa). This is the very basis of the Quranic message, that is to work as
hard as possible to earn, and after taking whatever is required from the fruits of that labor that are
essential to one’s life, give away the rest for the development of a society. This is how the party of
believers should behave. This can only work effectively within the framework of a system established
within the permanent values of the Quran.
“( ”ﺍَﻟﺘﱠ َﻌﺎ ِﻁ ْﯽat-ta’aati) means to take something which one doesn’t have the right to take. It also means to
struggle, to take such a thing, to stand on the end of one’s feet and extend the hand in trying to take
something, or to make a big effort {T}.
About the man who killed the she camel which was let free by the messenger Saleh, it is said:
he made a big and courageous effort and extended his
54:29
hand to kill the camel
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Ibn Faris says it means to achieve something on which one had no right.

Ain-Ze-M

ﻉﻅﻡ

ْ ( ”ﻋazm): the bone in a human body which has a fundamental importance.
“َﻈ ٌﻢ
ْ ( ”ﻋazmul faddaan): the broad wooden strip of a farmer’s plough which is fitted with an iron
“َﻈ ُﻢ ْﺍﻟﻔَ ﱠﺪﺍ ِﻥ
grate in front which enjoys a central importance.
ُ ( ” َﻋﻈَ َﻤazamatul qoum): chiefs or authority holders in a tribe.
“ﺎﺕ ْﺍﻟﻘَﻮْ ِﻡ
ﱠ
“ْﻖ
ِ ( ” َﻋﻈَ ُﻢ ﺍﻟﻄ ِﺮﻳazamut tareeq): wider part of a road, because it holds greater significance.
“ٌ ( ” َﻋﻈَ َﻤۃazamatun): pride, loftiness, respect.
“ُ ( ”ﺍَ ْﻟ َﻌ ِﻈ ْﻴ َﻤۃal-azeematuh): a hard incident that is encountered {T}.
Ibn Faris says that this root means to be great and strong.
ْ ( ”ﻋazmun) at several places. Plurals are “( ” ِﻋﻈَﺎ ٌﻡizaam) and “”ﺍَ ْﻋﻈُ ٌﻢ
The Quran has used the word “َﻈ ٌﻢ
(aazum). It means that bones in a human body have a basic importance, for example in (17:49), (16:43),
(36:78), and (75:3).
Surah An-Noor uses “( ” َﻋ ِﻈ ْﻴ ٌﻢazeem) to mean “importance” against “( ”ﮨَﻴ ٌﱢﻦhayyin), which means
“something not so important” (24:15).
“( ”ﺍﻟﻨﱠﺒَﺎ ِء ْﺍﻟ َﻌ ِﻈﻴ ِْﻢan-naba’il azeem): big incident or great revolution (78:2).
“( ”ﺍَ ْﻟﻘُﺮْ ﺍَﻥَ ْﺍﻟ َﻌ ِﻈ ْﻴ َﻢal-quranil azeem): code of basics in human life (15:87).
ْ ( ”ﻋazmil faddaan), the Quran is the code with the help of which the human
With reference to “َﻈ ُﻢ ْﺍﻟﻔَ ﱠﺪﺍ ِﻥ
life full of conflicts can be made pleasureable just like the barren land which can be brought under
cultivation to make it productive. This can help to turn the narrow lanes into a highway which extends
into the next life and becomes wider with the passage of time.
Surah Al-Baqrah says about Allah:
the possessor of greatness and loftiness and the
2:256
provider of loftiness and greatness to human beings
Sustainer of the great universe with the control at the
9:129
fundamental level

Ain-F-R

َوُﻫ َﻮ اﻟْ َﻌﻠِ ﱡﯽ اﻟْ َﻌ ِﻈْﻴ ُﻢ

ب اﻟْ َﻌ ْﺮ ِش اﻟْ َﻌ ِﻈْﻴ ِﻢ
َر ﱡ

ﻉﻑﺭ

“( ”ﺍَ ْﻟ َﻌﻔَ ُﺮal-afer): clay, dust.
“ﺏ
ِ ( ” َﻋﻔَ َﺮﻩ ﻓِﯽ ﺍﻟﺘﱡ َﺮﺍaafarah fitturabi), “( ”ﻳَ ْﻌﻔِﺮ ُٗﻩbafirhu): covered him in mud, buried him in dust.
“( ”ﺍَ ْﻟ َﻤ ْﻌﻔُﻮْ ُﺭal-ma’fuur): anything which has been covered with mud.
“( ”ﺍَ ْﻟ ُﻌ ْﻔ ُﺮal-ufr) means fat, or strong. It also means a brave and active man.
ٌ ( ” ِﻋ ْﻔ ِﺮﻳifreet): clever and
“( ” َﺭ ُﺟ ٌﻞ ِﻋ ْﻔ ٌﺮrajalun ifrun), “( ” ِﻋ ْﻔ ِﺮﻳ ٌْﻦwa-ifreen), “( ” ِﻋﻔِ ﱢﺮﻳ ٌْﻦifir-reen), “ْﺖ
mischievous person. It means someone who is very clever, sharp and has exceptional intelligence. It also
means a man with great perseverance, or a strong man who can prevail upon his opponent {T, M, R}.
ٌ ( ” ِﻋ ْﻔ ِﺮﻳifreet minal jinn) about a man in the court who is very strong and
Surah An-Namal says “ ْﺖ ِﻣﻦَ ْﺍﻟ ِﺠﻦﱢ
very clever individual from among the tribal people who had the capacity to enter or understand matters
imperceptibly with his intelligence (27:39). Hence it means a man with great capacity to understand and
handle things.

Ifreet

ٌ ْ ِﻋ ﻔ ْ ﺮ ِ ﻳ
ﺖ

This was the name of a chief of a tribe who was very strong among the army of the messenger Suleiman
(27:39). He was very clever and a man of understanding. See heading (Ain-F-R).
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Ain-F-F

ﻉﻑﻑ

“ُ ( ”ﺍَﻟ ِﻌﻔﱠۃal-iffa) means the state of a libido where it can be protected from temptation {R}.
ٌ َ( ” َﻋﻔafafoon) means to prevent oneself from forbidden or haram things, or to abstain
“ٌ( ” ِﻋﻔﱠۃifffah) or “ﺎﻑ
or stop oneself from forbidden things {M, T}. Ibn Faris has also supported this contention
“ْﺲ
َ ﺍﻻﺑِ ُﻞ ْﺍﻟﻴَﺒِﻴ
ِْ ﺖ
ِ ( ”ﺍِ ْﻋﺘَﻔﱠe’taffatil ibilul yabees): camels picked up grass with their tongues after rubbing these
with dust. There is a connotation of stopping oneself from something is in the basic meaning of this word.
“ُ ( ”ﺍَﻟ ُﻌﻔَﺎﻓَۃal-ufafatu): little milk that remains in the teats of camels after being milked {M, T}.
( ”ﻋ ﱠa’ffarrajulu): man stopped himself from something inappropriate.
“َﻒ ﺍﻟ ﱠﺮ ُﺟ ُﻞ
ٌ ( ”ﺗَ َﻌﻔﱡta’affuf): to be content with very little, or to prevent one’s libido and stay away from temptations,
“ﻒ
or to shy away from despicable things and not to ask for help even when the need is there due to inner
self-respect (2:203).
The Quran says:
if they are also careful about this then it is
24:60
commendable
those who do not find the means to enter wedlock
22:23
should still stay away from temptation

َواَ ْن ﻳَ ْﺴﺘَـ ْﻌ ِﻔ ْﻔ َﻦ
ِ ِِ
ِ ِ
ﺎﺣﺎ
ً َوﻟْﻴَ ْﺴﺘَـ ْﻌﻔﻒ اﻟﱠﺬﻳْ َﻦ َﻻ َﳚ ُﺪ ْو َن ﻧ َﮑ

It is this which is called “( ”ﻋﻔﺖifffat), or purity.
The Quran lays great emphasis on chastity i.e. it permits only one form of sexual relationship and that is
through wedlock (formal mutual agreement). Aside from this, sexual contact is deemed to be a crime
(against one own self and also in social context). The Quran allows a person in an emergency situation to
eat that which is normally not permitted to be eaten, to the extent that it may save a life, but in sexual
matters it does not consider this any emergency. Hunger and thirst are desires that are not under the
control of human emotions but sexual emotions arise from one’s own thoughts. If this is not thought
about then sexual urges never arise. Therefore emergency situation does not apply in situations where a
person can exercise his control and can use his free will.

Ain-F-W

ﻉﻑﻭ

“( ” َﻋ ْﻔ ٌﻮafwu) literally means ‘to give something up’.
“ُ( ” َﻋﻔَﺎ َﻋ ْﻨہafa unhu): allowed him to go without punishment, i.e. forgave him {M, T}.
The Quran uses the words “( ” َﻋ ْﻔ ٌﻮafwu) and “ﺻ ْﻔ ٌﺢ
َ ” (safhu) together in one sentence (2:109). The
difference between these two words is that “ﺻ ْﻔ ٌﺢ
َ ” (safhu) is quite comprehensive i.e. to allow going scot
free, but in “( ” َﻋ ْﻔ ٌﻮafwu) it is possible that some advice may be given {T}.
ٌ ( ” ُﻏ ْﻔ َﺮghufran)
Muheet says the difference between “( ” َﻋ ْﻔ ٌﻮafwu) and “ٌ( ” َﻣ ْﻐﻔِ َﺮﺓmaghfirat) is that in “ﺍﻥ
ْ
there is no punishment whatsoever, while “( ” َﻋﻔ ٌﻮafwu) can take place before or after a punishment.
“( ” َﻋ ْﻔ ٌﻮafwu) after a punishment would mean to remove the effects of the punishment, because “” َﻋ ْﻔ ٌﻮ
(afwu) also means to remove/eliminate, and “ٌ( ” َﻣ ْﻐﻔِ َﺮﺓmaghirrat) means to protect from the effects of
punishment from the beginning.
“( ” َﻋ ْﻔ ٌﻮafwu): to remove or be removed.
“( ” َﻋﻔَﺎ ﺍَﺛَ ُﺮ ٗﻩafa aasaruh): he was killed, or all traces of him were removed.
“( ”ﺍَ ْﻟ َﻌﻔَﺎ ُءal-aga-u): rain which washes away all traces {T}.
“( ” َﻋ ْﻔ ُﻮ ﺍﻟ َﻤﺎﻝafwul maal) means the wealth that is more than one’s needs {Sahaa}
“( ”ﺍَ ْﻋﻄَ ْﻴﺘُ ٗہ َﻋ ْﻔﻮ ْﺍﻟ َﻤﺎ ِﻝaatai-tuhu afwul maal): I gave him wealth without his asking for it {T, F}.
“( ”ﺍَ ْﻟ َﻌ ْﻔ ُﻮ ِﻣﻦَ ْﺍﻟ َﻤﺎ ِءal-afwu minal maal): the remaining water after which everyone has quenched their thirst.
“( ”ﺍَ َﺷ ْﻌ ُﺮ ْﺍﻟﺒَ ِﻌﻴ ِْﺮasha’rul ba’eer): camels hair grew longer than needed.
“( ” َﻋﻔَﺎ َﻋﻠَ ْﻴ ِہ ﻓِﯽ ْﺍﻟ ِﻌ ْﻠ ِﻢafa alaihi fil ilm): he surpassed him in knowledge and added to it.
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“ َ( ” َﻋﻔَﺎ ﺍﻟﺼﱡ ﻮْ ﻑaas oof): to cut wool after increasing it {T}.
Lataif-ul-Lugha has said that it has a double meaning i.e. “to remove” as well as “to increase”. Therefore
it means “more than needed”.
The Quran says that these people inquire as to how much they should keep for themselves and how much
they should spend towards the sustenance of others (2:219). The answer is “( ”ﻗُ ِﻞ ْﺍﻟ َﻌ ْﻔ َﻮqul afwu) i.e. tell
them “whatever that exceeds their own needs”. This is the true principal of Islamic sustenance, i.e. every
individual in society should strive as hard as he can and keep for himself only that which he needs, and
spend the rest for the betterment of the society at large. As against this the capitalist system is based on
spare wealth or surplus money. But in a Quranic system, spare wealth cannot remain with any individual
because it is handed over for the sustenance of others. All individuals are looked after by the system for
their needs. Individuals hand over their surplus money to the system or state, and as such nobody dies of
hunger and nobody possesses extra wealth. This eliminates the problems associated with the
accumulation of wealth and which is the main cause of disparity and mutual conflicts.
“ُ ( ”ﺍَ ْﻟ َﻌﺎﻓِﻴَۃal-aafiyatu) and “ُ( ”ﺍَ ْﻟ ُﻤ َﻌﺎﻓَﺎﺓal-mu’afaat) means to protect from external harm, or to be protected
from diseases and misery {T}.
Ibn Aseer says this sentence means that people are made independent of each other, or that nobody is
dependent on another. Hence it means to protect one from harmful effects of another so that nobody is
dependent on you, and vice versa.
“( ”ﺍَ ْﻟ ُﻤ َﻌﻔﱢ ْﯽal-mu’affi): a man who stays with you, but does not expect anything from you {T}.
“( ”ﺍَ ْﻋﻄَ ْﻴﺘُ ٗہ َﻋ ْﻔ ًﻮﺍaatai-tuhu afwa): he gave him without asking.
“( ” َﻋ ْﻔ ٌﻮafwun): best thing, or the thing which does not require any tribulation or effort in acquiring {T}.
After relating the mistakes of Bani-Israel, it is said in Surah Al-Baqrah:
2:5
it removed the effects of that error

ﰒُﱠ َﻋ َﻔ ْﻮﻧَﺎ َﻋْﻨ ُﮑ ْﻢ

This is called overlooking or forgiving. It must be noted that the effects can be removed by undertaking
some good work, the good results of which will replace the effects of any mistakes. See heading (S-N-N)
and (S-W-A).
It has been used for giving up one’s rights in (2:237). This word has come to mean “go ahead” in (7:95),
that is, they increased in number or developed themselves.
Surah Ash-Shura says:
The principle of justice demands that punishment should
always be befitting the crime, but if the prosecutor
42:40
forgives, and in this way paves the way for the reform of
the criminal, then Allah will repay such a person.

ٍ
ْ َو َﺟَﺰاء َﺳﻴﱢﺌَﺔ َﺳﻴﱢﺌَﺔٌ ﱢﻣﺜْـﻠُ َﻬﺎ ﻓَ َﻤ ْﻦ َﻋ َﻔﺎ َوأ
ْ َﺻﻠَ َﺢ ﻓَﺄ
َُﺟُﺮﻩ
ِ ِ ﻋﻠَﻰ اﻟﻠﱠ ِﻪ إِﻧﱠﻪ َﻻ ُِﳛ ﱡ
ﲔ
َ
َ ﺐ اﻟﻈﱠﺎﻟﻤ
ُ

Thus justice means repentance or reform. Vengeful punishment is awarded only when there is no chance
of the above two conditions. Regarding the forgiveness of sins, see heading (T-W-B), (Gh-F-R) and (H-SN).
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Ain-Q-B

ﻉﻕﺏ

“ ُ( ”ﺍَ ْﻟ َﻌ ْﻘﺐal-aqbu), “ ُ( ”ﺍَ ْﻟ َﻌﺎﻗِﺐal-aqibu), “ُ ( ”ﺍَ ْﻟ َﻌﺎﻗِﺒَۃal-aaqibah), “ُ( ”ﺍَ ْﻟ ُﻌ ْﻘﺒَۃal-uqbah), “( ”ﺍَ ْﻟ ُﻌ ْﻘ ٰﺒﯽal-uqbaay): all
these words mean the end or result of something. This is the basic meaning of this root. All other
meanings are derivatives from this basic meaning.
“ ُ( ”ﺍَ ْﻟ َﻌﻘِﺐal-aqibu): the heel. Plural is “ ٌ( ”ﺍَ ْﻋﻘَﺎﺏaaqaab) {T}. It also means progeny, the generation that
follows e.g. sons or grandsons.
“ ُ( ”ﺍَ ْﻟ َﻌﺎﻗِﺐaal-aaqibu): everything that replaces another or comes after it, or the officer who replaces the
chieftain.
“( ” َﻋﻘَﺒَ ٗہaqabah): he was his successor.
“ﺐ ﺍﻟ ُﻤ َﺴﺎﻓِﺮَﺍﻥَ ﻋَﻠﯽ ﺍَﻟ ﱠﺪ ﺑﱠ ِۃ
َ َ( ”ﺗَ َﻌﺎﻗta-aqabal musafiraana alad da-abbah): two travellers mounted their horse's
back one after another, since each comes after another. Therefore this word also means taking turn.
“ُ( ”ﺍَ ْﻟ ُﻌ ْﻘﺒَۃta-qeebun): can mean day as well as night, this is because they both follow each other. Hence it
also means to take turn or alternate as well.
“ ٌ( ”ﺗَ ْﻌﻘِﻴْﺐta’qeeb): to look hither and thither, or turn and look back, or turn back.
“ ٌ( ”ﺗَ َﻌﻘﱡﺐta’qqaboon): to follow someone. It also means to arrest someone for a crime and punish him {T}.
Raghib says that “ ُ( ”ﺍَ ْﻟ ُﻌ ْﻘﺐuqbu) and “( ”ﺍَ ْﻟ ُﻌ ْﻘ ٰﺒﯽal-uqba) means specifically good return.
“ٌ ( ”ﻋَﺎﻗِﺒَۃaaqibah), “ ٌ( ” ِﻋﻘَﺎﺏiqab) and “ٌ( ” ُﻋﻘُﻮْ ﺑَۃooqubah) means punishment as a consequence {R}, but this
not a rule.
The Quran has used “( ” ُﻋ ْﻘ ٰﺒﯽuqbah) to mean reward for the believers, and also as a punishment for the
disbelievers {R} (13:35).
Muheet says that “ ُ( ”ﺍَ ْﻟ ُﻤ َﻌﻘﱢﺐal-muaqqibu) also means one who makes excuses {M}.
The Quran says:
there can be no appeal against the decision of Allah
13:41
(There can be no other decision after His decision)

ِ واﻟ ٰﻠّﻪ َﳛ ُﮑﻢ َﻻ ﻣﻌﻘﱢﺐ ِﳊﮑ
ْﻤ ِﻪ
ُ َ َُ ُ ْ ُ َ

“ُ( ”ﺍَ ْﻟ َﻌﻘَﺒَۃal-aqabatu): a difficult road to climb on a mountain (90:11) {T}.
Ibn Faris says this word has the connotation of loftiness, harshness and difficulty.
By using words related to this root, the Quran has pointed to a very important truth. The law of requital
means that there is a result for every deed. This result is either reward or punishment, dependent upon the
nature of the deed. As such, reward and punishment are not external factors because they are almost
inherent within the deed as if it is part of the deed itself. For example, good health is hidden in the deed of
exercise. In other words, good health follows the deed of exercise.
As such, it has been said in Surah Ar-Raad:
Forces of Allah are at work before and behind every
13:11
deed or every man, which compile the results of the
deeds a man performs according to the laws of Allah

ِ ْ َﺎت ﱢﻣﻦ ﺑـ
ﲔ ﻳَ َﺪﻳِْﻪ َوِﻣ ْﻦ َﺧﻠْ ِﻔ ِﻪ َْﳛ َﻔﻈُﻮﻧَﻪُ ِﻣ ْﻦ اَْﻣ ِﺮ
ٌ َﻟَﻪُ ُﻣ َﻌﻘﱢﺒ
اﻟ ٰﻠّ ِﻪ

This is what a result of any deed is. This is “ٌ ( ”ﻋَﺎﻗِﺒَۃaqibatu) or “( ” ُﻋ ْﻘ ٰﺒﯽuqba) of every deed.
13:35

This is the result for those who obey the laws of Allah

ﮏ ُﻋ ْﻘ ٰﺒﯽ اﻟﱠ ِﺬﻳْ َﻦ ا ﺗﱠـ َﻘ ْﻮا
َ ْﺗِﻠ

Therefore the meaning of “( ” ُﻋ ْﻘ ٰﺒﯽuqba) is not only the hereafter but it also means a result. This result
manifests itself in this life as well as in hereafter.
The Quran says:
For those who obey the laws of Allah, the end result in
13:22
this world is good as well.
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The very same meaning is applied to “ﺍﺭ
ِ ( ”ﻋَﺎﻗِﺒَۃُ ﺍﻟ ﱠﺪaaqibatud daar) in (6:136) where the matter has been
further explained by saying “ َ( ”ﻓَﺴَﻮْ ﻑَ ﺗَ ْﻌﻠَ ُﻤﻮْ ﻥfa’saufa ta’lamoon). This means “you will come to know
about it very soon” i.e. you will find out for whom these pleasantries of life are.
“( ”ﻳَ ْﻨﻘَﻠِﺐُ َﻋﻠَﯽ َﻋﻘِﺒَ ْﻴ ِہyanqalibu ala aaqibehi): turn back on one’s heels. It has come against “( ”ﺍﺗﺒﺎﻉitb’a) in
(2:143) i.e. following the Quran, while this means to revert to a life style which one was following earlier.
For example it will mean to accept Islam and come out of ignorance, but then give up Islam and revert
back to ignorance (3:143). This verse means this very thing where it is said that the system of Islam is not
only till the messenger of Allah is alive, but also after him. It is said that people should not revert to the
old system after his death. With this the Quran has made it clear that the Islamic system is not attached or
depends on any one person or group, but moves ahead on the force of its principles. Personalities come
and go but as long as the principles on which a system is established are current, the system should keep
flourishing. Of course if those principles are given up then that system comes to an end. The end of
messenger-hood signified that the Islamic system would no more run on the strength of any personality
but that it will move ahead on the basis of its principles. Untill the Muslims follow those principles, the
system will work and will come to an end only if the principles are given up. Currently we need a
renaissance of this system and that can only be done by sticking strictly to the principles enshrined in the
Quran.

Ain-Q-D

ﻉﻕﺩ

“( ” َﻋ ْﻘ ٌﺪaqd): to tie a strong knot. This is the opposite of “( ” َﺣ ﱞﻞhull) which means to untie a knot.
“( ” َﻋﻘَ َﺪ ْﺍﻟ َﻌ ْﮩ َﺪaqadal ahd): he strengthened the pact {T}.
4:33

the people with whom you have entered into a solid
pact

ِ
ت اَْﳝَﺎﻧُ ُﮑ ْﻢ
ْ اَﻟﱠﺬﻳْ َﻦ َﻋ َﻘ َﺪ

“( ”ﺍَ ْﻟ َﻌ ْﻘ ُﺪal-aqd): promise or pact {T}. The plural is “( ” ُﻋﻘُﻮْ ٌﺩuquud).
“( ”ﺍَﻭْ ﻓُﻮْ ﺍ ﺑِ ْﺎﻟ ُﻌﻘُﻮْ ِﺩaufu bil uquud): fulfil your pacts and promises (5:1).
“ُ( ”ﺍَ ْﻟ ُﻌ ْﻘ َﺪﺓal-u’qdah): knot. Plural is “( ” ُﻋﻘَ ٌﺪu’qad).
“ﺎﺡ
ِ ( ” ُﻋ ْﻘ َﺪﺓُ ﺍﻟﻨﱢ َﮑuqdatun nikah): wedding knot (2:235).
20:77
20:78

untie the knots in my tongue
(give it strength and fluency)
so that the people of the pharaoh understand me

اﺣﻠُ ْﻞ ﻋُ ْﻘ َﺪةٌ ِﻣ َﻦ ﻟﱢ َﺴﺎﻧِ ْﯽ
ْ َو
ﻳـَ ْﻔ َﻘ ُﻬ ْﻮا ﻗَـ ْﻮﻟِ ْﯽ

“ٌ( ” ُﻋ ْﻘ َﺪﺓuiqdatun): to strengthen one’s resolve, or the fidelity to the government.
“ﺖ ﻓِﯽ ْﺍﻟ ُﻌﻘَ ِﺪ
ِ َ( ”ﺍَﻟﻨﱠ ٰﻔّﺜan-naffasati fil uqad): those parties or groups that try to undermine the government or
reduce fidelity to it, or weaken the resolve through psychological means (113:4).
“ُ( ”ﺍَ ْﻟ َﻌﻘِ ْﻴ َﺪﺓal-aqedah): the thing that is embedded strongly in one’s mind or heart {M}, but the Quran has
not used this word.

Ain-Q-R

ﻉﻕﺭ

“َ( ” َﻋﻘَ َﺮﺍﻟﻨﱠ ْﺨﻠَۃaqadan nakhlata): to cut the upper part of a date palm after which it dries up {T}.
Raghib says it means to cut the date palm by its roots. However, both mean to cut the palm tree so that it
may no longer bear fruit.
“ُ( ”ﺍَ ْﻟ َﻌ ْﻘ َﺮﺓal-aqra) means for the ovary to become unable to give birth, i.e. not to be able to conceive.
“ُ( ”ﺍَ ْﻟ َﻌ ْﻘ ُﺮﺓal-aqar): to injure.
“( ”ﻧَﺎ ﻗَۃٌ َﻋﻘِ ْﻴ ٌﺮnaqatun aqeer): a female camel whose throat has been cut {T}.
The Quran uses the word “( ” َﻋﺎﻗِ ٌﺮaaqir) to mean a woman who cannot give birth (3:39, 15:9).
“( ” َﻋﻘَ َﺮaqar): to kill a camel (54:29, 91:14).
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Ain-Q-L

ﻉﻕﻝ

“( ” َﻋ ْﻘ ٌﻞaqlun): to stop, to prevent.
“( ” ِﻋﻘَﺎ ٌﻝiqaal): the rope with which the lower part of a camel’s leg is tied to its calf.
“( ”ﺍُ ْﻋﺘُﻘِ َﻞ ﻟِ َﺴﺎﻧُ ٗہoo-taqila lisanuhu): his tongue stopped, he stopped talking.
“( ” َﻋﻘَ َﻞaqala): he used his intellect.
“( ” َﻋﻘَ َﻞ ﺍﻟ ﱠﺸ ْﯽ َءaqalah shaiyee): to understand something or deliberate upon something.
“ً ( ” َﻋﻘَ َﻞ ﻓُ َﻼﻧﺎaqala fulana): stopped somebody or imprisoned him.
“ُ ( ”ﺍَ ْﻟ ُﻌﻘَﻠَۃal-uqalah): a thing to which someone is tied, for instance fetters etc. It also means a sanctuary
because it stops a man and also because it stops an enemy from coming to that place. Hence it also means
a high mountain because its height becomes an obstacle for someone from climbing it {T}.
The Quran has exhorted at many places to use one’s intellect. Those who do not use their intellect are said
to be worst than animals, and they have been said to be residents of a hellish society (7:179). Those who
do not accept the Quranic truths have been asked several times as to why they do not use their intellect
and arrive at the truth as the Quran says. They have been asked as to why they do not deliberate upon the
sayings of the Quran. Thy have been challenged to support their logic with proof and reasoning (27:62).
In this way we see that intellect enjoys a very lofty place in the Quran; indeed, the Quran declares that it
cannot be understood without the continuous use of intellect and reasoning.
“ُ( ”ﺍَ ْﻟ َﻌﻘِ ْﻴﻠَۃal-aqelah) among the Arabs it meant a very respectable woman who was veiled. It also meant the
tribal chief, rather every rare and high profile thing {T}.
“( ” َﻋﻘِ ْﻴﻠَۃُ ْﺍﻟﺒَﺤْ ِﺮaqeelatil bahr) means a pearl.
“( ”ﺍَ ْﻟ َﻌﺎﻗُﻮْ ُﻝal-aaquul) means a very deep part of the ocean or a sea wave. The basic matter of this word
denotes being precious and being cherished.
The right thing for an intellect is to prevent one from doing the wrong thing, but if this very intellect
follows emotions and desires, then it can wreak havoc (29:38). Such an individual or nation, whose
intellect becomes subservient to its emotions and desires, starts to traverse the wrong way of life.
45: 23
and its resources of knowledge do not do it any good
Also see (46:26)

ﺿﻠﱠﻪُ اﻟ ٰﻠّﻪُ َﻋ ٰﻠﯽ ِﻋﻠْ ٍﻢ
َ ََوا

Just as the senses of a man in stupor do not work properly, human intellect does not perform properly as
well when a man is engulfed in emotions and desires. He then becomes slave of emotions and does
whatever the emotions demand without any thought for the consequences. At this point the intellect binds
man with the fetters of selfishness and prevents it from working for universal sustenance. Therefore the
right thing for the intellect to do is to remain obedient to the revelation after understanding it using
intellect and reasoning. In other words, if a man lets his intellect be guided by the revelation, then the
intellect can be of a benefit to him (28:50).
In other words, the intellect needs the light of the revelation just like the eyes need light from the sun to
be able to see clearly. This is the connection between the intellect and the revelation. Those who employ
the intellect in this way are called Momin (65:10). The intellect which does not obey the revelation is
devilish intellect or shaaitaan and Iblees. See heading (B-L-S) and (Sh-Te-N).
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Ain-Q-M

ﻉﻕﻡ

“( ” ُﻋ ْﻘ ٌﻢuqmun): dry land which does not accept any effect.
“( ” َﻋﻘِ ْﻴ ٌﻢaqeem): a woman who is unable to become pregnant or infertility {T}, but the usage of this word
is not confined to a woman only.
“( ” َﺭ ُﺟ ٌﻞ َﻋﻘِ ْﻴ ٌﻢrajulun aqeem) and “( ” َﻋﻘَﺎ ٌﻡaqam) means a man who has no children (due to infertility).
“( ” َﺭ ْﻳ ٌﺢ َﻋﻘِ ْﻴ ٌﻢreehun aqeem): dry wind that does not bring any cloud with it or doesn’t make rain or doesn’t
pollinate trees and plants {T}.
“( ”ﻳَﻮْ ٌﻡ َﻋﻘِ ْﻴ ٌﻢyoumun a’qeem): a hard day, a day without any pleasure.
Muheet says “( ” ُﻋﻘُ ٌﻢuqam) means to stop or prevent as well as to cut off {M}.
Ibn Faris says it that when “( ” َﻋﺠُﻮْ ٌﺯ َﻋﻘِ ْﻴ ٌﻢajuzan aqeem) has been used for the wife of Abraham in (51:29),
it means an old and infertile woman. The same surah says a little further “( ”ﺍﻟ ﱢﺮ ْﻳ َﺢ ﺍﻟ َﻌﻘِ ْﻴ َﻢar-reehul aqeema)
in (5:41) against “”ﺭﻳَﺎ ٌﺡ ﻟَ َﻮﺍﻓِ ُﺢ
ِ (riyahun lawafeeh) (15:22), i.e. a punishment that destroys, or a calamity
that destroys the ability of a particular nation to develop and thrive. It is a nation whose roots are uprooted
and it remains barren.

Ain-K-F

ﻉکﻑ

“ َ( ” َﻋ َﮑﻒakaf): to stop, prevent or to abstain from something.
“( ” َﻋ َﮑﻒَ َﻋﻠَ ْﻴ ِہakafa alaih): moved continuously towards it and did not turn away.
“ َ( ” َﻋ ﱠﮑﻒakkafa): to make a chain of it in order to not let it go astray, or be strewn just as pearls are made
into a neclace.
ْ ( ” َﻋ َﮑﻒَ ْﺍﻟﺠَﻮْ ﮨَ ُﺮ ﻓِﯽ ﺍﻟﻨﱠakafal jaharu fin nazm): pearls were woven into a necklace.
“ﻈ ِﻢ
ٌ ْ( ” َﺷ ْﻌ ٌﺮ َﻣ ْﻌ ُﮑﻮshairun makoof): combed or orderly hair as against hair which is a sign of disarray.
“ﻑ
“ َ( ” َﻋ َﮑﻒakf): to make matters orderly {T}.
Raghib says that “ ُ( ”ﺍَ ْﻟ ُﻌ ُﮑﻮْ ﻑal-akuf) means to advance towards something respectfully and be attached to
it permanently.
“( ” َﻋ َﮑﻒَ ْﺍﻟﻘَﻮْ ُﻡ َﺣﻮْ ﻟَ ٗہakafal qoumu haulahu): the nation made an orderly circle around him {T, M, R}.
The Quran says “ً ی َﻣ ْﻌ ُﮑﻮْ ﻓﺎ
َ ( ”ﺍَ ْﻟﮩَ ْﺪal-hadya ma’kufa) in (48:25). It means an animal that is being taken to
Kaaba, probably for sacrifice, but which has been stopped along the way. Here this word means to stop.
Surah Al-Hajj says:
It has been made a sanctuary for all humanity and its
22:25
doors are not closed to anybody (nor does anyone enjoy
more rights here than any other place)

ِ
ﻒ ﻓِْﻴ ِﻪ َواﻟْﺒَ ِﺎد
ُ َﺳ َﻮاﺋَ ِﻦ اﻟْ َﻌﺎﮐ

Surah Taha says “ َ( ”ﻋَﺎ ِﮐﻔِ ْﻴﻦaakifeena) in (20:91) which means to be engaged in some work continuously,
or to be committed to something.
About the Ka’ba it has been said in the Quran that Allah directed Ibrahim and Ismail to make it pure from
“ َ( ”ﻁَﺎ ِءﻓِ ْﻴﻦtai’feen) and “ َ( ”ﻋَﺎ ِﮐﻔِ ْﻴﻦaa’kifeen). That is, for the residents and travellers (2:125).
“ َ( ”ﻋَﺎ ِﮐﻔِ ْﻴﻦaakifeen): a group or party which does not allow human beings to be separated from one another
but binds them all together like pearls in a thread to keep them together. In other words, it combs the hair
of humanity and keeps it orderly. Details can be found under heading (-W-F). This is the rightful status of
the Muslim nation or the nation of those who have submitted their will to Allah and which has Ka’ba as
its centre. This nation keeps itself attached to its central point and sorts out matters of humanity, and it has
therefore also been called “ﺎﺱ
ِ ( ” ُﺷﮩَﺪَﺍ ُء َﻋﻠَﯽ ﺍﻟﻨﱠshuhada’a alan naas) in (2:43) which means the observers on
all of mankind. But only a group which itself is attached strongly to Allah’s system as defined in the
Quran and keeps it on top priority can supervise the matters of all humanity.
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Ain-L-Q

ﻉﻝﻕ

ُ َ( ”ﺍَ ْﻟ َﻌﻠal-alaq) means to attach or bind something to a lofty thing.
According to Ibn Faris “ﻖ
ُ َ( ”ﺍَ ْﻟ َﻌﻠal-alaq) actually means the wooden frame around which the well’s rope goes while lowering or
“ﻖ
hauling water. It also means the entire contraption along with all necessary accoutrements.
ُ َ( ”ﺍَ ْﻟ َﻌﻠal-alaq) also means blood, of whatever type. It also means leech which sucks blood. It also means
“ﻖ
the mud which sticks to one’s hands.
ُ ( ”ﺍَ ْﻟ ِﻤﻌ َْﻼal-me’laaq): anything with which something is hung up, for example two ends of a well bucket
“ﻕ
which has ropes tied around the two ends.
ُ ( ”ﺍَ ْﻟ ُﻌﻠﱠ ْﻴal-ullaiq): a kind of vine which has too many thorns. If something is stuck in it, it is difficult to
“ﻖ
extricate it from itself.
“ُ ( ”ﺍَ ْﻟ ِﻌ َﻼﻗَۃal-ilaqatu): love that sticks to one’s heart.
“ُ ( ”ﺍَ ْﻟ ُﻤ َﻌﻠﱠﻘَۃal-u’allaqah): a woman who cannot be described as married or divorced because of her husband
being untraceable. Azhari says it means a woman who is neither accepted nor divorced by her husband;
hence she hangs in the middle {T, M, R}.
The Quran says:
4:149
so you may leave her as mu-alliqaah

ﻓَـﺘَ َﺬ ُرْوَﻫﺎ َﮐﺎﻟْ ُﻤ َﻌﻠﱠ َﻘ ِﺔ

The second stage of the foetus as described in Surah Al-Momineen is that of “ٌ( ” َﻋﻠَﻘَۃalaqata) in (23:1),
i.e. sole shaped or leech shaped.
Surah Al-Alaq says:
96:2
Man is created from alaq

ِْ ﺧﻠَﻖ
اﻻﻧْ َﺴﺎ َن ِﻣ ْﻦ َﻋﻠَ ٍﻖ
َ َ

If “ﻖ
ٍ َ( ” َﻋﻠalaq) is taken to mean coagulated blood, then it will be a pointer to the physical shape of the
embryo, but if the figurative meanings are taken, then it will mean that if humans are left alone without
the guidance of the revelation then they find themselves overwhelmed by their desires and lust which
stick to them like a leech and think only of enticing others.
As such “ﻖ ﺍﻟﺼﱠﺎ ِء ُﺩ
َ َ( ”ﺍَ ْﻋﻠa’laqas saa’id) means the victim found itself ensnared in the hunter’s net {T}.
ُ َ( ”ﺍَ ْﻟ َﻌﻠal-alaq) means love in which a person is ensnared.
Ibn Faris has said “ﻖ

Ain-L-M

ﻉﻝﻡ

“( ” ِﻋ ْﻠ ٌﻢilmu), “( ” َﻋﻠِ َﻢalima), “( ”ﻳَ ْﻌﻠَ ُﻢyalamu): to know about something very well, to recognize, to
understand the truth, to gain conviction, to feel, to find out comprehensibly {T, M}.
“( ”ﻋَﺎﻟِ ٌﻢaalim): one who understands or comprehends reality. The plural is “ َ( ”ﻋَﺎﻟِ ُﻤﻮْ ﻥaalimoon).
“( ” َﻋﻠِ ْﻴ ٌﻢaleem): one with deep and solid comprehension. The plural is “( ” ُﻋﻠَ َﻤﺎ ُءulema).
Ibn Faris says that the basic meaning of this root is such sign which distinguishes something from other
things.
The Arabs hold “( ” ِﻋ ْﻠ ٌﻢilm) more sacrosanct than awareness. This is why they use this word for the
knowledge of Allah and not comprehension or awareness. As such, Allah can be called “( ”ﻋَﺎﻟِ ٌﻢaalim) or
“( ” َﻋﻠِ ْﻴ ٌﻢaleem) but not “ٌْﺮﻓَۃ
ِ ( ” َﻣﻌma’rifah) i.e. one with understanding or one with awareness. To the Arabs
there is one other difference between “( ” ِﻋ ْﻠ ٌﻢilm) and “ٌ ْﺮﻓَۃ
ِ ( ” َﻣﻌma’arfah) - “( ” ِﻋ ْﻠ ٌﻢilm) means knowledge
while “ٌ ْﺮﻓَۃ
ِ ( ” َﻣﻌma’arfah) means understanding or comprehension. In order to comprehend something one
has to deliberate on rules and effects, but this is not necessary for knowledge.
Secondly the word “ٌ ْﺮﻓَۃ
ِ ( ” َﻣﻌma’arfah) is used when a thing after comprehension is forgotten and then
there is comprehension about it once again. But in “( ” ِﻋ ْﻠ ٌﻢilm) or knowledge, this is not the case {T}. The
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example of this “( ” ِﻋ ْﻠ ٌﻢilm) or knowledge is that it is acquired from the revelation , and is not a product of
the human intellect and reasoning (4:52).
The Quran in (2:7) has declared hearing and seeing as the elements through which knowledge is acquired.
In verse (17:36) “( ”ﻓَﺆَﺍ ٌﺩfuwaad) has been mentioned in place of “ ٌ( ”ﻗَ ْﻠﺐqalb). To find the difference
between these two words, see heading (F-A-D) and (Q-L-B). This includes both perceptual knowledge
and conceptual knowledge and with respect to “( ”ﻓَﺆَﺍ ٌﺩfuwaad) it also encompasses human feelings.
Since “( ” ِﻋ ْﻠ ٌﻢilm) can only be called so when it reaches the stage of being factual, therefore the Quran has
described the revelation as “( ” ِﻋ ْﻠ ٌﻢilm) and its opposite has been described as “( ”ﺍ ْﮨ َﻮﺍ ٌءahwa-oon) in (2:120)
which means a man’s own emotional preferences and such beliefs for which he does not have any logical
reasoning or proof. This is the reason that the Quran lays a lot of emphasis on the acquisition of the
knowledge about the outer world. It is because this knowledge is based on reasoning and is acquired
empirically through the use of experiments. There is no room here for emotional feelings and every
premise is presented on the basis of reasoning and proof (2:175). Those who oppose this knowledge are
also asked to present reasoning and logic in support of their position if they can, but this they have not
been able to do and cannot do (27:64).
The Quran is so assured in the truth of its message that it announces clearly and openly to present any
contrary evidence to the facts stated in the revelation (23:117). As such, the invitation of the Quran
towards Islam is because of the established and proven truths (12:108). These are rational and logical and
not just because of some egocentric belief.
“( ”ﺍَ ْﻟ َﻌﻠَ ُﻢal-alamu), “ُ( ”ﺍَ ْﻟ َﻌ َﻼ َﻣۃal-alama): a sign through which a thing can be recognized e.g. like a border
between two agricultural fields {R}.
“ٌ( ”ﻋ ََﻼ َﻣۃalamat) or “( ” َﻋﻠَ ٌﻢalama): the signs along the road that we put up as markers.
“( ” َﻋﻠَ ٌﻢalamu): a large mountain. Plural is “( ”ﺍَ ْﻋ َﻼ ٌﻡaalaam) as in (55:24).
“( ” َﻋﻠَ ٌﻢalum): a flag, because it helps one group to recognize another.
“( ” َﻣ ْﻌﻠَ ٌﻢmu’allam): a sign or effect that can lead to a way.
“( ”ﺍَ ْﻋﻠَ ُﻢaalamu): a camel whose upper lip is bisected or torn {R}.
“ﺱ
َ ( ”ﺍَ ْﻋﻠَ َﻢ ْﺍﻟﻔَ َﺮaalamul faars): coloured wool which ancient Arabs used to tie to their horses’ necks {T}.
“ُ ( ”ﺍَ ْﻋﻠَ َﻢ ﻧَ ْﻔ َﺴہaaalama naf’sahu): painted himself with colours which are used prior to entering a battle {M}.
From this “( ”ﻋَﺎﻟَ ٌﻢaalum) was culled, plural of which is “ َ( ”ﻋَﺎﻟَ ِﻤ ْﻴﻦaalameen) which we generally translate
to worlds or universe.
“( ”ﻋَﺎﻟَ ٌﻢalamun) means “( ” َﻣﺎﻳُ ْﻌﻠَ ُﻢ ﺑِ ٖہyulamu behi) like “( ”ﺧَﺎﺗَ ٌﻢkhatum) means “( ”ﻣﺎ ﻳ ُْﺨﺘَ َﻢ ﺑِ ٖہkhatuma behi) or
like “ ٌ( ”ﻗَﺎﻟَﺐqalib) means “( ”ﻣﺎ ﻳُ ْﻘﻠَﺐُ ﺑِ ٖہma yuqlibu behi).
Thus “( ” َﻣﺎﻳُ ْﻌﻠَ ُﻢ ﺑِ ٖہaalam behi): a thing through which knowledge can be acquired. Since the knowledge
about Allah is gained through things He has created in the universe, the universe came to be called as
“( ”ﻋَﺎﻟَ ٌﻢaalam).
The different angles and phases of the universe came to be called “( ”ﻋَﺎﻟَ ٌﻢaalam) as well. For instance:
“( ”ﻋﺎﻟﻢ ﺍﻧﺴﺎﻥalam-e-insaan): “world of humans”.
“( ”ﻋﺎﻟﻢ ﻣﺎءalam-e-maa): “world of water”
“( ”ﻋﺎﻟﻢ ﻧﺎﺭalam-e-naar): “world of fire”.
Whenever human beings are included with other things in the universe, they are held supreme {R}. It is
for this reason that a dynasty or nation is also called “( ”ﻋَﺎﻟَ ٌﻢaalam) as also an era and century are called
so. The Quran has used the word “ َ( ”ﻋَﺎﻟَ ِﻤ ْﻴﻦaalameen) often to mean nations. It also includes the
contemporary human beings of an era.
2:4

children of Israel were given ascendcy to their
contemporaries (due to their righteous conduct)

ِ
ﲔ
ﻓَ ﱠ
َ ْ ﻀﻠْﺘُ ُﮑ ْﻢ َﻋﻠَﯽ اﻟْ َﻌﺎﻟَﻤ

It also means different types of people or human beings in the world (15:70).
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This way “ َ( ” َﺭﺏّ ْﺍﻟ َﻌﺎﻟَ ِﻤ ْﻴﻦrabb-ul-aalameen) in (1:1) would mean the Sustainer of international humanity in
modern day language, i.e. the sustaining quality of Allah for all humans as at present and in future. It also
means the Sustainer of the entire universe, in which human beings are also included. It must be
understood that although the word “( ”ﻋَﺎ ﻟَ ٌﻢaalam) is used to mean the universe, the Arabs do not use this
word to include stones and rocks. The Arabs use this word for particular groups where the individuals are
intellectuals or close to be so.
Examples of this are:
“ﺍﻻ ْﻧ َﺴﺎ ِﻥ
ِ ْ ( ”ﻋَﺎﻟَ ُﻢaalamul insaaan): group of humans.
“( ”ﻋَﺎﻟَ ُﻢ ْﺍﻟ َﺤ ْﻴ َﻮﺍ ِﻥaalamul haiwaan): group of animals
“ﺕ
ِ ( ”ﻋَﺎﻟَ ُﻢ ﺍﻟﻨﱠﺒَﺎaalamun nabaat): group of vegetation.
It is obvious that work of the Almighty’s sustenance can be observed in these groups because their
members possess the ability to absorb Allah’s sustenance. This quality is most obvious in animals which
possess life, receive food, reproduce, etc.
Allah’s sustenance towards entire universe, or “( ” َﺭﺏﱡ ْﺍﻟ َﻌﺎﻟَ ِﻤ ْﻴﻨِ ْﯽrabb-ul aalameeni) should be manifested in
a palpable manner. It should not remain a mere thought or a concept. Only this understanding of the
meaning of Allah’s sustenance can evoke the emotion of praise towards Him. See heading (H-M-D).
The Quran says:
Allah bestowed the knowledge of the entire universe to
2:31
Adam
96:5
He taught Adam what he didn’t know before
66:4

taught him to write with the pen

55:3

taught him to speak and express himself

َﻋﻠﱠ َﻢ اََد َم ْاﻻَ ْﲰَﺎءَ ُﮐﻠﱠ َﻬﺎ

ِْ َﻋﻠﱠﻢ
اﻻﻧْ َﺴﺎ َن َﻣﺎ َﱂْ ﻳـَ ْﻌﻠَ ْﻢ
َ
اﻟﱠ ِﺬي َﻋﻠﱠ َﻢ ﺑِﺎﻟْ َﻘﻠَ ِﻢ
َﻋﻠﱠ َﻤﻪُ اﻟْﺒَـﻴَﺎ َن

All this does not mean that Allah taught every individual like a teacher instructs his students. It means
that Allah bestowed all these qualities to man, or created this ability in them.
A distinct example can be found in Surah Al-Ma’idah where it is said:
you teach your hunting dogs to fetch the pray, out of
5:4
the knowledge that Allah has endowed on you

ِ
ٰ
ُﳑﱠﺎ َﻋﻠﱠ َﻤ ُﮑ ُﻢ اﻟﻠّﻪ

It is obvious that Allah does not teach human beings the ways to train hunting dogs, but He has created
that ability in human beings through which they can develop their own ability to learn.
Thus a form of knowledge is that which the messengers get from Allah, i.e. the revelation, and the second
form of knowledge is the capability which has been granted to all humans, and any human being can avail
of it if he tries hard enough. While going through the Quran this difference between the two types of
knowledge should be kept well in mind i.e. the difference between celestial guidance and that which has
been ingrained in the human beings. This very difference can also be found between knowledge of a
messenger and an ordinary person. A messenger receives one kind of knowledge through the revelation to
which no person other than the messengers is privy, and the other type of knowledge is the human ability
in which the messenger’s status is like an ordinary human being. It is this status in which messengers
have been asked to consult other human beings (3:158).
Surah Al-Faatir says:
Have you not deliberated on the reality that Allah makes
35:27
the clouds pour rain and with this same rain makes
different kinds of fruits grow?
you can see different colour streaks in the mountains
35:27
which are red or black (are of different types and of
colour)
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ٍ أَ َﱂ ﺗَـﺮأَ ﱠن اﻟﻠﱠﻪ أَﻧْـﺰَل ِﻣﻦ اﻟ ﱠﺴﻤ ِﺎء ﻣﺎء ﻓَﺄَﺧﺮﺟﻨَﺎ ﺑِِﻪ َﲦَﺮ
ات
ْ َْ ً َ َ َ َ َ َ ْ
َ
ِ
ِ ِ
ﻒ أَﻟْ َﻮاﻧـُ َﻬﺎ
ٌ ﻴﺾ َوﲪٌُْﺮ ﳐُْﺘَﻠ
ٌ َِوﻣ َﻦ ا ْﳉﺒَ ِﺎل ُﺟ َﺪ ٌد ﺑ
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In the same way there are different kinds in humans and other living things and animals.
At such places it can be noted that the Quran has spoken about subjects that are purely scientific. After
this it is said:
It is a fact that only the knowledgeable among His
ِ
ِ
ِ َوِﻣ َﻦ اﻟﻨ
ﻚ
35:28
ﱠو ﱢ
َ ﻒ أَﻟْ َﻮاﻧُﻪُ َﻛ َﺬﻟ
ٌ اب َو ْاﻷَﻧْـ َﻌ ِﺎم ﳐُْﺘَﻠ
َ ﱠﺎس َواﻟﺪ
missionaries really take caution of Him
This means that these are the people who really learn about His laws and then they are aware of His
power and knowledge. It can be noted that the Quran has used the word “( ”ﻋﻠﻤﺎءulama) in the meaning of
“scientists”. The Quran lays a lot of importance on the knowledge of things. Details can be found in the
book titled “Letters to Salim”.

Ain-L-N

ﻉﻝﻥ

“( ” َﻋﻠَﻦَ ْﺍﻻَ ْﻣ ُﺮal-anal amr): a thing came to be known and the news travelled around.
“ ُ( ”ﺍَ ْﻟ ِﻌ َﻼﻥal-ilaan) or “ ُ( ”ﺍَ ْ ِﻻ ْﻋ َﻼﻥal-ai’laan): to do something openly {T}.
“ُ( ”ﺍَ ْﻟ َﻌ َﻼﻧِﻴَۃal’alaniyatu): obvious and manifest as opposite to “( ” ِﺳ ﱞﺮsirra) which means secretive (2:272)
{M, R}.
“( ”ﺍَ َﺳ ﱠﺮasarra) has come against “ َ( ”ﺍَ ْﻋﻠَﻦaa’lana) which means to cover something up. Hence it means to
talk openly about something (71:9).

Ain-L-W

ﻉﻝﻭ

“( ” ِﻋ ْﺪ ُﻭ ﺍﻟ ﱠﺸ ْﯽ ِءilwush shaiyee): the highest part of anything as against “( ” ِﺳ ْﻔ ٌﻞsiflun) meaning lowest.
“( ”ﺍَ ْﻟ َﻌ َﻼ ُءal-ala’oo): honor, loftiness.
“ُ( ”ﺍَ ْﻋ َﻼﻩaa’la’hu): great.
“( ”ﻋ َٰﺎﻟﯽ ﺑِ ٖہa’laa bihi), “ُ( ”ﺍِ ْﺳﺘَﻌ َْﻼﻩista’la’hu): climbed over something.
“( ”ﺍِ ْﺳﺘَﻌ ْٰﻠﯽis’taa’la): rose high or overpowered.
“ُ( ”ﺍَ ْﻋ َﻼﻩaalahu): raised him, or raised his status.
“( ”ﺗَ َﻌ ٰﺎﻟﯽta’ala): he rose (19:3).
“ُ ( ”ﺍَ ْﻟ ِﻌ َﻼ َﻭﺓal-i’lawatu): the extra and additional weight, it is also used in a sense of extra or from a top.
“( ” َﻣﺎ َﻋﻠَﻮْ ﺍma’a’lau): whatever they may overpower (17:7).
“( ” ُﻋﻠُ ﱞﻮuluwun): revolt (17:4), but when the same word is used for Allah then it means greatness and
loftiness (17:43).
“ َ( ”ﻋَﺎﻟِ ْﻴﻦaaleen): those who revolt or go against (23:46). The singular is “( ”ﻋَﺎ ٍﻝaalin) or “( ”ﺍَ ْﻟ َﻌﺎﻟِ ْﯽal-aalee),
and feminine form is “ٌ( ”ﻋَﺎ ﻟِﻴَۃaaliya).
“( ”ﻟَﺘَ ْﻌﻠُ ﱠﻦlata’lunna): surely you will revolt (17:2).
11:82

We turned its highest part into the lowest part

َو َﺟ َﻌ ْﻠﻨَﺎ َﻋﺎﻟِﻴَـ َﻬﺎ َﺳﺎﻓِﻠَ َﻬﺎ

“( ”ﺍَ ْﻟ ُﻤﺘَ َﻌﺎ ِﻝal’muta’aali): very lofty, of high rank (13:9)
“ﻠﯽ
ٰ ( ”ﺍَ ْﻻَ ْﻋal’aala): overpowering everything, the highest (87:1).
“( ”ﺍَ َﻻala): overpowered, one over another (23:91).
“ َ( ” ِﻋﻠﱢﻴﱡﻮْ ﻥilliyuna), “ َ( ” ِﻋﻠﱢﻴﱢ ْﻴﻦilliyeen): loftiness over loftiness (83:18-19).
Kitaboon Marqoom has described that “ َ( ” ِﻋﻠِﻴﱡﻮْ ﻥilliyuun) is “the record of deeds”, but such one that takes
a man towards loftiness.
Against this is “( ” ِﺳ ِﺠﻴّﻴ ٌْﻦsijjeen) a record which stultifies the development of human beings (83:7-9).
Surah An-Namal says:
Do not exalt yourselves against me but come to me in
27:31
submission
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ِ
ِِ
ﲔ
َ اَﱠﻻ ﺗَـ ْﻌﻠُ ْﻮا
َ ْ اﻋﻠَ ﱠﯽ َو اﺗـُ ْﻮﻧ ْﯽ ُﻣ ْﺴﻠﻤ
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“( ”ﺗَ ْﻌﻠُﻮْ ﺍta’lu) means to be rebellious and “ َ( ” ُﻣ ْﺴﻠِ ِﻤ ْﻴﻦmuslimeena) means to become faithful and obedient.
“( ”ﺗَ َﻌﺎ َﻝta’aala): this word is used when those in high places call on those in lower places, but due to
overuse this word started being used by all to mean call {M}.
Surah Al-Ahzaab says:
33:28
all you women come

ﲔ
َ ْ َﻓَـﺘَـ َﻌﺎﻟ

It must be noted that the basic meaning of the root is loftiness and overpowering, but overpowering is of
two types. One type is to overpower an oppressor and help the victims. This overpowering is laudable and
one of the basic traits of the believers. The other type of overpowering is to oppress the weak and make
them the target of one’s oppression. This sort of overpowering is despicable and an element of revolt.
This sort of overpowering has been likened to revolt, because in this one’s strength is used against the
directions of the Quran i.e. rebelling against Allah.
The Quran says about the believers:
do not be dishearten, you will overpower them at
3:138
last, because you have faith in Allah’s laws

ِ
َِ
ِِ
ﲔ
َ ْ َﻻَ ﻬﺗﻨُـ ْﻮا َوَﻻ َْﲢَﺰﻧـُ ْﻮا و اَﻧْـﺘُ ُﻢ ْاﻻَ ْﻋﻠَ ْﻮ َن ا ْن ُﮐْﻨﺘُ ْﻢ ُﻣ ْﺆﻣﻨ

Here we have reference to the overpowering which conquers false concepts and strengths, and then sets
up a just system based on egalitarianism. A believer can never remain overpowered by the deniers.
4:141

Allah will never let the unbelievers overpower the
believers

ِ ِ ٰ
ِِ
ًﲔ َﺳﺒِْﻴﻼ
َ ْ َوﻟَ ْﻦ َْﳚ َﻌ َﻞ اﻟﻠّﻪُ ﻟﻠْ َﮑﺎﻓ ِﺮﻳْ َﻦ َﻋﻠَﯽ اﻟْ ُﻤﺆﻣﻨ

It is possible that the believers may suffer a temporary setback (3:139) but it is impossible for the
unbelievers to remain in an overpowering situation over the believers for long. As such, if those who call
themselves believers or momineen remain under the domination of unbelievers for long, whether this
domination is of power, money or economic, then they should understand that according to the Quranic
definition they do not qualify as momineen.

ﻋ ٰﻠ ﯽ
َ

A’laa
This letter is used in many ways.
1) It means “on” or “over”, whether literally or figuratively:
23:22
you all mount on the ark
2:253

We have given you superiority over others

2) In the meaning of “near”:
20:10
or if I see a leader near that fire

اَْو اَ ِﺟ ُﺪ َﻋﻠَﯽ اﻟﻨﱠﺎ ِر ُﻫ ًﺪی

3) In the meaning of “despite”:
when they give money to others (through charity),
2:177
despite their great love towards their wealth
4) In the meaning of “from” or “of”:
83:2
when they take from people after due measurement
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ِ َْﻋﻠَﯽ اﻟ ُﻔﻠ
ﮏ ُْﲢ َﻤﻠُ ْﻮ َن
ٍ ﻀ ُﻬ ْﻢ َﻋ ٰﻠﯽ ﺑـَ ْﻌ
ﺾ
ﻓَ ﱠ
ُ ﻀﻠْﻨَﺎ ﺑـَ ْﻌ
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ﺎل َﻋ ٰﻠﯽ ُﺣﺒﱢ ِﻪ
َ َو اٰﺗٰﯽ اﻟْ َﻤ
اِذَا ا ْﮐﺘَﺎﻟُْﻮا َﻋﻠَﯽ اﻟﻨﱠﺎس
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5) In the meaning of “because of”:
You hold the system of Allah supreme because He has
given you guidance. (Because of guidance of the
2:185
Sustainer you should highlight the system of Allah.)
6) In the meaning of “in”:
28:15
he got in to the city when its residents were unaware

ﻟِﺘُ َﮑﺒﱢـُﺮْوا اﻟ ٰﻠّﻪَ َﻋ ٰﻠﯽ َﻣﺎ َﻫ َﺪا ُﮐ ْﻢ
ِ ْ وَد َﺧﻞ اﻟْﻤ ِﺪﻳْـﻨَﺔَ َﻋ ٰﻠﯽ ِﺣ
ﲔ َﻏ ْﻔﻠَ ٍﺔ ِﻣ ْﻦ اَ ْﻫﻠِ َﻬﺎ
َ َ َ

7) In the meaning of “with” or “about”:
it is incumbent upon me that I do not say anything
َﺣ ِﻘْﻴ ٌﻖ َﻋ ٰﻠﯽ اَ ْن ﻻَاَﻗـُ ْﻮ َل َﻋﻠَﯽ اﻟ ٰﻠّ ِﻪ اِﻻَا ْﳊَ ﱠﻖ
7:105
about Allah that is not true
Here “( ”ﻋ َٰﻠﯽ ﺍَ ْﻥ ﺍﻻَﺍَﻗُﻮْ َﻝala an alla aqul) means “( ”ﺑِﺎ َ ْﻥ ﻻَﺍَﻗُﻮْ َﻝbi’al la aqul) i.e. “I should not speak anything
but the truth”.
8) In the meaning of “up to”:
16:9
the moderate or straight path that reaches up to Allah
15:41

this straight path reaches up to Me.

9) In the meaning of “in front” or “face to face”:
so that you are trained or brought up before my eyes
30:39
(in front of me)
10) In the meaning of “against”:
20:61
at least you should not speak untruth about Allah
11) In the meaning of “according to” or “similar to”:
work according to your strength or work in your own
6:136
sphere

ِٰ
ﺼ ُﺪ اﻟ ﱠﺴﺒِْﻴ ِﻞ
ْ ََو َﻋﻠَﯽ اﻟﻠّﻪ ﻗ
ٰﻫ َﺬا ِﺻَﺮا ٌط َﻋﻠَ ﱠﯽ ُﻣ ْﺴﺘَ ِﻘْﻴ ٌﻢ
ِ
ﺼﻨَ َﻊ َﻋﻠَﯽ َﻋْﻴﻨِ ْﯽ
ْ َُوﻟﺘ
ًَﻻَﺗْـ َﻔﺘَـُﺮْوا َﻋﻠَﯽ اﻟ ٰﻠّ ِﻪ َﮐ ِﺬﺑﺎ
اِ ْﻋ َﻤﻠُ ْﻮوا َﻋ ٰﻠﯽ َﻣ َﮑﺎﻧَﺘِ ُﮑ ْﻢ

12) Sometime the word is additional and does not mean anything.
13) In the meaning of “through” or “via”:
O Lord, grant us whatever you have promised us
3:193
through the messengers

ﮏ
َ َِرﺑـﱠﻨَﺎ َواَﺗِﻨَﺎ َﻣﺎ َو َﻋ ْﺪﺗـﱠﻨَﺎ َﻋ ٰﻠﯽ ُر ُﺳﻠ

14) In the meaning of “against”. The Quran speaks of the rights and responsibilities of women:
َوَﳍُ ﱠﻦ ِﻣﺜْ ُﻞ اﻟﱠ ِﺬ ْی َﻋﻠَْﻴ ِﻬ ﱠﻦ
2:228
Whatever are their responsibilities, so are their rights
The letter “( ”ﻝlaam) is used to denote some benefit in the Arabic language. Against it “( ”ﻋ َٰﻠﯽala) is used.
15) In the meaning of “upon” as a sense of duty:
the truth is incumbent upon you
(you must speak the truth)
the reform of your personae is incumbent upon you
5:105
(you must always try to reform yourself)
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ﺼ ْﺪ ِق
َﻋﻠَْﻴ ُﮑ ْﻢ ﺑِﺎﻟ ﱢ
َﻋﻠَْﻴ ُﮑ ْﻢ اَﻧْـ ُﻔ َﺴ ُﮑ ْﻢ
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Amma

ﻋَ ﻤﱠ ﺎ

Ain-M-D

ﻉﻡﺩ

See heading “( ”ﻋ َْﻦan) and “( ” َﻣﺎmaa).

Ibn Faris says this root basically means solidity and straightness whether it is in things that can be felt or
in opinion and intent.
“( ”ﺍَ ْﻟ ُﻌ ُﻤﻮْ ُﺩal-umud) means the central wooden stake in a tent which supports the tent.
Its plural forms are “ٌ( ”ﺍَ ْﻋ ِﻤ َﺪﺓaamidatun), “( ” َﻋ َﻤ ٌﺪumadun) or “( ” ُﻋ ُﻤ ٌﺪumudun).
“( ”ﺍَ ْﻟ َﻌ َﻤ ُﺪal-amad) also means the columns of marble {T}.
The Quran says:
Allah has arranged planets in space with support of
13:2
invisible columns

ِ رﻓَﻊ اﻟ ﱠﺴ ٰﻤ ٰﻮ
ت ﺑِﻐَ ِْﲑ َﻋ َﻤ ٍﺪ ﺗَـَﺮْوﻧـَ َﻬﺎ
ََ

The columns which support the planets are of mutual gravity that cannot be seen with the naked eye.
“( ” َﻋ َﻤ ٌﺪamadan) is plural of “( ” ُﻋ ُﻤﻮْ ٌﺩumuud) or “( ” ِﻋ َﻤﺎ ٌﺩimaad).
Surah Al-Hamza says:
104:9
in long columns

ٍﻓِﯽ ﻋﻤ ٍﺪ ﱡﳑَﺪﱠدة
َ
ََ ْ

“( ”ﺍَ ْﻟ ُﻌ ُﻤﻮْ ُﺩal-umud): tribal chief who can be depended upon in different matters. It may also be used for the
head of the army.
“( ”ﻁَ ِﻮﻳْ ُﻞ ْﺍﻟ ِﻌ َﻤﺎ ِﺩtaweelul i’maad): a tall and hefty man.
“( ” ِﻋ َﻤﺎ ٌﺩi’maad): also means long and length.
Regarding the nation of Aad, the Quran says:
89:7
They were possessors of i’maad
There are different meanings to this:

ِ َاِرم ذ
ات اﻟْﻌِ َﻤ ِﺎد
ََ

“( ”ﺍَ ْﻟ ِﻌ َﻤﺎ ُﺩal-i’maad): a tall building. Its singular is “ٌ( ” ِﻋ َﻤﺎ َﺩﺓi’madah). This way it would mean the nation
which was the owner or possessor of big and tall buildings.
“( ” ِﻋ َﻤﺎ ٌﺩi’maddun) also means tents. Going by this the sentence would mean “people who stayed in tents”
{T}, or “people who were very tall” {T}.
Raghib says “( ”ﺍَ ْﻟ ِﻌ َﻤﺎ ُﺩal-i’maad) means a thing which is leaned against and depended upon.
As such, “ﺕ ْﺍﻟ ِﻌ َﻤﺎ ِﺩ
ِ ( ” َﺫﺍzaatil i’maad) would mean the possessor of those things on which they relied upon
{R}.
“ُ( ”ﺍَ ْﻟ ُﻌ ْﻤ َﺪﺓal-umdatuh): something that can be relied or depended upon {M}.
“( ”ﺍَ ْﻟ َﻌ ْﻤ ُﺪal-amd) or “( ”ﺍَﻟﺘﱠ َﻌ ﱡﻤ ُﺪat-ta’ammud): the work that is undertaken with a purpose and intent. This has
been used against “” (khata-un) in (3:92-93) and (33:5).
For the meaning of “( ”ﻗﺘﻞ ﻋﻤﺪqatali umad) and “( ”ﻗﺘﻞ ﺧﻄﺎqatali khata), see heading (Q-T-L).
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ﻉﻡﺭ

“ُ( ”ﺍَ ْﻟ ِﻌ َﻤﺎ َﺭﺓal-imaratu), is the opposite of “ ٌ( ” َﺧ َﺮﺍﺏkharab) which mean to make desolate and destroy. As
such, “ٌ( ” ِﻋ َﻤﺎ َﺭﺓimaratun) would mean to habitat.
“( ”ﺍَ ْﻟ ُﻌ ُﻤ ُﺮal-umur): the time or period during which a body and soul stay together {M}.
ّ ٰ ُ( ” َﻋ ﱠﻤ َﺮﻩammarhul laah): Allah extended his life span {T}.
“ِﷲ
Ibn Faris says this root has two meanings:
1) Lasting and extension of time
2) Something that can be raised or extended, whether it is a voice or something else.
Surah Al-Baqrah says:
2:9
may he be allowed to live a thousand years

ﻒ َﺳﻨَ ٍﺔ
َ ْﻟَ ْﻮ ﻳـُ َﻌ ﱠﻤُﺮ اَﻟ

“ﺽ
َ ْ( ”ﺍَ ْﻋ َﻤ َﺮ ْﺍﻻَﺭaa’maral arz): found the land inhabited.
“ُ( ”ﺍَ ْﻟ ِﻌ َﻤﺎ َﺭﺓal-imarahtu): that which is needed for inhabiting a land.
“ُ( ”ﺍَ ْﻟ ُﻌ ْﻤ َﺮﺓal-umratu): to go to an inhabited place. It also means to perform Hajj or go around the Ka’ba.
“( ”ﺍِ ْﻋﺘَ َﻤ َﺮi’tamara): to perform pilgrimage Umra (2:158).
“ﺏ
ِ ْ( ”ﺗَ ْﻌ ِﻤ ْﻴ ُﺮ ﺍﻟﺜﱠﻮta’meerut tawb): to weave a fine cloth.
“( ”ﺍَ ْﻟ َﻌ ْﻤ ُﺮal-amru): way of life.
The Quran says:
15:72
your way of life is testimony to this truth

ک اِﻧـﱠ ُﻬ ْﻢ ﻟَ ِﻔ ْﯽ َﮑْﺮَﻬ ِﺗِ ْﻢ ﻳـَ ْﻌ َﻤ ُﻬ ْﻮ َن
َ ﻟَ َﻌ ْﻤُﺮ

Usually the Arabs use “ک
َ ( ”ﻟَ َﻌ ْﻤ ُﺮla-amruka) when they swear by life and existence of somebody.
The Quran says:
it is not the work of those who attribute partners to
9:17
Allah to inhabit the mosques of Allah

ِ ِ
ﲔ اَ ْن ﻳـَ ْﻌ ُﻤُﺮْوا َﻣ ٰﺴ ِﺠ َﺪ اﻟ ٰﻠّ ِﻪ
َ ْ َﻣﺎ َﮐﺎ َن ﻟﻠْ ُﻤ ْﺸ ِﺮﮐ

The mosque is the center of a system which is entirely based upon the Quranic balues. Those who include
man-made laws along with these laws can’t be the inhabitants of these mosques. That is why the Quran
has called the mosque that was built to create differences within the believers as a fuel of hell (9:106107). Sectarianism too is a form of attributing man-made laws to Allah (30:32).
Surah At-Toor says:
52:4
an inhabited home

ِ واﻟْﺒـﻴ
ﺖ اﻟْ َﻤ ْﻌ ُﻤ ْﻮِر
َْ َ

Hence it means a place to be kept inhabited, or a place which will always remain inhabited, or will never
become desolate or deserted. This has been said for the building of Ka’ba.
The Quran has mentioned the progeny of Imran or “( ”ﺁﻝ ﻋﻤﺮﺍﻥaal imran) in (3:32). It is said that Imran
was the name of messenger Moosa’s father. Therefore “( ”ﺁﻝ ﻋﻤﺮﺍﻥaal imran) means the children of
Israel.
ُ ( ”ﺍِ ْﻣ َﺮimra’a’tu Imran) in (3:34) means the woman or wife of Imran.
“ َﺍﺕ ِﻋ ْﻤﺮَﺍﻥ
“ َ( ”ﺍِ ْﺑﻨَﺖَ ِﻋ ْﻤﺮَﺍﻥibnatu Imran): a girl of the descendants, or daughter of Imran (66:12), i.e. Mariam, mother
of Isa (Jesus).
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ﻉﻡﻕ

ُ ( ”ﺍَ ْﻟ َﻌ ْﻤal-amq), “ﻖ
ُ ( ”ﺍَ ْﻟ ُﻌ ْﻤal-umuq) or “ﻖ
ُ ( ”ﺍَ ْﻟ ُﻌ ُﻤal-umuq): all mean the depth of a well etc.
“ﻖ
ٌ ( ” َﻋ ْﻤamqun) actually means the distance downwards or depth.
Raghib says that “ﻖ
ٌ ( ” ُﻋ ْﻤumq) means the depth or length of a road, or
Ibnul Araabi says with reference to Ibn Faris that “ﻖ
the depth and width of a well.
The Quran says:
22:27
from every distance

ِﻣ ْﻦ ُﮐ ﱢﻞ ﻓَ ﱟﺞ َﻋ ِﻤْﻴ ٍﻖ

ُ ( ”ﺍَ ْﻟ ُﻌ ْﻤal-umq) and “ُ ( ”ﺍَ ْﻟ َﻌ َﻤﺎﻗَۃal-amaqah) both mean to be long, to be at a distance and
Muheet says that “ﻖ
to be spreading, as well as being deep {M}.

Ain-M-L

ﻉﻡﻝ

“( ” َﻋ َﻤ ٌﻞamal): work, skill, expertise and work with cleverness. Some linguists think that word “” َﻋ َﻤ ٌﻞ
(amal) is more intense or particular than ‘deed’.
This is because the word “( ” َﻋ َﻤ ٌﻞamal) is used to mean a continuous struggle and that is why the word is
not used for Allah, but rather “( ”ﻓَ َﻌ َﻞf’ala). The difference between “( ”ﻓَ َﻌ َﻞfa’ala) and “( ” َﻋ ِﻤ َﻞamila) has
been made clear under heading (F-Ain-L).
Raghib says that it means any act committed with intent by a living being.
As against the word “( ” َﻋ َﻤ ٌﻞamila) which can be used for animals even if they have committed the act
without intent, and even by plants. But the word “( ” َﻋ َﻤ ٌﻞam’al) is seldom used for them {T}.
Muheet has said that some linguists and the author of dictionaries think that “( ” َﻋ َﻤ ٌﻞamal) is a
comprehensive form of “( ” ِﻋ ْﻠ ٌﻢilm) or knowledge. As under heading (F-Ain-L) it has been said that for
“( ” َﻋ َﻤ ٌﻞamal) to be used for “( ” ِﻋ ْﻠ ٌﻢilm) or knowledge is a necessary condition {M}.
“( ” َﻋ َﻤ ٌﻞamala): work that has not been undertaken only in the spur of a moment but is always done in a
particular way.
“( ”ﻋَﺎ ِﻣ ٌﻞaamil): one who does a work or commits an act. The plurals are “ َ( ”ﻋَﺎ ِﻣﻠُﻮْ ﻥaamiloon) and “ َ”ﻋَﺎ ِﻣﻠِ ْﻴﻦ
(aamileen).
9:60

ِِ
ﲔ َﻋﻠَْﻴـ َﻬﺎ
َ ْ َواﻟْ َﻌﺎﻣﻠ

those who collect tax

The Quran speaks about the result of deeds or “( ”ﺍَ ْﻋ َﻤﺎﻝaamaal) i.e. for the deeds that a man does with a
purpose and intent.
16:97

Any man or woman, who performs righteous deeds, is
definitely given a goodly live and they shall be amply
rewarded for the good work that they have been doing.

ِ
ِ ِ ﻣﻦ ﻋ ِﻤﻞ
ُﺻﺎﳊًﺎ ﻣ ْﻦ ذَ َﮐ ٍﺮ اَْو اُﻧْـﺜٰﯽ َوُﻫ َﻮ ُﻣ ْﺆ ﻣ ٌﻦ ﻓَـﻠَﻨُ ْﺤﻴِﻴَـﻨﱠﻪ
َ َ َ َْ
ِ
َﺣ ٰﻴﻮًة ﻃَﻴﱢﺒَﺔً َوﻟَﻨَ ْﺠَﺰﻳـَﻨﱠـ ُﻬ ْﻢ اَ ْﺟَﺮُﻫ ْﻢ ﺑَﺎ ْﺣ َﺴ ِﻦ َﻣﺎ َﮐﺎﻧـُ ْﻮا ﻳـَ ْﻌ َﻤﻠُ ْﻮ َن

The focal point of the Quran teachings is developing conviction and doing righteous deeds. This means to
accept the permanent values and then believing and acting within these values knowing that these will
result in the desired results as noted in the Quran– this is called Islam. It is important to continue doing it
with persistence and full intent – this is what this root means i.e. keep doing it because this will always
result into postive results.
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“( ”ﺍَ ْﻟ َﻌ ﱠﻢal-amma): brother of the father i.e. uncle.
The plurals are “( ”ﺍَ ْﻋ َﻤﺎ ٌﻡaamaam), “ٌ( ” ُﻋ ُﻤﻮْ َﻣۃumumah) and “( ”ﺍُ ُﻋ ﱞﻢa’oomma).
ٌ ( ” َﻋ ﱠﻤammaat).
“ُ ( ”ﺍَ ْﻟ َﻌ ﱠﻤۃal-ammatu): sister of the father i.e. aunt. Its plural is “ﺎﺕ
Raghib says the word has actually been culled from “( ” ُﻋ ُﻤﻮْ ٌﻡumum) which means to be included.
Ibn Faris says its basic meanings are many such as length or tallness and height.
“( ”ﺍَ ْﻟ َﻌ ِﻤ ْﻴ ُﻢal-ameem): a tall plant.
“ٌ( ” َﻋ ﱠﻤۃammat): a tall date tree.
“ً ( ” َﻋ ﱠﻢ ﺍﻟ ﱠﺸ ْﯽ ُء ُﻋ ُﻤﻮْ ﻣﺎammash shhaiyee umuma): the thing became common, i.e. all the people were included
in it.
“ُ ( ”ﺍَ ْﻟ َﻌﺎ ﱠﻣۃal-aamma): ordinary people.
“ُ( ”ﺍَ ْﻟ ِﻌ َﻤﺎ َﻣۃal-imamatu): anything that is worn or tied around the head {T, R}.
The Quran says:
4:23
father’s sisters (has been forbidden to wed)

َﻋ ّٰﻤﺘُ ُﮑ ْﻢ

Ain-M-He

ﻉﻡﻩ

“ٌ( ” َﻋ َﻤۃamatah): to roam hither and thither in surprise or consternation after losing the way but not
knowing which road or path is the right one.
“( ”ﺍَﺭْ ﺽٌ َﻋ ْﻤﮩَﺎ ُءarzun amha-u): the land which does not possess any milestones or directions.
ْ َ( ” َﺫﮨَﺒzahabat ibiluhul ummaha) is said when somebody loses his camels without any trace
“ﺖ ﺍِﺑِﻠُہُ ْﺍﻟ ُﻌ ﱠﻤﮩٰﯽ
{T, M}.
Ibn Faris says its basic meanings are surprise and wonderment at having very little clue as to the right
direction or path. In other words it means that a man is at a loss to understand what he should or should
not do, and because of this he is confused and worried.
Lataif-ul-Lugha therefore says that the blindness of insight is called “ٌ( ” َﻋ َﻤہamah) and blindness of
eyesight is called “( ”ﻋَﻤ ًﯽam’a).
Raghib and Zamakhshri say “َﻤﯽ
ً ( ”ﻋam’a) can be used for the blindness of insight as well as eyesight
The Quran says:
24:61 blindness of eyesight
2:18

ﺲ َﻋﻠَﯽ ْاﻻَ ْﻋ ٰﻤﯽ َﺣَﺮ ٌج
َ ﻟَْﻴ
ْﻢ ﻋُ ْﻤ ٌﯽ
ُ
ٌ ﺻ ﱞﻢ ﺑُﮑ

Deaf, dumb and blind of insight

“( ” َﻋ ِﻤہَ ﻓُ َﻼ ٌﻥamiha fulan) is said when a person seems at a loss to present proof or valid argument or
reasoning and therefore he seems bamboozled or surprised at this {T, M}.
Surah Al-Baqrah says:
2:15 After loosing direction are bewildered

ﻓِ ْﯽ ﻃُ ْﻐﻴَﺎ�ِِ ْﻢ ﻳـَ ْﻌ َﻤ ُﻬ ْﻮ َن

It denotes the condition of consternation after having lost the way and to be worried on that account.
Surah Al-Muminoon says that these people are:
23:74 Those who have moved away from the right path
23:75

Bewildered after loosing direction
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This makes the meaning of “ٌ( ” َﻋ َﻤہamahun) clear i.e. to be worried because one has moved away or lost
the way to the right path.

Ain-M-Y

ﻉﻡی

“( ” َﻋ ِﻤ َﯽamiya), “( ”ﻳَﻌْﻤٰ ﯽya’myaa), “( ”ﻋَﻤ ًﯽa’mya): to be blind in both eyes. If a person is blind in one eye
only, he cannot be called “( ”ﺍَ ْﻋﻤٰ ﯽaama).
Lataif-ul-Lugha says the loss of insight is called “ٌ( ” َﻋ َﻤہa’mah) and the loss of eyesight is called “َﻤﯽ
ً ”ﻋ
(amya).
“( ”ﺍَ ْﻟ َﻌﻤٰ ﯽal-ama): loss of insight. See heading (Ain-M-He).
“ٌ( ” َﻋ ِﻤﻴﱠۃamiyyatun): to become wayward or lose the way, to become adamant on falsehood.
“( ”ﺍَ ْﻻَ ْﻋ َﻤﺎ ُءal-aama’o): desolate lands with no sign of habitation.
“( ”ﺍَ ْﻻَ ْﻋ َﻤﻴَﺎ ِﻥal-aamayaan): destruction wreaked by fire and flood. When these two calamities come they do
not see if the good are caught up in their devastation or the bad. They take their course unseeingly or
blindly without consideration for anyone.
“( ”ﺍَ ْﻟ َﻌﺎ ِﻣ ْﯽal-aami): a person who cannot find the way {T}.
“( ” َﻋ ِﻤ َﯽ َﻋﻠَ ْﻴ ِہ ْﺍﻻَ ْﻣ ُﺮamiya alihil amr): so and so matter became unclear and doubtful for him {M}.
“ُ( ”ﺍَ ْﻟ َﻌ َﻤﺎﻳَۃal-amayatu): waywardness, doggedness and waywardness. It also means the last part of a dark
night {T}.
Ibn Faris says this root basically means to cover or hide.
Lissan-ul-Arab says “ َ( ”ﻗَﻮْ ٌﻡ َﻋ ُﻤﻮْ ﻥqoumun amoon) is a nation that is unable to assess the situation
correctly or becomes unable to do so.
The Quran says:
17:72

the man who is blind in this world shall also be blind in
the hereafter

ِ
ِِ ِ
ﺿ ﱡﻞ
َ ََوَﻣ ْﻦ َﮐﺎ َن ﻓ ْﯽ ٰﻫﺬﻩ اَ ْﻋ ٰﻤﯽ ﻓَـ ُﻬ َﻮ ﻓ ْﯽ ْاﻻَ َﺧَﺮِة اَ ْﻋ ٰﻤﯽ َوا
ًَﺳﺒِْﻴﻼ

Fara says the meaning of this verse is that a person or a nation which is devoid of bliss in this world shall
be devoid of any bliss in the hereafter as well, i.e. he/nation will be so wayward that they will move very
far away from the right path.
The truth is that in this verse “ًﺿﻞﱡ َﺳﺒِ ْﻴﻼ
َ َ( ” َﻭﺍwa azallu sabeela) has made the meaning of “( ”ﺍَ ْﻋﻤٰ ﯽaama)
clear. It is used for a person who loses the right path and goes far away and becomes a victim to hunger,
thirst, deprivation and poor conditions, and in fact cannot enjoy the blessings of life in this world. Such a
person can find no landmark to salvation.
This has been explained by the Quran at another place where it has said:
ِ
ِ
ِ
whoever moves away from the Divine Laws will be
َ ًض َﻋ ْﻦ ذ ْﮐ ِﺮ ْی ﻓَﺎ ﱠن ﻟَﻪُ َﻣﻌْﻴ َﺸﺔ
َ َوَﻣ ْﻦ اَ ْﻋَﺮ
ُﺿﻨْﮑﺎً ﱠو َْﳓ ُﺸُﺮﻩ
20:124 deprived of the economic benefits (in this world) and We
ﻳـَ ْﻮَم اﻟْ ِﻘ ٰﻴ َﻤ ِﺔ اَ ْﻋ ٰﻢ
shall raise him blind on the Day of judgment
As such, by leaving aside the laws of Allah we meet deprivation and humiliation in this world, and
anyone whose life is so miserable in this world will have a bad hereafter as well (as two are linked as
detailed in the Quran).
The Quran says: “ﯽ
ُ ” (soomun bookmun umyun) in (2:18). “ً( ” ُﻋ ْﻤﻴَﺎﻧﺎumyana) here means blind.
ٌ ﺻ ﱞﻢ ﺑُ ْﮑ ٌﻢ ُﻋ ْﻤ
ٌ َ( ” ُﻋ ْﻤﻴumyanoon) are the plurals of “ﯽ
“( ”ﺍَ ْﻋﻤٰ ﯽaama) and “ﺎﻥ
ٌ ( ” ُﻋ ْﻤumyun).
Surah Taha uses the word “ﺼ ْﻴ ٌﺮ
ِ َ( ”ﺑbasir) opposite to “( ”ﺍَ ْﻋﻤٰ ﯽaama) in (20:125).
Surah Al-Anaam has said that whoever lives according to the light of the Divine Message is “ﺼ ْﻴ ٌﺮ
ِ َ”ﺑ
(basir). This means that anyone who does not live by the message is “( ”ﺍَ ْﻋﻤٰ ﯽaama) (6:50).
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ْ (al-ama) against “( ”ﺍَ ْﻟﮩُﺪَیal-huda) in (41:17). Here the meaning of
Surah Ha-Meem-Sijdah uses “”ﺍﻟ َﻌﻤٰ ﯽ
“( ”ﺍَ ْﻋﻤٰ ﯽal-ama) is to lose the right way.
Verse (27:81) says that disrespect is blindness. In verse (13:16) it is said that anyone who does not believe
in the truths of the Quran is blind or “( ”ﺍَ ْﻋﻤٰ ﯽaama).
Surah Al-Qasas says:
28:66 matters have become doubtful on them
11:28

ِ ْ َﻓَـ َﻌ ِﻤﻴ
ُﺖ َﻋﻠَْﻴﻬ ُﻢ ْاﻻَﻧْـﺒَﺎء
ﺖ َﻋﻠَﻴْ ُﮑ ْﻢ
ْ َﻓَـ ُﻌ ﱢﻤﻴ

such distinct reasoning is not seen by you

Surah Al-Hajj describes similar condition as having the eyes of the heart or mind blinded:
To see the truth in front of one’s eyes and still not to see
ﺼ ُﺪ ْوِر
22:46
ب اﻟﱠﺘِ ْﯽ ﻓِﯽ اﻟ ﱡ
ُ ﺗَـ ْﻌ ٰﻤﯽ اﻟْ ُﻘﻠُ ْﻮ
the facts clearly.
As such, just as our eyes need sunlight to see things clearly, so does our intellec need light of the
revelation. In other words, if there is no sunlight then the eyes become blind and cannot see, and same
way does intellect if there is no light of the revelation.
The same is applicable at a group level I,e, when nations which remain blind by not living according to
the light of the revelation are denuded of the blessings of this life. A nation whose present is dark
ultimately has similar future in store i.e. what we sow so shall we reap. It is not necessary that a nation
which has a very ‘bright’ present also shall have a future that will be equally pleasant or bright. However,
it is a must that a nation which can lay claim to a bright future can only have it through a bright present.
This is because a nation which goes by the laws of Allah and enjoys the blessings in this world can also
do good deeds in this world which can ensure a bright future in the hereafter as well. The Quran says that
the malaikah or the instruments of Allah were made to bow before Adam. Thus the status of momin is
that all the forces in nature are subservient to him and man can employ them for his benefit and for the
benefit of all humanity, if he makes effort. Contrary to this the nation or the individual who cannot master
the elements of nature cannot even reach the status of a human being, leave alone the status of a momin.
But the individual or nation which can attain the status of a man but not a momin will have a blissful life
in this world, but not have anything in the hereafter. The life of this world and of the hereafter both can be
blissful for a righteous believer who master the forces of nature and live a life according to the revelation.

Un

ﻋَ ْﻦ

The term “( ”ﻋ َْﻦun) is used in a lot of meanings, for instance:
1)
24:63

ُِﳜَﺎﻟُِﻔﻮ َن َﻋ ْﻦ اَْﻣ ِﺮﻩ
ْ

they oppose His orders

2) To go from one place to another, to transfer, to move away:
23:47 they are ones to move away from this path
fear left Ibrahim and went away
I travelled away from the city and went far away from
there

ِ ﺼﺮ
اط ﻟَﻨَﺎ ﮐِﺒُـ ْﻮ َن
َ َﻋ ِﻦ اﻟ ﱢ
ِ ِ
ع اِﺑْـَﺮا ِﻫْﻴ ٌﻢ
ُ ﺐ َﻋ ْﻦ اﺑْـَﺮاﻫْﻴ َﻢ اﻟﱠﺮْو
َ َذ َﻫ
ت َﻋ ِﻦ اﻟْﺒَـﻠَ ِﺪ
ُ َﺳﺎﻓَـ ْﺮ

3) In the meaning of “in return” or “from”:
on that day no person shall make any concession or be
2:48
able to atone on behalf of another person

ٍ ﻳـَ ْﻮﻣﺎً َﻻ َْﲡ ِﺰ ْی ﻧـَ ْﻔﺲ َﻋ ْﻦ ﻧـَ ْﻔ
ﺲ َﺷﻴْﺌًﺎ
ٌ

11:74

4) In the meaning of “because” or “due to” as in:
we are not going to stop worshiping our idols just because
11:53
you ask us to
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5) In the meaning of “up” or “later”:
you will go upwards from one state to another or you will
84:19
pass onto another state after being in one state
6) In the meaning of “from”:
42:45 And it is He Who accepts repentence from his servents .

ﱭ ﻃَﺒَﻘﺎً َﻋ ْﻦ ﻃَﺒَ ٍﻖ
ﻟَﺘَـ ْﺮَﮐ ُ ﱠ
ِﻫﻮاﻟﱠ ِﺬی ﻳـ ْﻘﺒﻞ اﻟﺘـﱠﻮﺑﺔَ ﻋﻦ ِﻋﺒ ِﺎدﻩ
َ ْ َ َْ ُ َ َ ْ َ ُ

7) In the meaning of “through”:
he does not include anything (in the Quran) from his own
53:3
desires

َﻣﺎ ﻳـَﻨْ ِﻄ ُﻖ َﻋ ِﻦ ا ْﳍَٰﻮی

This means that whatever the messenger says in the Quran is not his own thoughts but the saying of Allah
which is transmitted to him through the revelation.
8) In the meaning of “with”, “through” or “via”, or “with the help of’:
threw or shot the arrow with the help of the bow

ﺖ ﺑﺎِﻟْ َﻘ ْﻮ ِس
ُ ﺖ َﻋ ِﻦ اﻟْ َﻘ ْﻮ ِس ﻳﻌﻨﯽ َرَﻣْﻴ
ُ َرَﻣْﻴ

9) It is also used in the meaning of “in”.
10) It is sometime additional or redundant in a sentence. The dictionary has the examples of the above
two cases.

Ain-N-B

ﻉﻥﺏ

“ ُ( ”ﺍَ ْﻟ ِﻌﻨَﺐal-inb) the singular of which is “ٌ( ” ِﻋﻨَﺒَۃinabatah) means grapes. It is also used to mean the grape
vine as well as the fruit itself {T, R}. “ ٌ( ”ﺍَ ْﻋﻨَﺎﺏa’naab) is the plural of “ ٌ( ” ِﻋﻨَﺐinab).
“ ُ( ”ﺍَ ْﻟ ِﻌﻨَﺐal-inb): wine made from grapes.

Ain-N-T

ﻉﻥﺕ

ُ ْ( ”ﺍَ ْﻟ َﻌﻨُﻮal-anoot): a hill which is difficult to climb.
“ﺕ
Ibn Faris says that there is the sense of struggle, demolition and pain in the basic meaning of this root,
and has no connotation of comfort and rightness or correctness in it. As such, it also has the connotation
of weakness and difficulty and hard work.
“( ” َﻋﻨِﺖَ ْﺍﻟ َﻌ ِﻈ ُﻢanital azm): the bone became weak and broke.
ْ ( ” َﻋﻨِﺘanitat yadhu): his hand broke.
“َﺖ ﻳَﺪ ُٗﻩ
ﱠ
“( ” َﻋﻨﺘ َٗہanatahu): put him into a difficulty or delegated some work to him which was difficult {T}.
ٌ ( ”ﺍِ ْﻋﻨinat) means to burden a man with more work than he can handle.
Ibnul Arabi says “َﺎﺕ
The author of Mafardaat says that “ٌ( ” َﻣ َﻌﺎ ْﻧﺘَۃma’aanatahun) almost means the same as “ٌ” ُﻣ َﻌﺎﻧَ َﺪﺓ
(mu’anadatun) which means continuous struggle and enmity but “ٌ( ”ﻣﻌﺎﻧَﺘَۃma’anatun) is more
comprehensive because it also holds the element of fear and killing. As such, “( ” َﻋﻨَﺖَ ﻓُ َﻼ ٌﻥanta fulanun) is
said when a man gets entangled in affairs which have the chance of killing or devastation {R}.
The Quran says:
49:7
you would be in difficulty or devastation
they really want you to face misery or be annihilated or
3:117
destroyed
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About sexual relations it has been said in Surah An-Nisa:
these are orders for stopping one from stepping into a
4:25
destructive state

ِ َ ِذَاﻟ
ِ
ﺖ
َ َﮏ ﻟ َﻤ ْﻦ َﺧﺸ َﯽ اﻟْ َﻌﻨ

ٌ ( ” َﻋﻨanatun) is a comprehensive word which imparts the sense of chaos, sin, annihilation or
“َﺖ
destruction, error, slip up, cruelty, oppressiveness, excess, hard labor and facing difficulty {T}.

Ain-N-D

ﻉﻥﺩ

“( ” َﻋﻨَ َﺪanad), “( ” ِﻋﻨَ َﺪinad), “( ” ُﻋﻨَ َﺪunad), “( ” ُﻋﻨُﻮْ ﺩًﺍunuda), “ْﻖ
ِ ( ” َﻋ ِﻦ ﺍﻟﻄﱢ ِﺮﻳanit tareeq): he moved away from
the path, moved aside, got separated, or went back on.
Ibn Faris says this root holds meaning of exceeding limit and of losing right path.
“ُ ﺕ ﺍﻟﻨﱠﺎﻗَۃ
ِ ( ” َﻋﻨَ َﺪanadatin naaqa): she-camel separated herself from the other camels and grazed by herself.
“( ” َﻋﻨَ َﺪ ﺍﻟ ﱠﺮ ُﺟ ُﻞanadar rajul): the man rebelled and knowingly rejected that which was the truth and opposed
it.
“( ” َﻋﻨِ ْﻴ ٌﺪanidun): such a man that rebels and knowingly rejects or opposes the truth.
“( ”ﺍَ ْﻟ َﻌﺎﻧِ ُﺪal-aanidu): the camel which leaves or moves away from the path.
“ُ( ”ﺍَ ْﻟ ُﻤ َﻌﺎﻧَ َﺪﺓal-mu’aanadahu), “( ”ﺍَ ْﻟ ِﻌﻨَﺎ ُﺩinaad): to be separated, to leave, oppose continuously.
“( ” َﻋﻨَ َﺪ ﺍﻟ ﱠﺮ ُﺟ ُﻞ ﻋ َْﻦ ﺍَﺻْ َﺤﺎﺑِ ٖہanadir rajulu un as’habhi): he changed his path during the journey and left his
friends, or was left behind by his friends.
“ْﻖ
ِ ( ”ﻋَﺎﻧِ َﺪﺓُ ﺍﻟﻄﱠ ِﺮﻳaanidaatut tareeq): the way which is removed to one side or away from the right path.
“( ”ﺍَ ْﻟ َﻌﻨَ ُﺪal-anadu): to obstruct, to come in between {T}.
The Quran says:
74:16 he was rebellious towards Our laws
14:15

اِﻧﱠﻪُ َﮐﺎ َن ِ ٰﻻﻳٰﺘِﻨَﺎ َﻋﻨِﻴْ ًﺪا
ﺎب ُﮐ ﱡﻞ َﺟﺒﱠﺎ ٍر َﻋﻨِْﻴ ٍﺪ
َ َو َﺧ

every oppressor and rebel was annihilated or destroyed

َﻋ ﻨ ْ ﺪ
ِ

Inda
“( ” ِﻋ ْﻨ َﺪinda) is a pronoun and means near.
43:85

the knowledge about the ‘moment’ is with Allah

4:78

From Allah’s side
tell them that which you are in such a hurry to witness is
not with me

58.6

Ain-N-Q

ِ ِ
ﺎﻋ ِﺔ
َ ﻋْﻨ َﺪﻩُ ﻋ ْﻠ ُﻢ اﻟ ﱠﺴ
ِﻣ ْﻦ ِﻋْﻨ ِﺪ اﻟ ٰﻠّ ِﻪ
ﻗُ ْﻞ ﻟَ ْﻮ اَ ﱠن ِﻋﻨْ ِﺪ ْی َﻣﺎ ﺗَ ْﺴﺘَـ ْﻌ ِﺠﻠُ ْﻮ َن ﺑِِﻪ

ﻉﻥﻕ

Ibn Faris says that this root basically means to sell, whether it is on a height or on land.
ٌ ( ”ﺍَ ْﻋﻨَﺎaa’naaq) means neck.
ُ ُ( ”ﺍَ ْﻟ ُﻌﻨal-unuqu), the plural of which is “ﻕ
“ﻖ
ْ
“َﺎﻕ
َ ْ( ”ﻓَﺎﺿْ ِﺮﺑُﻮْ ﺍ ﻓَﻮfazribu fauqal aa’naaq): hit them on the neck i.e. the head (8:12). It also means a
ِ ﻕ ﺍﻻَ ْﻋﻨ
big group or party.
ُ ( ”ﺍﻻَ ْﻋﻨَﺎal-aanaqu): those who remain in front. It also means the bigwigs of the nation {T}.
“ﻕ
26:4

the bigwigs of their nation shall become humble and bow
before you (submit to you)
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Ain-N-K-B

ﻉﻥکﺏ

ُ ْ( ”ﺍَ ْﻟ َﻌ ْﻨ َﮑﺒُﻮal-ankabuut): spider.
“ﺕ
The Quran has likened the attitude and machinations of those who attribute partners to Allah as the web
of a spider (29:41) which can be demolished easily by the finger or some straw i.e. it is so flimsy. The
beliefs of these people are based on superstition and unawareness and therefore the intellect and reasoning
based on rational thinking can expose them easily.
‘Shirk’ means to think that there are more than one powers or personalities which are working within this
universe and that there are more than one law designed by these powers which are at work. But the truth
is that the laws made by the one and only Allah is at work in the entire universe. As such, it follows
necessarily that in the world of humans too, only one law made by Allah should be at work. In any case if
there were more than one law at work, then necessarily they would clash with each other very often. To
accept only one Allah and only His laws means belief in the oneness of Allah. This is a very concrete
concept of life. As against this, every other concept is nothing but a flimsy thing just as a spider’s web.

Ain-N-W

ﻉﻥﻭ

Ibn Faris says that the basic meanings of this root word are
1) To wish for something very intensely
2) Humbleness
3) For something to come out in the open or become manifest.
Regarding humbleness “( ”ﺍَ ْﻟ َﻌ ْﻨ ُﻮal-unwu) or “( ”ﺍَ ْﻟ َﻌﻨَﺎ ُءal-ana’o) means to be imprisoned, or to become
faithful or obedient.
“ُ( ”ﺍَ ْﻟ َﻌ ْﻨ َﻮﺓal-anwatu): extreme anger or forcible.
Taj-ul-Uroos says “ٌ( ” َﻋ ْﻨ َﻮﺓanwatun) means to take something forcibly, but Ibn Saida has said that it also
means love. Thus this word seems to have two opposite meanings i.e. anger and forcible but at the same
time it means obedient and faithful {T}.
Muheet says that “( ” َﻋﻨَﺎ ﺍﻟ ﱠﺸ ْﯽ َءanish shaiyun) means that he made the thing manifest {M}.
“ ْﺕ ﺗَ ْﻌﻨُﻮ
ِ ﺖ ْﺍﻻَﺭْ ﺽُ ﺑِﺎﻟﻨﱠﺒَﺎ
ِ َ( ” َﻋﻨanatil arzu bin nabaati ta’nu): the land or soil made plants manifest {T}.
The Quran says:
the people will stand up to establish the system of Allah
20:111
and work voluntarily for its success with all their heart

ِ َو ﻋﻨ
ﺖ اﻟْ ُﻮ ُﺟ ْﻮﻩُ ﻟِْﻠ َﺤ ﱢﯽ اﻟْ َﻘﻴُـ ْﻮِم
َ َ

Some people have translated it to mean “to bow or submit” but others have translated it to mean “to stand
up and work” or “struggle”. This meaning encompasses the overwhelming-ness of the laws of Allah and
the obedience of those who submit to Him. It can be said with reference to being manifest, that the hidden
talents of these people will also become manifest in this process.
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Ain-He-D

ﻉﻩﺩ

“( ”ﻋ َِﮩ َﺪ ﺍﻟ ﱠﺸ ْﯽ ُءahidash shaiy’o): to protect and look after something continuously, to oversee it
permanently. Going by these meanings of “( ” َﻋ ْﮩ ٌﺪahdun), the word also started being used for that firm
pact where overseeing of which is necessary {M}.
When this word is followed by “( ”ﺍِ ٰﻟﯽila) then it means “an order” {T} like:
2:145 We ordered Ibrahim

َﻋ ِﻬ ْﺪﻧَﺎ اِٰﻟﯽ اِﺑْـَﺮا ِﻫْﻴ َﻢ

Ibn Faris says if “( ”ﺍِ ٰﻟﯽila) is used after this word then it means that one is advised or counselled to
protect a thing which he has been entrusted with.
Raghib says it means to make someone vow to something and make him liable to protect it.
“( ” َﻋ ْﮩ ٌﺪahdun): responsibility and sanctuary {T}.
2:142
2:41
7:102

We cannot fulfill this responsibility for one who becomes
rebellious of Our laws
fulfill the promise that you have made to Me and I will fulfill
the responsibilities that I have undertaken on your behalf
We have found many of them to be not faithful to their
promise.

ِ ُ َﻻﻳـﻨ
ِِ
ﲔ
ََ
َ ْ ﺎل َﻋ ْﻬﺪی اﻟﻈﱠﺎﻟﻤ
ِ اَوﻓُـﻮا ﺑِﻌﻬ ِﺪی اُو
ف ﺑِ َﻌ ْﻬ ِﺪ ُﮐ ْﻢ
ْ ْ َْ ْ ْ
َوَﻣﺎ َو َﺟ ْﺪﻧَﺎ ِﻻَ ْﮐﺜَ ِﺮِﻫ ْﻢ ِﻣ ْﻦ َﻋ ْﻬ ٍﺪ

“( ” َﻋ ْﮩ ٌﺪahdun): fidelity {T}.
“ٌ( ” ُﻋ ْﮩ َﺪﺓuhdatun): responsibility {T}.
“( ” َﻋ ْﮩ ٌﺪahd): declarations of kings and rulers.
“( ” َﻋ ْﮩ ٌﺪahd): familiarity or meeting.
“( ”ﻋ َِﮩ َﺪ ﺍﻟ ﱠﺸ ْﻴ َﺊahidash shaiyee): recognized a thing {T}.

Ain-He-N

ﻉﻫﻥ

“ ُ( ”ﺍَ ْﻟ ِﻌ ْﮩﻦal-ihnu): colored wool, wool colored in different colors.
“ُ( ”ﺍَ ْﻟ ُﻌ ْﮩﻨَۃal-uhnatu): breaking of a tree branch, or to break without being separated from the tree.
“ ُ( ”ﺍَ ْﻟ َﻌ ِﺎﮨﻦal-aahinu): a pauper, one whose limbs are loose {T, R}.
“َﺎﮨ ٌﻦ
ِ َ( ”ﻗqazibun aaheenoon): a piece of wood which is bent and weak.
ِ ﻀﻴْﺐٌ ﻋ
Ibn Faris says it basically means softness and facility.
The Quran says:
70:9
the mountains will become like multicoloured wool
101:5

coloured wool which has been thrashed

ﺎل َﮐﺎﻟْﻌِ ْﻬ ِﻦ
ُ ََوﺗَ ُﮑ ْﻮ ُن ا ْﳉِﺒ
اَﻟْﻌِ ْﻬ ِﻦ اﻟْ َﻤْﻨـ ُﻔ ْﻮ ِش

This means coloured wool that has been taken apart. Hence verse (70:9) is pointing towards a terrible
broken down condition of mountains.
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Ain-W-J

ﻉﻭﺝ

“( ”ﻋَﻮ َﺝawija) or “( ”ﻳَ ْﻌ َﻮ ُﺝya’waju) means to be crooked.
“ﺽ
ِ ْ( ”ﺍَ ْﻟ ِﻌ َﻮ ُﺝ ﻓِﯽ ْﺍﻻَﺭal-ewaju fil arz): for the ground to be uneven.
“ُ( ”ﻋَﺎ َﺝ َﻋ ْﻨہaaja unhu): returned from him, returned, abstained {T}.
“( ” َﻣﺎﺍَ ُﻋﻮْ ُﺝ ﺑِ َﮑ َﻼ ِﻣ ٖہma’aaooj bi kalmihi): I am not enamored with what he says;
“( ”ﺍِ ْﻧ َﻌﺎ َﺝ َﻋﻠِ ْﻴ ِہal-aaja aliaihi): he turned towards him {M}.
Raghib says:
“( ”ﺍَ ْﻟ َﻌ َﻮ ُﺝal-awaju) means the crookedness which can be seen by the naked eye, like the inequities in
society and the crookedness of life.
“( ”ﺍَ ْﻟ ِﻌ َﻮﺍ ُﺝal-iwaju): crookedness which can be understood through insight and comprehension, like the
inequities of the society and the lopsidedness of life in general {R}.
Ibn Faris says:
“( ”ﺍَ ْﻟ َﻌ َﻮ ُﺝal-awaju) means the crookedness in a straight thing like a wall or a piece of wood.
“( ”ﺍَ ْﻟ ِﻌ َﻮ ُﺝal-ewaju): crookedness that is present in a hidden thing like some matter or affair.
Surah Al-Kaif says about the Quran:
this is a code of life which has no crookedness (no ambiguity, simple and clear
18:1
to understand)

ًَوَﱂْ َْﳚ َﻌ ْﻞ ﻟَﻪُ ِﻋ َﻮﺟﺎ

Against it has come “ً ( ”ﻗَﻴﱢﻤﺎqayiman) in (18:2) which means stability. About its opponents it has been
said:
7:45
they want that this straight path may develop unevenness and complexities
ًﻳـَْﺒـﻐُ ْﻮﻧـَ َﻬﺎ ِﻋ َﻮﺟﺎ
Quran says that when the revolution of the Quran comes, all crookedness and inequities of the bigwigs
shall be smoothed out. They will lose all their vigor and pomp (20:105-107). At this time they will follow
the man in whose invitation there is no crookedness (20:108).
There are no turns and twists in the right path to which the Quran points. It is straight forward, but the
vested interests want to create complexities in it for no apparent reason -their own desires and interests
prevent them to come to the Quran (28:50).

Ain-W-D

ﻉﻭﺩ

“( ”ﺍَ ْﻟﻌَﻮْ ُﺩal-audu): returned. Some say that “( ”ﺍَ ْﻟﻌَﻮْ ُﺩal-aud) means to restart some work all over again i.e.
from the beginning.
Raghib and Zamikhshri say that “( ”ﺍﺑﺘﺪﺍءibtidaa) is also used to mean to do something for the first time.
Muheet has supported this contention, and as proof presented the statement of the messenger Shoaib in
which he told the opponents:
If we agree to accept your way of life then it would mean
ﻗَ ِﺪ اﻓْـﺘَـَﺮﻳْـﻨَﺎ َﻋﻠَﯽ اﻟ ٰﻠّ ِﻪ َﮐ ِﺬﺑﺎً اِ ْن ُﻋ ْﺪﻧَﺎ ﻓِ ْﯽ ِﻣﻠﱠﺘِ ُﮑ ْﻢ
7:89
that we are making false allegations against Allah
Here “َ ( ” ُﻋ ْﺪﻧﺎudna) does not mean to go back to their religion because Shoaib was never one of their
religion in the first place. As such, it means that “we will never accept your religion” {T, M}, but this
verse has another aspect as well which must be noted. The plural pronoun has been used in this sentence
which shows clearly that the answer is from the tribe of Shoaib and the messenger Shoaib is not included
in it although the answer is purportedly in his words. This means that this answer is expressing the views
of his group. If this meaning is taken then “َ ( ” ُﻋ ْﺪﻧﺎudna) would mean to return because Shoaib’s
companions used to harbor the beliefs of these opponents previously.
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The author of Taj-ul-Uroos says that “( ”ﻋﺎﺩaad) means to return but it is also said to mean “it happened”,
no matter if he was earlier like that or not.
The Quran says:
58:3
again they revert to what they had said earlier

ﰒُﱠ ﻳـَ ُﻌ ْﻮُد ْو َن ﻟِ َﻤﺎ ﻗَﺎﻟُْﻮا

“( ”ﻋَﺎ ِء ٌﺩaa’idun): someone who returns, the plural of which is “ َ( ”ﻋَﺎ ِء ُﺩﻭْ ﻥaaidoon) (44:15).
“( ”ﺍَﻋَﺎ َﺩaa’ada), “( ”ﻳُ ِﻌ ْﻴ ُﺪyu’eedu): to return (85:13). It may also mean to take one all the way to the
destination because “( ” َﻣ َﻌﺎ ٌﺩma’aadun) also means destination, last point or result.
Surah Al-Qasas says:
28:85 Return to the destination

ک اِٰﻟﯽ َﻣ َﻌ ٍﺎد
َ ﻟََﺮا ﱡد

Here it would mean to return because the messenger Muhammad would eventually return to the city of
Mecca where he had once been ostracized by the unbelievers. It also means birth place and home country
{T}. If “( ” َﻣ َﻌﺎ ٌﺩma’aad) is taken to mean the wanted destination, then it would be more appropriate because
a messenger is free from considerations of a home country. The environment which is conducive for his
mission and the spread of the revelation becomes home for him (The universe belongs to Allah). As such,
the messenger Muhammad’s return to Mecca was not a travel back to his homeland but the completion of
his mission. However it is clear that “( ”ﻳُ ِﻌ ْﻴ ُﺪyueed) does not mean repetition, but to complete a thing by
passing it through different phases. One who does this is called “ ( ” َﺭﺏﱞrabb) in this context. See heading
(R-J-Ain).
“ُ ( ”ﺍَ ْﻟ َﻌﺎ ِء َﺩﺓal-aa’idatu): favor and good treatment, kindness and benefit {T}.
As such, it is said:
“ﮏ
َ ( ” ٰﮨ َﺬﺍ ْﺍﻻَ ْﻣ ُﺮ ﺍَ ْﻋ َﻮ ُﺩ َﻋﻠَ ْﻴhaazal amru aa’oodu alaika): this work or profession is more beneficial for you.
“( ”ﻓُ َﻼ ٌﻥ َﻣﺎﻳُ ْﺒ ِﺪی ُء َﻭ َﻣﺎ ﻳُ ِﻌ ْﻴ ُﺪfulanun ma yubdioo yueedu wama yueed): that man has no strategy or plan and
hence he cannot do it the first time nor repeat it {T}.
“( ”ﺍَ ْﻟ ُﻤ ِﻌ ْﻴ ُﺪal-mueedu): a man who can do a work and has become a habitual of it.
“( ”ﺍَ ْﻟ ُﻤ ِﻌ ْﻴ ُﺪmueedun): a male camel who travels repeatedly but does not get tired. It also means a man of
who is experienced and wise {T}.
Ibn Faris says that “( ”ﺍَﻋَﺎ َﺩ ﻟِ ْﻼ َء ْﻣ ِﺮa’ada lil aamar) means “to possess the strength to do some work”.
The above explanations clearly show that “( ”ﻳُ ْﺒ ِﺪی ُءyubdi) or “( ”ﻳَ ِﻌ ْﻴ ُﺪyueed) in (85:13) does not only mean
repetition and intent but also to possess the full might and ability to take something to completion.
For the meaning of “ٌ( ” َﻣ ْﺒﺪَﺃmabdaa’) and “( ” َﻣ َﻌﺎ ٌﺩma’aad), see heading (B-D-A).
“( ”ﺍَ ْﻟ ِﻌ ْﻴ ُﺪal-eedu): the time when happiness or sorrow returns {T}.
“( ”ﺍَ ْﻟﻌُﻮْ ُﺩal-ood): every thin or fine piece of wood, as well as wooden fuel {T, M}.
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Ain-W-Dh

ﻉﻭﺫ

“( ”ﻋَﺎ ِء ٌﺫaa’i’zun): every female who has recently given birth to a child. Plural is “( ” ُﻋﻮْ ٌﺫoozoon) {T, M}.
ْ ( ”ﻋَﺎ َﺫaazat bi walidiha): for a mother to stay with her child for protection when a child is young
“ﺕ ﺑِ َﻮﻟَ ِﺪﮨَﺎ
{T}.
“( ”ﺍَ ْﻟ ُﻤ َﻌ ﱠﻮ ُﺫal-mu’awwazu): the grazing field of camels which is near inhabited houses, so that camels can
be watched. With regard to this meaning “( ”ﺗَ َﻌ ﱠﻮ َﺫtu’awwaza) and “( ”ﺍِ ْﺳﺘَ َﻌﺎ َﺫista’aaz) would mean to find
sanctuary with someone, or to be safe in his protection.
“( ”ﻋَﺎ َﺫ ﺑِﺎﻟ ﱠﺸ ْﯽ ِءaaza bish shaiyee): to stick to something, i.e. hang on to it for life and to adopt it
permanently {T, M}.
The party which establishes the system of Allah in this world always needs the support and goodwill of
the laws of Allah. But in the early days when there are few people and the opponents are strong and large
in number, the protection of Allah’s laws and His Sustenance is very much required just like a newly born
needs the protection and sustenance from its mother.
This is the stage for which it is said:
113:1 Declare that I am in protection of the Sustainer of the universe
114:1

Declare that I am in protection of the Sustainer of the mankind

ب اﻟْ َﻔﻠَ ِﻖ
ﻗُ ْﻞ اَﻋُ ْﻮذُ ﺑَِﺮ ﱢ
ِ ب اﻟﻨ
ﱠﺎس
ﻗُ ْﻞ اَ ُﻋ ْﻮذُ ﺑَِﺮ ﱢ

This is instruction to always stick to the system and laws of Allah, and never to give them up, and to
come under their protection at the slightest sign of danger, and in this way be safe from the machinations
of the opposing and rebellious forces.
It has been mentioned above that in the beginning the establishment of Allah’s system needs special help
and support of Allah’s laws and “( ”ﺗﻌﻮﺫtaa’wooz), but this does not mean that once the system is firmly
established the “( ”ﺗﻌﻮﺫta’aw’wooz) or protection and sustenance of Allah’s laws is no more needed. The
protection against rebellious emotions and predilections, and safety from rebellious forces is present with
every breath of life. In short, in the beginning one has to revert to the center even for the small matters ,
but when the system is firmly established with trained and experienced team of people, then small
dangers and risks are easily managed locally and automatically. However, the reference to the Quranic
values is maintained on a continuous basis as this serves as a standard for all times. Any deviation from
this standard means that compromise will set in and the system will commence to go into decline just like
disease setting its feet in the body and if goes untreated will harm it irretrievably.
Surah An-Nahal says:
And when you recite this Quran ask for aa’ooz of Allah
16:98 from Shaitanir rajeem (asking for protection from Allah
against all the forces whether known or unknown)

ِ َﻓَﺎِ َذا ﻗَـﺮأْت اﻟْ ُﻘﺮاٰ َن ﻓَﺎﺳﺘَﻌِ ْﺬ ﺑِﺎﻟ ٰﻠّ ِﻪ ِﻣﻦ اﻟﺸﱠﻴﻄ
ﺎن اﻟﱠﺮِﺟْﻴ ِﻢ
ْ
ْ ْ َ َ

Traditionally this is taken to mean that when you start reading or reciting the Quran then you must say
“( ”ﺍﻋﻮﺫaa’ooz), or pray for protection against the devil. But the actual meaning is that in order to stay
linked to the Quran it is incumbent upon man to not become an ally of rebellious and oppressive forces
including ones’ own emotions and desires.
It has been further explained in the next verse:
the oppressive forces can never prevail upon those who
16:69 are believers and firmly rely on the protection of the
laws of Allah

ِ
ﺲ ﻟَﻪُ ُﺳﻠْ ٰﻄ ٌﻦ َﻋﻠَﯽ اﻟﱠ ِﺬﻳْ َﻦ اٰ َﻣﻨُـ ْﻮ َو َﻋ ٰﻠﯽ َﻬ ﱢﺑِ ْﻢ ﻳـَﺘَـ َﻮﱠﮐﻠُ ْﻮ َن
َ ْاﻧﱠﻪُ ﻟَﻴ

This was the way by which the messenger Moses found protection from the oppressive forces of the
pharaoh and he said:
I seek the protection of the Sustainer from the
ِ
ت ﺑَِﺮﺑﱢ ْﯽ َوَرﺑﱢ ُﮑ ْﻢ ِﻣ ْﻦ ُﮐ ﱢﻞ ُﻣﺘَ َﮑ ﱢٍﱪ
40:27
ُ ﱢﯽ ُﻋ ْﺬ
ْ اﻧ
oppressiveness of every powerful and arrogant man.
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The foregoing is the real meaning of “( ”ﺗَﻌَﻮﱡ ٌﺫta’aw’wazun), i.e. to be linked with the system more strongly
when there is danger and follow the laws of Allah more intensely. As against this the meaning of “”ﺗَﻌَﻮﱡ ٌﺫ
(ta’aw’wuz) is generally taken simply to mean that we have to recite the word “( ”ﺍَ ُﻋﻮْ َﺫaoozu) before
recitation of the Quran or to make “( ”ﺗَﻌ ِْﻮﻳْﺬta’weez), a written verse and tie the piece of paper around our
necks for protection as a talisman. But if we consider the real meaning of “( ”ﺗَﻌ ِْﻮﻳْﺬta’weez) then we will
see that there is great change in the meaning. It is true that reciting the Quran is necessary from time to
time for believers so that it can be read, understood and be acted upon. But by performing every good
deed, especially things pertaining this way of life, we should first seek the protection of Allah from all
ّٰ
dark forces, and for that we must say “”ﻋُﻮْﺫُ ﺑِﺎ ہﻠﻟِ ِﻣﻦ ﺍﻟ ﱠﺸ ْﻴﻄَﺎ ِﻥ ﺍﻟ ﱠﺮ ِﺟﻴ ِْﻢ
(aa’oozo bil laahi minash shaituwanir
rajeem). This means “I seek protection of Allah from the machinations of the oppressive forces”, then it
is only a way of expressing the emotions, but it is not right to believe that the real aim is only to repeat
these words.
Words are only a means of expressing emotion, but not the end purpose.
“( ”ﺍﻋﻮﺫaa’ooz) and “( ”ﺑﺴﻢ ﷲbismillah) i.e. seeking protection of Allah and asking for His kindness
before beginning anything good are the announcement or manifest of the training.
The Quran says:
anyone who rejects all those rebellious forces and accepts
2:257 only the laws of Allah, has latched onto a very
dependable support that can never fail

Ain-W-R

ِ ِٰ ِ
ِ
ﮏ
َ اﺳﺘَ ْﻤ َﺴ
ْ ﻓَ َﻤ ْﻦ ﻳﱠ ُﮑ ْﻔ ْﺮ ﺑِﺎﻟﻄﱠﺎ ُﻏ ْﻮت َوﻳـُ ْﺆ ﻣ ْﻦ ﺑِﺎﻟﻠّﻪ ﻓَـ َﻘﺪ
ِ
ِ
ﺼ َﺎم َﳍَﺎ
َ ﺑِﺎﻟْ ُﻌ ْﺮَوة اﻟْ ُﻮﺛْـﻘٰﯽ َﻻ اﻧْﻔ

ﻉﻭﺭ

“( ”ﺍَ ْﻟ َﻌ َﻮ ُﺭal-awaru): loss of eyesight in one eye.
“( ”ﺍَ ْﻋ َﻮ ُﺭaa’waru): one eyed. It also means a crow because among the Arabs, a one eyed man and a crow
are thought to bring bad luck. The word is also used to mean a weak, a coward, and a foolish man who
has never done any good deed. It also means a man giving directions who is himself not aware of the right
direction.
“( ”ﺍَ ْﻻَ ْﻋ َﻮ ُﺭ ِﻣﻦَ ْﺍﻟ ُﮑﺘُﺐal’aaoozu minal kutub): a book whose words have been rubbed off.
“ُﻕ
ِ ( ”ﺍَ ْﻻَ ْﻋ َﻮ ُﺭ ِﻣﻦَ ﺍﻟﻄﱡﺮal’aaoozi minat tarqi): a road without any milestone or any other sign.
“( ”ﺍَ ْﻟ َﻌﺎ ِء ُﺭal-aaeeru): everything that hurts eyes.
“ُ ( ”ﺍَ ْﻟﻌَﻮْ َﺭﺓal-auratu): a breach on border which can be used by the enemy for an attack.
Kitaab-ul-Ashfaaq says that “( ”ﻋَﻮْ َﺭﺓُ ْﺍﻟﻘَﻮْ ِﻡauratul qoum) means a place from which a nation fears an
enemy attack.
Surah Al-Ahzaab says “ٌ( ”ﺍِ ﱠﻥ ﺑُﻴُﻮْ ﺗَﻨَﺎ ﻋَﻮْ َﺭﺓinna buyutana auratun) in (33:13) which means this very thing.
Ibn Faris has also written that “ُ ( ”ﺍَ ْﻟﻌَﻮْ َﺭﺓal-auratu) means everything that is vacant or in an empty state
which makes its overseeing necessary.
“( ”ﺍَ ْﻋ َﻮ َﺭﺍﻟ ﱠﺸ ْﯽ ُءaa’wazash shjaiyee): for something to become so manifest that it can be attacked by another.
“ُ ( ”ﺍَ ْﻟﻌَﻮْ َﺭﺓal-auratu): every discrepancy which makes prone to fear. It also means everything which
invokes shame and modesty, or that which is the cause of distaste. It also means a place of shame of a
woman or a man.
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The Quran says:
24:31 sexuality of women

ِ
ﱢﺴ ِﺎء
َ َﻋ ْﻮَرات اﻟﻨ

This leads to sex related things of women which are generally not spoken about. At another place it is
said that it is used to describe the time before the early hours of the morning, and after the night prayer,
and in the afternoon when you take rest to straighten your back.
24:58

during these three times your hidden parts are not fully
covered

ٍ ث ﻋﻮر
ت ﻟَ ُﮑ ْﻢ
َ ْ َ ُ َﺛَﻼ

The meaning of this verse is that at these times your privacy must be ensured.

Ain-W-Q

ﻉﻭﻕ

ُ ْ( ”ﺍَ ْﻟﻌَﻮal-auqu): to stop, to give back. It also means a man who has no good in him, as well as a man
“ﻕ
who stops others from doing good.
ُ ( ”ﻋَﺎﻗَﻨِ ْﯽ َﻋ ِﻦ ْﺍﻻَ ْﻣ ِﺮ ﺍﻟﱠ ِﺬیْ ﺍَﺭ ْﺩaaqani anil amril lazi adtu): he stopped or prevented me from doing what I had
“ﺕ
intended to do.
ُ ( ”ﺍَﻟﺘﱠﻌ ِْﻮ ْﻳat-ta’weeq): to prevent.
“ﻖ
ٌ ( ” ُﻣ َﻌ ﱢﻮmu’awwiq): someone who prevents {T, M, R}.
“ﻕ
The Quran has used “ َ( ”ﺍَ ْﻟ ُﻤ ْﻌ ﱢﻮﻗِ ْﻴﻦal-mu’awwaqeen) in (33:18).
ُ ( ” َﻋ َﻮﺍ ِءawaa’eequd dahr): the vicissitudes of life which make a man concentrate on himself or his
“ﻕ ﺍﻟ ﱠﺪﮨ ِْﺮ
own problems and prevent him from other engagements {T, M, R}.
ُ ْ( ”ﻳَﻌَﻮya’auqu) was the name of an idol of the tribe of Kananah. Some say that this was the name of an
“ﻕ
idol during the time of messenger Nooh (71:23).

Ain-W-L

ﻉﻭﻝ

“( ”ﺍَ ْﻟﻌَﻮْ ُﻝal-aul): anything that is a burden on man that overwhelms him and burdens him {R}.
“ً ( ”ﻋَﺎ َﻝ ﺍﻟ ﱠﺸ ْﯽ ُء ﻓُﻼَﻧﺎaalash shaiyee-u fulana): that which burdened and worried him, overwhelmed him.
“( ”ﺍَ ْﻟ ِﻌﻴَﺎ ُﻝal-iyaalu): the expenses for which a man is responsible; under whose burden a man is laboring.
“( ”ﺍَﻋَﺎ َﻝ ﺍﻟ ﱠﺮ ُﺟ ُﻞa’aalar rajul): that man became one with many children, and also that he became a pauper
and deprived.
“ ُ( ”ﻋَﺎ َﻝ ْﺍﻟ ِﻤ ْﻴﺰَﺍﻥaa’lal meezanu): the scale needed some weight as its scales had become lopsided and
uneven. From here it started meaning to do injustice.
“( ”ﻋَﺎ َﻝ ﻓِﯽ ﺍﻟْ ُﺤ ْﮑ ِﻢaala fil hukm): he was not just in deciding a matter {T, Kitab-ul-Ashfaaq}.
In surah An-Nisa where more than one wife has been allowed to meet the needs in an emergency, like
during a war time or some other emergency in a society, it has also been said that if you feel that you will
be unable to do justice with each wife then only have one wife. The Quran has put strong emphasis on
justice and any act which can lead one to injustice will affect the self-development and the Quran
accordingly cautions us against this. Our conduct in this life will decide where we go in the hereafter and
these injunctions must be seen in this context.
After that it has been said “ﮏ ﺍَ ْﺩ ٰﻧﯽ ﺍَ ﱠﻻ ﺗَﻌُﻮْ ﻟُﻮْ ﺍ
َ ِ( ” َﺫﺍﻟzalika adna alla ta’oolu) in (4:3). One meaning of this
verse is that “you should not move away from the truth”. The other meaning is “lest you are burdened by
having a large family” {T}. Also see the heading (Ain-Y-L).
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Ain-W-M

ﻉﻭﻡ

“( ”ﺍَ ْﻟﻌَﻮْ ُﻡal-aumu): to swim.
“( ”ﺍَﻟ ﱠﺴ ْﺒ ُﺢas-sabhu): to swim with your head above water, and in which the swimmer does not take a dive.
“( ”ﺍَ ْﻟﻌَﻮْ ُﻡal-aumu): to swim under water.
“ُ ( ”ﺍَ ْﻟ َﻌﺎ َﻣۃal-aamatu): a small boat which can be used to cross a river.
“( ”ﺍَ ْﻟ َﻌﻮﱠﺍ ُﻡal-awwaam): a fast horse {T}.
The Quran says about the celestial bodies:
36:40 every one of them is swimming (floating) on its axis

ٍ َُﮐ ﱞﻞ ﻓِﯽ ﻓَـﻠ
ﮏ ﻳَ ْﺴﺒَ ُﺤ ْﻮ َن
ْ

This “swim” led to the meaning of “year” i.e. the time in which the sun completes its revolution {R}.
Taj-ul-Urooj says that “( ”ﺍَ ْﻟ َﻌﺎ ُﻡal-aam) and “ُ( ”ﺍَﻟ ﱠﺴﻨَۃas-sanah) differ because “ُ( ”ﺍَﻟ ﱠﺴﻨَۃas-sanah) means the
year when there is drought, whereas “( ”ﺍَ ْﻟ َﻌﺎ ُﻡal-aam) is said when the year is fruitful and there is
contentment {T}. But this is not a rule.
Some say that “ُ ( ”ﺍَﻟ ﱠﺴﻨَۃas-sanah) means a solar year and “( ”ﺍَ ْﻟ َﻌﺎ ُﻡal-aam) means a lunar year.
That is why “( ”ﺍَ ْﻟ َﻌﺎ ُﻡal-aam) is considered smaller compared to “ُ ( ”ﺍَﻟ ﱠﺴﻨَۃas-sanah).
Surah Al-Ankabut says about the messenger Nooh:
29:14 He tarried among them a thousand years less fifty

ِ ِﻓَـﻠَﺒ
ِ ٍِ
ًﲔ َﻋﺎﻣﺎ
َ
َ ْﺚ ﻓْﻴ ِﻬ ْﻢ اَﻟ
َ ْ ﻒ َﺳﻨَﺔ اﱠﻻ ﲬَْﺴ

Here both “ٌ ( ” َﺳﻨَۃsinatah) and “( ”ﻋَﺎ ٌﻡaam) have been used.
As per Raghib “ٌ( ” َﺳﻨَۃsaanat) is the time of difficulties and “( ”ﻋَﺎ ٌﻡaam) the time of happiness {T}.
For further explanation see heading (S-N-W).

Ain-W-N

ﻉﻭﻥ

“( ” َﻋﻮْ ٌﻥaun): help, also helper {M}.
ٌ ( ” َﻋ َﻮawanun): middle aged, i.e. a man between his younger days and old age {T}.
“ﺍﻥ
The Quran says:
2:68
That cow is neither young nor old but in between.

ِ ْ َض و َﻻﺑِﮑْﺮ َﻋﻮا ٌن ﺑـ
ِ
ﮏ
َ ِﲔ ذَاﻟ
َ ٌ َ ٌ َﻻ ﻓَﺎر

“ٌﺎﻭﻧَۃ
ِ ( ” ُﻣﺘَ َﻌmutaa’winatun): a woman who is not young but her body is well knit and does not reflect the
age {T}, i.e. she does not have the flamboyance of early adulthood, nor the effervescence of young age,
nor the weaknesses of old age. She has reached the maturity of middle age as far as her mind is concerned
but her body is still very attractive.
“ َ( ”ﺍِ ْﺳﺘَﻌَﺎﻥista’aan): to wish for moderation and balance for oneself and seek somebody’s helped to
achieve this end (1:4). By this count Allah is called “ ُ( ”ﺍَ ْﻟ ُﻤ ْﺴﺘَ َﻌﺎﻥal-musta’aan) in (21:112).
“ َ( ”ﺍَﻋَﺎﻥa’aan): to help somebody (18:95).
“ َ( ”ﺗَ َﻌﺎ َﻭﻥta’aawun): to help one another, or to co-operate (5:2).
Keeping the above given meaning of “ َ( ”ﺍِ ْﺳﺘَﻌَﺎﻥista’ana) in mind, verse (1:4) gets very clear:
we spend all our might and capability according to the
ِ
ِ
ِ
ﲔ
1:4
laws of Allah and want moderation within ourselves
ُ ْ ﺎک ﻧَ ْﺴﺘَﻌ
َ ﺎک ﻧـَ ْﻌﺒُ ُﺪ َواﻳﱠ
َ اﻳﱠ
through them
Hence it means the moderation that has both maturity and beauty in proper balance. These two wishes go
to make a cycle for our life and turn our capabilities with the help of laws of Allah into a perfect balance
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and make us use our abilities according to the laws of Allah, through which the universal humanity can
attain that balance. This attained through resolute obedience of the Quranic values.
That is why it has been said:
through resolution and salaat, achieve the maturity and
2:45
balance in your capabilities

ِﺼ ٰﻠﻮة
ﺼ ِْﱪ َواﻟ ﱠ
َوا ْﺳﺘَﻌِْﻴـﻨُـ ْﻮا ﺑِﺎﻟ ﱠ

Only this way you can be successful and only by this way you can be helped. This begets the help of
Allah (47:7).
Wherever cooperation has been exhorted in the Quran in the works of virtue, this will mean the same cooperation as noted earlier. If someone lacks some ability, then he should be helped in overcoming the
weaknesses and this can be turned into his strengths through training and help.

Ain-Y-B

ﻉیﺏ

“ ُ( ”ﺍَ ْﻟ َﻌﻴْﺐal-aibu): fault, slackness, that which is not right.
“َﺎﺏ ﺍﻟ ﱠﺸ ْﯽ ُء
َ ( ”ﻋaabash shaiy’o): that thing became faulty.
“( ” ِﻋ ْﺒﺘُ ٗہibtuhu): I made it faulty, I found fault with it {T}.
Surah Al-Kaif says:
18:79 I wanted to make it faulty

ت اَ ْن اَ ِﻋْﻴﺒَـ َﻬﺎ
ُ ﻓَﺎََرْد

“( ”ﺍَ ْﻟ َﻌ ْﻴﺒَۃُ ِﻣﻦَ ﺍﻟ ﱠﺮ ُﺟ ِﻞal-aibatu minar rajul): the secret place of man.
“ ُ( ”ﺍَ ْﻟ ِﻌﻴَﺎﺏal-iyaab): the chest and the heart, or the baton used in beating cotton wool to make it loose and
separate before stuffing it in a quilt or mattress {T}. This highlights the meaning of finding fault and
criticism very well.

Ain-Y-R

ﻉیﺭ

“( ”ﺍَ ْﻟ َﻌ ْﻴ ُﺮal-airu): a donkey.
“( ”ﺍَ ْﻟ ِﻌ ْﻴ ُﺮal-iyru): a caravan of camels that brings crops or foodstuff, or animals which are used for bringing
foodstuff whether the animals are camels, donkeys or mules {T}.
Surah Yusuf says:
12:70 O you, the caravan

اَﻳـﱠﺘُـ َﻬﺎ اﻟْﻌِْﻴـُﺮ

Ibn Faris says there are two meanings to this:
1) For something to jut out upwards
2) Coming and going.
“( ”ﺍَ ْﻟ َﻌ ْﻴ ُﺮal-aeru): a raised bone, like the middle bone of the shoulder, the raised bone on the back of the
foot. It also means the animals that are beasts of burden, with reference to the coming and going of a
caravan.
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Isa

ٰﻋﻴﺴﯽ

Ibrani thinks that this is a Hebrew or Syrian word. Lais thinks that this word has been culled from “”ﺍﻳﺸﻮﻉ
(ishoo’) {T}. Perhaps this is a different form of “ ْ( ” ِﻋ ْﻴﺴُﻮeesu).
Raghib thinks that if this word is of Arab origin then it might have come from the word “ ُ( ”ﺍَ ْﻟ ِﻌﻴْﺲal-eesu)
which means “white colored camel with a blackish tinge”.
Taj says that it means “white camels with a brownish tinge”.
The Quran has used this word as the name of the messenger better known as Jesus (3:52). At another
place this messenger has been called “( ”ﺍَ ْﻟ َﻤ ِﺴ ْﻴ ُﺢ ِﻋﻴْﺴ َﯽ ﺍ ْﺑﻦَ َﻣﺮْ ﻳَ َﻢal-masihu eesa ibn Maryam) (3:44), i.e. Eesa
the son of Mariam. He is the last of the messengers among the children of Israel.
When the crimes of the Children of Israel reached a peak, in order to complete the condition of warning
(as a permanent value), Allah sent him as a messenger to reform them. He invited them to follow the way
of Allah as had been preached by all messengers since Noah. This was to obliterate all evil systems like
monarchy, eremitism and capitalism from the world and to establish a society that followed Allah’s law.
Obviously this invitation went against the wrong thinking religious leaders at that time and also against
the Roman Empire. Thus they ganged up and wanted to punish this messenger at a cross, but Allah foiled
this scheme and Eesa migrated to another place, even before he could be captured.
When the Jews were unsuccessful in this scheme, they tried another tactic. Paul was an extremist Jew. He
adopted Christianity and gradually rose to a saint’s status. It must be remembered that people are
pronounced saints after their death. So obviously they must have achieved the saintly status when they
were alive. Then gradually he started presenting another religion instead of asking people to follow
Christ’s way. The concepts of Christ being God’s son, Jesus being God himself, the concept of Jesus’
atonement for the all humanity and eremitism became the basic beliefs in Christianity, although none of
these concepts were subscribed by Jesus himself. The Quran, after making its advent, rejected the
allegations against Jesus and his mother Mary on one hand, and rejected all false concepts that Paul and
his followers had been propagating as the Christian faith. As history gradually reveals some of the truths,
recently the documents retrieved from the Dead Sea throw new light over the realities of that time, the
reality is being more and more manifested that whatever the Jews were made to believe about the
teachings and life of Jesus, something they still believe, is wrong and the correct facts are those which the
Quran has revealed. Details of all these matters can be found in the book titled “Shola’ee Mastoor”.

Ain-Y-Sh

ﻉیﺵ

“َﺎﺵ
َ ( ”ﻋaasha), “ ُ( ”ﺑَ ِﻌﻴْﺶya’eeshu), “ً ( ” َﻋﻴْﺸﺎai’sha), “ً ( ” َﻣ َﻌﺎﺷﺎma’asha) and “ً( ” َﻣ ِﻌ ْﻴ َﺸۃmaee’shata) all mean
“he spent a lifetime”.
“ ُ( ”ﺍَ ْﻟ َﻌﻴْﺶal-aish): life, to spend a life, since one cannot spend a life without bread.
Even these days “ ُ( ”ﺍَ ْﻟ َﻌﻴْﺶal-aishu) means bread.
“ُ ( ”ﺍَ ْﻟ َﻤ ِﻌ ْﻴ َﺸۃal-ma’eeshtu): all edibles, depending on which a life can be spent.
“ ُ( ” َﻣ َﻌﺎﻳِﺶma’yish): the accoutrements of life {T}.
The Quran says:
15:20
produced the accoutrements or food for life from it
7:10

ِ
ِ
ﺶ
َ َو َﺟ َﻌﻠْﻨَﺎ ﻟَ ُﮑ ْﻢ ﻓْﻴـ َﻬﺎ َﻣ َﻌﺎﻳ

As such, all the means of production can be included in the word “land”.
“ ُ( ”ﺍَ ْﻟ َﻤ َﻌﺎﺵal-ma’aash): the opportunity to look for the accoutrements of life {T}.
“ٌ ( ” َﻋ ْﻴ َﺸۃeeshatun): life.
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78:11
101:7

ًَو َﺟ َﻌﻠْﻨَﺎ اﻟﻨﱠـ َﻬﺎ َرَﻣ َﻌﺎﺷﺎ
ِ ﻓَـﻬﻮ ﻓِﯽ ِﻋﻴ َﺸ ٍﺔ ﱠر
اﺿﻴَ ٍﺔ
ْ ْ َُ

And we made abundance of livelihood
His life is in consonance with the laws of Allah, or is of
the type that makes Him happy.

Surah Taha says that heaven in which Adam had dwelt had the accoutrements of life in abundance. To
attain them he did not have to struggle hard (20:117-118). This was man’s ancient life in which the
mutual interests of men did not clash. After that, man started a social life in which competition began to
take place, to get the accoutrements of life, and man began to struggle. To eliminate this cut-throat
competition it was advised to follow the laws of Allah. This will make the attainment of sustenance easy
(20:123).
After that it is said:
and the nation that avoids Our code will find its economy
20:124
narrowed
20:124 and We shall raise him blind on the Day of Reckoning

ِ
ِ
ِ
ًﺿﻨْﮑﺎ
َ ًض َﻋ ْﻦ ذ ْﮐ ِﺮ ْی ﻓَﺎ ﱠن ﻟَﻪُ َﻣﻌْﻴ َﺸﺔ
َ َوَﻣ ْﻦ اَ ْﻋَﺮ
َوَْﳓ ُﺸُﺮﻩُ ﻳـَ ْﻮَم اﻟْ ِﻘ ٰﻴ َﻤ ِﺔ اَ ْﻋ ٰﻤﯽ

It is quite clear that the nation which does not live according to the laws of Allah has its economy or
means of living narrowed or stilted, and that it is deprived of the necessities of life. It becomes penny-less
and poor. Then its hereafter also becomes bad.
As such, it is open self-deceit to live a life of paucity in this world and feel confident that this poorness
gives rise to our spiritual progress. Affluence and free from deprivation is a life that is a must for the
believers in this world because only such a life can ensure good deeds for a Momin. Such a life is the
necessary outcome of living according to the laws of Allah. Paucity and deprivation are living examples
of not living according to the principles enshrined in the Quran. This is the reason why the Quran has
given so much importance to the economic life of human beings. In order to achieve this, it has laid down
these principles. This is the system which solves all problems, many of which we are facing the world of
today. Details of this matter can be found in my book “Nizaam-e-Rabobiyat” or “System of Sustenance”.
Also see heading (Ain-M-Y).

Ain-Y-L

ﻉیﻝ

Ibn Faris says that the basic meanings of “ُ( ”ﺍَ ْﻟ َﻌ ْﻴﻠَۃal-ailatu) are starvation and need.
“( ”ﻋَﺎ َﻝaala) or “( ”ﻳَ ِﻌ ْﻴ ُﻞyaeelu): to become needy.
“( ”ﻋَﺎ ِء ٌﻝaa’eelun): needy or deprived {T}.
93:8

Allah found you in need so He gave you so much that
you became independent of all others

ک َﻋ ِﺎءًﻻ ﻓَﺎَ ْﻏﻨٰﯽ
َ َوَو َﺟ َﺪ

“ُ( ”ﺍَ ْﻟ َﻌ ْﻴﻠَۃal-aalatu): deprivation.
“ُ ( ”ﺍَ ْﻟ َﻌﺎﻟَۃal-eeyaalu) is the plural of “( ”ﺍَ ْﻟ ِﻌﻴَﺎ ُﻝayyilun) i.e. the people who are looked after or those whose
needs are fulfilled {T}. The plural is “( ” َﻋﻴﱢ ٌﻞayeel).

Ain-Y-N

ﻉیﻥ

“( ” َﻋﻴ ٌْﻦainu) has over hundred meanings, but as a root its basic meaning is the eye. All other meanings are
variations of this meaning or derivatives of it {T}.
The Quran has used this word to mean the eye, stream or flowing water. The plural forms are “”ﺍَ ْﻋﻴ ٌُﻦ
(a’yeen) and “( ” ُﻋﻴُﻮْ ٌﻥo’yoon).
“( ” َﻣ ِﻌﻴ ٌْﻦma’eenoon): rich or fertile land.
“ً( ” َﻋﻴْﻨﺎainaa): stream (2:60).
“ﺎﺱ
ِ ( ”ﻋ َٰﻠﯽ ﺍَ ْﻋﻴُﻦ ﺍﻟﻨﱠala aayu’nin’naas): in front of people’s eyes (21:61).
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The Quran says:
23:5
even and fertile land
18:86

in a lake or in a sea

37:45

a cup full of flowing water

ِ
ٍ ْ ِات ﻗَـﺮا ٍر وَﻣﻌ
ﲔ
َ َ َذ
ٍ ْ ب ﻓِﯽ َﻋ
ﲔ
ْ ُ ﺗَـﻐُْﺮ
ٍ ْ ِﺄس ِﻣ ْﻦ َﻣﻌ
ٍ َﮐ
ﲔ

Linguists also liken “( ” َﻣ ِﻌﻴ ٌْﻦma’eenoon) to the word “( ” َﻋﻴ ٌْﻦainun) as well as to “( ” َﻣﻌ ٌْﻦma’a’noon).
Therefore it has also been mentioned under the heading (M-Ain-N). For the meaning of “ َ( ” َﻣﺎ ُﻋﻮْ ﻥma’oon)
see heading (M-Ain-N).
“ ُ( ”ﺍَ ْﻋﻴَﻦaayanu): a man who has an eye like a wild ox {T}. The Arabs thought such eyes to be very
beautiful. Its plural is “( ” ِﻋﻴ ٌْﻦeenoon).
This word has been used in verse (37:48) and also in (52:20) where it is said “( ”ﺣُﻮْ ٍﺭ ِﻋﻴ ٍْﻦhoorin ain) i.e.
eyes like those of “( ”ﺣُﻮْ ٍﺭhoor). For the meaning of this verse see heading (H-W-R).
“( ” ِﻋﻴ ٌْﻦeenoon) is also the plural form of “ ُ( ”ﺍَ ْﻋﻴَﻦaayanu) which is spoken for masculine as well as for
“( ” َﻋ ْﻴﻨَﺎ ُءaina’u) which is spoken for feminine. As such, “( ”ﺣُﻮْ ٌﺭhoor) is also plural form of both
masculine, as well as the feminine singular forms.

Ain-Y-Y

ﻉیی

“ﯽ ﺍﻟ ﱠﺮ ُﺟ ُﻞ ﺑِﺎْ ﻻَ ْﻣ ِﺮ
( ” َﻋ ﱠayyar rajulu bil amr): a man was unable to do some work.
“( ” َﻋ ْﻴ َﯽ ﻋ َْﻦ ُﺣ ﱠﺠﻨِ ٖہai’yi’ya un hujjatihi): he was unable to present his argument or reasoning forcefully.
“( ”ﺍَ ْﻋﻴَﺎ َﻋﻠَ ْﻴ ِہ ْﺍﻻَ ْﻣ ُﺮaaya alaihil amr): that work became difficult for him.
“( ”ﺍَ ْﻋﻴَﺎ ْﺍﻟ َﻤﺎ ِﺷ ْﯽaayal maashi): the walker became tired {T}.
“( ”ﺍَ ْ ِﻻ ْﻋﻴَﺎ ُءal-iya’o): the tiredness that comes from weakness and walking.
The Quran says:
46:33
Allah did not tire after creating the universe
50:15

َﱂْ ﻳـَ ْﻌ َﯽ ِﲞَْﻠ ِﻘ ِﻬ ﱠﻦ
ﺎﳋَﻠْ ِﻖ ْاﻻَﱠوِل
ْ َاَﻓَﻌِْﻴـﻨَﺎ ﺑ

We did not tire after the first creation

This was said in response to those people who were in doubt about further or newer creations. Thus the
theory as presented in the Bible has also been contradicted in which it has been said that God created the
heavens and the Earth in six days and since He became tired, rested on the seventh day. This 7th day is
called the Yaumi Sabt or the day of Sabat on which the Jews do not work. Allah never gets tired, nor
does He sleep/doze (2:45).
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Gh-B-R

ﻍﺏﺭ

“( ” َﻏﺒَ َﺮﺍﻟ ﱠﺸ ْﯽ ُءghabarash shaiy’o): something remaining behind or was stopped or left behind.
“( ”ﺍَ ْﻟﻐَﺎﺑِ ُﺮ ِﻣﻦَ ﺍﻟﻠﱠ ْﻴ ِﻞal-ghabiru minal lail): remaining part of night.
“( ”ﺍَ ْﻟ َﻐﺒَ ُﺮal-ghabaru), “( ”ﺍَ ْﻟ ُﻐﺒَﺎ ُﺭal-ghubbaru) and “ُ( ”ﺍَ ْﻟ َﻐﺒَ َﺮﺓghabaratu): clay or dust.
“( ”ﺍَ ْﻟ ِﻐ ْﺒ ُﺮal-gibru): enmity or something left hidden in the heart, that is, the misery which leaves its mark
even after it is over {R, T}.
“( ”ﺩ َِﺍﮨﻴَۃُ ْﺍﻟ َﻐﺒَ ِﺮdaahiyatul ghabar): the misery which remains or which is impossible to fend off {T}.
Surah Al-Airaaf says about the wife of the messenger Loot:
7:83
she was one of those who lagged behind (stayed behind)
Surah Al-Abas says:
80:40
dust must have settled on the face

ِِﺖ ِﻣﻦ اﻟْﻐ
ٰﱪﻳْ َﻦ
َ ْ ََﮐﺎﻧ
ٌَﻋﻠَْﻴـ َﻬﺎ َﻏﺒَـَﺮة

This has been said against “ٌ( ” ُﻣ ْﺴﻔِ َﺮﺓmusfiratun), “ٌﺿﺎ ِﺣ َﮑۃ
َ ” (zaahikatun), “ٌ( ” ُﻣ ْﺴﺘَ ْﺒ ِﺸ َﺮﺓmoostabshiratunn) in
(80:38-39). These words mean sad, worried, and hopeless faces as against smiling and happy faces.

Gh-B-N

ﻍﺏﻥ

“ ُ( ”ﺍَ ْﻟ َﻐﺒْﻦal-ghabnu): to misappropriate secretly in some mutual affair or rights against the interests of
one’s partner or companion. If this misappropriation is done in money matters then it is called
“( ” َﻏﺒَﻦَ ﻓُ َﻼ ٌﻥghabana fulanun) but if this misappropriation is in some opinion etc. then it is called “ َ” َﻏﺒِﻦ
(ghabina). Some say the real meaning of “( ” َﻏﺒ ٌْﻦghabnun) is to hide and “ ُ( ”ﺍَ ْﻟ َﻐﺒَﻦal-ghabanu): the place
where it is hidden {R}.
“ ُ( ”ﺍَ ْﻟ َﻤ ْﻐﺒِﻦal-maghbinu): the armpit where something is hidden.
“( ” َﻏﺒَﻨ َٗہ ﻓِﯽ ْﺍﻟﺒَﻴ ِْﻊ َﻏ ْﺒﻨَﺎghabanahu fil baiyi ghabna): he deceived him in business; i.e. gave him some ware in
lesser quantity than bargained for or gave him some bad ware {T}.
“( ” َﻏﺒِﻦَ ﺯ َْﺃﻳَ ٗہghabina raayahu): his witticism and cleverness became reduced {M}.
The Quran has described Qiyamat as “( ”ﻳَﻮْ ُﻡ ﺍﻟﺘﱠﻐَﺎﺑُ ِﻦyaumut taghaboon) (24:9).
Raghib says this means that a day when results of the human accountability will manifest i.e. from the
perspective of the believers who had pledged their wealth and life according to the guidance of Allah and
His laws (9:111).In other words, it means the day on which it will be revealed that the beliefs of the
people which they had made in this life were whether right or wrong {R}.
Regarding the manifestation of results the Quran has said that every person will know the value of his
deeds and it will also be manifested as to how much is lacking in reaching the standard of success (101:68) as such “( ”ﻳَﻮْ ُﻡ ﺍﻟﺘﱠﻐَﺎﺑ ُِﻦyaumut taghaboon) (24:6) would mean the time when everyone will know how
much the others lack in good deeds; the slackness in good deeds is actually the slackness in the abilities
which a person requires to move on to the next stage of life; as such “( ”ﻳَﻮْ ُﻡ ﺍﻟﺘﱠﻐَﺎﺑ ُِﻦyaumut taghaboon) is
the time of results when everyone’s balance will be known; in this world it is time for “( ”ﺗَﻐَﺎﺑ ٌُﻦtaghaboon)
at every step i.e. at every step you have to struggle against opposing forces and inner temptations to keep
your belief (Iman) free of adulteration.
“( ”ﺗَﻐَﺎﺑ ٌُﻦtaghaboon): to make less or misappropriate the wealth or rights of others, or to deceive each other
in a secretive way. The Quran has recorded the mutual accusation of people. As such, according to this
explanation it is possible that this day has been called “( ”ﻳَﻮْ ُﻡ ﺍﻟﺘﱠﻐَﺎﺑ ُِﻦyaumut taghaboon), although there
will be no chance for anyone to misappropriate someone’s wealth or rights. Thus it can be understood that
on that day the results of the misappropriations, or the deceptions that were carried out in this earthly life,
will come to fore.
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Gh-Th-W

ﻍﺙﻭ

“( ”ﺍَ ْﻟ ُﻐﺜَﺎ ُءal-ghasha’o): the froth and waste matter, or the garbage and dead leaves that are brought in by a
flood. It also means a rotten thing {T, M}. This word is also used for the garbage which is of no use at all.
This is a word used for anything that is wasted and destroyed in a state of helplessness and which nobody
cares about {R}.
The Quran says about a nation that is destroyed as a consequence of their wrong doings:
23:41
We turned them into garbage and thus they were destroyed
13:17

Revolution drives away this garbage

ًﻓَ َﺠ َﻌﻠْ ٰﻨـ ُﻬ ْﻢ ُﻏﺜَﺎء
ﺎﺣﺘَ َﻤ َﻞ اﻟ ﱠﺴْﻴ ُﻞ َزﺑَ ًﺪا ﱠراﺑِﻴًﺎ
ْ َﻓ

This is the condition of a nation which is totally destroyed, but there are nations which exist as the
subservient nations to powerful ones. Their condition is like the garbage that a flood drives with it and
which is totally powerless and has nowhere else to go besides wherever the flood takes it.

Gh-D-R

ﻍﺩﺭ

“( ” َﻏ ْﺪ ٌﺭghadr): to create a fault in something and leave it;
“( ”ﺍَ ْﻏ َﺪ َﺭ ٗﻩaghdarahu), “( ”ﻏَﺎ َﺩ َﺭ ٗﻩghdarahu): he left it {T, R}.
The Quran says:
18:47
We did not spare anyone of them

ﻓَـﻠَ ْﻢ ﻧـُﻐَ ِﺎد ْر ِﻣْﻨـ ُﻬ ْﻢ اَ ْﺣ ًﺪا

“( ”ﺍَ ْﻟ ُﻐ َﺪ ُﺭal-ghudaru): a promise or pact breaker and unfaithful.
“( ”ﺍَ ْﻟ ُﻐ ُﺪ ْﻳ ُﺮal-ghadeeru): a pond or the body of water which the flood leaves behind.
“( ”ﺍَ ْﻟ ُﻐ ْﺪ ُﺭal-ghadru): leave someone’s companionship. It is the opposite of faithfulness {T, R}.
“ُ ﺕ ﺍﻟ ﱠﺸﺎﺓ
ِ ( ” َﻏ ِﺪ َﺭghadaratish shatu): a goat was left behind by other goats {Ibn Faris}.

Gh-D-Q

ﻍﺩﻕ

ُ ( ”ﺍَ ْﻟ َﻐ َﺪal-ghadaqu): too much, prolific, in abundance {R, Ibn Faris}.
“ﻕ
“ﻕ ْﺍﻟ َﻤﻄَ ُﺮ
َ ( ”ﺍَ ْﻏ َﺪaghdaqal maaru): it rained a lot.
ْ
“ ُﺍﻻﺭْ ﺽ
ِ ﺖ
ِ َ( ” َﻏ َﺪﻗghadaqatil arzu): the ground became green.
ْ
“ْﺶ
ﻴ
ﻌ
ﺍﻟ
ﻕ ِﻣ
َﻦ
َ
ٍ ( ”ﮨُ ْﻢ ﻓِ ْﯽ َﻏ َﺪhoom fee ghadaqin minal aish): those people live a life of wellbeing because they
ِ
have an abundance of sustenance {T, Kitab-ul-Ashfaq}.
The Quran says:
72:116 We grant them abundant sustenance

Gh-D-W

ًَﻻَ ْﺳ َﻘْﻴـ ٰﻨـ ُﻬ ْﻢ َﻣﺎءً َﻏ َﺪﻗﺎ

ﻍﺩﻭ

“ُ ( ”ﺍَ ْﻟ ُﻐ ْﺪ َﻭﺓal-ghudwaatu): early in the morning, or the early part of the day {R}.
“( ” َﻏﺪَﺍ َﻋﻠَ ْﻴ ِہ ُﻏ ُﺪ ًّﻭﺍghada alaihi ghuduwwa): went to him early morning {T}.
“ﮏ
َ ِ( ” َﻭ ﺍِ ْﺫ َﻏﺪَﻭْ ﺕَ ِﻣ ْﻦ ﺍَ ْﮨﻠwa ghadauta min ahlik): and when you left early in the morning (3:120).
“( ”ﺍَ ْﻟ َﻐ ُﺪal-gha): the coming morrow, tomorrow. This word is also used for the future.
ْ ( ” َﻣﺎ ﻗَ ﱠﺪ َﻣma qaddamat lighud): i.e. whatever he has saved or sent ahead for the future (59:18).
“ﺖ ﻟِ َﻐ ٍﺪ
“( ” َﻏﺪَﺍ ٌءghada’oon): the food of the day that is eaten early in the morning (18:63).
“( ” َﻏﺪَﺍghada) is an intransitive verb which means the same as “ﺻﺎ َﺭ
َ ” (saar), that is, for something to reach
some state {M}.
Surah Airaaf says “( ” ُﻏ ُﺪ ﱞﻭghuduwu) which is plural of “ٌ ( ” ُﻏ ْﺪ َﻭﺓghudawatu). It has been used against
ٰ (aasalun) in (7:205).
“”ﺍﺻﺎ ٌﻝ
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ٰ ( ”ﻏghadwatun) has appeared opposite of “( ” َﻋ ِﺸ ﱞﯽashiyun) in (6:54). Here it means evening as
“ٌ َﺪﻭﺓ

compared to morning. The “( ”وwao) in “ٌ( ”ﻏ َٰﺪﻭﺓghadwatun) is silent.
Hence it is pronounced as “ٌ( ” َﻏﺪ َٰﻭﺓghadatun).
Surah Saba has used “( ” ُﻏ ُﺪ ﱞﻭghuduwun) against “( ” َﺭ َﻭﺍ ٌﺡrawahun) in (34:1). That is passing of the
morning and the advent of the evening.
Ibn Faris says that this root is concerned with time.

Gh-R-B

ﻍﺭﺏ

The Arabic dictionary has lots of meanings for “ ُ( ”ﺍَ ْﻟﻐَﺮْ ﺏal-gharb), but the following are more popular:
1) Western direction. Anything connected with west it is called “( ”ﻏَﺮْ ﺑِ ﱞﯽgharbiyun).
2) To go.
3] To leave or be separated from {T}.
Ibn Faris says that there is no set rule for the root of this word.
“ﺲ
ِ ( ” ُﻏﺮُﻭْ ﺏُ ﺍﻟ ﱠﺸ َﻤghurubsh shams): the disappearance of the sun or the sunset in the west.
“ ُﺏ ﺍﻟ ﱠﺸ ْﻤﺲُ ﺗَ ْﻐﺮُﺏ
َ ( ” َﻏ َﺮgharabatish shamsu taghroobu): the sun set.
ﱠ
ْ
“ﺲ
ﻤ
ﺸ
ﺍﻟ
ُﺏ
ﺮ
ﻐ
ﻣ
”
ْ
ِ
ِ ( ” َﻣ ْﻐ ِﺮﺑَﺎﻥُ ﺍﻟ ﱠﺸ ْﻤmaghribush shamsi) and “( ” ُﻣ َﻐﻴ ِْﺮ ﺑِﺎ َﻧّﮩَﺎmughairi bi’
ِ َ (maghrbus shamsi), “ﺲ
anuha): the time or place of sunset {T}.
For all references where this word has appeared against “” (sharq), see heading (Sh-R-Q).
“ﺏ ﻓُ َﻼ ٌﻥ
َ ( ” َﻏ َﺮgharaba fulan), “ً( ”ﻏَﺮْ ﺑَۃghurbat), “ً( ” ُﻏﺮْ ﺑﺎghurba): that man went away from the homeland
{T}.
“ ٌَﺮﻳْﺐ
ِ ( ”ﻏghareeb): a traveler or a stranger and
ٌ“( ” ُﻏﺮْ ﺑَۃghurbat): the state of travelling or strangeness.
In Urdu this has led to the term “( ”ﻏﺮﻳﺐ ﺍﻟﻮﻁﻦgharibul watan) i.e. a man who has left his home country
for abroad.
“( ”ﻏﺮﻳﺐgharib) means pauper in Urdu, but in Arabic it means a traveller and a stranger.
“ ٌ( ” ُﻏ َﺮﺍﺏghurabun): a crow (5:31) because it can go very far {R}.
“ ٌ( ” ِﻏﺮْ ﺑِﻴْﺐghirbibun): black colour {T}.
“( ” َﻏ َﺮﺍﺑِﻴْﺐُ ﺳُﻮْ ٌﺩgharabibun soodun): very black, or pitch black (35:27).
“( ” ُﻏﺮُﻭْ ﺑِﮩَﺎgurubiha) has appeared opposite of sunrise in (20:130).

Gh-R-R

ﻍﺭﺭ

“ُ( ” َﻏ ﱠﺮﻩgharrahu), “ُ( ”ﻳَ ُﻐﺮﱡ ﻩyaghurrohu): deceived him and gave him false hope {T}.
“( ”ﺍَ ْﻟ َﻤ ْﻐﺮُﻭْ ُﺭal-maghroor): a man who thinks that the woman he has wedded is a free woman but later finds
out that she was a slave {T}.
“( ” َﻏﺮُﻭْ ٌﺭgharur): anything that deceives a man or makes him believe in fraud.
“ُ ﺕ ﺍﻟﻨﱠﺎﻗَۃ
ِ ( ”ﻏَﺎ ﱠﺭgharratin naqatu): the camel’s milk lessened although it was not expected of her. In other
words the camel ‘deceived’ {R}.
The basic meaning of this root is deception or to be deceived.
Surah Aal-e-Imran says:
3:23
their imaginations deceived them

َو َﻏﱠﺮُﻫ ْﻢ

In Surah Luqmaan “( ” َﻏﺮُﻭْ ٌﺭghrurun) (31:33) is used to mean someone who deceives, or anything that
may deceive a man.
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In Surah Bani Israel “( ” ُﻏﺮُﻭْ ﺭًﺍghururan) has been used to mean deception (17:64) or while deceiving.
Surah Al-Infitar says about the human being:
‘..verily, the promise of Allah is true: let not then this life deceive you …’ (31:33)
In other words the above verse is saying that you should not be held deceived regarding your Sustainer.
Muheet has said that “ﮏ ْﺍﻟ َﮑ ِﺮﻳ ِْﻢ
َ ک ﺑِ َﺮﺑﱢ
َ ( ” َﻣﺎ َﻏ ﱠﺮma gharrka bifulanin) means “how come you became brave
about fulan?” or “how did you build up courage against Him?” (82:6).
Another meaning of this verse can also be “how dare you believe in your own laws instead of following
laws of the Sustainer?”
“ ( ”ﺍَ ْﻟﻐَﺮﱡal-gharra): the fold of cloth;
“ُ ( ”ﺍَ ْﻟ ُﻐ ﱠﺮﺓal-ghurratu): the best part of anything, the whiteness {Ibn Faris}. The Quran has not used these
words.

Gh-R-F

ﻍﺭﻑ

“ُ ( ”ﺍَ ْﻟﻐَﺮْ ﻓَۃal-gharfatu): to fetch water in the fold of hands.
“ُ ( ”ﺍَ ْﻟ ِﻐﺮْ ﻓَۃal-ghirfatu): the way water is held in the palm of hands.
“ُ ( ”ﺍَ ْﻟ ُﻐﺮْ ﻓَۃal-ghurfatu): that which is held in the palm of hands. Its plural is “ ُ( ”ﺍَ ْﻟ ِﻐ َﺮﺍﻑal-ghirafu).
2:249

ِ
ِف اﻟْﻤﺎء ﺑِﻴ ِﺪﻩ
َ َ َ َ ا ْﻏﺘَـَﺮ

he took out some water with his hands

“ٌ َﺎﺭﻓَۃ
ِ ( ”ﻧَﺎﻗَۃٌ ﻏnaaqatun aarifatun): a fast she camel.
“ ُ( ”ﺍَ ْﻟ َﻐﺮﱠﻑal-gharraf): a river with abundant water.
ٌ َ” ُﻏ ُﺮﻓ
ٌ ( ” ُﻏ َﺮghurafoon) or “ﺎﺕ
“ُ ( ”ﺍَ ْﻟ ُﻐﺮْ ﻓَۃal-ghurfatu): the upper room, or balcony. Its plural is “ﻑ
(ghurufaat) {T}.
Ibn Faris says the various meanings of this word do not follow any rule.
Surah Al-Furqan says about the believers:
27:75
They shall be paid according to their gurfatu

ِ
ﺻﺒَـُﺮْوا
َ ِاُوٰﻟﺌ
َ ﮏ ُْﳚَﺰْو َن اﻟْﻐُْﺮﻓَﺔَ ﲟَﺎ

This meaning includes abundance and loftiness. Also see (29:58), (34:37), and (39:20).
It also means to progress in life and to traverse the evolutionary stages nicely.
Note how the Quran has said all this through the use of one composite word. It includes the abundance of
the accoutrements of life, successes, to traverse the stages of life successfully, and to traverse from this
life to the hereafter.
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Gh-R-Q

ﻍﺭﻕ

ُ ( ”ﻳَ ْﻐ َﺮyaaghraqu), “ً ( ” َﻏ َﺮﻗﺎgharaqan): to be submerged in water.
“ﻕ
َ َﺮ
ِ ( ”ﻏghariq), “ﻕ
ٌ ( ” َﻏ َﺮgharqun) means to take in so much water through the nose that it causes death.
Some say “ﻕ
Ibn Faris says the actual meaning of this root is to reach the last and extreme point of anything.
“ُ َﺮﻗَۃ
ِ ( ”ﺍَ ْﻟﻐal-ghariqatu): land that is very well irrigated.
ُ ﺎﺯ
“ﺱ
َ ( ”ﺍَ ْﻏ َﺮaghraqun naazi’oo fil qausi): the man who was stringing the bow stretched it to its
ِ ْﻉ ﻓِﯽ ْﺍﻟﻘَﻮ
ِ ﻕ ﺍﻟﻨﱠ
extreme limit.
ٌ ( ”ﺍِ ْﻏ َﺮﺍighraqun): to pull a bow to its extreme limit.
“ﻕ
“ً ( ”ﻏَﺮْ ﻗﺎgharqa) has been used in place of “ً ( ”ﺍِ ْﻏ َﺮﺍﻗﺎizraqan) in verse (79:1) in meanings of stretching
something to its very extreme limit {T}.
“( ”ﺍَ ْﻏ َﺮﻗَ ٗﮩﺎagh’raqahu): drowned him {T}.
Surah Yunus says about the Pharaoh:
10:90
when he was about to be drowned

اِذَا اَ ْد َرَﮐﻪُ اﻟْﻐََﺮ َق

About drowning, Surah Al-Airaaf says:
7:136
So We drowned them

ﻓَﺎ ْﻏَﺮﻗْـﻨَـ ُﻬ ْﻢ

ٌ ( ” ُﻣ ْﻐ َﺮmaghraqun). Its plural is “( ” ُﻣ ْﻐ َﺮﻗُﻮْ ﻥmughraqoon) or
Those who are drowned will be called “ﻕ
“ َ( ” ُﻣ ْﻐ َﺮﻗِ ْﻴﻦmughraqeen) as used in (44:24).

Gh-R-M

ﻍﺭﻡ

“( ”ﺍَ ْﻟ ُﻐﺮْ ﻣٰ ﯽal-ghurma): a burdensome woman.
“( ”ﺍَ ْﻟ َﻐ َﺮﺍ ُﻡal-gharaam): a permanent nuisance. It also means harshness and misery or the intense misery
that does not end and is difficult to get rid.
“( ”ﺍَ ْﻟ ُﻐﺮْ ُﻡal-ghurm): ransom or fine, i.e. unnecessary payment which has to be made, or a fine that has to
be paid for no reason. Hence it is also used for a misery which does not leave one alone.
“َﺮ ْﻳ ُﻢ
ِ ( ”ﺍَ ْﻟﻐal-ghareem) is used for both the lender and the borrower. It is used for the borrower because he
is laboring under the debt and for the lender because “( ”ﺍَ ْﻟ ُﻤ ْﻐ َﺮ ُﻡal-mughram) means a lover who follows
his beloved wherever he goes or because he has to keep an eye on his loan or the borrower.
Ibn Faris says the basic meaning of this root is to stick to another.
The Quran says “ ََﺎﺭ ِﻣ ْﻴﻦ
ِ ( ”ﺍَ ْﻟﻐal-gharimeen) in (9:10). It can mean a borrower as well as one who is
miserable. It may also mean those who have to pay ransom or face some loss.
“َﺮ َﻡ ﻓِﯽ ﺍﻟﺘﱢ َﺠﺎ َﺭ ِﺓ
ِ ( ”ﻏal-gharima fit tijarati): suffered a loss in business.
“ً ( ” َﻣ ْﻐ َﺮﻣﺎmaghramun): ransom or fine for nothing (9:98).
Surah Al-Waqiya says:
56:66
We had to face a fine or ransom for no fault of ours
Surah Al-Furqan says about the punishment in hell:
The punishment is such that it will not leave you
2:65
(You will get stuck with it).
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Gh-R-W

ﻍﺭﻭ

“( ” ِﻏ َﺮﺍ ٌءghira’oon): a thing that is stuck on to another like glue {R}. From this “( ”ﺍِ ْﻏ َﺮﺍ ٌءighra’oon) started
meaning to stick something on to something else.
ﺐ ﺑِﺎﻟ ﱠ
“ﺼﻴْﺪ
َ ( ”ﺍَ ْﻏ َﺮ ٰی ْﺍﻟ َﮑ ْﻠaghral kalba bis sayd): the dog was totally focused on the hunting target {T}.
Hence this word means to make somebody pursue someone or to stay on him.
Surah Al-Ma’ida says:
5:14
We made enmity compulsory between them

َﻓَﺎَ ْﻏَﺮﻳْـﻨَﺎ ﺑـَﻴْـﻨَـ ُﻬ ُﻢ اﻟْ َﻌ َﺪ َاوة

“( ”ﺍَ ْﻏ َﺮﺍﻩُ ﺑِ ٖہaghrahu bihi): to make one love something or become fond of something and to incite one to
this emotion {M}. Therefore it means to make someone pursue someone {T}.
Surah Al-Ahzaab says:
33:60
We shall make you rise against them

ﮏ ﺑِِ ْﻢ
َ ﻟَﻨُـﻐْ ِﺮﻳـَﻨﱠ

In other words this verse means “in order to punish them, We shall make you pursue them”.

Gh-Z-L

ﻍ ﺯﻝ

“( ”ﻏ َْﺰ ٌﻝghazlun): to spin thread from raw cotton. It also means the cotton which has been woven into
thread {T, M}.
The Quran says:
ﺖ َﻏ ْﺰَﳍَﺎ
16:92
one who unraveled his own thread that he had spun
ْﻀ
َ ﻧـَ َﻘ
“( ”ﺍَ ْﻟ َﻐ َﺰ ُﻝal-ghazalu): to talk sweet to women.
“( ”ﺍَ ْﻟ َﻐﺰَﺍ ُﻝal-ghazaalu): the child of a deer when it starts to walk and move around.
“ُ ( ”ﺍَ ْﻟ َﻐﺰَﺍﻟَۃal-ghazalatu): the sun, because it spreads its rays around the earth like threads {T, M}.
Ibn Faris says that the above three meanings are the basic meanings of this root even though each one is
different from the others.
Surah An-Nahal says:
Beware lest you become like the woman who spins
16:92
thread and then unravels it herself

ِ
ًﺖ َﻏ ْﺰَﳍَﺎ ِﻣ ْﻦ ﺑـَ ْﻌ ِﺪ ﻗُـ ﱠﻮٍة اَﻧْ َﮑﺎﺛَﺎ
ْﻀ
َ َوَﻻ ﺗَ ُﮑ ْﻮﻧـُ ْﻮا َﮐﺎ اﻟﱠﺘ ْﯽ ﻧـَ َﻘ

This is a point to ponder because it highlights our scientific theories and then unraveling of those theories
after further facts come to light whereas the revelation gives us concrete truth without experiment and any
effort and prevents us from a loss of time which sometimes can be centuries.
The revelation is inherently more precious than the trial and error method adopted by scientists and saves
us a lot of trouble and is never contradicted, while the story of human development is the story of trial and
error.
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Gh-Z-W

ﻍﺯﻭ

“ُ( ” َﻏﺰَﺍﻩghazahu) and “( ”ﻏ َْﺰ ًﻭﺍghazwa): intended to do something, planned to do something, called for it.
These are the basic meanings of this root, i.e. intent and demand.
“( ”ﻏ َْﺰ ِﻭیْ َﮐ َﺬﺍghazvi kaza): my intent is this or such {T}.
“( ” َﻣ ْﻐ َﺰ ٰی ْﺍﻟ َﮑ َﻼ ِﻡmaghzal kalam): the intent {T}. Later this word came to mean the intent towards an enemy.
“( ” َﻏﺰَﺍ ْﺍﻟ َﻌ ُﺪ ﱠﻭghazaal aduwwu): he came out with the intent to fight his enemy.
Thus we see that “( ”ﻏ َْﺰ ٌﻭghazwun) includes intent, purpose as well as battle. The intent and purpose of
the group of believers is always subject to Allah’s will and laws, therefore their battles are only to remove
oppression and tyranny and not to harass the weak and for looting them.
Surah Aal-e-Imran says:
3:155
Or they are engaged in battle

ُﺰًی
ّ اَْوَﮐﺎﻧـُ ْﻮا

Gh-S-Q

ﻍﺱﻕ

ُ ( ”ﺍَ ْﻟ َﻐ َﺴal-asaqu) is the darkness at the beginning of the night {T}. Raghib says it means pitch darkness.
“ﻖ
Ibn Faris says this root means darkness.
The Quran says:
17:78
till the darkness of the beginning of the night

اِٰﻟﯽ َﻏ َﺴ ِﻖ اﻟﻠﱠْﻴ ِﻞ

ُ ( ”ﺍَ ْﻟﻐَﺎ ِﺳal-ghasiqu): the moon when it becomes black due to the eclipse. It also means dark night {T}.
“ﻖ
The Quran says:
113:3
And from the devastation darkness when it falls

ِ ٍِ
ِ
ﺐ
َ َﻣ ْﻦ َﺷﱢﺮ َﻏﺎﺳﻖ اذَا َوﻗ

ٌ ﺎﺭ
Raghib says this means the misery or the accident that takes place at night. It is very similar to “ﻕ
ِ َ”ﻁ
(tariq) which means a person who comes at night {R}.
ٌ ( ”ﻏَﺎ ِﺳghasiqun): cold. As such the night is called “ﻖ
ٌ ( ”ﻏَﺎ ِﺳghasiq) because it is colder than the day {T}.
“ﻖ
ٌ ( ” َﻏﺴﱠﺎghassaaq): a very cold thing, a thing whose coldness creates a burning sensation.
“ﻕ
Surah An-Naba says in (78:25) that jahannum or a hellish society holds “ً ( ” َﺣ ِﻤﻴْﻤﺎhameem) and “ً ” َﻏﺴﱠﺎﻗﺎ
ٌ ( ” َﻏﺴﱠﺎghassaq) means severe cold, or the coldness which numbs. Hence there is
(ghassaqa). Here “ﻕ
severe heat and cold in Jahannam. Both of these are reasons for annihilation. A field of crop can be
destroyed by intense heat as well as by frost. Balance of temperature in all sustenance is absolutely
necessary. A crop requires water but if the water is excessive then the crop rots and is destroyed. The
wind is essential for trees but when the same wind turns into a hurricane then it uproots the treas. Heat in
the right amount is necessary for the plants but when this heat is excessive the plants burn up. Thus
jahannum doesn’t only mean the deprivation from the means of development, but it also means the
imbalance in those means. In the latter case the result is even worse. The furnishing of the accoutrements
of life in the right balance can be obtained only from the system of Allah’s sustenance which turns this
world into a heaven. It will be the same in the hereafter. We should remember that what permanent values
are applicable here, the same are applicable in other parts of the universe(s) as well as all is created by
Allah.
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Gh-S-L

ﻍﺱﻝ

“( ” َﻏ َﺴ َﻞghasal): to wash, to clean something by washing it with water {T}.
“( ”ﻓَﺎ ْﻏ ِﺴﻠُﻮْ ﺍ ُﻭﺟُﻮْ ﮨَ ُﮑ ْﻢfaghsilu wujuhakum): wash your faces (5:6).
“( ”ﺍِ ْﻏﺘَ َﺴ َﻞightasal): to bathe (4:43)
“( ” ُﻣ ْﻐﺘَ َﺴ ٌﻞmughtassal): the place where a bath takes place or the water that is used for bathing (38:42) {R}.
Surah Al-Haqq says about the people in jahannum:
69:36
And they will not have anything to drink besides very hot water

ٍ ْ ِوَﻻ ﻃَ َﻌ ٌﺎم اِﻻَِﻣ ْﻦ ِﻏﺴﻠ
ﲔ
ْ
َ

Generally it is said to mean water that has been used to wash wound, but Qamoos says it means anything
very hot. Also see heading (Gh-S-Q).

Gh-Sh-W/Y

 ی/ﻍ ﺵ ﻭ

“ﯽ
َ ( ” َﻏ ِﺸghasia): to cover something completely or overwhelm it completely.
“ٌ ( ” ِﻏﺸَﺎ َﻭ ﺓghishawatun): the cover that completely covers something or overwhelms it (2:7).
“ٌ( ”ﻏَﺎ ِﺷﻴَۃghasia’tun): the membrane that covers the heart. The same is said for the leather that covers the
sheath of a sword.
“( ” ُﻏ ِﺸ َﯽ َﻋﻠَ ْﻴ ِہghashia alaih) is said when a person becomes unconscious because this is when a person’s
senses become completely hidden or nonexistent.
“ً ( ” َﻏ ِﺸ َﯽ ﻓُ َﻼﻧﺎghashia fulana): that man came to so and so man.
“( ” َﻏ ِﺸﻴَﮩَﺎghashiyaha) and “( ”ﺗَ َﻐ ﱠﺸﮩَﺎta’ash’shaha): to have sex with a woman, because in this state the man
covers a woman {T, F}.
The Quran says:
7:189
He covers her
71:7

ﺗَـﻐَ ّٰﺸ َﻬﺎ

اﺳﺘَـﻐْ َﺸ ْﻮا ﺛِﻴَﺎﺑـَ ُﻬ ْﻢ
ْ َو

they covered their hearts

“ٌ ( ” ِﻏﺸَﺎ َﻭﺓghishawat): curtain (2:7).
“ﯽ
َ ( ” َﻏ ِﺸghashiya): to cover (20:78).
Surah Al-Airaaf has used “( ” ِﻣﮩَﺎ ٌﺩmahaad) as opposite of “ﺵ
ٍ ( ”◌َ َﻭﺍghiwash) against it in (7:21), which
would mean “to put on or wear”.
“ُ ( ”ﺍَ ْﻟﻐَﺎ ِﺷﻴَۃal-ghashiyatu): a misery that comes from all sides (88:1), i.e. the manifestation of the result of
deeds of man which surround man from all sides.
As such it is said:
necessary consequences of the laws of Allah encircle the
2:19
unbelievers from all directions
9:49
jahannam encircles the unbelievers from all sides
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Gh-Sd-B

ﻍﺹﺏ

“ﺼﺒَہ
َ ( ” َﻏghasabahu), “ﺼﺒ ُٗہ
ِ ( ”ﻳَ ْﻐbaghsibhu) or “ً ( ”ﻏَﺼْ ﺒﺎghasba): to snatch something from someone in a
rage.
“ﺐ ﺍﻟْ ِﺠ ْﻠ َﺪ
َ ﺼ
َ ( ” َﻏghasabal jild): to clean a hide of a hair on it by snatching the tufts of the hair, or to snatch
the tufts of wool {T}. There is an element of snatching in this root.
“َﺐ ﺍﻟ ﱠﺮ ُﺟ ُﻞ ْﺍﻟ َﻤﺮْ ﺍَﺓ
َ ﺼ
َ ( ” َﻏghasabar rajulu mar’atah): the man forcibly raped a woman {M}.
Surah Al-Kahaf says:
18:79
the king used to snatch every boat forcibly

ٍ ِ
ًﺼﺒﺎ
ْ ﻳَﺄْ ُﺧ ُﺬ ُﮐ ﱠﻞ َﺳﻔْﻴـﻨَﺔ َﻏ

This is what happens in every man made system i.e. the powerful wrench means of sustenance or the
resources from the weak. That is why Allah’s system made its appearance so that the weak are freed from
oppressiveness and cruelty and are also saved from exploitation.

Gh-Sd-Sd

ﻍﺹﺹ

( ”ﺍَ ْﻟ ُﻐ ﱠal-ghussartuh): for some edible to get stuck in the throat.
“ُ ﺼۃ
ٌ ( ” َﺷ َﺮsharaqun): for a liquid to disturb the throat.
“ﻕ
“ً ( ”ﺷَﺠﺎshaja): for a solid thing to get stuck in the throat.
But more often the above difference is not maintained {T}.
This word is also used when the throat gets closed due to anger or some other emotion {M}.
“ﺽ
َ ْ( ”ﺍَﻏَﺺﱠ ﻓُ َﻼ ٌﻥ َﻋﻠَ ْﻴﻨَﺎ ْﺍﻻَﺭaghassa fulanun alainal ard): someone made this earth too difficult for us to live
on.
ْ ( ”ﻓَ َﻐﺼfa’ghassat bina): the earth became too hot for us {T}.
“ﱠﺖ ﺑِﻨَﺎ
( ”ﺍَ ْﻟ ُﻐ ﱠal-ghissatu): also used to mean sadness and worry.
“ُ ﺼۃ
The Quran says about jahannum:
73:13
food which gets stuck in throat

ﺼ ٍﺔ
َو ﻃَ َﻌﺎﻣﺎً ذَا ﻏُ ﱠ

Here it means the food which is begotten through humiliation in this life and is difficult for a man to
accept or to reject it. Therefore it means something which is not in line with the revelation and which
demeans one and makes one unable to progress in the hereafter. Note that the same sustenance which is
necessary for human survival becomes the cause of loss when it is stuck in the throat. This is the
difference between something which legitimate and not legitimate under the permanent values.

Gh-Zd-B

ﻍﺽﺏ

Ibn Faris says that basic meaning of this root denotes intensity and power.
“ ٌ( ”ﻏَﻀْ ﺐghazabun): lion. It also means dark red color or any dark red thing {T}.
“ﻀﺐٌ ِﺭﺿًﺎ
َ ( ” َﻏghazaboon riza) is the opposite of willingness. Some have described the meaning of this
word as the sudden flow of blood to the head in vengeance.
The meaning of Allah’s ghazab is the punishment received for unfaithfulness towards his laws {T}.
“ﺖ ْﺍﻟﻔَ َﺮﺱُ َﻋﻠَﯽ ﺍﻟﻠﱢ َﺠ ِﺎﻡ
ِ َﻀﺒ
ِ ( ” َﻏghazibatil farsu alal hijjaam): a horse who chewed on its bit in anger.
َ
“ ٌﻀﺐ
ﻏ
”
(ghazabo):
for a fire to flare up.
َ
“ٌ ( ”ﻏَﻀْ ﺒَۃghazbato): a pimple that grows on the eye lid.
“ ٌﻀﺎﺏ
َ ( ” ِﻏghizabo): a skin disease in which the entire body becomes red (e.g. small pox).
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“ ٌ( ” َﻣ ْﻐﻀُﻮْ ﺏmaghzubo): a patient who suffers from the said disease.
“ ٌﻀﺎﺏ
َ ( ” ُﻏghuzaabo): a man with a thick, hard skin.
“ﻀﺎﺑ ﱞﯽ
َ ( ” ُﻏghuzaabyo): one who is rather testy with his companions and hard with the opponents {T}.
“ُ ( ”ﺍَ ْﻟﻐَﻀْ ﺒَۃal-ghazbat): a hard rock.
“ ُ( ”ﺍَ ْﻟ َﻐﻀُﻮْ ﺏal-ghazoob): a big snake {F}.
By using “ ٌﻀﺐ
َ ( ” َﻏghazabo) opposite of “ٌ( ”ﻧِ ْﻌ َﻤۃnimat) in (19:7), the Quran has clarified what Allah’s
ghazab or rebellion to His laws and denial can beget, i.e. the opposite of every aspect of Allah’s
benevolence.
The Quran has made it clear that the consequence of Allah’s ghazab is deprivation and demeaning (2:61)
ّ ٰ َﺐ ِﻣﻦ
by saying “ِﷲ
ٍ ﻀ
َ ( ” َﻏazaaboon minallah). At another place it has been likened to “” َﻋ َﺬﺍﺏٌ ُﻣ ِﮩﻴ ٌْﻦ
(azaaboon muheen) which means demeaning punishment (2:91) .
Surah Al-Ahzaab has described Allah’s ghazab as:
7:71
We uprooted the nation which used to describe our laws as false

َوﻗَﻄَ ْﻌﻨَﺎ َداﺑَِﺮاﻟﱠ ِﺬﻳْ َﻦ َﮐ ﱠﺬﺑـُ ْﻮا ﺑِﺎٰ ٰﻳﺘِﻨَﺎ

Thus it is clear that Allah’s ghazab entrails individual and collective destruction. It shows the enormous
strength of the Law of reuital. It must be understood here that when the Quran mentions Allah’s ghazab
then it doesn’t mean the emotional outburst or anger of human beings, because Allah is much above the
human emotions. Everything that takes place is according to His law and is well thought out and the best
possible manifestation of His laws – all explained in the Quran in detail. As such Allah’s ghazab is the
natural consequences of human conduct which is not in line with the permanent values as given in the
Quran.
Surah Al-Airaf has said “ َ( ”ﻏَﻀْ ﺒَﺎﻥghazbaan) in (7:150) i.e. in a rage, full of anger.
Surah Al-Ambiya says “ً ﺿﺒﺎ
ِ ( ” ُﻣﻐَﺎmughaziba) in (21:78) i.e. in anger, in displeasure, but both these words
have not been used for Allah. The first mention is about the messenger Moosa and the other is about the
messenger Yunus.

Gh-Zd-Zd

ﻍﺽﺽ

“ ( ”ﺍﻟﻐَﺾﱡal-ghazza): to lessen, whether it is by seeing or through the eyes, whether it is in voice, or in
some other thing {R}.
“ ( ”ﻏَﺾﱠ ِﻣ ْﻨہُ ﻳَ ُﻐﺾﱡghazza minhu yaghuz): he lessened it.
“ َ( ”ﻏَﺾﱠ ْﺍﻟ ُﻐﺼْ ﻦghazzal ghusna): he broke the branch, but this breaking is such that the breaking is not
done fully, therefore basically it means to make subservient, to force to surrender or to lessen.
“ﻑ
ِ ْﻀﻴْﺾُ ِﻣﻦ ﺍﻟﻄﱠﺮ
ِ ( ”ﺍَ ْﻟ َﻐal-ghazizu minat turf): a look in which eyelids are not raised, i.e. a very shy look.
“ ( ”ﺍَ ْﻟﻐَﺾﱡal-ghazzu): a fresh thing which has not seen much time.
“ﻑ
َ ( ”ﺍِ ْﻧ ِﻐal-ghizaazut turf): the closure of the eyes {T}.
ِ ْﻀﺎﺽُ ﺍﻟﻄﱠﺮ
Ibn Faris says this roots basic meanings are to stop and lessen, and also freshness and suppleness.
The Quran says “ﺼﺎ ٌﺭ
َ ( ”ﺍَ ْﺑabsar) in (24:30) where it means to keep the eyes lowered or not to see things
which it is forbidden to see {M}.
ٌ ْ( ”ﺻَﻮsau-tun): to keep the voice lowered (31:19). In both instances there is the element of
“ﺕ
gentlemanliness as against boldness. Hence it means to make suppliant, or to make less, or to keep
controlled, or not allow being intrusive or stare, the eyes as well as voice. This is the way that men and
women behave in a Quranic society, i.e. their views are not bold and their voices are not loud or without
balance.

QES-Norway

Lughat-ul-Quran

Volumw III

Page 173 of 336

Gh-Te-Sh

ﻍﻁﺵ

“ﺶ
َ َ( ” َﻏﻄghatash), “ ُ( ”ﻳَ ْﻐ ِﻄﺶbaghtishu): went dark.
“ﺶ
َ َ( ”ﺍَ ْﻏﻄagh-tasha), “ ُ( ”ﻳُ ْﻐ ِﻄﺶyugh-tishu): to darken.
“ ٌ( ”ﻟَ ْﻴ ٌﻞ ﻏَﺎ ِﻁﺶlailun ghaatishun): dark night.
ْ ( ”ﻓَ َﻼﺓٌ ﻏfalatu ghat-sha’oo): a desert where one cannot find a way out or find the way.
“َﻄﺸَﺎ ُء
“( ”ﺍَ ْﻟ َﻐﻄَﺶُ ﻓِﯽ ْﺍﻟ َﻌ ْﻴ ِﻦal-ghatashu fil ain): the dizziness or fuzziness of the eyes.
“ ُ( ”ﺍَ ْﻏ ِﻄﺶagh-tash): a man who cannot see clearly {T, R}.
The Quran says:
76:28
he turned his night into a dark one

Gh-Te-W/Y

ﺶ ﻟَْﻴـﻠَ َﻬﺎ
َ َاَ ْﻏﻄ

ی/ﻍ ﻁ ﻭ

“( ”ﺍَ ْﻟ ِﻐﻄَﺎ ُءal-ghita’o): something with which another thing is covered, the cover.
Raghib says that “( ” ِﻏﻄَﺎ ٌءghita’o) is a cover i.e. sort of a utensil and “( ” ِﻏﺸَﺎ ٌءghisa’o) is a cloth like thing
with which another thing is covered.
Misbah says “( ” ِﻏﻄَﺎ ٌءghita’o) means curtain.
“ُ ( ”ﺍَ ْﻟ ِﻐﻄَﺎﻳَۃal-ghitayah) is the internal wear like a vest which women use as an internal dress and wear
another dress over it.
Johri says that if a thing is loftier and longer than some other thing then it is called “( ” َﻏﻄَﺎ َﻋﻠَﻴْہghata
ilaih).
“ُ ﺖ ﺍﻟ ﱠﺸ َﺠ َﺮﺓ
ِ َ( ” َﻏﻄghatit shajaratah): the branches of a tree became long and spread on ground.
ﱠ
“َﻄﯽ ﺍﻟﻠ ْﻴ ُﻞ
ٰ ( ”ﻏghatal lail): night became dark {T, M, R}.

غ

The Quran has used the word “�اء
َ ِ ” (ghit’a) to mean curtain or unawareness.
their eyes were behind curtain about My laws
18:101
(they were unaware of My laws)
2:7
there is a curtain over their eyes

Gh-F-R

ﺖ اَ ْﻋﻴُـﻨُ ْﻢ ﻓِ ْﯽ ِﻏﻄَ ٍﺎء َﻋ ْﻦ ِذ ْﮐ ِﺮ ْی
ْ ََﮐﺎﻧ
ٌﺼﺎ ِرِﻫ ْﻢ ِﻏ َﺸ َﺎوة
َ َْﻋ ٰﻠﯽ اَﺑ

ﻍﻑﺭ

Muheet with reference to the Keys has said that “( ” َﻏ ْﻔ ٌﺮghaf’r) means to cover somebody in such a wear
that protects him from garbage or unclean things etc. {M}. As such there are elements of safekeeping and
hiding in this word.
“( ” َﻏ ْﻔ ٌﺮghaf’r): to hide behind a cover.
“( ” َﻏﻔَ َﺮ ْﺍﻟ َﻤﺘَﺎ َﻉ ﻓِﯽ ْﺍﻟ ِﻮﻋَﺎ ِءghafaral mata’aa fil wi’aa’ee): to hide goods in some utensil {T}, and in this way
keep it safe.
“( ”ﺍَ ْﻟ ِﻤ ْﻐﻔَ ُﺮal-mighfaru) and “ُ( ”ﺍَ ْﻟ ِﻐﻔَﺎ َﺭﺓal-ghifaratu): armor built from iron rings that is worn underneath the
main armor and which covers the shoulders and neck so that the wearer can be kept safe from any attack
of a sword or a spear, etc.
“ُ( ”ﺍَ ْﻟ ِﻐﻔَﺎ َﺭﺓal-ghifaratu): a band alike wear which women use on their heads so that their head wear is kept
safe from the oil in their hair. Then they also wear a cloth sheet over it.
“( ”ﺍَ ْﻟ َﺠ ﱠﻤﺎ ُء ْﺍﻟ َﻐﻔِ ْﻴ ُﺮal-hamma’ol ghafitu): the hood that covers the entire head and thus keeps it safe {T}.
“( ”ﺍَ ْﻟ َﻐ ْﻔ ُﺮal-ghafru) and “ ُ( ”ﺍَ ْﻟ ُﻐ ْﻔ َﺮﺍﻥal-ghufraan) also mean the same thing {F}.
So this makes the meaning of “ٌ( ” َﻣ ْﻐﻔِ َﺮﺓmaghfirat) clear i.e. protection. When a nation adopts the wrong
path then the effects of this wrong path start appearing gradually. But if a nation progresses so far down
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the wrong road that it is put into annihilation, and repents and adopts the right path, then it undergoes a
double effect. One effect is that it is protected from annihilation and the good effects of the right path start
appearing on the horizon. In order to make these good results permanent the issue of protection is also
quite necessary. This is like first adopting preventive techniques and then undertaking curative
procedures. In the same way it is necessary for a healthy man to continue to take a regular diet of healthy
food which can contribute to his development.
1) If a nation working on the wrong path at some stage wants to reform and turns for guidance and solace
under the laws of Allah then such energy begins to form within itself which protects it from the former
wrong path. This is its “ٌ( ” َﻣ ْﻐﻔِ َﺮﺓmaghfirat).
The process of reforming ones wrongs is called “ٌ( ”ﺗَﻮْ ﺑَۃtaubah). See heading (T-W-B).
2) A nation that follows the laws of Allah is protected from the machinations of the destructive forces
which continue to plan the nation’s destruction. This is their “ٌ( ” َﻣ ْﻐﻔِ َﺮﺓmaghfirat).
3) To create such forces within self that will protect from the effects of destructive elements by following
the laws of Allah and collectively continue to provide the means of protection for a nation is to ask for
Allah’s protection or “ٌ( ” َﻣ ْﻐﻔِ َﺮﺓmaghfirat).
As such the author of Muheet says that “( ”ﺍِ ْﺳﺘِ ْﻐﻔَﺎ ٌﺭal-istighfaar) means to strive for reform through words
and deed or to ask for Allah’s protection. “ٌ( ” َﻣ ْﻐﻔِ َﺮﺓmaghfirat) means to save a man from the punishment
that he has rendered himself prone to by following a wrong path {M}.
Taj-ul-Uroos says “( ” َﻏﻔَ َﺮ ْﺍﻻَ ْﻣ َﺮﺑِ ُﻐ ْﻔ َﺮﺗِ ٖہghafaral amra bighuf’ratihi) means “he straightened the matter in
such a way as was required to put it right” {T}.
We generally believe that “ٌ( ” َﻣ ْﻐﻔِ َﺮﺓmaghfirat) means for Allah to forgive the sins of a person. The concept
of blessed forgiveness is against the concept of the Quran. With reference to the law of requital every
deed has a consequence. Wrong deeds produce wrong results and good deeds produce positive results.
The act of blessing forgiveness for a wrong deed which is going have a wrong result is a meaningless
thing. This concept is the product of the monarchy/dictatorships where the king/rules used to forgive the
crime or faults of his subjects according to his will.
The Quranic reward for good deeds is the environment of jannat. This can only be achieved through good
deeds and not through some benevolence. The Quran says that good deeds create a force within a person
that protects him from evil forces. This is the Quranic meaning of “ٌ( ” َﻣ ْﻐﻔِ َﺮﺓmaghfirat) of Allah.
We see that a weakened man is quickly attacked by some disease than others. This means that this man’s
protective or defensive forces have become weak hence he cannot fight the germs successfully. The only
cure is that this man develops enough strength to fight the germs and defeat them. The creation of such
protective forces within oneself is called “( ”ﺍِ ْﺳﺘَ ْﻐﻔَﺎ ٌﺭistighfaar). Obviously this strength cannot be obtained
ّ ٰ ( ”ﺍَ ْﺳﺘَ ْﻐﻔِ ُﺮastaghfirullah) over and over again over some bead string.
simply by repeating words like “َﷲ
This can be obtained only through deeds that can develop the growth of a person.
Allah is Merciful i.e. by following His laws this sort of energy can be created and it is incumbent upon
the momins that they continue to do this “( ”ﺍِ ْﺳﺘَ ْﻐﻔَﺎ ٌﺭistighfaar), i.e. do good deeds that create this
protective force within themselves.
ٌ ( ” ُﻏ ْﻔ َﺮghufraan) in (2:285). These words
As such the Quran says “ٌ( ” َﻣ ْﻐﻔِ َﺮﺓmaghfirat) in (2:221) and “ﺍﻥ
mean protection and sanctuary.
“( ”ﻏَﺎﻓِ ٌﺮghaafir) in (7:155), “( ” َﻏﻔُﻮْ ٌﺭghafoor) in (7:153) and “( ” َﻏﻔﱠﺎ ٌﺭghaffar) in (20:82) would mean one
who provides protection with the difference that “( ”ﻏَﺎﻓِﺮghaafir) is a verbal noun or gerund and “” َﻏﻔُﻮْ ٌﺭ
(ghafoor) and “( ” َﻏﻔﱠﺎ ٌﺭghaffaar) are nouns of exaggeration.

QES-Norway

Lughat-ul-Quran

Volumw III

Page 175 of 336

As has been said under the heading (Ain-F-W), “( ” َﻋ ْﻔ ٌﻮafwun) means to remove the effects of the bad
deeds after punishment.
“ٌ( ” َﻣ ْﻐﻔِ َﺮﺓmaghfirat): to protect one even from the beginning of those effects.
As such the Quran has used “ٌ( ” َﻣ ْﻐﻔِ َﺮﺓmaghfirat) against punishment in (2:175), (3:128).
In verse (2:268) of Surah Al-Baqrah “ٌ( ” َﻣ ْﻐﻔِ َﺮﺓmaghfirat) has been used against “( ”ﻓَ ْﻘ ٌﺮfaqroon) to means
protection from deprivation and poverty.

Gh-F-L

ﻍﻑﻝ

“( ” َﻏﻔﱠﻠَہghaffalahu) or “ً( ”ﺗَ ْﻐﻔِ ْﻴﻼtaghfeela): covered it, or hid it, or put a curtain over it, neglected it {T}.
These are its basic meanings.
“( ”ﺍَ ْﻏﻔَﻠَ ٗہaghfalahu): made him careless about something.
The Quran says:
you were unaware of it so we lifted the curtains of
50:22
unawareness

ﮏ
َ َﮏ ِﻏﻄَﺎﺋ
َ ْﺖ ﻓِ ْﯽ َﻏ ْﻔﻠَ ٍﺔ ِﻣ ْﻦ ٰﻫ َﺬا ﻓَ َﮑ َﺸ ْﻔﻨَﺎ َﻋﻨ
َ ﻟَ َﻘ ْﺪ ُﮐْﻨ

“ٌ( ” َﻏ ْﻔﻠَۃghaflatun): to leave something and forget it.
Raghib says “( ”ﻏﻔﻠﺖghaflat) or carelessness is the mistake which occurs due to lack of care and
protection {T}.
Actually this means to become careless or unmindful of somebody or of some matter of importance.
“( ”ﺍَ ْﻟ َﻐﻔُﻮْ ُﻝal-ghafool): a camel whose is careless about its milk being taken by someone {T}.
“( ”ﺍَ ْﻟ ُﻐ ْﻔ ُﻞal-ghafl): a man who can neither do well nor is there any fear of him doing badly.
It also means an arrow on which there is no sign. In a game of chance there is no share for such an arrow
i.e. it neither does good or bad. It also means a road, on which there are no milestones, or a land which is
uninhabited, or any animal which has no sign of ownership, or a man who has no line of descent. It also
means a verse which has been said by an unknown poet {T}.
These meanings bring forth the right meaning of this root which is for something to have been neglected.
Ibn Faris says this word means to leave someone due to forgetfulness, but sometimes also means to leave
someone deliberately.
But the Quran has used this word to mean unawareness and unfamiliarity in which there is no element of
critique.
Surah Yusuf says that We tell you the story of Yusuf through the revelation:
12:3
although you were not aware of this before
In the same way the Quran says at many places:
2:74
Allah is not unaware of your deeds
24:23

ِِ
ِ ِ ِ ِ ْو اِ ْن ُﮐﻨ
ﲔ
َ ْ ﺖ ﻣ ْﻦ ﻗَـْﺒﻠﻪ ﻟَﻤ َﻦ اﻟْﻐَﺎﻓﻠ
َ
َ
َوَﻣﺎ اﻟ ٰﻠّﻪُ ﺑِﻐَﺎﻓِ ٍﻞ َﻋ ﱠﻤﺎ ﺗَـ ْﻌ َﻤﻠُ ْﻮ َن
ِ ﺖ اﻟْﻤ ْﺆِﻣﻨ
ِ ِ ِ اَﻟْﻤﺤ
ٰﺖ
َ ُْ
ُ ﺼﻨَﺎت اﻟْﻐٰﻔ ٰﻠ

The chaste, unaware and believing women

This has come for those chaste women who are not even aware about any talk of a bad character.
“( ”ﻏَﺎﻓِ ٌﻞghafilun) is a verb of noun “( ” َﻏﻔَ َﻞghafal).
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Surah Al-Ambiya says about the deniers that they will say:
21:97
we were careless or unaware about it

ﻗَ ْﺪ ُﮐﻨﱠﺎ ﻓِ ْﯽ َﻏ ْﻔﻠَ ٍﺔ ِﻣ ْﻦ ٰﻫ َﺬا

This means that the thing which they should have kept in mind was forgotten by them.
The dictionaries also say that “ٌ( ” َﻏ ْﻔﻠَۃghafla’tun) means this very thing.

Gh-L-B

ﻍﻝﺏ

“ٌ( ” َﻏﻠَﺒَۃghala’bat) actually means to hold someone by the thick part of the neck {R}.
“ﺐ
َ ِ( ” َﻏﻠghaliba), “ ُ( ”ﻳَ ْﻐﻠَﺐyaghlabu): a man with a small, fat neck bent to one side.
“( ”ﻧَﺎﻗَۃٌ ﻏ َْﻠﺒَﺎ ُءnaaqatun ghalba’o): a camel with a fat neck {T}. From this “ٌ( ” َﻏﻠَﺒَۃghalabat) came to mean
anger and upper hand, to seize someone or to defeat someone. This word is the noun of “ﺐ
َ َ( ” َﻏﻠghalab).
Surah Al-Kahaf says:
18:21
The people who took charge of or overwhelmed their affairs
Surah Ar-Rome says:
30:3
after being overwhelmed

اَﻟﱠ ِﺬﻳْ َﻦ َﻏﻠَﺒُـ ْﻮا َﻋ ٰﻠﯽ اَْﻣ ِﺮِﻫ ْﻢ
ِﻣ ْﻦ ﺑـَ ْﻌ ِﺪ َﻏﻠَﺒِ ِﻬ ْﻢ

“ ٌ( ” َﻣ ْﻐﻠُﻮْ ﺏmaghluboon): on which another is overwhelming (54:10).
“( ”ﺍَ ْﻟﻐ َْﻠﺒَﺎ ُءghalba’o): a thick garden {T}. The plural is “ ٌ( ” ُﻏ ْﻠﺐghulboon).
80:30

ًَو َﺣ َﺪاﺋِ َﻖ ﻏُﻠْﺒﺎ

thick gardens

Gh-L-Ze

ﻍﻝﻅ

“ُ ( ”ﺍَ ْﻟ ِﻐ ْﻠﻈَۃal-ghilzatu), “ُ( ”ﺍَ ْﻟ َﻐ ْﻠﻈَۃal-ghalzatu), “ُ ( ”ﺍَ ْﻟ ُﻐ ْﻠﻈَۃal-ghulzatu): fatness, harshness, intensity.
“ﺏ
َ ْ( ”ﺍَ ْﻏﻠَﻆَ ﺍﻟﺜﱠﻮaghlazamn naub): he found the cloth to be thick {R}.
“ٌ( ” َﻏﻠِﻴْﻆghaleez): compound, i.e. a thing whose components are much lesser in quantity hence harsh.
“ُ( ”ﺍَ ْﻟﻐ َْﻠﻆal-ghalzu): hard and uneven land, i.e. land which is hard but not stony. From here the word
started meaning harshness and roughness {R}.
The Quran says that the group of believers should be strong and their harshness should be felt by their
enemy (9:123), but their attitude must not be impolite. They must not be “ﺐ
ِ ( ” َﻏﻠِ ْﻴﻆُ ْﺍﻟﻘَ ْﻠghalizul qalb)
(3:158), i.e. they should be firm and strong and solid against their opponents and should intensely stop
them (9:73). Their actions should reflect the laws of Allah which are “( ” ِﻏ َﻼَﻅٌ ِﺷﺪَﺍ ٌﺩghilazun shidaad) i.e.
impartial and harsh when they formulate the natural consequences of human deeds (66:9).
“َ( ”ﺍِ ْﺳﺘَ ْﻐﻠَﻆistaghlaz): for something to become thick and strong. This happens generally when something
has reached the peak of its development. Actually this word is spoken when the grains of wheat become
thick and strong in their ear of corn {T}.
The Quran says about the purity of Islam that it is “َ( ”ﻓَﺎ ْﺳﺘَ ْﻐﻠَﻆfastaghlaz), that is, it is thick and strong
(48:29).
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Gh-L-F

ﻍﻝﻑ

“ ُ( ”ﺍَ ْﻟ ِﻐ َﻼﻑal-ghilaafu): protector; the thing which overwhelms the other; for example the shell of an egg,
ٌ ( ” ُﻏ ْﻠghulf) or “ﻒ
ٌ ُ( ” ُﻏﻠghuluf).
the cover of a bud. The plural is “ﻒ
ٌ ( ” َﺳﻴsaifun aghluf): the sword which is in its sheath.
“ ُْﻒ ﺍَ ْﻏﻠَﻒ
“ ُ( ”ﺍَ ْﻟ َﻐﻠَﻒal-ghalafu): vegetables in abundance {T}.
The Quran has related one saying of the Jews:
2:88
their hearts are enclosed in covers

ﻒ
ٌ ْﻗَﺎﻟُْﻮا ﻗُـﻠُ ْﻮﺑـُﻨَﺎ ُﻏﻠ

Here there plural form of “ ُ( ”ﺍَ ْﻏﻠَﻒaghlaf) has been used.
Raghib says this means that their hearts are enclosed in covers and that is why they are not affected by
the words of the Quran. Some say that their hearts and minds are already full to the brim with knowledge
of all kinds and therefore there is no room for any further knowledge. This means that they do not have
any room for the new invitation to embrace Islam. They do not need it, i.e. instead of deciding about the
invitation through careful deliberation it is said without preamble that new invitation is not required!
Obviously such behavior can never be appreciated by those who have insight, vision based on the Quranic
knowledge, wisdom, and truth.

Gh-L-Q

ﻍﻝﻕ

“ﺎﺏ
َ َ( ”ﺍَ ْﻏﻠaghlaqal baaba), “( ”ﻳُ ْﻐﻠِﻘُ ٗہyughliquhu): he closed the door.
َ َﻖ ْﺍﻟﺒ
ُ
ٌ ( ”ﺑَﺎﺏٌ ُﻏﻠbabun ghuluq): closed door {T, R}.
“ﻖ
Surah Yusuf says about the wife of the high official:
12:23
And the doors were closed

ِ
اب
َ و َﻏﻠﱠ َﻘﺖ ْاﻻَﺑْـ َﻮ

Raghib says “ﻖ
َ ( ” َﻏﻠﱠghallaqa) is said when a lot of doors have been closed; or a single door has been
closed repeatedly; or the door has been closed very firmly.
Ibn Faris says the basic meaning is for one thing to get stuck in another.

Gh-L-L

ﻍﻝﻝ

“( ” َﻏﻠَ ٌﻞghaflal): for something to go into the middle spaces.
“( ” َﻏﻠَ ٌﻞghulal): the water that flows between the trees.
“( ”ﺍَ ْﻟ ُﻐ ﱡﻞal-ghallu): the thing with which somebody is imprisoned because this way the prisoner’s body
parts come within its confines. Its plural is “( ”ﺍَ ْﻏ َﻼ ٌﻝaghlaal) as in (7:157).
“( ” ُﻏ ﱠﻞghulla): imprisoned him with the help of a bath {R}.
“( ” َﻣ ْﻐﻠُﻮْ ٌﻝmaghluul): tied or imprisoned {R} (5:64).
“( ”ﺍَ ْﻟ ِﻐ ﱡﻞal-ghillu): the enmity hidden in the heart (59:10). It also means deceit which is carried out
secretly, i.e. the element of hiding it is predominant in the meaning.
“ً( ” َﻻ ﻳَ ْﺬﮨَﺐْ َﮐ َﻼ ُﻣﻨَﺎ َﻏﻠَﻼla yazhub kalamuna ghalala): our stuff must not remain hidden from the people {T}.
Ibn Faris says this root basically means for something to pass between other things and to stay put.
“( ” َﻏ ٌﻞ ﻳَ ِﻐ ﱡﻞghalla yughillu): to nurture enmity in the heart.
“( ” َﻏ ﱠﻞ ﻳَ ُﻐ ﱡﻞghalla yaghullu): to misappropriate {R}.
Surah Aal-e-Imran says:
3:160
And it is not for a messenger to defraud
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It is generally translated as noted above; hover, it is beneath a messenger to misappropriate. The author of
Al-minaar says that it does not mean to misappropriate, but means not to misappropriate in the revelation
i.e. not to withhold some aprt of the message. Here some explainers say that “( ” ُﻏﻠُﻮْ ٌﻝghuduul) means the
ٌ ( ” ِﮐ ْﺘ َﻤkitmanoon) or to hide. In short the main work of a messenger is to take Allah’s message
same as “ﺎﻥ
to the people so that they can live according to it. He should transmit everything that is sent through him
without any alteration or aberration. Now if there is anything in the message that goes against someone
then the messenger is not responsible for it because he is simply Allah’s messenger and cannot hide some
portion of the revelation just because it might offend someone. He transmits every part of the revelation
to the people and he can’t make any change in it at his own (10:15).
It is said about the messenger Muhammed:
He shall unburden humans of any false conceptions or
7:157
myths that had been burdening them for centuries

ِ
ِ
ﺖ َﻋﻠَْﻴ ِﻬ ْﻢ
ْ َﺻَﺮُﻫ ْﻢ َو ْاﻻَ ْﻏ َﻼ َل ا ﻟﱠﺘ ْﯽ َﮐﺎﻧ
َ َﻳ
ْ ﻀ ُﻊ َﻋْﻨـ ُﻬ ْﻢ ا

In other words, He will help remove the superstitions which humans had burdened themselves with and
help break the shackles in which humanity was laboring under these beliefs and inner chains. He shall
free humans of all bodily, and conceptual bondages and help bring them towards obeying the laws of
Allah and thus grant them real freedom.
We can see how lofty the purpose of sending the messenger was and how beautifully the messenger
Muhammed delivered it to humanity for all times to come i.e. not only the message in words but also by
serving as a model through his conduct. But after that the following generations have gradually gathered
together every link of the chain that the Quran had helped to break and presently wear all those bondages
of wrong beliefs, concepts, assumptions, and superstitions with reverence around their ‘necks’!

Gh-L-M

ﻍﻝﻡ

“ُ ( ”ﺍَ ْﻟ ُﻐ ْﻠ َﻤۃal-ghulmatu): the intensity of sexual urge.
“( ”ﻗَ ْﺪ َﻏﻠِﻢ ﺍﻟ ﱠﺮ ُﺟ ُﻞqad ghalimar rajul): is said when a man becomes overwhelmed with sexual urge.
“( ”ﺍَ ْﻏﻠَ َﻢ ْﺍﻟﺒَﺤْ ُﺮaghlamal bahru): the river became rough and began to be turbulent {T}.
“ ُ( ”ﺍِ ْﻏﺘَﻠَ َﻢ ﺍﻟ ﱠﺸ َﺮﺍﺏightalamash-sharab): the drink got stiff.
“( ”ﺍَ ْﻟ ُﻐﻼَ ُﻡal-ghulam): a boy who hits puberty
Taj-ul-Uroos says that a boy is referred to as “( ” ُﻏ َﻼ ٌﻡghulam) from his birth to age of maturity.
Sometimes the old call their progeny who may be middle aged as “( ” ُﻏ َﻼ ٌﻡghulam) too.
Fiqah-ul-Lugha says that although a boy from his birth to his mature age is referred with many words,
“( ” ُﻏ َﻼ ٌﻡghulam) is the overall term for this entire period.
ٌ ” ِﻏ ْﻠ َﻤ
The Quran has used this word to mean son (3:39) as well as a young man (18:80). The word “ﺎﻥ
(ghilmaan) has appeared to mean servant boys in (52:25). It is possible that it means the sons in heaven
or jannat because the wives and children are also supposed to be with those that dwell in heaven provided
that they too deserve it (13:23). Please consult the heading (J-N-N) to understand the concept of jannah.
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Gh-L-W/Y

ی/ ﻍ ﻝ ﻭ

The real meaning of “( ” ُﻏﻠُ ﱞﻮghulu) is to exceed a limit. If this excess is in terms of things then it is called
“( ”ﻏ َﻻ ٌءghala’o). If the exaggeration is with regard to dignity and respect then it is called “” ُﻏﻠُ ﱞﻮ
(ghuluwwa), but if it is in regard to the distance an arrow travels, then it is called “( ”ﻏ َْﻠ ٌﻮghalwu).
“( ”ﺍَﻟ ِﻤ ْﻐ ٰﻠﯽal-mighla): to shoot an arrow by stringing the bow taut so that the arrow goes beyond its limit.
“ُ ( ”ﺍَ ْﻟﻐ َْﻠ َﻮﺓal-ghilwah): is the extreme limit to which an arrow can be shot {M}.
“ ُ( ”ﺍَ ْﻟ َﻐﻠَﻴَﺎﻥal-ghalayan): for a pot to come to boil {M}.
“( ”ﺍِ ْﻏﺘَﻠَﯽ ﺍﻟﺒَ ٰ ِﻌ ْﻴ ُﺮightalal bayeer): a camel walked fast and held itself tall till it exceeded a balanced speed
{T}.:
The Quran says:
44:45
it will boil in the stomach like boiling water
..do not exceed the laid down limits in Deen (the way of life defined
4:171
by the Quran)…

اﳊَ ِﻤْﻴ ِﻢ
ْ ﻳـَ ْﻐﻠِ ْﯽ ﻓِﯽ اﻟْﺒُﻄُْﻮ ِن َﮐﻐَْﻠ ِﯽ
َﻻ ﺗَـﻐْﻠُ ْﻮا ﻓِﯽ ِدﻳْﻨِ ُﮑ ْﻢ

This is what husn or balance means. See heading (H-S-N). Balance is disturbed both by addition and
subtraction in a defined system . As such, if there is exaggeration in Deen then its purpose is defeated.
That is why it is said at another place:
leave those who exaggerate on any one Attribute of
Allah, because Allah is the owner of asma’ul husna (all
َو َذ ُرْوا اﻟﱠ ِﺬﻳْ َﻦ ﻳـُﻠْ ِﺤ ُﺪ ْو َن ﻓِ ْﯽ اَ ْﲰَﺎﺋِِﻪ
7:180
balanced Attributes which serve as a model for the
believers)
Thais means that there is complete balance in all these Attributes, so no addition or subtraction is
permitted in them as we cannot get the defined benefits in the life. There is no exaggeration or “” ُﻏﻠُ ﱞﻮ
(ghulu) whether in beliefs or deeds.At another place it has been forbidden to go any one way (in excess)
in taking Allah’s signs to keep everything in its proper place (41: 40). To value everything and to create a
balance in everything and maintain that balance is the way to the balanced path. This can only be
achieved by following the Quran.

Gh-M-R

ﻍﻡﺭ

“ُ( ”ﺍَ ْﻟ َﻐ ْﻤ َﺮﺓal-ghamrah): a thing which overwhelms something and covers it completely.
Ibn Faris says that in this covering or hiding there should be an element of harshness and intensity. The
Arabs used to put apportion water if it was short in supply and for this purpose put a stone into a cup of
water and considered the amount of water that covered the stone as one portion to be distributed to each
person. This water was called “ٌ( ” َﻏ ْﻤ َﺮﺓghamrah) {T}, and the cup “( ”ﺍَ ْﻟ ُﻐ َﻤ ُﺮal-ghumar) {T}. Then abundant
water also came to be known as “ٌ( ” َﻏ ْﻤ َﺮﺓghamrah) {T} because it hides or covers whatever enters it.
ُ ْ( ” َﻣﻮmautu ghamir): to die by drowning {T}.
“ﺕ ْﺍﻟ َﻐ ْﻤ ِﺮ
ٌ ( ” َﻏ َﻤ َﺮghamaraat): difficulties and miseries {R}.
“ﺍﺕ
“( ” َﻏ ْﻤ َﺮﺓُ ﺍﻟ ﱠﺸ ْﯽghamaraatil maut): Intensity of something and its overwhelming nature. (6:94).
Surah Al-Mominoon says:
Leave them in their confused ignorance for a time (i.e. Time will
23:54
come when everything will be set right)

ٍ ْ ﻓَ َﺬ ْرُﻫﻢ ﻓِﯽ َﻏ ْﻤﺮِﺗِﻢ َﺣ ٰﺘّﯽ ِﺣ
ﲔ
ْ َ ْ ْ

Raghib says “ٌ( ” َﻏ ْﻤ َﺮﺓghamrah) here means unawareness and ignorance that swamps a person.
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Gh-M-Z

ﻍﻡﺯ

“( ” َﻏ ْﻤ ٌﺰghamz): to wink and point to a thing while speaking ill of it {R}.
“ْﺶ
َ ( ” َﻏ َﻤ َﺰ ْﺍﻟ َﮑﺒghamzal kabsh): he squeezed a sheep to find out whether it is plump or not {R}.
Muheet says “( ” َﻏ ْﻤ ٌﺰghamzun) also means to prick, squeeze, and to press.
“( ”ﺍَﻟﺘﱠﻐَﺎ ُﻣ ُﺰat-taghaamuz): point to the weak points of someone by hand or eyes {T}.
Ibn Faris says it basically means to nudge at something. Later it came to be used to mean “to speak ill of
someone”.
The Quran says:
83:30
when they passed by them, they used to wink at each other and be sarcastic

Gh-M-D

ِذَا ﻣَﺮﱡوْاﻬﺑِِ ْﻢ ﻳـَﺘَـﻐَ ِﺎﻣُﺰْو َن

ﻍﻡﺽ

“ ُ( ”ﺍَ ْﻟﻐَﺎ ِﻣﺾal-ghaamiz): very low land.
“ﺾ ﺍﻟﻨﱠﻈَ َﺮ
َ ( ”ﺍَ ْﻏ َﻤasghmazan nazar): he used deep insight {R}.
“ﺾ ﺍﻟﻨﱠﻈَ َﺮ
َ ( ”ﻗَ ْﺪ ﺍَ ْﻏ َﻤqad aghmazan nazar) is used when somebody gives a good opinion.
“ ُ( ”ﺍَ ْﻟ ُﻐ ْﻤﺾal-ghumz): a sleepy nod.
Ibn Faris says it means slope and to enter inside. He says that this is a nod in which eyes become closed.
“ُﺾ َﻋ ْﻴﻨَہ
َ ( ” َﻏ َﻤghamaza ainahu), “ﻀﮩَﺎ
َ ( ”ﺍ ْﻏ َﻤaghmazaha): he closed his eyes.
“ ٌ( ”ﺍِ ْﻏ َﻤﺎﺽighmaaz): to give time, to be soft and to overlook.
“( ”ﺍَﻟﻘﱠ ْﻐ ِﻤﻴْﺾُ ﻋَﻦَ ﺍ ِﻻﺱْ ◌َ ﺍ َء ِﺓal-igmaazu fil bai): not to ask for reduction in price when buying a thing just
because it is faulty {T, R}.
The Quran says:
Do not give such bogus things in the name of Allah’s
ِِ
ﺎض ﻓِﯽ اﻟْﺒَـﻴْ ِﻊ
2:267
ُ اﻻ ْﻏ َﻤ
charity which you wouldn’t accept yourself
And if indeed the need to take them arises, then you would reduce their price due to their faults.

Gh-M-M

ﻍﻡﻡ

“ً ( ” َﻏ ﱠﻢ ﺍﻟ ﱠﺸ ْﯽ َء َﻏ ّﻤﺎghammash shaiya ghamma): covered it, hid it. These are its basic meanings.
“( ” ُﻏ ﱠﻢ ْﺍﻟ ِﮩ َﻼ ُﻝghummal hilaal): the moon came under clouds and could not be seen.

غ

“ُ( ”ﺍَ ْﻟ َﻐ َﻤﺎ َﻣۃal-ghamama): white clouds. The plural is “� ٌام
َ َ ” (ghamaam) (2:57).
“ﺖ ﺍﻟ ﱠﺴ َﻤﺎ ُء
ِ ( ”ﺍَ َﻏ ﱠﻤaghammati sama): the sky became clouded.
“ُ( ”ﺍَ ْﻟ ِﻐ َﻤﺎ َﻣۃal-ghimaama): the muzzle that is used for a camel so that it cannot eat. It also means a piece of
cloth which is used for blindfolding a camel.
“( ”ﺍَ ْﻟ ُﻐ ٰ ّﻤﯽal-ghumma): such difficult problems which are difficult for a man to get out of, or the misery out
of which there seems to be no escape.
“( ”ﺍَ ْﻟ َﻐ ٰ ّﻤﯽal-ghamma): dust and darkness, war fever that engulfs a nation.
“( ”ﺍَ ْﻟ َﻐ ﱡﻢal-ghammu): sadness and plight which encompass a man from all sides.
In surah Aal-e-Imraan this word has come opposite to “ٌ( ”ﺍَ َﻣﻨَۃaamanah) or peace (3:153).
“ُ ( ”ﺍَ ْﻟ ُﻐ ﱠﻤۃal-ghummah): surprise. It also means darkness and constriction {T, M}.
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Surah Yunus says:
10:71
So that your matter is not dubious or surprising for you

Gh-N-M

ًَﻻﻳَ ُﮑ ْﻦ اَْﻣُﺮُﮐ ْﻢ َﻋﻠَْﻴ ُﮑ ْﻢ ﻏُ ﱠﻤﺔ

ﻍﻥﻡ

“( ”ﺍَ ْﻟ َﻐﻨَ ُﻢal-ghanam): goats. The singular is “ٌ( ”ﺷَﺎﺓshah) which is not derived from this root.
Muheet says that this word can be used for both sheep and goats as in (20:18){T, M}.
“( ”ﺍَ ْﻟ َﻐﻨِ ْﻴ ُﻢal-ghaneem), “ُ( ”ﺍَ ْﻟ َﻐﻨِ ْﻴ َﻤۃal-ghanaimah), “( ”ﺍَ ْﻟ ُﻐ ْﻨ ُﻢal-ghunm): war booty {T}.
Since in Arabic society domestic animals were considered big wealth, war booty also consisted mainly of
these. So this came to be called “ٌ( ” َﻏﻨِ ْﻴ َﻤۃghanimah).
“( ” َﻏﻨِ َﻢghanim): to get something as a war booty, or to acquire something without laboring for it {T}.
“( ”ﺍَﻧﱠ َﻤﺎ َﻏﻨِ ْﻤﺘُ ْﻢannama ghanimtum), “( ”ﺍَ ْﻟ َﻤ ْﻐﻨَ ُﻢal-maghnam): booty. Plural is “( ” َﻣﻐَﺎﻧِ ُﻢmaghaanim) as in
(4:94).
Also see heading (F-Y-A) and (N-F-L).

Gh-N-Y

ﻍﻥی

“( ”ﺍَ ْﻟ ِﻐ ٰﻨﯽal-ghina): to be free of needs, to be strong and independent, to be content. It is the opposite of
deprivation. If a man has no further needs then he is called “( ” َﻏﻨِ ﱞﯽghani) (2:263, 4:6).
Ibn Faris says it basically means to have enough.
“ُ( ”ﺍَ ْﻟﻐَﺎﻧِﻴَۃal-ghaaniah): a woman who is beautiful enough not to need any external adornment {T}.
49:6

God does not need the obedience of men

93:8

their obedience is for their own good

ِ ِ
ِِ
ﲔ
َ ْ ا ﱠن ﻟَﻐَﻨ ﱞﯽ َﻋ ِﻦ اﻟْ َﻌﺎﻟﻤ
ُاَ ْﻏﻨٰﯽ َﻋْﻨﻪ

“( ” َﻏﻨَﺎ َء ﻓُ َﻼ ٍﻥghana’a fulaan): replaced him, worked like him.
“( ”ﺍَ ْﻏ ٰﻨﯽ َﻋ ْﻨہُ َﮐ ْﺬﺍaghna unhu kaaza): that thing was enough for him, or that he was benefitted by that thing.
The Quran says:
111:2
his wealth did him no good
َُﻣﺎ اَ ْﻏﻨٰﯽ ﻋَﻨْﻪُ َﻣﺎﻟُﻪ
19:42

which can be of no use to you

53:28

Verily falsehood does no good against the truth
that day everyone will be so engaged in his work
that it will be enough to grab his entire attention

80:37

ًﮏ َﺷﻴْﺌﺎ
َ َﻻﻳـُ ْﻐﻨِ ْﯽ َﻋْﻨ
اِ ﱠن اﻟﻈﱠ ﱠﻦ ﻻَﻳـُﻐْﻨِ ْﯽ ِﻣ َﻦ ا ْﳊَ ﱢﻖ َﺷْﻴﺌًﺎ

ﻟِ ُﮑ ﱢﻞ ْاﻣ ِﺮ ٍی ِﻣْﻨـ ُﻬ ْﻢ ﻳـَ ْﻮَﻣﺌِ ٍﺬ َﺷﺄْ ٌن ﻳـُ ْﻐﻨِﻴْ ِﻪ

ْ (al-mughni): he who looks after others’ needs and benefits. The plural is “ َ( ” ُﻣ ْﻐﻨُﻮْ ﻥmughnoon).
“”ﺍﻟ ُﻤ ْﻐﻨِ ْﯽ
Surah Ibrahim says that when the followers see the punishment, they will say to their leaders:
ِ ﻓَـﻬﻞ اَﻧْـﺘُﻢ ﱡﻣﻐْﻨُـﻮ َن َﻋﻨﱠﺎ ِﻣﻦ َﻋ َﺬ
اب اﻟ ٰﻠّ ِﻪ ِﻣ ْﻦ َﺷ ْﯽ ٍء
14:21
Can you help us against Allah’s punishment?
ْ
ْ ْ َْ
“( ”ﺍَ ْﻏ ٰﻨﯽ َﻋ ْﻨہُ َﮐﺬﺍaghna unhu kaza): removed it from him {M}. Thus verse (14:21) may also mean “can you
lessen the punishment of Allah?” Also see (40:47).
“( ”ﺍِ ْﺳﺘَ ْﻐ ٰﻨﯽistaghna): to be free of needs (96:7, 80:5).
“( ” َﻏﻨِ َﯽ ﺑِ ْﺎﻟ َﻤ َﮑﺎ ِﻥ َﻭﻓِ ْﻴ ِہghania bil makaani wa feeh): he stayed there for a long time.
“( ” َﮐﺄ َ ْﻥ ﻟﱠ ْﻢ ﻳَ ْﻐﻨَﻮْ ﺍ ﻓِ ْﻴﮩَﺎka-ul lum yaghnaufiha): as if they had never lived in those houses (11:68, 7:92). It also
means to stay somewhere for a longer period of time, but also to live a happy life.
“( ”ﺍَ ْﻟ َﻐﻨَﺎ ُءal-ghana’u): to take someone’s place with full ability to work like him.
“( ”ﺍَ ْﻟ ِﻐﻨَﺎ ُءal-ghina-i): a song.
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Gh-W-T

ﻍﻭﺙ

ُ ْ( ”ﺍَ ْﻟ َﻐﻮal-ghausu), “ﺎﺙ
ُ َ( ”ﺍَ ْﻟ ِﻐﻴal-ghiyas): help or assistance.
“ﺙ
ْ
ُ
ُ
َ
َ
َ
“( ”ﺍِ ْﺳﺘَﻐَﺎﺛﻨِ َﯽ ﻓ َﻼ ٌﻥ ﻓﺎﻏَﺜﺘ ٗہistaghaasani falanun fa aghastu): that man called for help so I helped him.
“ُ( ”ﺍَ ْ ِﻻ ْﺳﺘِﻐَﺎﺛَۃal-istaghsaasa): to call for help or demand help {T}.
“( ”ﺍِ ْﺫﺗَ ْﺴﺘَ ِﻐ ْﻴﺜُﻮْ ﻥَ َﺭﺑﱠ ُﮑ ْﻢistastaghisoona rabbakum): when you used to call your Sustainer for help (8:9).
Surah Al-Kahaf says:
..and if they call for help, then they shall be granted water like
18:29
melted brass… (consequences linked to deeds)

َواِ ْن ﻳَ ْﺴﺘَﻐِﻴْﺜُﻮا ﻳـُﻐَﺎﺛـُ ْﻮا ِﲟَ ٍﺎء َﮐﺎﻟْ ُﻤ ْﻬ ِﻞ

ٌ ْ( ” َﻏﻮghaus) as well, i.e. to ask for help and from “ْﺚ
ٌ ( ” َﻏﻴghais) too i.e.
Raghib says that it can be from “ﺙ
to ask for water.
“( ”ﻳُﻐَﺎﺛُﻮْ ﺍyughasu) may also have two meanings {R}. See heading (Gh-Y-T).

Gh-W-R

ﻍﻭﺭ

“( ”ﺍَ ْﻟ َﻐﻮْ ُﺭal-ghaur): the depth of anything, or distance.
“( ” َﺭ ُﺟ ٌﻞ ﺑَ ِﻌ ْﻴ ُﺪ ْﺍﻟ َﻐﻮْ ِﺭrajulun ba-eedul ghaur): a man with deep understanding who possesses a lot of
experience and knowledge.
“( ”ﺍَ ْﻟ َﻐﻮْ ُﺭal-ghaur), “( ”ﺍَ ْﻟ ِﻐﻴَﺎ ُﺭal-ghiyaar): to enter into something. For water to permeate into the ground
and become inaccessible {T, Kitab-ul-Ashfaq}.
The Quran says:
If your water level drops too low (and does not come up
27:30
to the required level), then what can you do

ِ
ﺻﺒَ َﺢ َﻣ ُﺎؤ ُﮐ ْﻢ َﻏ ْﻮًرا
ْ َا ْن ا

“( ”ﺍَ ْﻟﻐَﺎ ُﺭal-ghaar): cave (9:40).
ٌ ( ” َﻣﻐَﺎ َﺭmaghaaraat) as in (9:57).
“ُ( ”ﺍَ ْﻟ َﻤﻐَﺎ َﺭﺓal-maghaarah): cave. The plural is “ﺍﺕ
“( ”ﺍَﻏَﺎ َﺭaaghaaz): to be speedy.
“( ”ﻓَ َﺮﺱٌ ِﻣ ْﻐ َﻮﺍ ٌﺭfarsun mighwarun): a very fast horse.
“ُ ( ”ﺍَ ْﻟﻐَﺎ َﺭﺓal-gharah): a regiment of attackers, as well as an attack.
“( ”ﺍَﻏَﺎ َﺭ َﻋﻠَﯽ ْﺍﻟﻘَﻮْ ِﻡaghara al-qaoum): attacked a nation {T}.
The Quran says:
100:3
horses for attacking and entering the ranks of the enemy

ِ ِ
ًﺻْﺒﺤﺎ
ُ ﻓَﺎﻟْ ُﻤﻐْﻴـَﺮات

Ibn Faris says this root basically means depth as well as to take steps for taking someone’s money by
force.

Gh-W-Sd

ﻍﻭﺹ

“ ُ( ”ﺍَ ْﻟ َﻐﻮْ ﺹal-ghaus), “ ُ( ”ﺍَ ْﻟ َﻤﻐَﺎﺹal-maghaas): to go under water, to dive.
“ ُ( ”ﺍَ ْﻟ َﻤﻐَﺎﺹal-maghaas): the diving place.
“ ُ( ”ﺍَ ْﻟ َﻐﻮﱠﺹal-ghawwaas): a diver {T, M}.
The Quran says about the story of Suleman:
the rebellious tribe who had been made faithful by
21:92
Suleman used to dive for him

ِ ْ َوِﻣﻦ اﻟﺸْﱠﻴﻄ
ٌﺻ ْﻮ َن ﻟَﻪ
ُ ﲔ َﻣ ْﻦ ﻳـَﻐُ ْﻮ
َ َ

At another place, in verse (38:37), they are the ones whom the Quran calls “ ٌ( ” َﻏ ﱠﻮﺍﺹghawwaas). It can
also mean that they brazenly entered any escapade.
“ ٌ( ”ﻏَﺎ ِءﺹgha’is): a man who gets to the bottom of a complicated case and solves the matter.
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The basic meaning of this root is to proceed towards the core of basics of something and hence is used for
entering.

Gh-W-Te

ﻍﻭﻁ

“ُ( ”ﺍَ ْﻟ َﻐﻮْ ﻁal-ghaut), “ُ( ”ﺍَ ْﻟﻐَﺎ ِءﻁal-gha’it): low lying vast land. Since the Arabs used to go for defecation at a
low place, therefore low also came to be called “ٌ( ”ﻏَﺎ ِءﻁghaa-it). They also used to dispose off such refuse
in low lying areas, so human feces came to be called “ٌ( ”ﻏَﺎ ِءﻁghaa-it) as well. In verse (4:43) it means to
be relieved.
“َ( ”ﻏَﺎﻁghaat), “ُ( ”ﻳَ ُﻐﻮْ ﻁyaghut): to enter, or to go inside.
“ُ( ”ﺍَ ْﻟ َﻐﻮْ ﻁal-ghaut): to dig {F, T}.
“ٌ ﺏ ْء ٌﺭ ﻏ َِﻮ ْﻳﻄَۃ
ِ ” (beirun gha-itah): deep well {T}.

Gh-W-L

ﻍﻭﻝ

“( ”ﻏَﺎ َﻝghaal): to arrest somebody when he is not expecting it or to catch someone by deceiving him.
“( ”ﺍَ ْﻟ َﻐﻮْ ُﻝal-ghaul): the distance of a ground or desert, because a traveler here may be killed anonymously
and nobody may be aware of it {Ibn Faris}.
“( ”ﺍَ ْﻟ ُﻐﻮْ ُﻝal-ghaul): also mean misery or annihilation.
“( ”ﻏَﺎﻟَ ْﺘہُ ُﻏﻮْ ٌﻝgha-iyhu ghaul): annihilation destroyed him.
“( ”ﻏﺎ َﻝ ﺍﻟ ﱠﺸ ْﯽ ٌءghaalash shaiyi): he destroyed that thing.
“( ”ﺍَ ْﻟ َﻐﻮْ ُﻝal-ghaul): headache, stupor, anything which compromises the intellect.
“( ”ﺍَ ْﻟ َﻐ َﻮﺍ ِء ُﻝal-ghawa-il): destruction, misery.
“( ” ُﻏﻮْ ٌﻝghul): name of an Arabic ghost. It also means a serpent.
The Quran says about the “drink” of heaven:
37:47
It will not have any misery

َﻻ ﻓِْﻴـ َﻬﺎ َﻏ ْﻮٌل

Gh-W-Y

ﻍﻭی

“( ” َﻏ َﻮ ٰیghawa), “( ” َﻏﻴًّﺎghaiyya): to lose the way, to be deceived {T, M, R}.
“( ” َﻏ ﱞﯽghaiyya) has appeared against “( ” ُﺭ ْﺷ ٌﺪrushd) i.e. guidance.
2:256

The right and wrong paths clearly became separated

It also means deceived:
your friend or companion is neither searching for the
53:2
truth nor has he been deceived
It also means to suffer:
20:121 And Adam disobeyed his Sustainer and erred.

ﲔ اﻟﱡﺮ ْﺷ ُﺪ ِﻣ َﻦ اﻟْﻐَ ﱢﯽ
َ ﻗَ ْﺪ ﺗَـﺒَـ ﱠ
ِ ﻣﺎﺿ ﱠﻞ ﺻ
ﺎﺣﺒُ ُﮑ ْﻢ َو َﻣﺎ َﻏ َﻮ ٰی
َ َ َ
آد ُم َرﺑﱠﻪُ ﻓَـﻐَ َﻮ ٰی
ٰ َو َﻋ
َ ﺼﯽ

Raghib and Lissan-ul-Arab says that this verse means the same as “( ”ﻓَ َﺴ َﺪ َﻋ ْﻴ َﺸ ٗہfasada eeshuhu), that is,
for the economy to be constricted, or for earning for living to become a problem.
Ibn Faris says it has two basic meanings:
1) Not to have guidance to the right path or for the matter to be bleak.
2) For something to be in chaos.
Surah Maryam says:
19:59
Therefore soon they will meet destruction
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Here Raghib says that “( ” َﻏﻴًّﺎghaiyya) means punishment or destruction {T, R}.
Taj and Raghib both say that it means to bring destruction upon yourself because of your own deeds.
( ” ِﻏ ِﻮ ﱞghawwiyuun): wrong way {T, R} (28:18).
“ی
“( ”ﻏَﺎ ٍﻭghaawin): he who is destroyed. Plural is “ َ( ”ﻏَﺎﻭُﻭْ ﻥghaawoon) meaning those who go astray {T, R}
(26:94).
“( ”ﺍَ ْﻏ َﻮ ٰیaghwa): to mislead.
Surah Hood says:
11:34
to be destroyed as a consequence of bad deeds {T, R}

ﻳﺪ أَن ﻳـُﻐْ ِﻮﻳَ ُﻜ ْﻢ
ُ ﻳُِﺮ

“( ”ﺍَ ْﻟ َﻐ َﻮ ٰیal-ghawa): indigestion, thirst.
“ َْﺎﻭی
ِ ( ”ﺍَ ْﻟﻐal-ghaawi): swarm of insects {T, R}.
Surah Ash-Shura says:
26:224 those who follow the poets are deceived

ﱡﻌَﺮاءُ ﻳـَﺘﱠﺒِ ُﻌ ُﻬ ُﻢ اﻟْﻐَ ُﺎوْو َن
َ َواﻟﺸ

This is because as it has been explained under the heading (Sh-Ain-R) that poetry is based on emotions
and not based on facts. Therefore those who follow these emotive utterances and take these as facts,
indeed misguide themselves away from the realities of life. It could also mean that their thirst can never
be quenched because thirst for knowledge can only be quenched by facts not by aroused emotions.
Therefore the poets themselves have been called “ َ( ”ﻳَ ِﮩ ْﻴ ُﻤﻮْ ﻥyahimoon) in (26:225), that is, those who
wander hither and thither like a thirsty camel. See heading (He-Y-M). It could also mean that poets
themselves are deceived or taken in by their followers and fans. They think that their fans are really their
followers whilst they are like a swarm and an unthinking crowd only. Millions to look at but without any
fixed destiny or purpose of life. The ultimate result of all of them is destruction as they wasted time in this
life which is the basis for the next life. If it is looked at with regard to the word meaning “indigestion”
then it would mean that the condition of the followers of poets is that whatever thinking they receive is
ultimately lost because it is not a part of their own thought process. They only get some words which
provide mental entertainment for a while and then become the cause of destruction as noted earlier.
“ُ( ”ﺍَ ْﻟ َﻐﻴَﺎﻳَۃal-ghayayah): dust storm and the darkness it causes.
“ُ( ”ﺍَ ْﻟﻐَﺎﻳَہal-ghayahu): a flag, because it casts a sort of shade on people.
“ٌ( ”ﻏَﺎﻳَۃghayah): the extreme of something, because a flag is a sign of the ultimate existence of an army,
according to Ibn Faris.
“ﺼﻴْ ُﻞ
ً ( ”ﻏَﻮghawa): the little
َ ( ”ﻏ َِﻮghawiyal fasilu), “ی
َ ( ” َﻏ َﻮghawayah), “ً( ” َﻏ َﻮﺍﻳَۃghawayatan), “ی
ِ َی ْﺍﻟﻔ
camel took a lot of milk and he had indigestion and his stomach was upset {T}. This too indicates the
destruction to which the “ َ( ” ُﻣ ْﺘ َﺮﻓِ ْﻴﻦmutrafeen) fall prey. Conversely “ی
ُ ( ” ُﻏ ِﻮی ْﺍﻟ َﺠ ْﺪghuwiyal jadiyu) means
that a kid was stopped from getting to the milk due to which it became lean and went near death {T}. This
too manifests the destruction which befalls due to the natural consequences. Also see heading (Ain-DhB).
One thing is common between all the words of this root used by the Quran. They will indicate man
following his desires instead of the laws of Allah, and leaning the other way while giving up the right
path. Hence it basically means to go astray, and be deceived. This basic meaning encompasses all.
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Gh-Y-B

ﻍیﺏ

“ ٌ( ” َﻏﻴْﺐghaib): anything that is out of sight is. It also means a concept which is not visible.
“ٌ( ”ﻏَﺎﺑَۃghabat): low land or low land preceded by high land and thus hidden to the eyes.
“ٌ( ”ﻏَﺎﺑَۃghabah): dense forest in which you cannot see the land due to thick trees.
“ٌ( ” َﻏﻴَﺎﺑَۃghayabah): anything which is hidden from view, like a ditch or a well (12:10).
ُ ِ( ” َﻏﻴّﺒghayyibaat ush-shajar): the roots of a tree which are underground and cannot be seen {M}.
“ﺎﺕ ﺍﻟ ﱠﺸ َﺠ ِﺮ
The Quran has used the word “ٌ( ” َﺷﮩَﺎ َﺩﺓshahadat) against “ ٌ( ”ﻏَﺎ ِءﺏghaib) in (59:22) and thus expostulated
this word’s meaning.
“ ٌ( ” َﻏﻴْﺐghaayib) is something which cannot be seen, or which is not manifest.
“ ٌ( ”ﻓَ َﺮﺱٌ ﻏَﺎ ِءﺏfarsun ghaayib): a horse which reserves some strength in a race.
“( ”ﻓَ َﺮﺱٌ ﺷ َِﺎﮨ ٌﺪfarsun shahid): a horse which uses up all its force {L}.
For something to be “ ٌ( ” َﻏﻴْﺐghaib) it must be present somewhere but oblivious to the eyes. When
something which is “ ٌ( ”ﻏَﺎ ِءﺏgha-ib) becomes visible it becomes “ٌ( ” َﺷﮩَﺎ َﺩﺓshahadat) or evident. If it does
not exist at all, then that thing cannot be called “ ٌ( ”ﻏَﺎ ِءﺏghaa-ib).
“ٌ( ” ِﻏ ْﻴﺒَۃgheebah): to discuss someone’s faults behind his back, because these faults are present in this
person but unpleasant for him to hear about them. If that (bad trait) is not present in him at all then it is
not “( ” َﻏ ْﻴﺒَﺖgheebet) but “( ”ﺗُ ْﮩ َﻤﺖtuhmat) or accusation {T}.
“َﺎﺏ
َ ( ”ﺍِ ْﻏﺘightaab): to hide something so it is no longer visible (49:12).
The Quran has called God “ﺐ
ِ ( ”ﻋَﺎﻟِ ُﻢ ْﺍﻟ َﻐ ْﻴaalimul ghaib) in (59:22). Therefore to have faith does not mean
to have blind faith on “( ”ﺑﺎﻟﻐﻴﺐbil ghaib), that is “on the unseen God”, but it also means to have faith on
the results which start to be built along with a deed itself but manifest later. Similarly the happy results of
good deeds are always present in the deeds, but as long as the system is not formulated, those results are
not manifested. The group of momineen place faith in those unseen results, and they always try to
establish that system. In this attempt they sacrifice in every way. If they had not believed on the unseen
results of the system then they would not have raised a finger to establish that system. As such, to have
faith in those unseen results is a precondition for establishing that system.
A farmer toils in all seasons only because he believes that the seeds he is sowing will one day bring fruit
or crop. If this belief is not there then he would not toil even a single day in the field. The group which at
first tries to establish the Quranic system does not have the good results of the system before it, because
the results are manifest only when the system is established. They continue to sacrifice for this system
only because they believe that this system will be fruitful. This is what “( ”ﺍﻳﻤﺎﻥ ﺑﺎﻟﻐﻴﺐeeman bil ghaib) or
“belief on the unseen Allah or His system” is. Secondly “ ُ( ”ﺍَ ْﻟ َﻐﻴْﺐal-ghaib) means all those things which
are beyond the physical horizon. In a way it also encompasses God’s personality as well.
Surah Hoodh says:
all those things in the universe which are currently
11:123
oblivious to man but will be made manifest in the future

ِ وﻟِٰﻠّ ِﻪ َﻏﻴﺐ اﻟ ﱠﺴ ٰﻤ ٰﻮ
ِ ت َو ْاﻻَْر
ض
ُْ َ

They have also been called “ﺐ
ِ ( ” َﻣﻔَﺎﺗِ ُﺢ ْﺍﻟ َﻐ ْﻴmafaatihil ghaib) in (6:59) and “ٌ( ”ﻏَﺎ ِءﺑَۃghaaibah) in (27:75).
This word has been used to mean the future in (19:61) and to mean things of the past which were not
known to the people:
ِ ﮏ ِﻣ ْﻦ اَﻧْـﺒَ ِﺎء اﻟْﻐَْﻴ
ﺐ
3:43
This is the news of the unseen
َ ِذَاﻟ
SurahYusuf says:
15:52
I have made no misappropriations behind him

ِ َﱂْ اَ ُﺧﻨْﻪُ ﺑِﺎﻟْﻐَْﻴ
ﺐ

“ٌ( ” َﻏﻴَﺎﺑَۃghayaabah): depth of a well (12:10).
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The Quran says that nobody except Allah knows about the “( ”ﻏﻴﺐghaib):
Say, there is none in the Heavens and the Earth who has
ٰ ِ ض اﻟْﻐِﻴ
ِ
ِ
27:65
ُﺐ اﱠﻻ اﻟﻠّﻪ
َ ْ ِ ﻗُ ْﻞ ﱠﻻ ﻳـَ ْﻌﻠَ ُﻢ َﻣ ْﻦ ﻓﯽ اﻟ ﱠﺴ ٰﻤ ٰﻮت َو ْاﻻَْر
any knowledge about unseen (ghaib) but Allah
Even a messenger does not know about the ghaib, although Allah does tell the messengers about some
things of ghaib through the revelation.
ﺐ
11:31
do not know anything about ghaib
َ َﻻ اَ ْﻋﻠَ ُﻢ اﻟْﻐَْﻴ
Surah Aal-e-Imran says:
this is one of the things of ghaib which Allah has made
3:43
known to you through the revelation

ِ ِ ﺐﻧ
ﮏ
ُ ِ ﮏ ِﻣ ْﻦ اَﻧْـﺒَﺎء اﻟْﻐَْﻴ
َ ﻮﺣْﻴ ِﻪ اﻟَْﻴ
َ ِذَاﻟ

Since revelation is now completed in the Quran, therefore there is no question of any human being aware
of anything of ghaib. We usually think that ghaib means the unseen events of the future still to happen, of
even events expected after death. Claims made by people these days to possess such a knowledge is
nothing more than a guess (18:22). Any guess work or shot in the dark which sometimes may even turn to
be right. The hidden forces of nature can be found out about with scientific research. Until those forces
are discovered they too will be ghaib since they are present, but not always visible, but when those things
are discovered, these will become evident and consequently become mash-hoodh. But there are some
things about which no human being can know about, for example, God’s personality or the life hereafter.
Also see heading (Sh-He-D).

Gh-Y-T

ﻍیﺙ

ُ ( ”ﺍَ ْﻟ َﻐﻴal-ghais): rain which is very wide and very beneficial, or the grass which such rain give rise to.
“ْﺚ
ّ ٰ َﺎﺙ
َ ( ”ﻏghaasal laahul bilaad): Allah made it rain over these cities.
“ﷲِ ْﺍﻟﺒِ َﻼ َﺩ
ُ
“ﺚ
ٍ ( ”ﻗَ َﺮﺱٌ ﺫﻭْ َﻏﻴﱢqarasun ghees): a horse which keeps increasing its speed.
ُ ( ”ﺑِ ْﺌ ٌﺮ َﺫbeyruun zaatun ghayyis): the well which has a natural spring in it {T, M}.
“ﺚ
ٍ ﺍﺕ َﻏﻴﱢ
The Quran says:
31:34
Allah makes it rain
18:29

ﺚ
َ َوﻳـُﻨَـﱢﺰُل اﻟْﻐَْﻴ
َواِ ْن ﻳَ ْﺴﺘَﻐِﻴْﺜـُ ْﻮا

And if they call for relief

ٌ ْ( ” َﻏﻮghausu) which means to ask for help, or from “ْﺚ
ٌ ” َﻏﻴ
Raghib says that it could have come from “ﺙ
(ghaisun) which means to ask for a drink of water.
That is why we have written it under the heading (Gh-W-T).

Gh-Y-R

ﻍیﺭ

“( ” َﻏ ْﻴ ٌﺮghairun) usually means “else”, “except” and “beside” {T}.
“( ” َﻏﻴﱠ َﺮghayyara): to change, to bring a change {T}.
“( ”ﺗَ َﻐﻴﱠ َﺮtaghaiyara): to get changed {T}.
7:59

there is no God for you except Allah

13:1

God never alters a nation’s condition until…..

47:15

whose taste does not change

The Quran has related a principle about the rise and fall of a nation:
till a nation changes its psychology (i.e. inner self)
8:53
, there is no change in its own condition
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But this statement has a fine point. The Arabs used to travel by camel and used camels for transportation
of goods as well, whether these goods were loaded on a camel’s back or whether there was a kajawah (a
sort of howdah) on the back which became slightly loose in travel. Sometimes the ropes with which these
were tied needed repair. Therefore the Arabs while traveling always kept an eye open as to what needed
to be repaired and wherever they felt the need for a camel to sit down so they could fasten any loose
ropes. This they called “( ” َﻏﻴﱠ َﺮﻋ َْﻦ ﺑَ ِﻌﻴ ِْﺮ ٖﻩghaiyyara un ba-eerehi). They took the kajawah off a camel’s
back, repaired it and then loaded it again on the camel.
“ َک ْﺍﻟﻘَﻮْ َﻡ ﻳُ َﻐﻴﱢﺮُﻭْ ﻥ
َ ( ”ﺗَ َﺮtarakil qoma yaghayyiroon): he left his people while they were repairing their kajawas
so that everything was all right during travel {M}.
This is also true for nations. Nations that in their life’s journey keep an eye on its goods (deeds and
things) and adjusts accordingly, reaches its destination quite comfortably, but a nation which is oblivious
to this, loose its “goods” during the journey.
A thing that is noteworthy here is that Ibn Faris says this root has two meanings basically:
1) Difference between two things
2) Reform and benefit.
ّ ٰ ( ”ﻏَﺎ َﺭﮨُ ُﻢghaara humullaah bil ghaisi): Allah reformed their condition with rain.
“ﺚ
ِ ﷲُ ﺑِ ْﺎﻟ ِﻐ ْﻴ
“ُ( ”ﺍَ ْﻟ َﻐ ْﻴ َﺮﺓal-ghairah): the goods or things with which a condition is reformed.
ّ ٰ ( ”ﺍِ ﱠﻥannal laahu la yughayyiru…): here the change will be for the better or for reform.
“ﷲَ َﻻ ﻳُ َﻐﻴﱢ ُﺮ
“( ”ﻏَﺎ َﺭghaara), “( ”ﻳَﻐَﺎ ُﺭyughaar): to be chagrined or embarrassed or affronted.
“ٌ( ” َﻏ ْﻴ َﺮﺓghairun) is a noun from it. That is, when you own a thing and somebody else interferes in it, then
you feel chagrined or affronted.

Gh-Y-Sd

ﻍیﺽ

“َﺎﺽ
َ ( ”ﻏghaaz), “ ُ( ”ﻳَ ِﻐﻴْﺾyagheez), “ً ( ” َﻏﻴْﻀﺎghaiza): for something to be short or useless or to lessen.
“َﺎﺽ ﺍﻟَ َﻤﺎ ُء
َ ( ”ﻏghaazal maa-u): the water was absorbed or dried out.
“ ُ( ”ﺍَ ْﻟ َﻐﻴْﺾal-ghaiz): any pregnancy that is aborted {T, R}.
Ibn Faris says it means for something to decrease and sink to the bottom.
The Quran says:
13:8
By how much the wombs fall short or do exceed

ﺾ ْاﻻَْر َﺣ ُﺎم َو َﻣﺎﺗَـ ْﺰَد ُاد
ُ َِﻣﺎ ﺗَـﻐْﻴ

This might mean the children that are born before time or after time (of 9 months). It can also mean more
than one child in the mother’s womb e.g. twins.
Raghib says that “( ”ﻣﺎ ﺗَ ِﻐﻴْﺾُ ﺍﻻَﺭْ َﺣﺎ ُﻡma tagheezul arhaam) means those which the wombs distort and
make useless.
Surah Hoodh says about the storm of Nooh:
11:4
the water decreased (or dried up)
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Gh-Y-Ze

ﻍیﻅ

“ُ( ”ﺍَ ْﻟ َﻐ ْﻴﻆal-ghaiz): wrath {T}.
Raghib says that “ُ( ”ﺍَ ْﻟ َﻐ ْﻴﻆal-ghaizun) means intense wrath, that is, the heat in which a man’s heartbeat
increases {R}.
Some say that the initial rage or emotion is called “ٌ( ” َﻏﻴْﻆghaiz), yet others think that “ٌ( ” َﻏﻴْﻆghaiz) is
hidden rage while “ٌ( ” َﻏﻴْﻆghazab) is obvious rage, or that “ٌ( ” َﻏﻴْﻆghaza) is the wrath of someone
authoritative and “ٌ( ” َﻏﻴْﻆghaizun) the wrath of a powerless man {T}.
Ibn Faris says it means the pain and trouble that a man faces because of another.
“ُ ( ”ﻏَﺎﻅَہghaazah): made him angry, enraged him (22: 15).
“ٌ( ”ﻏَﺎ ِءﻅghaa-iz) is one who enrages someone. The plural is “ َ( ”ﻏَﺎ ِءﻅُﻮْ ﻥghaa-izoon) as in (26:55).
“ُ( ”ﺍَﻟﺘﱠ َﻐﻴﱡﻆat-taghaiyyuz): the display of rage which is sometimes expressed in a furious manner with a
sound {R} (25:12).
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Fa

ﻑ
َ

“ َ( ”ﻑfa) produces the following meanings:
1) For a sequence, as in “then this happened”, “then that”, “then thither” etc. As in:

23:14

Later We turn the sperm into a lump,
then turn the lump into a lump of flesh,
then create bones in this lump of flesh,
then put flesh on the bones

But it is not a rule that “ َ( ”ﻑfa) always comes for a sequence:
And there are many dwellings in which our punishment
7:4
visited and We annihilated them. Our punishment came
upon them when they were either sleeping or resting

ًﰒُﱠ َﺧﻠَ ْﻘﻨَﺎ اﻟﻨﱡﻄْ َﻔﺔَ َﻋﻠَ َﻘﺔ
ًﻀﻐَﺔ
ْ ﻓَ َﺨﻠَ ْﻘﻨَﺎ اﻟْ َﻌﻠَ َﻘﺔَ ُﻣ
ﻀﻐَﺔَ ِﻋ ٰﻈ ًﻤﺎ
ْ ﻓَ َﺨﻠَ ْﻘﻨَﺎ اﻟْ ُﻤ
ًﻓَ َﮑ َﺴ ْﻮﻧَﺎ اﻟْﻌِﻈَ َﺎم َﳊْﻤﺎ

ئ َﻫﺎ ﺑِﺄْ ُﺳﻨَﺎ ﺑِﻴَﺎﻧﺎً اَْو ُﻫ ْﻢ
َ َوَﮐ ْﻢ ِﻣ ْﻦ ﻗَـ ْﺮﻳٍَﺔ اَ ْﻫﻠَ ْﮑﻨـ َٰﻬﺎ ﻓَ َﺠﺎ
ﻗَﺎﺋِﻠُ ْﻮ َن

2) To express timeliness, i.e. for an event to happen at the time it should happen:
“( ”ﺗَ َﺰ ﱠﻭ َﺝ ﻓَ ُﻮﻟِ َﺪﻟَ ٗہtazawwaja fawuldidalahu): got married, then after the right time (nine months) a child was
born. If a child was born after or earlier than nine months then “ َ( ”ﻑfa) will not be used.
Surah Maryam says:
19:16

And relate the story of Maryam in the Quran when she parted
from her people and went to a place towards the east.

19:17

Then she drew herself into a curtain, so We sent our “rooh”
towards her which went to her like a full-fledged man.

19:23

Then Maryam conceived a child, then she went along with him
to a far off place …
Then labour-pains brought her near a date palm

19:24

Then from beneath she heard a voice saying “do not be sad”.

19:22

ِ
ِ َواذْ ُﻛﺮ ِﰲ اﻟْ ِﻜﺘ
ت ِﻣ ْﻦ
ْ ﺎب َﻣ ْﺮَﱘَ إِذ اﻧﺘَﺒَ َﺬ
ْ َ
َﻫْﻠِﻬَﺎ ﻣَﻜَﺎﻧًﺎ ﺷَﺮْﻗِﻴًّﺎ
ِ
ت ِﻣﻦ ُدو�ِِ ْﻢ ﺣ َﺠﺎﺑًﺎ ﻓَﺄ َْر َﺳﻠْﻨَﺎ إِﻟَﻴْـ َﻬﺎ
ْ ﻓَﺎ ﱠﲣَ َﺬ
ﱠﻞ َﳍَﺎ َﺸَﺮًا ﺳَﻮِﻳًّﺎ
َ ُر
َ وﺣﻨَﺎ ﻓَـﺘَ َﻤﺜ
ﻓَ َﺤ َﻤﻠَْﺘﻪُ ﻓَﺎﺘَﺒَﺬَتْ ﺑِﻪِ ﻣَﻜَﺎﻧًﺎ ﻗَﺼِﻴًّﺎ
ِ
ﱠﺨﻠَ ِﺔ
ْ ﺎض إِ َﱃ ﺟ ْﺬ ِع اﻟﻨ
َ ﻓَﺄَ َﺟ
ُ ﺎءﻫﺎ اﻟْ َﻤ َﺨ
ِ
ِ
ﻓَـﻨَ َﺎد َاﻫﺎ ﻣﻦ َْﲢﺘ َﻬﺎ

This does not mean that these events took place sequentially one after another at a regular interval
continuously. This sequence means that these events happened one after another at the required time
interval for such like event and once the first event was over, then the next one came along at the required
time interval.
3) For one event to become the cause of another as “I slapped him which made him swoon”.
The Quran says:
28:15
Then Moosa hit him and he died

ﻮﺳﯽ ﻓَـ َﻘﻀٰﯽ َﻋﻠَْﻴ ِﻪ
ٰ ﻓَـ َﻮَﮐَﺰﻩُ ُﻣ

4) To mean ‘and’:
so the Shaitan induced them from it, and thus was the
2:36
cause of their exit from there

ﻓَﺎََزﱠﳍَُﻤﺎ اﻟﺸْﱠﻴ ٰﻄ ُﻦ َﻋﻨْـ َﻬﺎ ﻓَﺎَ ْﺧَﺮ َﺟ ُﻬ َﻤﺎ ِﳑﱠﺎ َﮐﺎﻧَﺎ ﻓِْﻴ ِﻪ

The “ َ( ”ﻑfa) in “( ”ﻓَﺎ َ ْﺧ َﺮ َﺝfaakhraj) could signify the “means”.
5) If it appears after “if” then it means “therefore”:
3:30
if you love Allah then follow Me (i.e. My Guidance)
3:114

and whatever good deed they perform, will not go unrecognized
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6) Sometimes it is redundant:
39:66
Instead obey Allah.

ٰ
ﺎﻋﺒُ ْﺪ
ْ َﺑَ ِﻞ اﻟﻠّﻪَ ﻓ

7) Sometimes it is used to stress a swearing:
38:82
He said “by your overwhelm and authority”

ﮏ
َ َﻗ
َ ِﺎل ﻓَﺒِﻌِﱠﺰﺗ

Here “ َ( ”ﻑfa) is redundant, i.e. it has appeared only for continuity and hence has no meaning.

F-A-D

ﻑﺍﺩ

“( ”ﻓَﺄ َ َﺩ ْﺍﻟ ُﺨ ْﺒ ُﺰ ﻳَ ْﻔﺄ َ ُﺩ ٗﻩfaadal-khubza bifaaduhu): heated bread in a fire.
“ﺎﺭ
ِ ( ”ﻓَﺄ َ َﺩ ﺍﻟﻠﱠﺤْ َﻢ ﺑِﺎﻟﻨﱠfaadal-lahma binnaar): to roast meat in a fire.
ْ ( ”ﺍَ ْﻟ ُﺨ ْﺒ ُﺰ ْﺍﻟ َﻤal-khubzal-maghnood): Bread that has been made in fire.
“ﻒ ُءﻭْ ُﺩ
“( ”ﺍَ ْﻟﻒَ ِء ْﻳ ُﺪal-faidu): fire {T}.
Ibn Faris says it basically means fever, intensity and temperature.
The Quran has used “ ٌ( ”ﻗَ ْﻠﺐqalb) and “( ”ﻓَﺆَﺍ ٌﺩfuwaad) to mean the heart.
“ٌ ( ”ﺍَ ْﻓﺌِ َﺪﺓaf-idah): the plural form of “( ”ﻓَﺆَﺍ ٌﺩfuwaad) (6:111).
Raghib says that a heart is called “( ”ﻓَﺆَﺍ ٌﺩfuwaad) when it has a sense of beating.
Taj says that the actual meaning of “( ”ﻓَﺆَﺍ ٌﺩfuwaad) is to move and be moved.
The heart is called “( ”ﻓَﺆَﺍ ٌﺩfu-aad) because it beats a lot. When emotions are in question then “”ﻓَﺆَﺍ ٌﺩ
(fuwaad) will be used, and “ ٌ( ”ﻗَ ْﻠﺐqalb) would be used when the mind is in reference.
“( ”ﻓَﺎ َ َﺩ َﺯ ْﻳﺪًﺍfada Zaid): Zaid’s heart.
“ً ( ”ﻓَﺄ َ َﺩ ْﺍﻟ َﺨﻮْ ﻑُ ﻓُ َﻼﻧﺎfaadal-haufu fulana): a man turned coward because of fear {T}. These things are related
to emotions not thoughts.
But as mentioned above, this division of “ ٌ( ”ﻗَ ْﻠﺐqalb) and “( ”ﻓَﺆَﺍ ٌﺩfuwaad) is not a rule. Both are used to
mean the heart. In the Quran it must be seen with reference to context at which point intellect and thought
are meant and at which point emotions are referred.
Surah Bani Israel says:
Do not pursue (for finding out) something which you do not
17:36
know. Remember that your eyesight, hearing and heart will all be
questioned as to what they did

ِ
ﮏ
َ ِﺼَﺮَو اﻟْ ُﻔ َﺆ َاد ُﮐ ﱡﻞ اُوٰﻟﺌ
َ َا ﱠن اﻟ ﱠﺴ ْﻤ َﻊ َواﻟْﺒ
ًَﮐﺎ َن َﻋﻨْﻪُ َﻣ ْﺴﺌُـ ْﻮﻻ

Here sight and hearing are sense perceptions and “( ”ﻓَﺆَﺍ ٌﺩfuwaad) means both mind and emotions. The
mind because it concludes whatever the senses have informed it about, and emotions because if the
information provided by the senses is affected by emotions then man can never draw a right conclusion.
This is why the Quran has laid stress on the use of both to develop conviction in the revelation. This
means to evaluate and analyse the facts using the intellect and reasoning and to use emotions i.e. “”ﻓَﺆَﺍ ٌﺩ
(fuwaad) to get it accomplished – this is all in reference to the Quranic Values (6:111-114).
Surah Hoodh says that the reference to the past messengers is quoted to:
11:120 We may strengthen your heart with these references

ِ ﻣﺎ ﻧـُﺜَﺒﱢ
ک
َ ﺖ ﺑِﻪ ﻓُـ َﺆ َاد
ُ

Surah Al-Qasas says that when Moosa’s mother laid him down in a box and let him drift in the river:
ﺻﺒَ َﺢ ﻓُـ َﺆ ُاد اُﱢم ُﻣ ْﻮ ٰﺳﯽ ٰﻓ ِﺮ ًﻏﺎ
28:10
her heart was bereft of patience
ْ َا
if we had not strengthened her heart then she would have revealed
ﻟَ ْﻮَﻻ اَ ْن َرﺑَﻄْﻨَﺎ َﻋ ٰﻠﯽ ﻗَـﻠْﺒِ َﻬﺎ
28:10
her tribulations
Also see heading (Q-L-B).
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F-A-W

ﻑﺍﻭ

“ُ( ”ﺍَ ْﻟﻔِﺌَۃal-fe’atah): a group or a party whose members approach each other for co-operation. It also means
reserve battalion which can be depended upon to defend if needed {T, M} (8:16).
“( ”ﺍِ ْﻧﻔِﻴَﺎ ٌءinfia-un): to open {T, M}.

F-T-A

ﻑﺕﺍ

“َ ( ” َﻣﺎﻓَﺘَﺄma’fata), “( ” َﻣﺎ ﻓَﺘِﯽ َءmafatia), “( ” َﻣﺎ ﺍَ ْﻓﺘَﺎ َﻳَ ْﻔ َﻌ ُﻞ َﮐ َﺬﺍma’afna’a yaf alu kaza): he continued performing
that task, or always kept on doing it.
“( ”ﻓَﺘِﻴ َﺊ ِﻋ ِﻦ ْﺍﻻَ ْﻣ ِﺮfatia inil amr): he abstained from it.
Scholars say that “( ”ﻓَﺘِﻴ َﺊfatia) always follow something negative in a sentence {T, M, R}. Hence where
ّ ٰ (tallaahi taftahu tazkuru yusuf) in (12:85), then before “”ﺗَ ْﻔﺘَ ُﺆ
the Quran says “ َ”ﺎہﻠﻟِ ﺗَ ْﻔﺘَﺆُﺍ ﺗ َْﺬ ُﮐ ُﺮ ﻳُﻮْ ﺳُﻒ
َ (la) is silent. It actually means the same as “”ﻻ ﺗَ ْﻔﺘَﺆ
َ (la taftawu) which means “you will
(taftawu) the “”ﻻ
never give up remembering Yusuf” or “you will never forget him”.
Ibn Faris says its basic meaning is continuity, i.e. to do something continuously.

F-T-H

ﻑﺕﺡ

“( ”ﻓَﺘَ َﺢfatah), “( ”ﻳَ ْﻔﺘ ََﺢyaftaha), “ً ( ”ﻓَ ْﺘﺤﺎfatha): opened.
“( ”ﻓَﺘﱠ َﺢfattah): appears for intensity in opening.
“( ”ﺍِ ْﻧﻔَﺘ ََﺢinfatah): opened up {T}.
“( ”ﺍَ ْﻟﻔَ ْﺘ ُﺢal-fath): water flowing on the surface of land. It also means help, aid or to judge between two
opponents in order to settle a dispute among them.
“( ”ﻓَﺘَ َﺢ ْﺍﻟ َﺤﺎ ِﮐ ُﻢ ﺑَ ْﻴﻨَﮩُ ْﻢfatahal-haakimu bainahum): the ruler decided between them.
“( ”ﺍَ ْ ِﻻ ْﺳﺘِ ْﻔﺘَﺎ ُﺡal-stiftaah): wanted to have it opened, decided, overpowered, or to be helped (2:89).
“( ”ﺍَ ْﺳ َﻤ ْﻔﺘَ ُﺢal-maftah): treasure.
“( ”ﺍَ ْﻟﻔَﺘﱠﺎ ُﺡal-fattah): ruler, judge of big matters, someone who resolves difficult issues, one who exposes
facts. It is one of the Attributes of Allah (34:26).
“( ”ﺍَ ْﻟﻔَ ْﺘ ُﺢal-fath): sustenance which God opens up for someone {T}.
The Quran says:
the things that Allah has made clear to you
2:76
(the doors of which have been opened to you)
Our Sustainer, bring forth the last word or decision between us and
7:89
our nation
14:15
They asked for the last or final verdict
32:29

The moment of decisive revolution

28:76

(the treasures of Qaroon are)

24:61

The overseer of whose goods or wealth you are (which you control)

ِﲟَﺎ ﻓَـﺘَ َﺢ اﻟ ٰﻠّ ِﻪ َﻋﻠَْﻴ ُﮑ ْﻢ
ِ َرﺑـﱠﻨَﺎ اﻓْـﺘﺢ ﺑـﻴـﻨَـﻨَﺎ وﺑِﲔ ﻗ
ﻮﻣﻨَﺎ
َ ْ َ َْ ْ َ َ
َوا ْﺳﺘَـ ْﻔﺘَ ُﺤ ْﻮا
ﻳـَ ْﻮَم اﻟْ َﻔﺘْ ِﺢ
َﻣ َﻔ ِﺎﲢُﮑﺎ

ِ
ُاَْوَﻣﺎ َﻣﻠَﮑْﺘُ ْﻢ َﻣ َﻔﺎﲢَﻪ

ٌ ( ”ﺍِ ْﻣ َﺴﺎimsaak) or “to stop”.
(35:2) uses this root against “ک
Surah Al-fath says:
We have opened the path of living for you
48:1
(or opened up the doors to knowledge for you)

ِ
َﮏ ﻓَـْﺘ ًﺤﺎ ُﻣﺒِْﻴﻨﺎ
َ َاﻧﱠﺎ ﻓَـﺘَ ْﺤﻨَﺎﻟ

This verse could also mean that “We have endowed you with a clear and decisive revolution”, or “the
paths of life have been opened up for you by removing any difficulties so that truths can be revealed”.
Obstructions to disappear and decisive revolution to take place, is all “( ”ﻓَ ْﺘ ٌﺢfath).

QES-Norway

Lughat-ul-Quran

Volumw III

Page 192 of 336

F-T-R

ﻑﺕﺭ

“( ”ﻓَﺘَ َﺮfatar), “( ”ﻳَ ْﻔﺘُ ُﺮyaftur), “( ”ﻓُﺘُﻮْ ﺭًﺍfutura): to be soft after being harsh, or to lessen in intensity.
“( ”ﻓَﺘَ َﺮ ْﺍﻟ َﻤﺎ ُءfataral-maa’u): the water became less hot.
“( ”ﺍَ ْﻟﻔَﺎ ﺗِ ُﺮal-faatir): semi hot water.
“( ”ﻓَﺘَ َﺮ ِﺟ ْﺴ ُﻤ ٗہfatara jismah): his bodily joints became weak.
ٌ ْ( ”ﻁَﺮtarafun fatir): weak sight.
“ﻑ ﻓَﺎﺗِ ٌﺮ
“ ُ( ”ﺍَ ْﻓﺘَ َﺮﺍﻟ ﱠﺸ َﺮﺍﺏaftarash sharaab): the drunk started losing his stupor and he began softening up {T}.
ْ ( ”ﺗَﺘﱠfattaral-azaab): lessened the punishment or lightened its intensity (23:75).
“ﺍﺏ
َ ﺮﺍﻟ َﻌ َﺬ
Ibn Faris says it means for something to become weak.
Surah Ambia says about universal forces or the malaikah:
they are always dedicatedly engaged in carrying out their duties
21:20
and they never slacken
About the messenger Muhaammed it is said that he made his advent:
when the influence of the past messengers of the Bani Israeel had become
5:19
weak

ﱠﻬﺎ َرَﻻ ﻳـَ ْﻔﺘُـُﺮْو َن
َ ﻳُ َﺴﺒﱢ ُﺤ ْﻮ َن اﻟﱠْﻴ َﻞ َو اﻟﻨـ
َﻋ ٰﻠﯽ ﻓَـْﺘـَﺮٍة ِﻣ َﻦ اﻟﱡﺮ ُﺳ ِﻞ

Before the time of the last messenger a messenger was required to reinvigorate the revelation and to invite
people to the permanent values. However, as the time passed the revelation was forgotten and a new
messenger was required to invite people to establish a system within the domain of the permanent values.
The revelation itself got distorted as the human means and civilisation had not developed to the extent to
preserve the message in its original text. At the time of the last messenger the means had developed where
the message could be put together as a text in a book and then protected in its original form till the last
day. The Quran as we know is in its original form, preserved and protected by Allah and the human
intellect has developed to the extent where it can understand the message and can benefit by following it.
The need now is to understand it and then follow it with a view to establish a system as a model so that it
can serve as a specimen of righteousness for others.

F-T-Q

ﻑﺕﻕ

ُ ِ( ”ﻳَ ْﻔﺘyaftiq), “ﻖ
ُ ُ( ”ﻳَ ْﻔﺘyaftuq): he teared it up {T}.
“( ”ﻓَﺘَﻘَ ٗہfataqah), “ﻖ
“ﺏ
َ َ( ”ﻓَﺘfataqas saub): tore up the cloth and separated its pieces {T}.
َ ْﻖ ﺍﻟﺜﱠﻮ
ُ ( ”ﺍَ ْﻟﻔَ ْﺘal-fatq): to separate two things which are joined together, or for expansion and vastness to be
“ﻖ
created in something {F}.
The Quran says about the earth and the heavens:
First this whole universe (including the earth and the heavens) were one
big ball as a single entity, but later different planets were created from
21:30
this mass.
For details see (R-T-Q).
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F-T-L

ﻑﺕﻝ

“( ”ﻓَﺘَ َﻞfatal): winded the rope.
Ibn Faris says that winding something is the basic meaning of this root.
“( ”ﺍَ ْﻟﻔَﺘِ ْﻴ ُﻞal-fateel): the thin white membrane which is found in the gap between a seed of a date. It is used
by the Arabs to signify something that is very little or insignificant {T}.
The Quran says:
not an iota will be reduced in the development of their personality (they
4:49
will be rewarded in full)
Also see (17:71)

F-T-N

ًَوَﻻ ﻳُﻈْﻠَ ُﻤ ْﻮ َن ﻓَﺘِْﻴﻼ

ﻑﺕﻥ

“( ”ﻓَ ْﺘ ٌﻦfatan) basically means to melt gold and silver so that their impurity can be removed.
ٌ ( ” َﻭ ِﺭwariqun fateen): heated silver.
“ﻕ ﻓَﺘِﻴ ٌْﻦ
ْ
ُ
ٌ
“( ” ِﺩ ْﻳﻨَﺎ ٌﺭ َﻣﻔﺘﻮْ ﻥdeenaroon maftoon): a forged coin {T}. It also means to manifest the reality of something.
“ُ( ”ﺍَ ْﻟﻔَﺘﱠﺎﻧَۃal-fannaana): the criteria (stone) on which gold and silver is rubbed to find out if they are real
{M}.
“ٌ( ”ﻓِ ْﺘﻨَۃfitnah): to make someone angry to test him. It also means to burn.
“ َﺖ ﺍﻟﻨﱠﺎ ُﺭ ﺍﻟ ﱠﺮ ِﻏ ْﻴﻒ
ِ َ( ”ﻓَﺘَﻨfatanabbin naarur ragheef): the fire burned the bread.
“ٌ( ”ﻓِ ْﺘﻨَۃfitna) also means punishment, misery, and war too. It also means to lead astray {T}.
“( ”ﻓَﺘَﻨ َٗہfatanahu), “( ”ﺍَ ْﻓﺘَﻨ َٗہaftanahu): liked him.
10:85

Our Sustainer, make us not guinea pigs for those who practice
oppression.

ِِ ِ ِ ِ
ﲔ
َ ْ َرﺑـﱠﻨَﺎ َﻻ َْﲡ َﻌ ْﻠﻨَﺎ ﻓْﺘـﻨَﺔً ﻟ ْﻠ َﻘ ْﻮم اﻟﻈﱠﺎﻟﻤ

If these people overpower us then they will believe that they are better than us. Therefore they will more
strongly stick to their wrong beliefs {T}.
The Quran has used this root to mean war “( ”ﻓِ ْﺘﻨِ ِﺔfitnih) in (4:91), difficulties of war “ َ( ”ﻳُ ْﻔﺘَﻨُﻮْ ﻥyuftanun) in
(9:126) and to lead astray “ َ( ” ِﺑﻔَﺎﺗِﻨِﻴﻦbifatineen) in (37:162), as well as waywardness “ٌ( ”ﻓِ ْﺘﻨَۃfitnah) in
(39:49). This will also be the meaning in (5:49) and (17:73) where this word means to lead astray.
“ً( ”ﻓِ ْﺘﻨَۃfitnah) has appeared against “( ” َﺧ ْﻴ ٌﺮkhair) in (22:11), which means something good for all.
Surah Taha says about Moosa:
We brought you up by passing you through different challenges
20:40
and thus made you befitting of messenger hood

ًﮏ ﻓُـﺘُـ ْﻮﻧﺎ
َ َوﻓَـﺘَـﻨﱠ

This means that “ً( ”ﻓِ ْﺘﻨَۃfitnah) also means to create such opportunities for a man as to bring forth his
latent capabilities and the man comes to know as to what extent he has developed. “ً( ”ﻓِ ْﺘﻨَۃfitnah) is also
for human civilization to not be in consonance with the laws of Allah. Overall this word has been used in
the Quran to mean those obstructions which come in the way of following Allah’s laws (8:39, 2:193).
This word has also been used to means pain and misery in (22:11).
It has also come to mean punishment in (37:63), and to mean deception and fraud in (2:102).
“ ُ( ”ﺍﻟ َﻤ ْﻔﺘُﻮْ ﻥal-maftoon): defrauded and astray (68:6). It has also come to mean punishment in (6:35), and to
mean apology and proof in (6:23).

QES-Norway

Lughat-ul-Quran

Volumw III

Page 194 of 336

F-T-Y

ﻑﺕی

“( ”ﺍَ ْﻟﻔَﺘَﺎ ُءal-fata-u): youth, prime.
“( ”ﺍَﻟﻔَ ٰﺘﯽal-fata): young man. Later this word also came to mean slave, whether he be young or old or of
any age.
“( ”ﻓَﺘًﯽfatan): slave man
“ٌ ( ”ﻓَﺘَﺎ ﺓfataat): slave woman {T, M}.
Meaning a young man “( ”ﻓَﺘًﯽfatan) has appeared in (21:60). The feminine is “ﺎﻥ
ِ َ( ”ﻓَﺘَﻴfatayaan) as in
ْ
(12:36). The plural is “ٌ ( ”ﻓِﺘﻴَۃfityah) as in (18:80).
ٌ َ( ”ﻓَﺘَﻴfatayaat) as in (4:25).
ٌ َ( ”ﻓِ ْﺘﻴfityaan) is also a plural (12:62). The plural of “ٌ( ”ﻓَﺘَﺎ ﺓfataat) is “ﺎﺕ
“ﺎﻥ
Ibn Faris says that the root has two basic meanings:
1) Freshness and to be new. The meaning youth is derived from this.
2) To make a decision or an order evident and explained.
“( ”ﺍَ ْﻓ ٰﺘﯽaftaa): to issue an order, to issue an edict, to answer a question. It is said to have been derived
from the word “( ”ﻓَﺘ ًﯽfatan) i.e. youth who has freshness and strength {T, M}. This would mean that to
issue an edict one must possess freshness and strength (of knowledge). It may also have been derived
from “ُ( ”ﺍَ ْﻟﻔُﺘُ ﱠﻮﺓal-futuwwah) which means philanthropy {T, M}.
“( ”ﺍَ ْﻓ ٰﺘﯽaftaa) also means to order.
ّ ٰ ( ”ﻗُ ِﻞqulil laahu yuftikum): Say, Allah will answer you about the right decision (4:176)
“ﷲُ ﻳُ ْﻔﺘِ ْﻴ ُﮑ ْﻢ
ٰ
“ﻓﺘﻮی
( ”ﺍِ ْﺳﺘَ ْﻔ ٰﺘﯽistafta): to seek decision or edict (4:176).

F-J-J

ﻑﺝﺝ

“( ”ﺍَ ْﻟﻔَ ﱠﺞal-fajju): vast gorge between two mountains. “( ”ﻓِ َﺠﺎ ٌﺝfijaa) is the plural form {T, M}.
The Quran says:
22:27
from every distant door or path

ِﻣ ْﻦ ُﮐ ﱢﻞ ﻓﱠ ٍﺞ َﻋ ِﻤْﻴ ٍﻖ

“( ”ﺍَ ْﻟﻔُ َﺠﺎ ُﺝal-fujaaj): distant path.
“ُ ( ”ﺍَ ْﻟﻔُ ﱠﺠۃal-fajju): to increase the distance between two things.
“ُ ( ”ﺍَ ْﻟﻔُ ﱠﺠۃal-fujjah): the distance between two mountains {T}.
The Quran says:
21:3
we created wide pathways between mountains

F-J-R

ًَو َﺟ َﻌﻠْﻨَﺎ ﻓِﻴْـ َﻬﺎ ﻓِ َﺠﺎﺟﺎ

ﻑﺝﺭ

“( ”ﺍَ ْﻟﻔَﺠْ ُﺮal-fajr) actually means to tear asunder or tear apart: it also bears the connotation of leaning or
moving to one side.
“( ”ﻓَ َﺠ َﺮ ٗﻩfajarahu) or “( ”ﻳَ ْﻔ ُﺠﺮ ُٗﻩyafjuruhu): divided the water and made it flow.
“( ”ﻓَ ﱠﺠ َﺮ ٗﻩfajjarahu), “( ”ﺗَ ْﻔ ِﺠ ْﻴﺮًﺍtafjeerah): divided the water and made it flow with force.
“ﻉ
َ ْ( ”ﺍَ ْﻓ َﺠ َﺮ ْﺍﻟﻴَ ْﻨﺒُﻮafjaral-u-yanbu): tore the spring apart and brought it out.
ْ ( ”۔ ﺍِ ْﻧﻔَ َﺠ َﺮinfajarat alihim ad dawahi): misery accosted them from all sides.
“ﺕ َﻋﻠَﻴ ِْﮩ ْﻢ ﺍﻟ ﱠﺪ َﻭﺍ ِﮨ ْﯽ
ْ
“( ”ﺍَﻟﻔَﺠْ ُﺮal-fajr): the light of the morning which tears the darkness of the night asunder and appears.
ٌ ( ”ﻁَ ِﺮ ْﻳtareequn fajarun): clear path.
“ﻖ ﻓَ َﺠ ُﺮ
“( ”ﺍَ ْﻟﻔِ َﺠﺎ ُﺭal-fijaar): the paths: {T, M}
Ibn Faris says it basically means wideness and openness.
“( ”ﻓَ َﺠ َﺮﺍﻟﺮﱠﺍ ِﮐﺐُ ﻓُﺠُﻮْ ﺭًﺍfajarar raakibu fujura :): the rider shifted to one side in his saddle.
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( ”ﻓَ َﺠ َﺮ َﻋ ِﻦ ﺍﻟْ َﺤ ﱢfajaral-unil haqq): he moved away from the truth {T, M}.
“ﻖ
ٌ ( ”ﻓَﺎ ِﺳfaasiq faajir) is said to mean these.
“ﻖ ﻭ ﻓَﺎ ِﺟ ٌﺮ
“( ”ﺍَ ْﻟﻔَﺠْ ُﺮal-fajr): the abundance of wealth and also philanthropy.
“( ”ﺍَ ْﻟﻔَﺎ ِﺟ ُﺮal-faajir): a wealthy man.
ُ ( ”ﻓِ َﺠﺎ َﺭfijaaratul arb): matters of Arab pride.
“ﺏ
ِ ﺍﺕ ْﺍﻟ َﻌ َﺮ
“( ”ﻓَ َﺠ َﺮﺍﻟ ﱠﺮ ُﺟ ُﻞfajar rajul): the man became philanthropist.
“( ”ﺗَﻔَ ﱠﺠ َﺮﺑِ ْﺎﻟ َﮑ َﺮ ِﻡtafajjar bil karam): he was very generous {T, M}.
Words derived from this root have been used at different places:
- For water springs to come forth out of mountains (2:72, 2: 60).
- For water springs to sprout forth from ground (17:60).
- For canals or streams to gush forth (17:91).
About human self (& ego), Surah Ash-Shams says:
God has kept the knowledge as to what is right or wrong within
91:8
the human conscience (common translation)

ﻓَﺎَ ْﳍََﻤ َﻬﺎ ﻓُ ُﺠ ْﻮَرَرَﻫﺎ َوﺗَـ ْﻘ َﻮ َاﻫﺎ

As to how this differs from the Quranic teaching, see heading (L-H-M). Here it is enough to say that
“( ”ﻓُﺠُﻮْ َﺭﮨَﺎfujuraha) and “( ”ﺗَ ْﻘ َﻮﺍﮨَﺎtaqwaha) have been used which are two conditions of a human
personality.
“( ”ﻓَ َﺠ َﺮfajar): to tear apart. Therefore for human personality to “( ”ﻓُﺠُﻮْ ٌﺭfujuraha) or “tear apart” would
mean disintegration. Since “( ”ﺗَ ْﻘ ٰﻮﮨَﺎtaqwaha) has appeared opposite of it, it would mean for the human
personality to be whole or to stay integrated. This is why, “ َ( ” ُﻣﺘﱠﻘِ ْﻴﻦmuttaqeen) has appeared against “”ﻓُﺠﱠﺎ ٌﺭ
(fujjar) at other places such as (38:28).
“( ”ﻓَﺎ ِﺟ ٌﺮfajirun) has been used in (71:27) where it means “he who has deviated from Allah’s path”.
Anyone who deviates from Allah’s path, i.e. does not follow Allah’s laws, has his personality
disintegrated. A developed personality’s distinctive feature is that it is integrated (unity of thought with
the Attributes of Allah serving as a model), thus the above quoted verse of Surah Ash-Shams would mean
that the human personality is endowed with the capability of integration or disintegration. Now every
human being can consolidate his personality by following the Quranic Values and anyone who does not
follow these follows would not benefit from this guidance.
To distinguish between good and bad is not within the human personality, but it can only be developed
through the understanding and the application of the revelation. Only the divine message can tell as to
what is good and what is not good for the human self. The Quranic guidance deals with the human
thought process and that are why the Quran has declared that this is the book which deals with the healing
of the hearts (10:58). Without the guidance of the Quran, nobody can distinguish between khair (good)
and sharr (evil). There is nothing within us which can distinguish between the good and the bad. The so
called conscience is the internalised society – whatever are the values of a society, those contribute to our
conscience, of course depending upon our individual choices.

F-J-W

ﻑﺝﻭ

“ُ ( ”ﺍَ ْﻟﻔَﺠْ َﻮﺓal-fajwah): wide space: open space between two Things: vast expanse of land: vast ground or
porch.
“( ”ﻓَ َﺠﺎﺑَﺎﺑَہُ ﻓَﺠْ ًﻮﺍfajaaba bahu fajwa): he opened his door.
“( ”ﺍَ ْﻟﻔَ َﺠﺎal-faja): the space between two calves or knees, or ankles {T, R}.
The Quran says about the fellowship of the cave:
18:17
they were in an open space inside the cave
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F-H-Sh

ﻑﺡ ﺵ

“ ُ( ”ﺍَ ْﻟﻔُﺤْ ﺶal-fuhsh): to cross limits, to be excessive, for something to be above limit, to exceed limits of
courtesy in a talk.
“( ”ﻓَﺤُﺶ ْﺍﻻَ ْﻣ ُﺮfahushal-amr): the matter crossed limits.
“ ُ( ”ﺍَ ْﻟﻔَﺎ ِﺣﺶal-faahish): one who exceeds the limit {T}.
The Quran has used “( ”ﻓَﺤْ ﺸَﺎ ُءfahsha-u) against “( ” َﻋ ْﺪ ٌﻝadlun) in (16:90) and also against “( ”ق ِ ْس ٌطqist) in
(7:28-29).
In surah Al-Ahzaab this word has appeared against “ َ( ”ﻗَﻨَﺖqanatat) which means obedience of Allah’s
laws (30:31). See heading (Q-N-Y). Therefore “ ٌ( ”ﻓُﺤْ ﺶfuhsh) means to be go against the permanent
values as defined and explained in the Quran. In other words, “ ٌ( ”ﻓُﺤْ ﺶfuhsh) means to be disobedient
towards any of Allah’s laws and commit any ignominious act (3:134).
Ibn Faris says the basic meanings include fault in something.
“( ”ﻓَﺤْ ﺸَﺎ ُءfahsha-u): miserliness.
“ ٌ( ”ﻓَﺎ ِﺣﺶfaahish): stingy in spending on others {T}.
“ﺶ
َ ( ”ﺍَ ْﻓ َﺤaf-hasha): he was a miser {M}.
The Quran has used this word to mean miserliness in (2:268) where it has appeared against “( ”ﻓَﻀْ ٌﻞfazl)
(2:268). “( ”ﻓَﻀْ ٌﻞfazl): abundance, proliferation of sustenance. As such “ ٌ( ”ﻓُﺤْ ﺶfuhsh) would mean the
narrowness or constriction of sustenance, sparseness, or to be miser in spending it. This is what
miserliness is. “( ”ﻓَﺤْ ﺸَﺎ ُءfuhsha) here would mean to acquire wealth from disallowed or unwarranted.
“ ُ( ”ﺍَ ْﻟﻔَ َﻮﺍ ِﺣﺶal-fawahish): it is the plural of “ٌ ( ”ﻓَﺎ ِﺣ َﺸۃfaahisha) and “( ”ﺍَ ْﻟﻔَﺤْ ﺸَﺎ ُءal-fah-shaa’u) is the noun for
“ٌ ( ”ﻓَﺎ ِﺣ َﺸۃfaahisha) {T} that is “to ignore the limits”.
Surah Bani Israel includes fornication within “ٌ ( ”ﻓَﺎ ِﺣ َﺸۃfaahisha) as in (17:32), but this does not mean that
at every place where “ٌ ( ”ﻓَﺎ ِﺣ َﺸۃfaahisha) has appeared it would mean fornication.
Surah Al-Anam says:
do not go near things that are fawahish, whether they be
6:152
open or hidden

ِ
ﺶ َﻣﺎﻇَ َﻬَﺮِﻣْﻨـ َﻬﺎ َوَﻣﺎ ﺑَﻄَ َﻦ
َ َوَﻻ ﺗَـ ْﻘَﺮﺑـُ ْﻮا اﻟْ َﻔ َﻮاﺣ

Therefore “ٌ ( ”ﻓَﺎ ِﺣ َﺸۃfawaish) includes all sorts of excessiveness and shameful acts.
In surah An-Nisa where it has been said:
4:15

and those women among you who are alleged to have
commited acts of fahishaa, bring four witnesses against them

ِ وا ٰﻟّﺘِﯽ ﻳﺄْ ﺗِﲔ اﻟْ َﻔ
ﺎﺣ َﺸﺔَ ِﻣ ْﻦ ﻧِ َﺴ ِﺎء ُﮐ ْﻢ
َْ َ ْ َ
ﺎﺳﺘَ ْﺸ ِﻬ ُﺪ ْوا َﻋﻠَْﻴ ِﻬ ﱠﻦ اَْرﺑـَ َﻌﺔً ِﻣْﻨ ُﮑ ْﻢ
ْ َﻓ

Here “ٌ ( ”ﻓَﺎ ِﺣ َﺸۃfaahisha) does not mean fornication or adultery because it is almost impossible to get four
eye witnesses for such acts. Secondly, at another place the punishment for fornication is already said to be
a hundred lashes (24:2), but here the punishment for “ٌ ( ”ﻓَﺎ ِﺣ َﺸۃfaahisha) has been mentioned as keeping or
confining them to home. Therefore at this place “ٌ ( ”ﻓَﺎ ِﺣ َﺸۃfaahisha) is something less than fornication,
which if not stopped, may lead to other evils in a society.
About the nation of Loot it has been said “ٌ ( ”ﻓَﺎ ِﺣ َﺸۃfaahisha) in (7:80). In the next verse it has been
clarified that it means homosexuality and not just fornication in traditional sense (7:81).
The very word “( ”ﻓَ َﻮﺍ ِﺣﺶfawahish) denotes that “ٌ ( ”ﻓَﺎ ِﺣ َﺸۃfahisha) not only means fornication but it also
means all other shameful acts. These are the “( ”ﻓَ َﻮﺍ ِﺣﺶfawaahish) which have been mentioned above. The
fact is that the result of fornication (not talking of professional women here) does not take place instantly.
QES-Norway

Lughat-ul-Quran

Volumw III

Page 197 of 336

For this a man and woman have to establish a relationship first. Then the relationship develops into
further advances. Gradually these advances lead to fornication. The Quran wants us to stop these things
which lead to fornication. These are the “( ”ﻓَ َﻮﺍ ِﺣﺶfawaahish) which have been mentioned above.

F-K-R

ﻑﺥﺭ

“( ”ﺍَ ْﻟﻔَ ُﺨﻮْ ُﺭal-fakhur): a female camel or a female goat which has big teats but little milk in them. or has a
thin stream of milk {F}. This makes “( ”ﺍَ ْﻟﻔَ ْﺨ ُﺮal-fakhr’s) meaning clear. That is, to talk big and deliver
very little, or to be proud of things which are not a part of human personality but may be additional, such
as lineage, appearance, status, nationality, wealth, gender, colour, caste, etc {T}.
Ibn Faris says it is something which includes taking pride in the past.
“( ”ﻓَ ُﺨﻮْ ٌﺭfukhur): having big teats but little milk (4:36-37).
Surah Al-Hadeed says “( ”ﺗَﻔَﺎ ُﺧ ٌﺮ ﺑَ ْﻴﻨَ ُﮑ ْﻢtafakh-khurun bainakum) in (58:20). That is, to try to compete with
each other with a view to exceed not on the basis of some personal trait of righteousness but on the basis
of additional things as noted earlier. Man has the natural urge to compete and prove he is better than
others, but the Quran says that instead of additional means, try to excel one another in righteousness
(2:148).
“( ”ﺍَ ْﻟﻔَ ﱠﺨﺎ ُﺭal-fakh-khaar): pieces of earthen utensils.
“( ”ﻓَ ﱠﺨﺎ ٌﺭfakh-khaar) actually meant vessels to store water, which are empty inside but make a big sound
{R}.
The Quran says:
Man has been created from dried mud like pieces of earthen
55:14
utensils

ِ
ِ
ﺼ ٍﺎل َﮐﺎﻟْ َﻔ ﱠﺨﺎ ِر
َ ْﺻﻠ
َ َﺧﻠَ َﻖ ْاﻻﻧْ َﺴﺎ َن ﻣ ْﻦ

Details of this topic can be found in the book titled “Iblees and Adam”.

F-D-Y

ﻑﺩی

“ُ ( ”ﻓَﺪَﺍﻩfadaah), “( ”ﻳَ ْﻔ ِﺪ ْﻳ ِہyafdeeh), “( ”ﻓِﺪَﺍ ًءfida-an) and “( ”ﻓِﺪیfidyan): he saved him from some catastrophe
or misery by spending some money.
ٰ َ( ”ﺗَﻔtafaada minhu): saved himself from it.
“ُﺎﺩی ِﻣ ْﻨہ
“( ”ﺍِ ْﻓﺘَﺪ َٰی ﺑِ ٖہ ﺑِ َﮑ َﺬﺍiftada bihi bikaza): he liberated himself in exchange for money.
“ً( ”ﻓَﺎ َﺩ ﺍ ﻩُ ُﻣﻔَﺎ َﺩ ﺍ ﺓfaadaahu mufaadaat): scholars have assigned different meanings to the word “ُ ”ﻓَﺎﺩَﺍﻩ
(faadahu). Among them are: “he liberated him by giving some money”, and also “he let him go after
taking something”.
Some say that “ٌ( ” ُﻣﻔَﺎﺩَﺍﺓmufaddaat) is to give one man in and liberate another in exchange. But others
think that there is no difference between the two meanings {T, M}.
However, the word does contain an element of saving someone.
Ibn Faris says it means to give a thing in exchange of another, in order to save it, protect it or liberate it.
In the Quran this has come to mean compensation to have the prisoners set free (2:58).
About Ismail it has been said:
37:107 We saved him from a very big sacrifice
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Here this verse is referring to the responsibility of being a caretaker of the Ka’ba (2:125). This was a very
big sacrifice i.e. to devote his entire life in the service of Ka’ba. This was the price he had to pay in
exchange for his life.
About war, the Quran says:
Let them go either against money or in exchange of prisoners, in
47:4
any case, you will have to let them go

ِ ِ
ِ
ًﻓَﺎ ﱠﻣﺎ َﻣﻨّﺎً ﺑـَ ْﻌ ُﺪ َو ا ﱠﻣﺎ ﻓ َﺪاء

It is therefore entirely against the teachings of the Quran to turn prisoners into slaves. This was done in
pre Islamic era, but the Quran closed this door to slavery. See details in heading (M-L-K).
It must be noted that the verse (47:4) is not saying that prisoners of war will have to be freed immediately
after they are captivated. This means that they cannot be turned into slaves. They may be imprisoned as
per the need of times.
“ﻕ
َ ( ”ﻓَ ُﺸ ﱡﺪ ﻭْ ﺍ ْﺍﻟ َﻮﺛَﺎfashuddul wisaaq): the question of their disposal will arise when victory is achieved (47:4).
Then it will be decided either to let them go free as a favour or in exchange of money as compensation.

F-R-T

ﻑﺭﺕ

ُ ( ”ﺍَ ْﻟﻔُ َﺮal-furaat): very sweet water:
“ﺍﺕ
ٌ ( ”ﻓُ َﺮfuraat) because “ﺶ
ُ ( ”ﻳَ ْﻔﺮyafrutul atash) quenches thirst or
Zamkhashri says it is called “ﺍﺕ
َ َُﺕ ْﺍﻟ َﻌﻄ
breaks the intensity of thirst {T, M, R}.
Surah Al-Muraasilah says “ً ( ” َﻣﺎ ًء ﻓُ َﺮﺍﺗﺎma’un furaata) in (77:27).
ٌ ( ”ﻋ َْﺬﺏٌ ﻓُ َﺮazbun furaat) in (25:53) i.e. very sweet.
Surah Al-Furqaan says “ﺍﺕ

F-R-Th

ﻑﺭﺙ

ُ ْ( ”ﺍَ ْﻟﻔَﺮal-fers): food, when it is inside the entrails {T}.
“ﺙ
Surah An-Nahal says that you must note how milk is prepared inside an animal’s stomach between the
َ ( ”ﻓَ َﺮfaras) and the blood like a clean source of nutrition (16:66).
“ﺙ
ُ
“( ”ﺍَ ْﻟﻔَﺮْ ﺙal-fars): that which has been blown to smithereens {F}.
َ ( ”ﻓَ َﺮfaras): he scattered.
“ﺙ
ٌ ْ( ”ﻓَﺮfars) is the
َ ْ( ”ﻓَﺮfarasul hubbu kabeedah): love broke his heart into pieces. Therefore “ﺙ
“ﺙ ْﺍﻟﺤُﺐﱡ َﮐﺒِ َﺪ ٗﻩ
condition of food which is broken into pieces inside the liver.
Scholars think that it means dung, but we think that it means the condition of an animal’s food in which it
is reduced to small bits in order to be digested inside the liver. Lane has also explained it as such.
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F-R-J

ﻑﺭﺝ

ْ (al-furjah): the gap between two things {T}.
“ٍ( ”ﺍَ ْﻟﻔَﺮْ ﺝal-furju), “ُ ”ﺍﻟﻔُﺮْ َﺟۃ
ْ
“( ”ﺑَﺎﺏٌ َﻣﻔﺮُﻭْ ٌﺝbaabi-un mafrooj): the gap of an open door.
“ﺻﺎﺑِ ِﻊ
َ َﺎﺭ ْﻳ ُﺞ ﺍﻻ
ِ َ( ”ﺗَﻔtafaareejul asaabih): the gap between fingers.
“( ”ﺍَ ْﻟﻔَﺮْ ُﺝal-farj): genitals, whether of a man or woman, or any and every place of danger.
The Quran says:
77:9
When the sky will be torn asunder (will be forced apart)
84:1

When the sky will be torn asunder

50:6

There is no gap (crack or fault) in between them

ِ
ﺖ
ْ ا َذا اﻟ ﱠﺴ َﻤﺎءُ ﻓُ ِﺮ َﺟ
ِ
ﱠﺖ
ْ اذَا اﻟ ﱠﺴ َﻤﺎءُ اﻧْ َﺸﻘ
َﻣﺎ َﳍَﺎ ِﻣ ْﻦ ﻓُـُﺮْو ٍج
َﻫ ْﻞ ﺗَـَﺮ ٰی ِﻣ ْﻦ ﻓُﻄُْﻮٍر

67:3
Do you see any fault anywhere?
The Quran has laid a lot of stress on protecting one’s chastity, as is said about the men and women:
َْﳛ َﻔﻈُْﻮا ﻓـُُﺮْو َﺟ ُﻬ ْﻢ
24:30
let them (men) protect their chastity
24:31

let them (women) protect their chastity

21:91

he who protected his chastity

َْﳛ َﻔﻈْ َﻦ ﻓُـُﺮْو َﺟ ُﻬ ﱠﻦ
ِ
ﺖ ﻓَـ ْﺮ َﺟ َﻬﺎ
ْ َﺼﻨ
َ َواﻟﱠﺘ ْﯽ اَ ْﺣ

These instances make it clear that “( ”ﻓَﺮْ ٌﺝfarj) does not only mean the genitals, but also chastity or faults.
This should be kept in mind when translating whenever the word appears in the Quran.

F-R-H

ﻑﺭﺡ

“( ”ﺍَ ْﻟﻔَ َﺮ ُﺡal-farah): the dictionary says that this word is the opposite of “( ”ﺣ ُْﺰ ٌﻥhuzn) or sadness.
Raghib says this means palpitation or fast heart beat at temporary pleasure, and “( ” ُﺳﺮُﻭْ ٌﺭsuroor) is the
contentment which is obtained from temporary as well as permanent pleasure. But without regard to this
distinction, these words are sometimes used to mean the same {T}.
Surah Yunus says about the Quran:
10:58
they should celebrate the advent of the Quran

ﮏ ﻓَـ ْﻠﻴَـ ْﻔَﺮ ُﺣ ْﻮا
َ ِﻓَﺒِ َﺬاﻟ

It also means to preen vainly {T}.
Surah An-Namal says:
27:36
You are very proud of your gift (as if it is a great thing)
Surah Al-Qasas says that the people of Qaaroon’s nation told him:
28:76
Do not exult because Allah does not like those who exult

ِ َﺑﻞ ا
ـْﺘُﻢْ ﻬﺑَ ِﺪ ﻳﱠﺘِ ُﮑ ْﻢ ﺗَـ ْﻔَﺮ ُﺣ ْﻮ َن
َْ
ِ َﻻ ﺗَـ ْﻔﺮح اِ ﱠن اﻟ ٰﻠّﻪ َﻻ ُِﳛ ﱡ
ﲔ
َ ْ ﺐ اﻟْ َﻔ ِﺮﺣ
َ
َْ

These places indicate that they point to egotism which is often created in the novae riche.
Surah Ar-Room tells the muslims not to revert to shirk after accepting Islam i.e. not turn into sects in
which the condition becomes such that:
every sect prides itself that it is the only right one and that all
ُﮐ ﱡﻞ ِﺣ ْﺰ ٍب ِﲟَﺎ ﻟَ َﺪﻳْ ِﻬ ْﻢ ﻓَ ِﺮ ُﺣ ْﻮ َن
30:32
others are on the wrong path
In surah Aal-e-Imran, “( ”ﺗَﺴْﺆﮨُ ْﻢtas-uhum) has appeared against “( ”ﻳَ ْﻔ َﺮﺣُﻮْ ﺍ ﺑِﮩَﺎyafruhu biha) in (3:119). That
is “to feel bad”. In (13:36) “( ”ﻳُ ْﻨ ِﮑ ُﺮyunkar) has been used against it, which means to take umbrage.
“ َ( ”ﻳَ ْﻘﻨَﻄُﻮْ ﻥyuqnatoon) has been used against it in surah Ar-Room i.e. “to become without hope” and in
surah Al-Hadeed it has come against “( ”ﺗَﺎْﺳُﻮْ ﺍta’sau) which means “to feel sorry” (57:23). These
examples make the meaning of “( ”ﻓَ َﺮ ٌﺡfarah) clear.
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F-R-D

ﻑﺭﺩ

“( ”ﺍَ ْﻟﻔَﺮْ ُﺩal-fard) alone: by himself:
“( ” َﺯﻭْ ٌﺝzaujun): a pair and every one of the pair are called “( ”ﻓَﺮْ ٌﺩfard) a thing which has no parallel.
“ٌ ﺎﺭ َﺩ ﺓ
ِ َ( ”ﻧَﺎ ﻗَۃٌ ﻓnaaqatun faaridah): the camel which grazes away from the others in the grazing field {T}.
Raghib says “( ”ﺍَ ْﻟﻔَﺮْ ُﺩal-fard): a thing with which no other thing is mixed.
“( ” ُﻣ ْﻨﻔَ ِﺮ ٌﺩmunfarid): unique (different from others) {R}.
Surah Al-Anbia says that Zakaria prayed:
21:89
O’ my Lord, do not leave me alone
Since he had prayed for progeny, here it would mean that he wanted children.

ب َﻻ ﺗَ َﺬ ْرﻧِ ْﯽ ﻓَـ ْﺮًدا
َر ﱢ

Surah Mariyam says:
At the time results of deeds are made known, nobody
19:95
will be able to interfere in anyone’s result

ُﮐﻠﱡ ُﻬ ْﻢ اٰﺗِْﻴ ِﻪ ﻳـَ ْﻮَم اﻟْ ِﻘ ٰﻴ َﻤ ِﺔ ﻓَـ ْﺮًدا

That is, nobody can be able to support anyone. This has been repeated in (4:95) about laws regarding
natural turn of events. The Quran has said that every person only affects himself by the result of his
deeds. This shows the individuality or uniqueness of every personality. Freedom and individuality are the
basic characteristics of a human personality.
The Quran says:
And you come to Us with the same individuality that
6:95
we had created you with

ِ
ٍﺎﺧﻠَ ْﻘ ٰﻨ ُﮑﻢ اَﱠو َل َﻣﱠﺮة
ْ َ َوﻟَ َﻘ ْﺪ ﺟﺌْﺘُ ُﻤ ْﻮﻧَﺎ ﻓُـَﺮ َاد ٰی َﮐ َﻤ

Here it is pointed towards the individuality of a human personality. For his self-interest a man makes a lot
of companions and creates a lot of means to attain those interests, but the result of his deeds affect his
own personality and nobody can share these results nor can all his wealth protect him from those results.
This is inbuilt within the human self through the medium of thinking and memory.
The consequential law is a great reality. The entire edifice of humanity is based on it. The result of every
deed affects man’s own personality. We cannot transfer any of the results of these deeds to anyone else,
nor can anyone else transfer his results to us. This is the proof of the unique personality of a man i.e. my
pleasures are solely mine and my worries only belong to me.

F-R-D-S

ﻑﺭﺩﺱ

“ُ ( ”ﺍَ ْﻟﻔَﺮْ َﺩ َﺳۃal-fardasah): vastness and expansiveness.
“ ٌﺻ ْﺪ ٌﺭ ُﻣﻔَﺮْ ﺩَﺱ
ِ ” (sadrun mufardas): a big and expansive chest.
“ ُ( ” َﺭ ُﺟ ٌﻞ ﻓُ َﺮﺍ ِﺩﺱrajulun furadas): a man with large bones.
“ ُ( ”ﺍَ ْﻟﻔُﺮْ ُﺩﻭْ ﺱal-furdaus): proliferation in edibles, or a dinner party.
“ ٌ( ”ﮐَﺮْ ٌﻡ ُﻣﻔُﺮْ ﺩَﺱkarmun mufardas): grape vines which are boosted on bamboo sheets.
“ ٌ( ”ﻓِﺮْ ﺩَﻭْ ﺱfirdaus): a green valley: garden where all kinds of trees abound.
The Syrians used to call gardens and fertile places as “( ”ﻓَ َﺮﺍ ِﺩ ْﻳﺴُﺆfaradees). Some think that this word is
Syrian or may be Roman, but Ibnul Qata says that it is Arabic and derived from “ُ ( ”ﺍَ ْﻟﻔَﺮْ َﺩ َﺳۃal-furdasa) {T,
M}.
ُ ّ( ” َﺟ ٰﻨjannatul firdaus) in (18:107), that is, vast green and fruitful gardens, or a
The Quran says “ﺱ
ِ ْﺖ ْﺍﻟﻔِﺮْ ﺩَﻭ
heavenly society in this world where there are all kinds of abundances and every kind of ‘greenery’ and
‘flowering’ in the hereafter.
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F-R-R

ﻑﺭﺭ

“ ( ”ﺍَ ْﻟﻔَﺮﱡal-farr), “( ”ﺍَ ْﻟﻔِ َﺮﺍ ُﺭal-firaar): to run away scared from something {T}.
The basic meaning of this root is to open or liberate something {M, F}.
“( ”ﻓَ ﱞﺮfarr): for the animals to bare their teeth.
“( ”ﺍِ ْﻓﺘِ َﺮﺍ ٌﺭiftiraar): to show one’s teeth while laughing {R}.
“ ( ”ﺍَ ْﻟﻔَﺮﱡal-farr): escapers. It is the plural of “( ”ﻓَﺎ ﱞﺭfaarr). “( ”ﺍَ ْﻟﻔَ ﱡﺮal-farr) itself is used as a singular word.
ٰ ( ” َﮐﺘِﺒَۃٌ ﻓُﺮkateebatun farra): defeated soldiers who ran away {M, F}.
“ﱠی
The Quran has used this word to mean “escape”:
18:18
Escape
74:51

75:10

Were afraid of the lion and escaped
The more I called them towards me the more they ran away from
me
Where will you run to?

5150

to return to Allah (i.e. return to the Law of requital)

71:6

ﻓَِﺮ ٌار
ت ِﻣ ْﻦ ﻗَ ْﺴ َﻮَرٍة
ْ ﻓَـﱠﺮ
ِ
ی اِﱠﻻ ﻓَِﺮ ًارا
َ ﻓَـﻠَ ْﻢ ﻳَِﺰْد ُﻫ ْﻢ ُد َﻋﺎء
اَﻳْ َﻦ اﻟْ َﻤ َﻔﱡﺮ
ﻓَ ِﻔﱡﺮْوا اِﻟَﯽ اﻟ ٰﻠّ ِﻪ

For more details see heading (R-J-Ain).

F-R-Sh

ﻑﺭﺵ

“ ٌ( ”ﻓَﺮْ ﺵfarsh): to spread out something on the floor, or to spread something in general.
“ ُ( ”ﺍَ ْﻟﻔَﺮْ ﺵal-farsh): the flooring that is spread out in homes, or crop which well spreads out in the land. It
also means wide and expansive atmosphere.
“ ُ( ”ﺍَ ْﻟﻔَ ِﺮﻳْﺶal-fareesh): the vine that spreads out on the ground {T}.
“ُ ( ”ﺍَ ْﻟﻔَ َﺮﺍ َﺷۃal-farashah): a flying insect, like a butterfly etc.
“ ُ( ”ﺍَ ْﻟﻔَ َﺮﺍﺵal-farash) is the plural as used in (101:4).
“ ٌ( ”ﻓِ َﺮﺍﺵfirashun): anything that is spread out on the ground.
Surah Al-Anam says:
6:142
And of the cattle, some are for carrying load and some are to eat.

ِْ وِﻣﻦ
ًاﻻﻧْـ َﻌ ِﺎم َﲪُْﻮﻟَﺔً َوﻓَـ ْﺮﺷﺎ
َ َ

Faraa says “ً( ” َﺣ ُﻤﻮْ ﻟَۃhamulatah) are animals capable of carrying a load or fit for travelling.
“ً ( ”ﻓَﺮْ ﺷﺎfarshun): animals which are incapable of carrying load and thus unfit for travelling {T}.
Muheet says “ً ( ”ﻓَﺮْ ﺷﺎfarsha) are young camels.
Ibn Faris says its meaning refers to those four legged animals which can be slaughtered and are edible.
Surah Ar-Rahman says:
55:54
Reclining on couches

ِِ
ﲔ َﻋ ٰﻠﯽ ﻓـُُﺮ ٍش
َ ْ ُﻣﺘﱠﮑﺌ

It is the opposite of “ ٌ( ”ﻓِ َﺮﺍﺵfiraash), that is, things which have been laid out.
Surah Az-Zaariat says:
51:48
We have spread out the earth

َو ْاﻻَْر َج ﻓَـَﺮ ْﺷﻨـ َٰﻬﺎ

Surah Al-Waaqiah says:
56:34
And companions raised high in status
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Here “ ٌ( ”ﻓُﺮُﺵfurushun) mean wives.
“( ” َﻣﺮْ ﻓُﻮْ َﻋ ٍۃmarfu-aa): of high rank.
Ibn Faris says that “ ُ( ”ﺍَ ْﻟﻔِ َﺮﺍﺵal-firaash) means wife or husband but it is more referred to the meaning of a
wife.

F-R-Zd

ﻑﺭﺽ

“ ٌ( ”ﺍَ ْﻟﻔَﺮْ ﺽal-farz): to cut something very hard: since one considers as to where the cutting should begin,
this word has come to mean to assess:
“ُ ﻀۃ
َ ( ”ﺍَ ْﻟﻔَ ِﺮ ْﻳal-fareeza): the designated part: anything which is designated or fixed.
َ
“ﺽ ﻟ ٗہ
َ ( ”ﺍَ ْﻓ َﺮafraza lahu): designated or fixed something for him.
“ﺽ ﻟَ ٗہ ﻓِﯽ ﺍﻟ ﱢﺪ ْﻳ َﻮﺍ ِﻥ
َ ( ”ﻓَ َﺮfaraz lahu fid diwaan): registered him in the salary register.
ْ
ْ
“ﺽ ﺍﻟ ُﺠ ْﻨ ُﺪ
َ ( ”ﺍِﻓﺘَ َﺮtarazal-jund): the army recovered that which was due to it or its salary {T, M}.
Ibn Faris says that since a thing gets marked by cutting into it, “ ُ( ”ﺍَ ْﻟﻔَﺮْ ﺽal-farz) means duty because its
parameters are designated.
The Quran says about that a women’s wedding compensation money is “ٌ ﻀۃ
َ ( ”ﻓَ ِﺮ ْﻳfareeza) because a fixed
sum is designated upon oneself (the husband). A part of the heirloom is called “ً ﺼﻴْﺒﺎ ً َﻣ ْﻔﺮُﻭْ ﺿﺎ
ِ َ( ”ﻧnaseeban
mafrooza) as in (4:7), because it too is a fixed part.
In surah At-Taubah the principle of distribution of “( ”ﺻﺪﻗﺎﺕsadaqah) has been laid out:
9:60
The principle of division as fixed by Allah’s laws
Surah An-Noor says:
The surah which was revealed by Allah and the orders given
24:1
therein were designated as farz (a duty & a responsibility)
Without doubt, the personality which has designated the Quran as
28:85
a duty for you

ﻀﺔً ِﻣ َﻦ اﻟ ٰﻠّ ِﻪ
َ ْﻓَ ِﺮﻳ
ﺎﻫﺎ
ْ ﺎﻫﺎ َوﻓَـَﺮ
َ َﺿﻨ
َ ََﻧﺰﻟْﻨ
َ ﻮرةٌ أ
َ ُﺳ

ِ ِ
ﮏ اﻟْ ُﻘ ْﺮاَ َن
َ ْض َﻋﻠَﻴ
َ ا ﱠن اﻟﱠﺬ ْی ﻓَـَﺮ

The entire gamut of Quranic orders are in fact a duty (& a responsibility) from Allah, so all its orders
must be carried out to get the benefits which are associated with the following of these permanent values.
These benefits are for the good of mankind in this life as well as the next life.
Surah Al-Baqrah says about the cow or ox of the Israelis:
2:68
Neither very young nor very old

ض َوَﻻﺑِﮑٌْﺮ
ٌ َﻻﻓَﺎ ِر

Johri says that any big or old thing is called “ ٌﺎﺭﺽ
ِ َ( ”ﻓfaariz) because it is only an old tree which gets cut
down {T, M}.
Whatever the Quran has ordered is “ ٌ( ”ﻓَﺮْ ﺽfarz) or a duty, and that which it has stopped from doing is
forbidden. Therefore other terms which are used with “ ٌ( ”ﻓَﺮْ ﺽfarz) like “( ”ﻭﺍﺟﺐwaajib) and “”ﻣﺴﺘﺤﺐ
(mustahib) etc. or terms like “( ”ﻣﮑﺮﻭﻩmakroohi), “( ”ﺗﺤﺮﻳﻤﯽtehrimi) etc. which are used with the word
“( ”�امharaam) may be words of the dictionary, but these are not the Quranic terms.

Surah At-Tehreem says:
It is incumbent upon you to dissolve such
commitments which have made declare lawful things
66:2
as unlawful (i.e. anything which goes against the
Quran must be annulled).
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Surah Al-Ahzaab says:
things which have been fixed for the messenger have
33:38
no constriction

ٰ ﻣﺎ َﮐﺎ َن ﻋﻠَﯽ اﻟﻨﱠﺒِﯽ ِﻣﻦ ﺣﺮٍج ﻓِﻴﻤﺎ ﻓَـﺮ
َ
ٌض اﻟﻠّﻪُ ﻟَﻪ
َ َ َ ْ ََ ْ ﱢ
َ

This is a generality and it has no connection with the foregoing verse which was related to the mater in
reference of Zaid.

F-R-Te

ﻑﺭﻁ

The basic meaning of “َ( ”ﻓَ َﺮﻁfarat) is to excel and go beyond {M}.
Ibn Faris says it basically means to move a thing from its place and to move it to one side. One who goes
ahead pushes the others back as he goes ahead.
“ُ( ”ﺍَ ْﻟﻔُ ُﺮﻁal-furut): fast horse which leaves all other horses behind {T}.
The difference between “ٌ( ”ﺍِ ْﻓ َﺮﺍﻁifraat) and “ٌ( ”ﺗَ ْﻔ ِﺮﻳْﻂtafreet) is that “ٌ( ”ﺍِ ْﻓ َﺮﺍﻁifraat) means to proceed
towards excess and excellence, while “ٌ( ”ﺗَ ْﻔ ِﺮﻳْﻂtafreet) means to go below the prescribed limit {M}.
“( ”ﻓَ َﺮﻁَ َﻋﻠَ ْﻴ ِہfarata ilaih): committed excess on him, or dealt with him discourteously in a hurry {T}.
The Quran says
20:44
we are afraid lest he commits excesses on us

ِ
ﺎف اَ ْن ﻳـَ ْﻔُﺮ َط َﻋﻠَﻴْـﻨَﺎ
ُ َاﻧـﱠﻨَﺎ َﳔ

“َ( ”ﻓَ ﱠﺮﻁfarrat): to be less in something, or to lack, or to waste.
Lataif-ul-Lagha also says that “َ( ”ﻓَ ﱠﺮﻁfarrat) means to do less in something, and “َ( ”ﺍَ ْﻓ َﺮﻁafraat) is to
exceed the limit.
The Quran says:
They will say we are ashamed at how we underestimated the
6:31
consequential law.

ﻗَﺎﻟُْﻮا ٰﳛَ ْﺴَﺮﺗَـﻨَﺎ َﻋ ٰﻠﯽ َﻣﺎﻓَـﱠﺮﻃْﻨَﺎ ﻓِﻴْـ َﻬﺎ

“َ( ”ﻓَ ﱠﺮﻁfarrata) and “َ( ”ﻓَ ﱠﺮﻁafrat) mean also to let someone stew in his own juice and not bother about
him.
“ُ ﺖ ﺍﻟﻨﱠ ْﺨﻠَۃ
ِ َ( ”ﻓُ ِﺮﻁfurritatin nakhlah): the dates were left on their own.
“( ”ﺍَ ْﻓ َﺮﻁَ ْﺍﻻَ ْﻣ َﺮafratal-amr): he forgot that he gave it up {M}.
The Quran says:
16:62
And they will be among those who are left behind

َو اِﻧـ ُﱠﻬ ْﻢ ُﻣ ْﻔَﺮﻃُْﻮ َن

This means that others will proceed beyond them. This is a basic difference between jahannam and
jannat. In jahannam the development of a man is stilted and in jannat he continues to go ahead in
development. He becomes static in jahannam.
“ُ( ”ﺍَ ْﻻَ ْﻣ ُﺮ ْﺍﻟﻔُ ُﺮﻁal-amrul furut): the thing in which man crosses a limit {M}.
The Quran says:
18:28
This matter has crossed the limit

َوَﮐﺎ َن اَْﻣُﺮﻩُ ﻓُـُﺮﻃًﺎ

Raghib says “ُ( ”ﺍَ ْﻟﻔَﺮْ ﻁal-fert) means to proceed intentionally, that is, there is intent and purpose in it.
Surah Al-Anam says that the birds which fly in the air and the animals which traverse the earth are “”ﺍﻣﻢ
(umam) like you. After this it is said:
ِ َﻣﺎﻓَـﱠﺮﻃْﻨَﺎ ﻓِﯽ اﻟْ ِﮑﺘ
ﺎب ِﻣ ْﻦ َﺷ ْﯽ ٍء
6:39
We have not let the book lack any thing
َ
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According to the context, “( ”ﺍﻟﮑﺘﺎﺏal-kitaab) here can mean law of nature, but even if it means the Quran
itself, then too the meaning is clear, because whatever is said in the Quran has been completely explained.
There are no lacunae in it. This has been referred and confirmed at many other places.

F-R-Ain

ﻑﺭﻉ

ُ ْ( ”ﻓَﺮfar-u kulli shaiyi): the highest part of anything
“َﯽ ٍء
ْ ﻉ ُﮐ ﱢﻞ ﺷ
ْ
“ُ ( ”ﺍَﻟﻔَﺮْ َﻋۃal-far’ah): the peak of a mountain.
“ﺎﺭ َﻋۃُ ﺍﻟْ َﺠﺒَ ِﻞ
ِ َ( ”ﻓfaari’atul jabal): the highest part of a mountain {T}. Besides height, this word is used to
mean length as well.
ُ ( ”ﺍَ ْﻟ ُﺴ ْﻔ ِﺮal-mufri’u): any long thing {T}.
“ﻉ
ُ ْ( ”ﻓَﺮfar-ush shajar): a branch of a tree, because as compared to its base or root, it is longer and
“ﻉ ﺍﻟ ﱠﺸ َﺠ ِﺮ
higher {R}.
The Quran has said:
14:24
its roots are very strong and branches spread out in the sky

Fir’oun

ﺖ َوﻓَـ ْﺮ ُﻋ َﻬﺎ ﻓِﯽ اﻟ ﱠﺴ َﻤ ِﺎء
ٌ ِﺻﻠُ َﻬﺎ ﺛَﺎﺑ
ْ َا

ﻓﺮﻋﻮﻥ

It was the title of ancient Egyptian kings. For details see heading “Moosa”.

F-R-Gh

ﻑﺭﻍ

َ ( ”ﻓَ َﺮfaragh), “( ”ﻓُﺮُﻭْ ًﻏﺎfurugha): to be empty.
“ﻍ
ٌ ﺎﺭ
“ﻍ
ِ َ( ”ﻓfaarig): empty {T}.
28:10

Moosa’s mother’s heart became bereft of patience

ﺻﺒَ َﺢ ﻓـُ َﺆ ُاد اُﱢم ُﻣ ْﻮ ٰﺳﯽ ٰﻓ ِﺮ ًﻏﺎ
ْ ََوا

In other words, she lost patience, or became disturbed.
“( ”ﻓَ َﺮ َﻍ ﻟَ ٗہ َﻭ ﺍِﻟَ ْﻴ ِہfaragha lahu wa ilaih): to attend to something with full concentration, or to intend to do
something {T}.
Surah Ar-Rahman says:
55:3
O Saqlain, we will attend to you when it is your turn
But this does not mean that God is busy in some other work.

َﺳﻨَـ ْﻔُﺮغُ ﻟَ ُﮑ ْﻢ اَﻳﱡﻪَ اﻟﺜﱠـ َﻘ َﻼ ِن

ُ ( ”ﺍَ ْﻟﻔِ َﺮﺍal-firaagh): the side of a well’s bucket out of which water is poured {T}.
“ﻍ
َ ( ”ﺍَ ْﻓ َﺮafragh): to pour, to spill {T}.
“ﻍ
“ﺻ ْﺒﺮًﺍ
َ ( ”ﺍَ ْﻓ ِﺮ ْﻍ َﻋﻠَ ْﻴﻨَﺎafrigh alaina sabra): pour solidarity and perseverance over us profusely (7:126).
ُ“( ”ﺍَ ْﻟﻔِ َﺮﺍﻍal-firaagh): a big utensil or pool made of leather product {T}.
In Surah Al-Sharh the messenger is told that now that all those worries that were breaking your back in
implementing Allah’s program have been removed, continue your program with equanimity:
The initial part of the program in which there were obstructions at
ِ
ﺐ
94:7
َ ﻓَﺎذَا ﻓَـَﺮ ْﻏ
َ ْﺖ ﻓَﺎﻧ
ْﺼ
every step have been eliminated.
Due to this obstruction the constructive part of this program could not be implemented. The messenger
was then told to concentrate on fulfilling this program with all his attention. Usually when a man is out of
the woods or difficulties, he rests contently. But when Allah’s program begins and there is no time to be
complacent, then more work than before has to be done all the time. This constructive program is for the
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development of the entire humanity and is no easy job. The Quranic programme should continue 24/7 on
a continuous and sustainable basis.

F-R-Q

ﻑﺭﻕ

ُ ْ( ”ﺍَ ْﻟﻔَﺮal-farq): the hairline by which hair is parted on either side of the head. This is its basic meaning.
“ﻕ
Ibn Faris says the basic meaning of this root is to separate one thing from another.
ُ ( ”ﺍَ ْﻟ َﻤ ْﻔ َﺮal-mafraq): the place where hair is parted.
“ﻕ
ُ ( ” َﻣ ْﻔ َﺮmafraqut tareeq): the place where a tributary sprouts from a path.
“ْﻖ
ِ ﻕ ﺍﻟﻄ ﱢﺮﻳ
ْ
َ
َ
ُ ﺎﺭ
“ﻕ
ﻔ
ﻟ
ﺍ
”
(al-faariq): the cloud which, away from other clouds, brings rain.
ِ
ٌ“( ”ﺍَﺭْ ﺽٌ ﻓَ ِﺮﻗَۃardun fariqah): the land where plants grow on some distance from each other {T}.
ُ ْ( ”ﺍَ ْﻟﻔَﺮal-farq): to separate one thing from another, or to decide, or to explain something explicitly and
“ﻕ
separately.
ُ ْﻕ ﻟَ ٗہ ﺍﻟﻄ ﱢﺮﻳ
“ﻖ
َ ( ”ﻓَ َﺮfaraqa lahut tareeq): the path became distinct out of two paths for him.
“ﻕ ﻟَ ٗہ ﺍَ ْﻣ ٌﺮ
َ ( ”ﻓَ َﺮfaraqa lahu amr): the thing became clear and was clearly understood {T}.
“( ”ﻓَ َﺮﻗَ ٗۃfaraqah): made it distinct.
ُ ْ( ”ﺍَ ْﻟﻔَﺮal-farqu) and “ﻕ
ُ ( ”ﺍَ ْﻟﻔَ َﺮal-faraq): they meant a measure which was used in Medina.
“ﻕ
َ
“ﻕ
َ ( ”ﻓ ِﺮfariqa): he drank from a utensil {T}.
ٌ ( ”ﺍَ ْﻟﻔَ ِﺮ ْﻳal-fareeq): a group which breaks away from the others.
“ﻖ
ٌ ( ”ﺗَ ْﻔ ِﺮ ْﻳtafreeq): to separate or divide with the purpose of creating chaos, or to create division and
“ﻖ
dissention {T}.
ُ ْ( ”ﺍَ ْﻟﻔِﺮal-firq): the part that breaks away (26:64).
“ﻕ
“ُ ( ”ﺍَ ْﻟﻔِﺮْ ﻗَۃal-firqah): a group or a party (9:12).
ٌ َ( ”ﻓُﺮْ ﻗfurqaan) in (3:3) because it separates the truth and the falsehood from
The Quran has been called “ﺎﻥ
each other. It could also be because it is the criterion which proves the mettle of every man, i.e. the
ٌ َ( ”ﻓُﺮْ ﻗfurqaan) in
collection of the permanent values. The book revealed to Moosa has also been called “ﺎﻥ
ٌ َ( ”ﻓُﺮْ ﻗfurqaan), i.e. it differentiates clearly
(21:48, 2:53). Allah’s given guidance has also been called “ﺎﻥ
between truth and falsehood.
“( ”ﻳَﻮْ َﻡ ْﺍﻟﻔُﺮْ ﻗَﺎ ِﻥyaumul fiurqaan) is usually taken to mean the battle of Badar in which the truth and
falsehood got clearly positioned (8:41).
In surah Al-Infaal, muslims have been told that if they oversee or observe the laws of Allah:
8:49
Allah will grant you a distinguished life
ًَْﳚ َﻌ ْﻞ ﻟﱠ ُﮑ ْﻢ ﻓُـ ْﺮﻗَﺎﻧﺎ
A momin through his own free choice accepts Islam as explained in the Quran using his intellect and
reasoning and lives a distinguished life - a life of such high character as defined in the Quran that
everyone acknowledges that he is above others who have not accepted the permanent values. The life of a
momin should distinctly separate the truth from the falsehood in this world.
The Quran says that Allah has declared the Muslims as one group or party. The existence of separate
groups in this unitary party is a direct form of shirk and those who do so are mushrikeen (30:32). Such
people have no connection with Allah or His messenger (6:159). After this clear decision of the Quran
about sectarianism, nothing more needs to be said in this connection!
The unity of the Creator must be reflected in the unity of his creation, i.e. the mankind. Similarly, it is
wrong to divide sovereignty as directed in the Quran into pieces because that would be like dividing the
humanity. The unity of the humanity is created only by a unitary code of life. Sectarianism means that
different sects live their life according to different codes of life, and this is not allowed as this is the cause
of all mutual conflicts between human beings.
Surah At-Taubah mentions “ َ( ”ﻗَﻮْ ٌﻡ ﻳَ ْﻔ َﺮﻗُﻮْ ﻥqaumun yafraqoon) in (9:56).
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ٌ ( ”ﻓَ َﺮfaraq) means for the heart to palpitate due to fear or to be confused due to fear. It can
Raghib says “ﻕ
also mean that those, whom peace has left, are frightened people.
“ﻕ
َ ( ”ﻓَﺎ َﺭfaaraq): to give up, to part with.
“ﺎﺭﻗُﻮْ ﮨ ﱠُﻦ
ِ َ( ”ﻓfaariquhunna): part with them (56:2).

F-R-He

ﻑﺭﻩ

“َ( ”ﻓَ ُﺮﻩfaruh), “ُ( ”ﻳَ ْﻔ ُﺮﻩyafruh): to be an expert, to be agile, to be beautiful. Its plurals are “ َﺎﺭ ﮨُﻮْ ﻥ
ِ َ ”ﻓ
َ
(faarihoon) and “ َﺎﺭ ِﮨ ْﻴﻦ
ﻓ
”
(faariheen).
ِ
“ُ ﺎﺭﮨَۃ
ِ َ( ”ﺍَ ْﻟﻔal-faarihat): a beautiful slave girl, or a woman who eats excessively.
“َ( ”ﻓَ ِﺮﻩfariha): to be vain and flaunt {T, M, R}.
The Quran says about the nation of Samood:
26:149 you carve big palaces and forts out of these mountains

ِ
ِ ِ ِ
ﲔ
َ ْ َوﺗَـﻨْﺤﺘُـ ْﻮ َن ﻣ َﻦ ا ْﳉﺒَ ِﺎل ﺑـُﻴُـ ْﻮﺗًﺎ ٰﻓ ِﺮﻫ

Another meaning is “you carve out big houses out of these mountains and are proud of them”. If both
meanings are conjoined then the meaning would be such palatial buildings which are made with great
expertise and pride.

F-R-Y

ﻑﺭی

“ی
ُ ْ( ”ﺍَ ْﻟﻔَﺮal-far’yu): to cut or tear cloth or leather in order to mend or sew it.
“( ”ﺍَ ْ ِﻻ ْﻓ َﺮﺍ ُءal-ifra’a): to cut or tear in order to spoil it.
“( ”ﺍَ ْ ِﻻ ْﻓﺘِ َﺮﺍ ُءal-iftraa): to change the real meaning: it can have both meanings i.e. to improve it or to create
discord in it {T, R}.
Raghib says the Quran uses it to mean exaggeration, lies, and mixing other laws with laws of Allah.
( ”ﺍَ ْﻟﻔَ ِﺮ ﱡal-fariyyu): a fabricated thing, an invented thing, a great and important thing, or a surprising
“ی
thing.
( ”ﮨُ َﻮ ﻳَ ْﻔ ِﺮیْ ْﺍﻟﻔَ ِﺮ ﱠhuwa yafil fariyyu): he does a surprising thing {T, M}.
“ی
The leaders of the Jewish temple said to Maryam:
19:27
you have violated our code in living like a hermit

ِ ْﻟَ َﻘ ْﺪ ِﺟﺌ
ﺖ َﺷ ْﯽءًا َﺮِﻳًّﺎ

A second meaning is that Isa was a surprising child whom Maryam had brought to them.
ٰ َ( ”ﺍَ ْﻟﻔal-fraa) means to be surprised and wonderstruck.
Ibn Faris says “ﺮی
Al-Muftari says it means one who fabricates or exaggerates.
16:101

ِ
ﺖ ُﻣ ْﻔ ٍَﱰ
َ ْﻗَﺎﻟُْﻮا اﱠﳕَﺎ اَﻧ

They say, ‘you are but a forger’

“ی
ً ( ” ُﻣ ْﻔﺘَﺮmutara): fabricated, invented (28:36).
“( ”ﺍِ ْﻓﺘَ َﺮ ٰی ﻋ َٰﻠﯽiftara ala): to fabricate an accusation and attribute it to others (3:93).
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F-Z-Z

ﻑﺯﺯ

“ﺿ ِﻌ ٖہ
ِ ْ( ”ﻓَ ﱠﺰﻓُ َﻼﻧﺎ ً ﻋ َْﻦ َﻣﻮfazza fulana un mauzihi): removed that man from his place.
ْ
“ُ ( ”ﻓَ ﱠﺰ َﻋﻨہfazza unhu): he separated from him, or moved to one side.
“ﯽ ﻳَﻔِ ﱡﺰ
ُ ( ”ﻓَ ﱠﺰﺍﻟﻈﱠ ْﺒfazzaz zabu bifazz): the deer was disturbed {T, M}.
“( ”ﺍِ ْﺳﺘَﻔَ ﱠﺰ ٗﻩistafaazahu): expelled him from his house and disturbed him, or underestimated him to be lightweighted, or shook him and tried to bond with him.
“ ُ( ”ﺍِ ْﺳﺘَﻔَ ﱠﺰ ٗﻩ ْﺍﻟ َﺨﻮْ ﻑistafazzal-khauf): fear disturbed him, or removed him from his place and carried him
along {T, M}.
Ibn Faris says this root basically means to be of low standard.
Therefore it’s connotations include disturbance of the heart and to physically move away from one’s
place, as well as to be light and be displaced. Hence it also means to unbalance someone somehow, and in
this way displace him.
The Quran tells the Iblees:
Whom you can overpower or mislead and thus displace them
17:24
from the right path
About the Pharaoh it is said:
17:103 He wants to disturb them and move them from their stance

ﺖ ِﻣْﻨـ ُﻬ ْﻢ
َ اﺳﺘَﻄَ ْﻌ
ْ اﺳﺘَـ ْﻔ ِﺰْز َﻣ ِﻦ
ْ َو
ِ ﻓَﺎََر َاد اَ ْن ﻳَ ْﺴﺘَ ِﻔﱠﺰُﻫ ْﻢ ِﻣ َﻦ ْاﻻَْر
ض

It may also mean “to lie in wait” and “to deceive into destruction” {T}.

F-Z-Ain

ﻑﺯﻉ

ُ ( ”ﺍَ ْﻟﻔَ َﺰal-fazi’o): palpitation, fear.
“ﻉ
ٌ ( ”ﻓَ َﺰfazigh) means fear. Later it came to mean “to come out
Mubaarad has said in his book Kamil that “ﻉ
quickly to defend in the event of enemy attack” {T}.
Raghib says it means the palpitation and worry caused by a thing of fear {R}.
ُ ( ”ﺍَ ْﻟﻔَ َﺰal-faza’u): to plead to someone, to accept pleading, or the thing someone pleads for.
“ﻉ
“( ”ﻓَ ِﺰ َﻉ ﺍِﻟَﻴ ِْﮩ ْﻢafza’a hum): “frightened them” or “relieved them of fear”.
“( ”ﻓَ َﺰ َﻋﮩُ ْﻢfazza’u): he frightened him and troubled him.
“( ”ﺍَ ْﻓ َﺰ َﻋﮩُ ْﻢfazza-u unhu): removed palpitation and fear from him {T}.
The Quran says:
They will not be worried over even the biggest difficulty or
21:103
palpitation
27:89
They will be safe from palpitation on that day
27:87

everything in the universe will be troubled

34:23

when tribulation will be removed from their hearts
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َْ َ
ِ
ِِ
ع َﻦْ ﻗـُﻠُﻮْﻬﺑ ْﻢ
َ َﺣﺘﱠﯽ ا َذا ﻓُـﱢﺰ
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F-S-H

ﻑﺱﺡ

“ُ ( ”ﺍَ ْﻟﻔُ ْﺴ َﺤۃal-fius), “ُ ( ”ﺍَ ْﻟﻔَ َﺴﺎ َﺣۃal-faahisahhah): abundance and profusion.
“ ُ( ”ﻓَ ُﺴ َﺢ ْﺍﻟ َﻤﮑَﺎﻥfasuhal-makaan): the space widened:
“ﺻ ْﺪ ُﺭ ٗﻩ
َ ( ”ﺍِ ْﻧﻔَ َﺴ َﺢinfasaha sadruhu): his chest opened: his heart expanded:
“( ”ﻓَ َﺴ َﺢ ﻟَ ٗہ ﻓِﯽ ْﺍﻟ َﻤﺠْ ﻠِﺲfasaha ahul majlis): he created a space for him in the seating {T}
The Quran says:
58:11

When you are told to sit comfortably in a gathering,
then do that. Allah will create space for you

F-S-D

ِ ِاِ َذا ﻗِْﻴﻞ ﻟَ ُﮑ ْﻢ ﺗَـ َﻔ ﱠﺴ ُﺤ ْﻮا ﻓِﯽ اﻟْ َﻤ ٰﺠﻠ
ﺲ ﻓَﺎﻓْ َﺴ ُﺤ ْﻮا ﻳـَ ْﻔ َﺴ ِﺢ اﻟ ٰﻠّ ِﻪ
َ
ﻟَ ُﮑ ْﻢ

ﻑﺱﺩ

“( ”ﻓَ َﺴ َﺪ ﺍﻟ ﱠﺸ ْﯽ ُءfasadah shaiyi): for a thing to go bad, or for it to not remain in its former balanced state.
“( ”ﻟَﺤْ ٌﻢ ﻓَﺎ ِﺳ ٌﺪlahmun faasid): meat that has become rotten and useless.
“( ”ﻓَ َﺴﺎ ٌﺩfasaad): is the opposite of “ﺻ َﻼ ٌﺡ
َ ” (salaah) which means gain balance.
“( ”ﻓَ َﺴﺎ ٌﺩfasaad) have different uses, as:
- to not be in balance
- for disorder to take place {T, M, R}.
- destruction of a generation (2:205).
- not to keep or give full measure
- not to give the full compensation to others’ labour.
- create economic unbalance
- suppress people’s rights
- to upset a righteous system
- upset the right order of things (27:34)
- committing a crime (12:73)
“( ”ﻓَ َﺴﺎ ٌﺩfasaad) is actually the creation of non-egalitarianism in society, whatever form it takes.
For a clearer meaning of this root, see the heading (Sd-L-H) because you cannot understand the proper
meaning of “( ”ﻓَ َﺴﺎ ٌﺩfasaad) unless the meaning of “ﺻ َﻼ ٌﺡ
َ ” (salaah) is well understood.
The Quran has used “ َ( ” ُﻣﺼْ ﻠِ ِﺤ ْﻴﻦmusliheen) opposite to “ َ( ” ُﻣ ْﻔ ِﺴ ِﺪ ْﻳﻦmufsideen) in 2:11.
Those who are intoxicated with wealth and greed do this (7:74).
The scheme of the Pharaohs is described as to create different parties within the nation and to create
disharmony among these parties. Whereas the Quran guides us by explaining that people should create
harmony among themselves on a global basis. It means they only keep according to their needs, and giv
away rest for the development of others. In this way all will participate in creating balance, and not
creating chaos in the world by seizing and accumulating more than necessary (2:60). However, this is
only possible on a global basis when people accept the values explained in the Quran and aspire for a
higher purpose of life.
Surah Ash-Shura calls “ َْﺮﻓِ ْﻴﻦ
ِ ( ” ُﻣﺴmusrifeen) as “ َ( ” ُﻣ ْﻔ ِﺴ ِﺪ ْﻳﻦmufsideen) in (26:151-152).
In surah Al-Qasas, this word has appeared against “( ”ﺍَﺣْ َﺴﻦahsan) (28:77).
Surah Al-Baqrah says that the malaikah objected to the creation of Adam and stated that he would lead
to “( ”ﻓَ َﺴﺎ ٌﺩfasaad) and bloodshed on earth:
We are always engaged in pursuing your program (by completing
ِ ِ
ﮏ
2:31
it) and go as far as necessary to implement it (then why would
َ َﱢس ﻟ
َ َْﳓ ُﻦ ﻧُ َﺴﺒﱢ ُﺢ ﲝَ ْﻤﺪ
ُ ک َوﻧـُ َﻘﺪ
you need Adam?)
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It is obvious that going against the program which God has given for the humans is also “( ”ﻓَ َﺴﺎ ٌﺩfasaad).
This not only creates chaos in man’s own personality, but also creates disorder in a human society. This
vast universal system beyond the human control is running so well, because everything in it is following
the one and only program created and directed by God (through His laws). If more than one God’s laws
or systems would be at work, then chaos would certainly have resulted.
21:22

Human life can only be lived peacefully and smoothly if it is
spent according to the code of Allah only.

F-S-R

ٰ ِ ِ
ِ
ت
َ ﻟَ ْﻮَﮐﺎ َن ﻓْﻴ ِﻬ َﻤﺎ اَﳍَﺔٌ اﱠﻻ اﻟﻠّﻪُ ﻟََﻔ َﺴ َﺪ

ﻑﺱﺭ

“( ”ﺍَ ْﻟﻔَ ْﺴ ُﺮal-fasr): to make evident, to expostulate, to open or make a hidden matter known.
“( ”ﻓَ َﺴ َﺮfasar), “( ”ﻳَ ْﻔ ِﺴ ُﺮyafsir), and “( ”ﻳَ ْﻔ ُﺴ ُﺮyafsur): to make evident.
“( ”ﻓَ ﱠﺴ َﺮfassara): the same as above, but it also has the connotation of exaggeration.
“ُ ( ”ﺍَﻟﺘﱠ ْﻔ ِﺴ َﺮﺓat-tafsirah): to test something {T, M, R}.
Allah has said about the Quran:
25:33
It has been explained very beautifully by God Himself
75:19

It is on Us to make it explain it

َو اَ ْﺣ َﺴ َﻦ ﺗَـ ْﻔ ِﺴْﻴـًﺮا
ِ
ُﰒُﱠ ا ﱠن َﻋﻠَْﻴـﻨَﺎ ﺑـَﻴَﺎﻧَﻪ

This explaining is done by explanatory verses, i.e. by reiterating a thing in different verses (6:65).
Therefore the Quran is itself its own explanation, and its claims are verified by creations in the universe
and by historical facts, or by the happy results that will be manifested by implementing its system.

F-S-Q

ﻑﺱﻕ

ٌ ( ”ﻓِ ْﺴfisq): to go beyond the circle of the truth.
“ﻖ
“ﺖ ﺍﻟ ﱡﺮﻁَﺒَۃُ َﻋ ْﻦ ﻗِ ْﺸ ِﺮﮨَﺎ
ِ َ( ”ﻓَ َﺴﻘfasaqatir rutubatu un qisrihsa): the fat date came out of its cover. There is a
membrane over the date fruit, inside which the fruit develops and is nurtured and ripens . This happens
with every fruit that it gets nurtured within a membrane or cover. But sometimes this cover or membrane
gets damaged, or the fruit comes out of it from one side. Under such conditions this fruit will not reach its
full potential and not be as good as a normal one. This condition is described by the Arabs as “ ُﺖ ﺍﻟ ﱡﺮﻁَﺒَۃ
ِ َﻓَ َﺴﻘ
ْ
ْ
( ”ﻋَﻦ ﻗِﺸ ِﺮﮨَﺎfasaqatir rutuba an qishraha).
In the pre-Islamic era, this expression existed but was never used for humans {T, M}. The Quran used this
expression for humans and presented the shell of such a society in which man could attain the right sort of
ٌ ( ”ﻓَﺎ ِﺳfaasiq)
development. The individual or group which goes out of this kind of shell or form is called “ﻖ
and cannot develop properly. Therefore any individual who goes out of the boundaries set by the Quranic
ٌ ( ”ﻓَﺎ ِﺳfaasiq).
system is a “ﻖ
The Quran has explained the words where it first appears as:
2:26
2:27

Fasiqeen are those who break the pact that they have made with
Allah, and break the bond itself into pieces (bond of humanity)
and create unevenness in human society.

ِ
ﻀ ْﻮ َن َﻋ ْﻬ َﺪ اﻟ ٰﻠّ ِﻪ ِﻣ ْﻦ ﺑـَ ْﻌ ِﺪ ِﻣْﻴﺜَﺎﻗِ ِﻪ
ُ اَﻟﱠﺬﻳْ َﻦ ﻳـَﻨْـ ُﻘ
ِِ ٰ
ِ
ﺻ َﻞ
َ َو ﻳـَ ْﻘﻄ ُﻌ ْﻮ َن َﻣﺎ اََﻣَﺮاﻟﻠّﻪُ ﺑﻪ اَ ْن ﻳـُ ْﻮ
ِ َوﻳـُ ْﻔ ِﺴ ُﺪ ْو َن ﻓِﯽ ْاﻻَْر
ض

“ َ( ”ﻅَﺎﻟِ ِﻤ ْﻴﻦzalimeen) and “ َ( ” َﮐﺎﻓِ ِﺮ ْﻳﻦkafireen) has also been called “ َ( ”ﻓَﺎ ِﺳﻘِ ْﻴﻦfaasiqen) (2:59, 2:99), as well as
those who find ways to avoid the laws of Allah while living in a society (3:81).
In surah Al-Ma’idah the word has been used for those who violate Allah’s laws, whether the orders are
big or small (5:3). That is, every violator or criminal is a faasiq, because even a little opening in the
membrane of the date makes the date faulty. Momin and faasiq are opposites (3:106).

QES-Norway

Lughat-ul-Quran

Volumw III

Page 210 of 336

Surah Al-Baqrah says:
2:197
No wickedness and no quarrelling during Hajj

َﻻ ﻓُ ُﺴ ْﻮ َق َوَﻻ ِﺟ َﺪ َال ﻓِﯽ ا ْﳊَ ﱢﺞ

Generally it is taken to mean swearing or ill manners, but it means that during the congregation of Hajj,
nothing should be done or said which can create problems and lead to deviation from the purpose of Hajj.

F-Sh-L

ﻑﺵﻝ

“( ”ﻓَ ِﺸ َﻞfashil), “( ”ﻳَ ْﻔ َﺸ ُﻞyafshal): to become a coward {T, M}.
“( ”ﺍَ ْﻟﻔِ ْﺸ ُﻞal-fishal): the curtain of the howdah behind which the women sit, or the cushion on which a
woman sits in a howdah.
“( ”ﻓَ ِﺸ َﻞfashil): to become fretful or weak like a weak women.
“( ”ﺍَ ْﻟﻴَ ُﺪ ْﺍﻟﻔَ ْﺸ َﻼ ُءal-yadul fashla-u): the left hand which is usually weaker than the right {M}. This is a
commoner’s language not a dictionary word.
“( ”ﻓَ َﺸ ٌﻞfashlun) has the connotation of cowardice along with weakness {R}.
The Quran says:
8:46
Do not engage in mutual bickering

َوَﻻ ﺗَـﻨَ َﺎزﻋُ ْﻮا ﻓَـﺘَـ ْﻔ َﺸﻠُ ْﻮا

If you do so, then as a result you will become weak and coward, or weak and bicker like a weak woman
{T}.
Ibn Faris says “( ”ﺗَﻔَ ﱠﺸ َﻞ ْﺍﻟ َﻤﺎ ُءtafash shalal-ma’u) means that the water started to flow. This too indicates
weakness and lack of stability i.e. for the strengths to go waste and thus be weak.

F-Sd-H

ﻑﺹﺡ

“( ”ﺍَ ْﻟﻔَﺼْ ُﺢal-fas’h): to become evident and clear. The scholars of Ashtaqaaq say that there is a connotation
of becoming evident in this term. The language which makes the meanings explicitly clear will be called
“ﺼ ْﻴ ٌﺢ
ِ َ( ”ﻓfaseeh): the man too whose talk is very clear and has no ambiguity will also be called “ﺼ ْﻴ ٌﺢ
ِ َ ”ﻓ
(faseeh).
“ُ ﺼﺎ َﺣۃ
َ َ( ”ﺍَ ْﻟﻔal-fasahatu): for the talk to be very clear.
“ُ ﺖ ﺍﻟ ﱠﺸﺎﺓ
َ ( ”ﺍَ ْﻓafsahatish shah): clean milk that comes a day or two after colostrum.
ِ ﺼ َﺤ
ْ
ﺍﻟﺼﱡ
“ﺼ َﺢ ﺒ ُﺢ
َ ( ”ﺍَ ْﻓafsahas subh): the morning became bright and clear.
َ
“( ”ﻓﺼْ ٌﺢfashun): milk from which all cream has been cleansed.
“( ”ﺍَ ْﻟﻔَﺼْ ُﺢal-fasah): to clear something that usually gets mixed up with something {T, M, R}
The Quran mentions Moosa saying about Haroon, his brother:
28:34
He is more eloquent than I am.

F-Sd-L

ﱢﯽ
َ ُْﻫ َﻮ اَﻓ
ْ ﺼ ُﺢ ﻣﻨ

ﻑﺹﻝ

“( ”ﺍَ ْﻟﻔَﺼْ ُﻞal-fasl): the border between two things {Lataif-ul-Lagha}. It means to separate a thing from
something else so clearly that the distinction gets clear.
“ُ ﺻﻠَۃ
ِ ( ”ﺍَ ْﻟﻔَﺎal-faasilah): the pearl which comes between two pearls to distinguish them.
“ﺻ ُﻞ
ِ ( ”ﺍَ ْﻟ َﻤﻔَﺎal-mafaasil): the joints of a body, or the space between mountains where water flows.
“ﺏ
ِ ( ”ﻓَﺼْ ُﻞ ْﺍﻟ ِﺨﻄَﺎfaslul khitaab): decisive talk (38:20).
“ﺼﻴ ُﻞ
ِ ( ”ﺍَﻟﺘﱠ ْﻔat-tafseel): to separate, or to make evident and highlight.
ٌ ﺎﺕ ُﻣﻔَﺼ َﱠﻼ
ٌ َ( ”ﺍَﻳaayaatun mufassilaat): clear indications.
“ﺕ
“ﺼﺎ ُﻝ
َ ِ( ”ﺍَ ْ ِﻻ ْﻧﻔal-infisaal): to be separated.
“ﺼﺎ ٌﻝ
َ ِ( ”ﻓfisaalun): to make a child leave mother’s milk {T, R} (2:233).
( ”ﻓَ ﱠfassalash shaiyi): to distinguish different parts of a thing.
“ﺼ َﻞ ﺍَﻟ ﱠﺸﻴْﯽ َء
ْ
َ
َ
ْﱠﻞ
“( ”ﻓَﺼ ﺍﻟﮑﻼ َﻡfassalal-kalaam): “made the sayings clear” or “made it very clear” {M}.
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“ﺼ ْﻴﻠَۃُ ﺍﻟ ﱠﺮ ُﺟ ِﻞ
ِ َ( ”ﻓfasseelatur rajul): family {T, R} (70:13).
“ﺼ َﻞ ِﻣﻦَ ْﺍﻟﺒَﻠَ ِﺪ
َ َ( ”ﻓfasala minal-balad): he left the city, or parted with it (2:249).
It is sometimes said that the Quran is “ﺏ
ِ ﺼ ْﻴ َﻞ ْﺍﻟ ِﮑﺘَﺎ
ِ ( ”ﺗَ ْﻔtafseelal-kitaab) in (10:37), as well as that it is
ْ
ً
“( ”ﺍَﻟ ِﮑﺘَﺎﺏ ُﻣﻔَﺼﱠﻼal-kitaab mufassila) (6:115). Generally tafseel is taken to mean details. That is why when
( ” ُﻣﻔَ ﱠmufassil), it is taken to mean that it has all the details. As seen earlier,
the Quran is said to be “ﺼ ٌﻞ
( ” ُﻣﻔَ ﱠmufassil) would mean making things clear. That is, in
tafseel means clarification and hence “ﺼ ٌﻞ
which everything is related clearly and separately {Ibn Qateebah}
The Quran is a clear and simple book to understand (54:17) and has no ambiguity or confusion, but it
does not contain the details about everything. Except some injunctions, it has outlines the permanent
values which are unchangeable for all times. The further details of these values will be worked out
according to the times by the group or party of the believers with mutual consultation for implementing
the Quranic system as a model. With the changing times, these details will also change but the basic
values will remain the same.
This is “( ”ﺍَﻟ ﱢﺪﻳْﻦُ ْﺍﻟﻘَﻴﱢ ُﻢad-deenul qayyim) i.e. the Deen as quoted in (30:30) and these are the permanent
values “ٌ ( ” ُﮐﺘُﺐٌ ﻗَﻴﱢ َﻤۃkutubun qayyimah) contained within the Quran as a book as referred in (98:3).
“ﺼ ْﻴ ٌﻞ
ِ ( ”ﺗَ ْﻔtafseel): definition and explanation.
( ” ُﻣﻔَ ﱠmufassil): clear and explicit, distinct and unambiguous, i.e. such that it has the details of all the
“ﺼ ٌﻞ
permanent values required for a balanced human living.

F-Sd-M

ﻑﺹﻡ

“ﺼ َﻢ
َ َ( ”ﻓfasam): to beak something, but in a way that it is still joined.
Abi Abeed says this means to snap but not break away altogether.
“( ”ﺍَ ْﻟﻔَﺼْ ُﻢal-fasm): to break into pieces.
“ﺼ َﻢ
َ َ( ”ﺍَ ْﻧﻔinfasam): was broken or cut:
Surah Al-Baqrah says that the belief in Allah is a belief on a dependable law which:
Which can never crack, leave alone break. It can be depended
2:256
upon completely.

F-Zd-H

ِِ
ﺼ َﺎم َﳍَﺎ
َ َﻻ اﻧْﻔ

ﻑﺽﺡ

“ﻀ ُﺢ
َ ( ”ﺍَ ْﻻَ ْﻓal-afzah): a white thing whose whiteness is not intense.
“ﻀ َﺢ ﺍﻟﺼﱡ ْﺒ ُﺢ
َ ( ”ﺍَ ْﻓafzahas subh): the morning became clear.
ْ
َ
َ
“ﻀ ُﺢ
َ ( ”ﺍﻟﻔal-fazahu): the morning itself.
“ﻀ َﺤ ٗہ ﻓَﻀْ ﺤًﺎ
َ َ( ”ﻓfazahahu fazha): to reveal someone’s faults.
“ﻀ َﺢ
َ َ( ”ﺍِ ْﻓﺘiftazah): infamous for some deed, or for one’s faults to become open or known {T, M}.
“ُ ﻀ ْﻴ َﺤۃ
ِ َ( ”ﺍَ ْﻟﻔal-fazeehah): to give something a bad name
The Quran says:
15:68
Do not give me a bad name
15:69

ﻀ ُﺤ ْﻮ َن
َ ﻓَ َﻼ ﺗَـ ْﻔ
َﻻ ُﲣُْﺰْو ِن

Do not make me ashamed
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F-Zd-Zd

ﻑﺽﺽ

“ ( ”ﺍَ ْﻟﻔَﺾﱡal-fazz): to scatter, to disperse after congregating or to break into pieces.
“ ( ”ﺍِ ْﺗﻔَﺾﱠitfazz): to scatter after breaking, or to become different.
“ﺎﺱ
ِ ( ”ﻓَﺾﱞ ِﻣﻦَ ﺍﻟﻨﱠfazzun minan naas): from among different people {T}.
Surah Aal-e-Imran says:
3:158
They would have scattered around you (would have left you)
Surah Al-Jumah says:
(After leaving the congregation) they get attracted towards other
62:11
things.

ﮏ
َ ِﻻَﺗْـ َﻔﻀ ْﱡﻮا ِﻣ ْﻦ َﺣ ْﻮﻟ
اِﻧْـ َﻔﻀ ْﱡﻮ اِﻟَْﻴـ َﻬﺎ

( ”ﻓِ ﱠfizzah): silver (3:13).
“ُ ﻀۃ
“ﱠﺾ ﺍﻟ ﱠﺸ ْﯽ َء
َ ( ”ﻓَﻀfazzaz shaiyi): silver plated a thing.

F-Zd-L

ﻑﺽﻝ

“( ”ﺍَ ْﻟﻔَﻀْ ُﻞal-fazl): it is the opposite of fault.
Raghib says “( ”ﻓَﻀْ ٌﻞfazl) means for something to be more than average.
“( ”ﻓَﻀْ ٌﻞfazl) is generally used to denote the good things.
“( ”ﻓُﻀُﻮْ ٌﻝfuzul): bad or useless things.
“ُ ﻀ ْﻴﻠَۃ
َ ( ”ﻧَﻘِ ْﻴnaqeezah), or profusion of
ِ َ( ”ﺍَ ْﻟﻔal-fazeelah): high rank or loftiness. It is the opposite of “ٌﺼۃ
goodness.
( ”ﺗَﻔَ ﱠtafazzalu alaih): he excelled him in superiority, favoured him and gave him from his excess
“ﻀ ُﻞ َﻋﻠَ ْﻴ ِہ
wealth.
“ﺿ ُﻞ ْﺍﻟ َﻤﺎﻝ
ِ ( ”ﻓَ َﻮﺍfawadilul maal): the profit of wealth or possession, for instance the produce of the land, the
rent for the animals’ lending, their milk or wool etc. {T}.
In the Quran this root has come to mean “to give an edge in the good things”:
2:47
granted you superiority over your contemporary nations

ِ
ﲔ
َو ﻓَ ﱠ
َ ْ ﻀﻠْﺘُ ُﮑ ْﻢ َﻋﻠَﯽ اﻟْ َﻌﺎﻟَﻤ

For the Messenger to be granted the revelation is called “( ”ﻓَﻀْ ٌﻞfazal) in (2:90), but generally this root has
appeared to mean well-being:
ﻀﻠِ ِﻪ
16:14
the good earning for a living
ْ َﻟِﺘَﺒْﺘَـﻐُ ْﻮا ِﻣ ْﻦ ﻓ
The victories in the battle field have also been called “( ”ﻓَﻀْ ٌﻞfazal) as in (3:173). It has also appeared
opposite of difficulties and unhelpful conditions (4:72-73), as well as against “( ”ﻓَﺤْ ﺸَﺎ ُءfahsha’u) i.e.
against miserliness (2:268).
As such “( ”ﻓَﻀْ ٌﻞfazal) generally means wellbeing and happiness of life which the momineen have been
instructed to acquire (62:10).
Surah Bani Israel’s verse (17:18-21) has explained its meaning clearly, and after pointing to different
nations which are following different paths, it is said:
See how We have granted wellbeing to nations against
ٍ ﻀ ُﻬ ْﻢ َﻋ ٰﻠﯽ ﺑـَ ْﻌ
ﺾ
ﻒ ﻓَ ﱠ
17:18
َ ﻀﻠْﻨَﺎ ﺑـَ ْﻌ
َ اُﻧْﻈُْﺮ َﮐْﻴ
other nations
This is the commonly taken meaning. The special meaning is any benevolence which man receives from
God, including the revelation, it is the greatest benefit that has been granted to man. All national distinct
factors and special positions are benefits received from God. To be in a prominent position compared to
other nations is also a beneficence of God (2:47).
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Surah An-Nahal says:
As far as earning a living is concerned, Allah has granted
16:71
every man with distinct capability

ٰ
ٍ ﻀ ُﮑ ْﻢ َﻋ ٰﻠﯽ ﺑـَ ْﻌ
ﺾ ﻓِﯽ اﻟﱢﺮْزِق
َ ﱠﻞ ﺑـَ ْﻌ
َ َواﻟﻠّﻪُ ﻓَﻀ

But this does not mean that those who have been endowed with more earning capability should take it
granted that they can earn as much as they like, and that nobody else has a share in it.
16:71

People who have been granted more earning capacity do not
share their wealth with the weaker ones in their society
because they do not want to bring them to their level

ِ
ﺖ
ﻓَ َﻤﺎ اﻟﱠ ِﺬﻳْ َﻦ ﻓُ ﱢ
ْ ﻀﻠُ ْﻮا ﺑَِﺮا ﱢد ْی ِرْزﻗ ِﻬ ْﻢ َﻋ ٰﻠﯽ َﻣ َﺎﻣ ٰﻠ َﮑ
ِِ
ٌاَْﳝَﺎﻧـُ ُﻬ ْﻢ ﻓَـ ُﻬ ْﻢ ﻓْﻴﻪ َﺳ َﻮاء

ّ ٰ ( ”ﺍَﻓَﺒِﻨِ ْﻌ َﻤ ِۃafabini’matillahi yajhadoon) in (16:71). These people
These people have been called “ َﷲِ ﻳَﺠْ َﺤ ُﺪﻭْ ﻥ
deny the benevolence they have been endowed with by God. That is, the earning capacity has been
received from God without any cost or effort, but these people deny this fact.
This verse and other such verses as (41:10), (56:63-73), (43:32), (16:53) are the basis of the Quranic
economic system. According to this system every man has the right only to the extent of his labour i.e.
reward is for the work. The momins are bound by duty to strive their utmost, and whatever more than
their needs, must be made available for others.
Details of these maters can be found in in the book titled The Quranic System of Sustenance.

F-Zd-W

ﻑﺽﻭ

“ﻀﺎ ُء
َ َ( ”ﺍَ ْﻟﻔal-faza’u): porch, vast land, vast place {T}.
“ﻀﺎ ُء
َ ِ( ”ﺍَ ْﻟﻔal-fizaa’u): water flowing or spilled on the ground {T}.
ٰ ( ”ﺍَ ْﻓafza fulanun ila fulaan): a man reached to meet another man.
“ﻀﯽ ﻓُ َﻼ ٌﻥ ﺍِ ٰﻟﯽ ﻓُ َﻼ ٍﻥ
َ
ٰ ( ”ﺍَ ْﻓafzar rujulu ilal-mmar’ah): to have sex with a woman.
“ﻀﯽ ﺍﻟ ﱠﺮ ُﺟ ُﻞ ﺍِﻟﯽ ﺍﻟ َﻤﺮْ ﺍ ِﺓ
ْ
ْ
َ
“ﻀﺎ ُء
َ ( ”ﺍ ِﻻﻓal-ifzaa’u): to reach the end. It also points to having sex {T}.
ٰ ُ ﻀﯽ ﺑَ ْﻌ
ٰ ( ” َﻭﻗَ ْﺪ ﺍَ ْﻓwaqad afza-u zukum ila baaz): you have been meeting each other freely (4:21)
“ْﺾ
ٍ ﻀ ُﮑ ْﻢ ﺍِﻟﯽ ﺑَﻌ

F-Te-R

ﻑﻁﺭ

ْ َ( ”ﺍَﻟَﻔal-fatr): tear asunder, to tear apart the first time- for the first time is included in the connotation.
“ﻄ ُﺮ
Ibn Abbas has quoted saying that he did not know what the true meaning of the verse (6:14) “ ﺕ
ِ ﻓَﺎ ِﻁ َﺮﺍﻟﺴﱠﻤٰ ٰﻮ
ْ
َْﺭ
ﺽ
ﺍﻻ
ﻭ
”
(faatiris
samawaati
wal-ard)
was
till
two
Arabs
came
to
him
who
were
quarrelling
among
each
َ
ِ
other over a well. One of them said that I had started digging the well first as noted next in Arabic and
used term with this root.
“( ”ﺍَﻧَﺎ ﻓَﻄَﺮْ ﺗُﮩَﺎana fatartuha): I had begun to dig this well.
“( ”ﺍ َﻓَﻄَ َﺮafatar): to do something for first time.
Ibnul Airaabi says “( ”ﺍَﻧَﺎ ﺍَ ﱠﻭ ُﻝ َﻣ ْﻦ ﻓَﻄَ َﺮﮨَ َﺬﺍana awwalu mun fatara haaza) means “I am the first man to begin
this digging” {T}. Therefore “ﺽ
ِ ( ”ﻓَﺎ ِﻁ ِﺮ ﺍﻟﺴﱠﻤٰ ٰﻮfaatiris samawaati wal-ard) means “God is the first to
ِ ْﺕ َﻭ ْﺍﻻَﺭ
have created the universe” (6:14). He has also been called “ﺽ
ِ ( ”ﺑَ ِﺪ ْﻳ ُﻊ ﺍﻟﺴﱠﻤٰ ٰﻮbadee-us samawati walِ ْﺕ َﻭ ْﺍﻻَﺭ
ard) in (6:102).
Surah Bani Israel says:
17:51
Created you for the very first time
Thus this also explains the former verse
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ْ ِ( ”ﻓfitrah): the universe that has been created by God, the law or technique according to which He
“ٌ ﻄ َﺮﺓ
first created the universe, or began the creation of the universe.
ْ ِ( ”ﻓfitrat) is taken to mean nature, like human
One misunderstanding must be removed here. Usually “ٌ ﻄ َﺮﺓ
nature. This is taken to mean the characteristics which are naturally inherent in man from the time of
birth, and which cannot be changed. However, this meaning of this root is a later development. When the
Greek philosophy got translated into Arabic, then the term nature got introduced as well. This word i.e.
nature got translated as fitrat and thus it acquired the same meaning.
The term Nature also has two interpretations. One is meaning is related to the laws that are operating in
the universe. These are called the Laws of Nature. These laws are immutable and inherent in everything.
For example the nature of water is to flow downwards on a slope. This meaning of the nature is fine.
Instinct too is taken to mean nature because that too is unchangeable. A sheep eats grass and a lion eats
meat. As human beings we have a physical self which like animals has the characteristics e.g. needing
food, water, sleep, gets sick and also has death, etc. The physical body is like animals similar to other
mammals and follows the same laws. We can call it natural as this follows the natural laws as applicable
to other mammals. But this becomes objectionable when the fitrat of man himself is considered and
called nature.
It is sometimes said that man has been created in accordance with God’s fitrat, i.e. God’s nature) and that
every child is born according to this. Islam is a Deen according to the same fitrat and it is said that if a
child is protected completely from external influences, and then he will spend his life according to Islam.
This concept is completely wrong. If a child is left alone in a jungle where there is no human being then
he will grow up like a wild animal. This essentially means if a child is left at its own, it will grow up as an
animal.
The Quran has referred to many limitations of human beings (without the Divine Guidance) and these
characteristics cannot be considered as “( ”ﻓﻄﺮﺕ ﷲfitratullah). This is true of the human being who do
not follows the revelation and instead follow their own desires.
Following are some of the verses from the Quran about human beings:
a human being is very impatient and dissatisfied. It is very
70:20
difficult, nearly impossible to satisfy him
33:72
is very unaware and oppressive
80:17

is very ungrateful

17:11

is very hasty

18:54

keeps quarrelling in most things

36:78

is very quarrelsome

ِْ اِ ﱠن
ًاﻻﻧْ َﺴﺎ َن ُﺧﻠِ َﻖ َﻫﻠُ ْﻮﻋﺎ
ًاِﻧﱠﻪُ َﮐﺎ َن ﻇَﻠُ ْﻮﻣﺎً َﺟ ُﻬ ْﻮﻻ
ِ ِ
ُﻗُﺘ َﻞ ْاﻻﻧْ َﺴﺎ ُن َﻣﺎ اَ ْﮐ َﻔَﺮﻩ
ِْ وَﮐﺎ َن
ًاﻻﻧْ َﺴﺎ ُن َﻋ ُﺠ ْﻮﻻ
َ
ٍ
ِ
ﻻ
ﺪ
ﺟ
ء
ﯽ
ﺷ
ﺮ
ـ
ﺜ
ﮐ
ا
ن
ﺎ
ﺴ
ﻧ
اﻻ
ن
ﺎ
ﮐ
و
ْ
ْ
َ
ً َ َ ْ َ ََ ُ َ ْ َ ََ
ِ ﻓَﺎِذَا ﻫﻮ ﺧ
ﲔ
ٌْ ِﺼْﻴ ٌﻢ ﱡﻣﺒ
َ َُ

If God had created man in His own image then this is definitely not a good image of His creation. The
Quran does not say that man has been created in God’s image. This is taken from an age old false belief
according to which it is said, ‘God created man in His own image’.
Based on this wrong concept it is also quoted that there is something in a man which tells him what is
wrong and what is right. It is referred as human conscience. This concept too is wrong. There is nothing
inside a man which tells him what is absolute right and what is absolute wrong. If there was such a force
within a man, then there was no need for any guidance. Any inside guidance would have gone against the
freedom to choose available to each one of us as human beings. Animals are pre-programmed to their
behaviour and duties and hence cannot be held responsible for what they do. We cannot charge a bear for
wounding a human being. In the case of man the external guidance is available in the form of the
revelation which used to come through a messenger of God. The last completed message for all times has
been revealed in the Quran and there are no more messengers required from God. This means that the
Quran has the guidance as an external entity for human beings as a choice – indeed the Quran has
explained both the paths (Right & Wrong) and their consequences very clearly. The Quran deals with the
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human thought process and the inner self in relation to the higher purpose of life and invites man to the
permanent values. It explains the purpose of the human creation (45:21) and holds man responsible for his
thoughts and deeds (82:5).
17:11

instead of calling out to righteousness, he beckons evil

ِْ ع
اﳋَِْﲑ
ْ اﻻﻧْ َﺴﺎ ُن ﺑِﺎ ﻟ ﱠﺸ ِﺮ ُد َﻋﺎﺋَﻪُ ﺑِﺎ
ُ ﻳَ ْﺪ

If man was endowed inherently with the ability to judge what is wrong and right, then he would not do so.
He would not have the right to choose in the first place, like the animals that cannot follow any path other
than the one ordained for them. More details can be found in the heading (L-He-M). As such it is wrong
to believe that God has created man after His own fitrat and that Islam is the Deen of fitrat. Therefore if
man is left to his own desires then he will not follow Islam as revealed in the Quran.
Let us come back to the verse which is taken to mean that God has created man after His own fitrat. We
have already seen that in the Arabic language in which the Quran has been revealed, the word fitrah
means the law or method according to which a thing is created for the first time.
Allah is “ﺽ
ِ ( ”ﻓَﺎ ِﻁ ُﺮ ﺍﻟﺴﱠﻤٰ ٰﻮfaatiris samawati fil ard). Hence “( ”ﻓﻄﺮﺕ ﷲfitrat Allah) means Allah’s
ِ ْﺕ َﻭ ْﺍﻻَﺭ
technique or law of creation.
30:30

He created the universe according to a law, so did He
create man according to a certain law – this the Deen as an
established system

ِﻓِﻄْﺮ ٰ ِ ﱠ
ﱠﺎس َﻋﻠَْﻴـ َﻬﺎ َﻻ ﺗَـﺒْ ِﺪﻳْ َﻞ ِﳋَﻠْ ِﻖ
ََ
َ ت اﻟﻠّﻪ اﻟﺘ ْﯽ ﻓَﻄََﺮاﻟﻨ
ِ
ﮏ اﻟﺪﱢﻳْ ُﻦ اﻟْ َﻘﻴﱢ ُﻢ
َ اﻟ ٰﻠّ ِﻪ ۔ ذَاﻟ

There is no change in this Law of creation. This is further noted in the following verse:
30:30

So face yourself towards the upright way of life

30:31

Therefore guard the laws of God and establish the system
of salaat, and do not be from among the mushrikeen.

ﮏ ﻟِﻠﺪﱢﻳْ َﻦ َﺣﻨِﻴْـ ًﻔﺎ
َ ﻓَﺎَﻗِ ْﻢ َو ْﺟ َﻬ
ِ
ﺼ ٰﻠﻮَة َوَﻻ ﺗَ ُﮑ ْﻮﻧـُ ْﻮا ِﻣ َﻦ
ﲔ اِﻟَْﻴ ِﻪ َو اﻟﺘﱠـ ُﻘ ْﻮﻩُ َواَﻗِْﻴ ُﻤ ْﻮا اﻟ ﱠ
َ ْ ُِﻣﻨﻴْﺒ
ﲔ
َ ْ اﻟْ ُﻤ ْﺸ ِﺮَﮐ

Aside from the animalistic instincts that man has, there are no unchanging characteristics in man. He has
to seek his guidance from the revelation as he has no inbuilt guidance which can guide him to the path of
self-development. He has been given the right to accept the guidance or reject it, or adopt any other way
of life. This capacity to choose has only been given to man, none else in this world. By virtue of being
human every individual shares this right i.e. it is not that some have it and some do not. But this
characteristic has been endowed in a latent form (un-developed) which can be developed. This is the
special form that God has given man and there is no change in it. If man had some ‘fitrat’ that was
inbuilt, then he would not have been given the right to choose. In the universe everything has a fitrat
except man and they cannot deviate from that and have no ability to choose i.e. they don’t have any
option. Since man has the right to choose, he has no fitrat. A man has a lot of latent potentials in him to
develop which is the purpose of his life on this planet. Details of this can be found in the book titled
“Letters to Saleem”.
We have seen that fatar means to dig, tear apart. The Quran says:
82:1
when the sky will tear apart
Also see (19:90)

ِ
ت
ْ اذَا اﻟ ﱠﺴ َﻤﺎءُ اﻧْـ َﻔﻄََﺮ

“( ” ُﻣ ْﻨﻔَ ِﻄ ٌﺮmunfatir): that which will tear apart (73:18).
“( ”ﻓُﻄُﻮْ ٌﺭfutoor): gap, faults, blemishes (67:4).
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F-Ze-Ze

ﻑﻅﻅ

“( ”ﺍَ ْﻟﻔَﻆﱡal-fuzz): the water that the camel stores in his body. When traveling in the desert, water was not
available and there was danger of someone dying of thirst, then a camel was torn apart and this stored
water was obtained. This water was drunk on compulsion and when forced to. Therefore this word came
to be used for a man with whom one did not associate willingly or happily but due to some need or some
compulsion. Later this word came to mean a short tempered, harsh man.
“( ”ﺍِ ْﻓﺘَﻆﱠ ﺍﻟ ﱠﺮ ُﺟ ُﻞiftazzar rajul): he made the camel drink and then bound his mouth with rope so that it
couldn’t graze, and then when he did not find water in his travel, cut the camel’s stomach and drank this
water {T, R}.
The Quran says about the messenger that he is kind to his companions “( ”ﻟِ ْﻨﺖَ ﻟَﮩُ ْﻢlinta lahum) and not
“ً ( ”ﻓَﻈّﺎfazza) (3:158). This is how a leader should be, so that people are attracted to him and consider him
their brother and best advisor, not one who may cut open the stomach of his beloved camel to get a drink.
Muheet says that “( ”ﺍَ ْﻟﻔَﻆﱡal-fooz) is a man who is very harsh, short tempered, heartless, and harsh in his
speech, but also a coward of the sort who is even fearful at places where one should not be
Ibn Faris says it basically means to dislike and abhorrence.

F-Ain-L

ﻑﻉﻝ

“( ”ﻓِ ْﻌ ٌﻞfa’il): for a man to move, and the means to do something.
Scholars have debated at length in defining “( ”ﻓِ ْﻌ ٌﻞfa’il) and in explaining the difference between “ﺻﻨَ َﻊ
َ ”
(sana’a) and “( ”ﻓِ ْﻌ ٌﻞfa’il)
Saghaani has said it means to bring something into being.
Al-Mohkam says that it is used for every act and work.
Ibnul Kamal says it means the effect on someone who exercises the effect on something {T}.
Raghib says it means to have some effect, i.e. either a good or bad effect, intentionally or unintentionally,
humans, animals, plants are all included in it. He says this is also the meaning of “( ” َﻋ َﻤ ٌﻞamal) and “ﺻﻨَ َﻊ
َ ”
(sana’a) is a little more than this {R}.
Muheet says “( ” َﻋ َﻤ ٌﻞamal) is something which is done intentionally and with knowledge, but in “”ﻓِ ْﻌ ٌﻞ
(fe’l) this is not so. “( ” َﻋ َﻤ ٌﻞamal) is work which continues for a long time, but “( ”ﻓِ ْﻌ ٌﻞfa’il) would be said
even if the act or work is done one time only. See the heading (Ain-M-L).
But this can’t be the rule because the Quran has used “( ”ﻓِ ْﻌ ٌﻞfa’il) for Allah, not “( ” َﻋ َﻤ ٌﻞamal), and Allah’s
every act is intentional and with knowledge, and many of his acts have permanence as well. Therefore
what the scholars say about “( ”ﻓِ ْﻌ ٌﻞfa’il) could be right as far as humans are concerned, but not for Allah.
“( ” َﻣ ْﻦ ﻓَ َﻌ َﻞmun fa’al): who did this? (21:59).
“( ”ﻓِ ْﻌ ٌﻞfa’il): work or deed (21:73).
“ٌ ( ”ﻓَ ْﻌﻠَۃfa’latun): a single act, to work once (26:19).
“( ”ﻓَﺎ ِﻋ ٌﻞfaa’il): one who acts (18:23).
“( ”ﻓَﻌﱠﺎ ٌﻝfa’aal): one who does a lot, great worker (11:107).
“ً( ” َﮐﺎﻥَ َﻣ ْﻔﻌُﻮْ ﻻkaana maf-oola): that which has been done, which has been completed (8:44).
The Quran has used it so profusely that it is not possible to recount all of the instances here, nor is that
necessary. The meaning of this root is evident at the places it has appeared. There is no complication in its
meaning and does not require further clarification.
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F-Q-D

ﻑﻕﺩ

“( ”ﻓَﻘَ َﺪfaqad), “( ”ﻳَ ْﻔﻘِ ُﺪyafqid), “( ”ﻓَ ْﻘﺪًﺍfaqda): to make something disappear {T}.
Raghib has differentiated between “( ”ﻓَ ْﻘ ٌﺪfaqad) and “( ” َﻋ َﺪ ٌﻡadum) by saying that “( ”ﻓَ ْﻘ ٌﺪfaqad) means for
something to disappear after existing but “( ” َﻋ َﺪ ٌﻡadum) means “( ”ﻓَ ْﻘ ٌﺪfaqad) as well as for something to be
non-existent altogether {R}.
Surah Yusuf says:
12:74
What have you lost?

َﻣﺎ َذا ﺗَـ ْﻔ ِﻘ ُﺪ ْو َن

“( ”ﺍِ ْﻓﺘَﻘَ َﺪiftaqada) and “( ”ﺗَﻔَﻘﱠ َﺪtafaqqad): to search for something that is lost.
Raghib says that “( ”ﺍَﻟﺘﱠﻔَﻘﱡ ُﺪat-tafaqqad) means to find out that something is missing {T}.
Lissan-ul-Arb says that it means to search for something, or to demand something which has been lost.
Surah An-Nahal relates about Suleman:
Suleman called for riders of fast horses (who were not present
27:20
there at that time)

ﱠﺪ اﻟﻄﱠﻴْـَﺮ
َ َو ﺗَـ َﻔﻘ

See heading (Te-Y-R).

F-Q-R

ﻑﻕﺭ

“ُ ( ”ﺍَ ْﻟﻔِ ْﻘ َﺮﺓal-fiqrah): one vertebra of the spinal cord:
“( ”ﺍَ ْﻟﻔَﻘِ ْﻴ ُﺮal-faqeer): a man with a broken spine, weakling.
“( ”ﺍَ ْﻟﻔَﻘِ ْﻴ ُﺮal-faqeer): the dugout hole in which a date palm is planted {T}.
“( ”ﻓَﻘِ ْﻴ ٌﺮfaqeer): any well or ditch in which water accumulates.
“( ”ﺍَ ْﻟﻔَ ْﻘ ُﺮal-faqr), “( ”ﺍَﻟﺘﱠ ْﻔﻘِ ْﻴ ُﺮat-tafqeer): to dig a hole. It also means to punch holes in pearls or to pierce a
camel’s nose in order to rein it {T}. Such a camel is called “( ”ﺍَ ْﻟﻔَﻘِ ْﻴ ُﺮal-faqeer) {T}.
These meanings explain the difference between “( ”ﻓَ ْﻘ ٌﺮfaqr) and “( ”ﻓَﻘِ ْﻴ ٌﺮfaqeer).
The Quran has used the words “( ”ﻓُﻘَ َﺮﺍ ٌءfuqara’a) and “( ” َﻣ َﺴﺎ ِﮐﻴ ٌْﻦmasakeen) separately (9:60) due to which
scholars have tried to differentiate between them, but nobody could draw a clear line between them.
Generally it has been said that a “( ”ﻓَﻘِ ْﻴ ٌﺮfaqir) is one who has something but not enough to meet his needs.
The plural is “( ”ﻓُﻘَﺮﺍ ُءfuqara’a), but a “( ” ِﻣ ْﺴ ِﮑﻴ ٌْﻦmiskeen) is one who has nothing at all. For the meaning of
“( ” ِﻣ ْﺴ ِﮑﻴ ٌْﻦmiskeen) see heading (S-K-N). It has also been written that some people call the needy as “”ﻓَﻘِ ْﻴ ٌﺮ
(faqir) but a foreigner who comes and settles in an Islamic state and is also needy, is called a “” ِﻣ ْﺴ ِﮑﻴ ٌْﻦ
(miskeen).
The Quran has used the word “( ”ﻓَ ْﻘ ٌﺮfaqr) against “ﻨﯽ
ً ( ” ِﻏghani) in (3:180) and (2:273). For the meaning
of “ﻨﯽ
ﻏ
”
(ghani)
see
heading
(Gh-Ain-N-Y).
Thus
“
( ”ﻓَ ْﻘ ٌﺮfaqr) would mean need or for the need to remain
ً ِ
ُ
َ
unfulfilled, i.e. the “( ”ﻓﻘ َﺮﺍ ُءfuqara’a) are those people in a society who despite their hard work cannot
earn enough to meet their needs (24:32). “( ”ﻓَ ْﻘ ٌﺮfaqr) does not only mean physical needs but also the lack
of means which are necessary for development of one’s personality.
Moosa had told God that:
28:24
Whatever good you have sent towards me is needed by me

ِ اِﻧ
ﺖ اِﻟَ ﱠﯽ ِﻣ ْﻦ َﺧ ٍْﲑ ﻓَ ِﻘْﻴـٌﺮ
َ ْﱢﯽ ﻟ َﻤﺎ اَﻧْـَﺰﻟ
ْ

This includes both physical means and the means of development. This means that for completion of his
personality every man needs the benevolence of God (59:19):
ِ ﻳﺴﺌـﻠُﻪ ﻣﻦ ﻓِﯽ اﻟ ﱠﺴ ٰﻤ ٰﻮ
ِ ت َو ْاﻻَْر
ض
55:29
Everything in the universe needs him
ْ َ ُ َْ َ
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In other words, His benevolence is needed by everything.
In surah Al-Faatir the entire mankind has been told that:
All of you need the benevolence of Allah, and Allah
35:15
does not need you for any thing

اﳊَ ِﻤْﻴ ُﺪ
ْ اَﻧْـﺘُ ُﻢ اﻟْ ُﻔ َﻘَﺮاءُ اِﻟَﯽ اﻟ ٰﻠّ ِﻪ ۔ َو اﻟ ٰﻠّﻪُ ُﻫ َﻮ اﻟْﻐَﻨِ ﱡﯽ

For the physical things man needs the means provided by nature, and for the self-development man needs
the guidance of the revelation.
In a Quranic society the “( ”ﻓُﻘَ َﺮﺍءfuqa’ra) would be those who despite their best efforts cannot produce
enough to meet their needs and society would be responsible for fulfilling their needs. This will be initial
stages of the establishment of the system. Gradually, once the system is established the environment will
be provided which will fulfil both physical needs the needs for the self-development. Since all their needs
will thus be looked after, there would in fact be nobody who will be needy. They will be “( ”ﻓَﻘِ ْﻴ ٌﺮfaqeer) or
needy only till a full Quranic society comes into being. One should note here that since the selfdevelopment is related to the inner change, this will still depend on the individual choice whether to
accept Allah as a model or to accept others as models. However, as a human being all basic needs will be
met and the environment will be conducive for the self-development. The opportunities will be there for
the self-development through education, training and gaining application as noted in (62:2).
“ٌ ( ”ﻓَﺎ ﻗِ َﺮﺓfaaqirah): misery which can break one’s back (75:25).

F-Q-Ain

ﻑﻕﻉ

“( ”ﻓَﺎﻗِ ٌﻊfaaqih): every hard or fast colour or pure and unadulterated colour {T}. In the Quran this word has
appeared with the word “ﺻ ْﻔ َﺮﺍ ُء
َ ” (safra’a) in (2:69) which means dark yellow.
Ibn Faris says that the meaning of this root does not appear according to any rule.
“( ”ﻓَ َﻮﺍﻗِ ُﻊ ﺍﻟ ﱠﺪﮨ ِْﺮfawaqi-ud dahar): the miseries of life.

F-Q-He

ﻑﻕﻩ

“ُ ( ”ﺍَ ْﻟﻔِ ْﻘہal-fiqh): to comprehend and understand something {T}.
The Quran says:
48:15
They understand very little

ِ
ًَﻻ ﻳـَ ْﻔ َﻘ ُﻬ ْﻮ َن اﱠﻻ ﻗَﻠِْﻴﻼ

It means to understand like an animal which understands something instinctively.
“ٌ ( ”ﻓَﺤْ ٌﻞ ﻓَﻘِ ْﻴہfahlun faqih): a camel who can understand as to which she-camel is pregnant and which can
be copulated with {T}.
Raghib says that a “ُ ( ”ﺍَ ْﻟﻔِ ْﻘہfiqh) means to conclude that which is unknown through the known. That is to
conclude about the abstract truths by comprehending the physical facts {R}, that is, by reflecting on the
hard facts of the times and understand as to which laws of the deen are applicable to them. This is “ ﺗَﻔَﻘﱡ ِہ ﻓِﯽ
( ”ﺍﻟ ﱢﺪ ْﻳ ِﻦtafaqqahu fid-deen) as mentioned in (9:122).
The Quran has said that the way to “( ”ﺗَﻔَﻘﱡ ِہ ﻓِﯽ ﺍﻟ ﱢﺪ ْﻳ ِﻦtafafaqahu fid-deen) is for some people from all walks
of life to come to the centre and reach consensus or “( ”ﺗَﻔَ ﱡﻘ ِہtafaqqah) about the Deen. Then they can go
back and tell the others about it (9:122). This “( ”ﺗَﻔَﻘﱡ ِہ ﻓِﯽ ﺍﻟ ﱢﺪﻳ ِْﻦtafaqqa fid-deen) is not the exclusive right of
any group. This was the way of “( ”ﺗَﻔَﻘﱡ ِہtafaqqah) in the early stages of the establishment of the Deen. But
according to the Quran, deliberation, and “( ”ﺗَﻔَﻘﱡ ِہtafaqqah) is necessary for all momins i.e. believers as
defined in the Quran.
QES-Norway

Lughat-ul-Quran

Volumw III

Page 219 of 336

“( ”ﻓﻘہfiqah) was a legal term meaning to work out sub laws under the guiding principles of the Quran and
as per the needs of the time. This was the work for an Islamic system, but now “( ”ﻓﻘہfiqah) has come to
mean the beliefs of a particular Imam (religious scholar), for instance Imam Abu Hanifa, or those “”ﻓﻘﮩﺎء
(fuqaha’a) who were of the same belief.
It is important to note what the Quran meant by “( ”ﺗَﻔَﻘﱡ ِہ ﻓِﯽ ﺍﻟ ﱢﺪ ْﻳ ِﻦtafaqqah fid-deen) and what has it now
become! When Deen instead of a collective system becomes an individual matter then this is what
happens!

F-K-R

ﻑکﺭ

“( ”ﻓَ َﮑ َﺮfakar), “( ”ﺍَ ْﻓ َﮑ َﺮafkaar), “( ”ﻓَ ﱠﮑ َﺮfakkar), “( ”ﺗَﻔَ ﱠﮑ َﺮﻓِ ْﻴ ِہtafakkara feeh): to deliberate on something or in
some matter with equanimity according to a pattern and to use one’s observation and intellect and to
reach the right conclusion {T}.
Mafardaat says that we can only deliberate on things about which we can have a concept. The things
which cannot be conceived cannot be deliberated upon.
That is why it is said:
Reflect upon the things in the universe but do not conjecture about the
personality of Allah, one cannot conceive about Him (not required as
well)

ِ َﺗـ َﻔ ﱠﮑﺮوا ﻓِﯽ ا
ﻻء اﻟ ٰﻠّ ِﻪ َوَﻻ ﺗَـ َﻔ ﱠﮑُﺮْوا ﻓِﯽ اﻟ ٰﻠّ ِﻪ
ُْ َ

Ibn Faris says that “( ”ﺗَﻔَ ﱠﮑ َﺮtafakkar) means to turn one’s heart this way and look at the Quran from
beginning to end in order to learn a lesson. You will at every step find the invitation to deliberate and
reflect. It backs every claim it makes by reasoning and asks you to accept them after due deliberation.
The great stress it puts on deliberation can be gleaned from the fact that it makes the Messenger say:
ٍاﺣ َﺪة
ِ ﻗُﻞ اِﱠﳕَﺎ اَ ِﻋﻈُ ُﮑﻢ ﺑِﻮ
34:46
tell them that I want to advise you about one thing
ْ
َ ْ
The fact that the last messenger has only one thing to say indicates that this one must be very important.
The Quran then says that it is not something to be taken lightly:
ادی
34:46
Do stand-up before Allah in pairs or as single
ٰ اَ ْن ﺗَـ ُﻘ ْﻮ ُﻣ ْﻮا ﻟِٰﻠّ ِﻪ ِﻣﺜْـﻨٰﯽ َوﻓُـَﺮ
In other words, the first thing that is stressed is not to go on blindly, but stop, wait, and if not all then in
one or two. But with only one thought in mind that of Allah alone and no other. And then it is said:
ﰒُﱠ ﺗَـﺘَـ َﻔ ﱠﮑُﺮْوا
34:46
then think, reflect, deliberate, and reason
This invitation that is being brought to you is not the result of the
ﺼﺎ ِﺣﺒِ ُﮑ ْﻢ ِﻣ ْﻦ ِﺟﻨﱠ ٍﺔ
34:46
َ َِﻣﺎ ﺑ
messenger’s madness, obsession or fantasy.
Note how much stress is put on deliberation.
But now the situation is such that thinking and reasoning are is almost considered as forbidden for us,
when it comes to reflecting in the Quran. Whatever the Quranic verse is, the first question that crops up is
what have the elders or the forefathers said about it? If whatever you say is not backed by the elders then
you are considered to be creating chaos or being an atheist. So much so that whatever was needed to be
thought about the Quran has been done and now we are supposed only to follow all that blindly and not
deliberate ourselves, although the call made by the Quran to deliberate was not fixed for any time period,
but remains the same for all times.
According to the Quran, just like our elders were supposed to deliberate, and so are we. If we do not
deliberate then it is an open disregard or violation of the Quranic guidance, but these days we our
religious leaders declare thinking, reflection and reasoning in the Quranic guidance as equivalent to
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unbelief. Actually when nations lose the will to act then they consider it safe to follow those who have
gone before them blindly. Deliberation itself is an act and requires a lot of energy and labour. Then with
deliberation one finds and discovers new ways which again require to be acted upon. A nation which is
reluctant to think also abhors action. This is the actual reason for running away from deliberation and
action, but man calls it following the elders’ path. This is only a lame excuse. For example in the US the
critical thinking is part of the school syllabus and this puts the nation far ahead of the rest in the world of
science and technology.
The nation which does not do critical thinking falls below the level of humanity as it cannot benefit from
the natural and human resources which are meant to be used and the Quran has asked us to bring these
into use for the good of all (within the domain of the permanent values). The difference between a man
and an animal is that man has been given the faculty to think about thinking (meta-cognition) but an
animal has not. We can benefit from the work of our elders in historical context, but we do not become
atheist or go out of Islam if in the light of latest knowledge and developments, we do not agree with them.
The level of human understanding and knowledge is rising all the time, and therefore every coming
generation is ahead of its predecessor. Since the Quran is good for all times i.e. till the last day, it must be
deliberated and researched on a continuous basis. It has been noted at various places in the Quran to
deliberate, reflect and reason on every matter confronting in our life. By studying the Quran one can find
all those places, and one will be able to be aware of the harsh treatment which awaits those who refuse to
think and reflect. More details can be found in the headings (Ain-Q-L), (Ain-L-M), (D-B-R) and (Q-L-D).

F-K-K

ﻑکک

“( ”ﻓَ ﱠﮑ ٗہfakkah), “( ”ﻳَﻔُ ﱡﮑ ٗہyaffukkuhu), “ً ( ”ﻓَ ّﮑﺎfakka): he separated him.
( ”ﻓَﺎ ْﻧﻔَ ﱠfanfak): so he got separated from him.
“ﮏ
ُ ( ”ﻓَ َﮑ ْﮑfakatush shaiyi): I liberated that thing, moved it from its place.
“ﺖ ﺍﻟ ﱠﺸ ْﯽ َء
ْ
( ”ﻓَ ﱠfakkal-aseer): he liberated the prisoner.
“ﮏ ﺍﻻَ ِﺳ ْﻴ َﺮ
( ”ﻓَ ﱠfakka yadah): he opened his hand, i.e. revealed what he was holding in his palm.
“ﮏ ﻳَ َﺪ ٗﻩ
( ”ﻓَ ﱠfakkal-khatam): he broke the seal {T, R}.
“ﮏ ﺍﻟْ َﺨ ْﺘ َﻢ
The Quran says:
90:13
liberate someone

ﻓَ ﱡ
ﮏ َرﻗَـﺒَ ٍﺔ

This value includes all what is involved in freeing the oppressed and to save the downtrodden from
oppression. This will also include the prevention and elimination of all causes which lead on to human
exploitation directly or indirectly at all levels and tantamount to ‘slavery’.
At another place it is said:
The people with the book could not be liberated from the self98:1
created shackles of their false beliefs and customs till they had
received the revelation
That is why it is said about the messenger:
He has come to free mankind from the burdens it had imposed on
7:157
itself (or the shackles it had bound itself with) (i.e. anyone
without the revelation will be bound by the self-created chains)

ِ ََﱂ ﻳ ُﮑ ِﻦ اﻟﱠ ِﺬﻳْﻦ َﮐ َﻔﺮوا ِﻣﻦ اَ ْﻫ ِﻞ اﻟْ ِﮑﺘ
ﺎب
ْ ُْ َ
َْ
ِ
ِ
ٰ
ﱢ
ِ
ُﲔ َﺣﺘّﯽ ﺗَﺄْ ﺗﻴَـ ُﻬ ْﻢ اﻟْﺒَـﻴﱢـﻨَﺔ
َ ْ ﲔ ُﻣْﻨـ َﻔﮑ
َ ْ َواﻟْ ُﻤ ْﺸﺮﮐ
ِ
ﺻَﺮُﻫ ْﻢ َو ْاﻻَ ْﻏ َﻼ َل اﻟﱠﺘِ ْﯽ
َ ََوﻳ
ْ ﻀ ُﻊ َﻋْﻨـ ُﻬ ْﻢ ا
ﺖ َﻋﻠَْﻴ ِﻬ ْﻢ
ْ ََﮐﺎﻧ

The purpose of the Quran is to liberate mankind from all types of physical and mental bondages, and the
messenger of Allah did help people to do so. But after his death we collected all the shackles that he had
helped his companions to break and put them around our own necks voluntarily. Now we are troubled by
these shackles as these have hampered our self-development, but at the same time these have become so
sacrosanct that it is very difficult for anyone to get rid of them – because we do not think and reflect in
the Quran. Only the Quran can help us to break those shackles but we do not want to refer to the Quran,
so here we are – and this all is happening in the presence of Allah!
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F-K-He

ﻑک ﻩ

“( ”ﻓَ ِﮑہَ ﺍﻟ ﱠﺮ ُﺟ ُﻞfakihar rajul): he became cheerful, and full of good humour. Such a man who possesses
these qualities will be called “ٌ( ”ﻓَ ِﮑہfakihun) or “ُ ( ”ﻓَﺎ ِﮐہfaakihah).
“ُ( ”ﺍَﻟَﻔَﺎ ِﮐﮩَۃal-faakihah): any kind of fruit. The plural is “ُ ( ”ﻓَ َﻮﺍ ِﮐہfawakihah) as in (23:19).
“ُ( ”ﺍَ ْﻟﻔُ َﮑﺎﮨَۃal-fukahah): cheerful talk, good humour.
“( ”ﻓَﺎ َﮐﮩَ ٗہfaakaha), “( ” ُﻣﻔَﺎ َﮐﮩَۃmufaakahah): one joked with another {T}.
The Quran speaks about the dwellers of the paradise:
they will be cheerfully engaged (will converse with each other
31:55
very cheerfully, or be full of happiness)

ﻓِ ْﯽ ُﺷﻐُ ٍﻞ ٰﻓ ِﮑ ُﻬ ْﻮ َن

Ibn Faris has said that “ُ( ”ﺍَ ْﻟ ُﻤﻔَﺎ َﮐﮩَۃal-mufakkahah) means cheerfulness.
“( ”ﺗَﻔَ ﱠﮑہَ ِﻣ ْﻦ َﮐ َﺬﺍtafakkahu min kaza): he was surprised at that.
“( ”ﺗَﻔَ ﱠﮑہَ ﺍﻟ ﱠﺮ ُﺟ ُﻞtafakkahur rajul): he was ashamed {T, R}.
“ُ ( ”ﺍَ ْﻻُﻓ ُﮑﻮْ ﮨَۃal-ufkuhuha): a surprising thing, humorous thing.
Surah Al-Waaqiha says:
56:65
you will be surprised

ﻓَﻈَﻠْﺘُ ْﻢ ﺗَـ َﻔ ﱠﮑ ُﻬ ْﻮ َن

Ibn Faris says that in the Arabic language, initially this word was “ َ( ”ﺗَﻔَ ﱠﮑﻨُﻮْ ﻥtafakkanoon) but later the
“( ”ﻥN) was replaced by “( ”ﻩHe) and it became “ َ( ”ﺗَﻔَ ﱠﮑﮩُﻮْ ﻥtafakkahoon).
“ َ( ”ﺗَﻔَ ﱠﮑﻨُﻮْ ﻥtafakkanoon): to be ashamed.
“ُ ( ”ﺍَ ْﻟﻔَ ِﮑہal-faakihu): one who is vain {T, M, R}.
The Quran says:
83:31
return in vanity or while preening

F-L-H

ِ
ﲔ
َ ْ اﻧْـ َﻘﻠَﺒُـ ْﻮا ﻓَ َﮑ ِﻬ

ﻑﻝﺡ

“( ”ﻓَ ْﻠ ٌﺢfalah): to tear apart, to make a gap.
“( ”ﻓَ ﱠﻼ ٌﺡfallah): a farmer because he tills the soil and thus tears it apart to get it ready for sowing {T, M,
R}.
“ٌ ( ”ﻓَ َﻼ َﺣۃfallahah): cultivator and to cultivate {T}.
Since the return or compensation of a “( ”ﻓَ ﱠﻼ ٌﺡfallahun) or farmer’s labour is that for each seed he sows he
gets hundreds of grains when the crop comes up and matures, thus the word “( ”ﻓَ َﻼ ٌﺡfalah) has come to
mean multiplied success and well-being {Ibn Faris}.
“ َ( ” ُﻣﻔَﻠِﺤُﻮْ ﻥmuflihoon) are those whose crops grow, whose labour is rewarded, and whose labour meets
with success. These are the meanings for which the Quran has used this word.
The momineen are said to be:
2:5
These are the people who are successful

ﮏ ُﻫ ُﻢ اﻟْ ُﻤ ْﻔﻠِ ُﺤ ْﻮ َن
َ ِاُوٰﻟﺌ

By receiving nourishment for the human personality to grow, it is said:
91:10
whoever nourished it (the personality) becomes successful

ﻗَ ْﺪ اَﻓْـﻠَ َﺢ َﻣ ْﻦ َزﱠﮐ َﻬﺎ

The Quran has not described the result of good deeds by man as “( ”ﻧﺠﺎﺕnijaat) e.g. emancipation, which
means to be rid of some misfortune- i.e. equivalent of deliverance from something negative. A man is
sitting and some misfortune befalls him, then he strives to get rid of it and after a struggle manages to do
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so. Thus the previous state of the man is restored. This entire struggle (to get rid of such misfortune) bore
no positive developments for him (that nothing accrued to him). This is a Christian concept which
considers man as a sinner from the birth, and for that each child is to be rid of the misery through
salvation. Or it is the belief of the Hindus who believe that man is imprisoned in this world in order to
atone for the sins of his earlier creation, and to be delivered of this imprisonment is called freedom. The
Buddhists also believe in vaidaant which says that the purpose of man’s struggle and effort is towards
this deliverance, i.e. the human soul (being separate from its reality, i.e. God) is crying out in anguish –
and its destiny is to get rid of this agony and meet the whole.
The Quranic belief is that a man comes into this world with a clean slate, and by first accepting and then
following the path offered by the revelation his personality is gets developed through the righteous deeds
and this process of the self-development is sign posted in the Quran. He attains all the defined happiness
in this world and also develops the ability which enables him to move on to the next stage of life called
the hereafter. That is why they have been likened to “( ”ﻓَ َﻼ ٌﺡfalaah). These are positive results, thus they
have been likened to “( ”ﻓَ َﻼ ٌﺡfalaah), i.e. for the crop to grow or for it to be fruitful.
Surah Baqarah says that the momineen (believers) are those who using their intellect and reasoning have
an assured belief and conviction in the unseen results explained in the Quran which can be obtained
through the Quranic system (2:3). Then they engage in establishing this system and when the positive
results of this system appear before their eyes, their belief on the unseen turns into reality (2:4). They are
like a cultivator who sows a seed and works hard for months, and after a known time later the results of
his endeavour comes before his eyes through the crops.
Ibn Qateeba says “( ”ﺍَ ْﻟﻔَ َﻼ ُﺡal-falah) means perpetuity, i.e. to remain stable and stolid, and “ َ” ُﻣ ْﻔﻠِﺤُﻮْ ﻥ
(muflihoon) means those who enjoy perpetually. Remember that as stated earlier, this means successful
life in this world as well as the hereafter (16:97). Therefore “hereafter” means the future life i.e. the life
here and in the life to come.

F-L-Q

ﻑﻝﻕ

“ﻖ ﺍﻟ ﱠﺸ ْﯽ َء
َ َ( ”ﻓَﻠfalaqash shaiyi), “( ”ﻳَ ْﻔﻠِﻘُ ٗہyafliquhu) and “( ”ﻓَﻠﱠﻘَ ٗہfallaqahu): he tore up something.
ْ
َ
َ
َ
“ﻖ
َ ( ”ﻓﺎﻧﻔﻠfanfalaqa): a thing was torn apart {T, M}.
ُ ِ( ”ﻓَﺎﻟfaaliqul isbaah): someone who tears apart the darkness of the night and brings forth the day
“ﺎﺡ
ِْ ﻖ
ِ َﺍﻻﺻْ ﺒ
(6:97).
Zajaaj says it can also mean the Creator
ُ َ( ”ﺍَ ْﻟﻔَﻠal-falaq): morning. Zajaaj says it means for the morning to be evident.
“ﻖ
It also means creatures, as well as for the truth to be evident after difficulties {T, M}.
113:1

Declare that I seek protection of the Sustainer of the falaq

ب اﻟْ َﻔﻠَ ِﻖ
ﻗُ ْﻞ اَ ُﻋ ْﻮذُ ﺑَِﺮ ﱢ

In the universe the evolutionary process is progressing i.e. one thing breaks open and a new thing emerges
from it which goes upward and moves ahead and then another thing emerges from it. For example, the
bud appears from within the seed, then a branch sprouts, a leaf appears from it then a flower bud, then the
flower and then the fruit, then seeds are created in the fruit and then a new system of regeneration begins.
The Quran refers to this process in this verse:
Allah tears apart the seed. He brings forth life from the dead
and brings forth the dead from the living. This is Allah’s
6:96
system of giving life and evolution This is the Rabbil falaq
i.e. the God who directs this process (113:1)
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F-L-K

ﻑﻝک

“ﮏ
ُ َ( ”ﺍَ ْﻟﻔَﻠal-falak): the big and round part of anything like a sea wave or the circle of stars {T, F}.
The Quran says:
36:40
All the heavenly bodies rotate fast in their orbits

ٍ َُﮐﻞﱞ ﻓِﯽ ﻓَـﻠ
ﮏ ﻳَ ْﺴﺒَ ُﺤ ْﻮ َن
ْ

“ﮏ
ُ ( ”ﺍَ ْﻟﻔُ ْﻠal-fulk): a boat (16:14). This is both singular and plural and also masculine and feminine {T, F}.

F-L-N

ﻑﻝﻥ

“( ”ﻓُ َﻼ ٌﻥfulanun) and “ُ ( ”ﻓُ َﻼﻧَۃfulanah) is a reference to human names, first for masculine and second for
feminine. With “( ”ﺍalif) and “( ”ﻝlaam) as in “ ُ( ”ﺍَ ْﻟﻔُ َﻼﻥal-fulanu) and “ُ( ”ﺍَ ْﻟﻔُ َﻼﻧَۃal-fulanah) is used for
other things than humans {T}.
Muheet says “( ”ﻓُ َﻼ ٌﻥfulanun) and “ُ( ”ﻓُ َﻼﻧَۃfulanah) is used to refer to human names or beings with
intellect. For those without intellect “( ”ﻓُ َﻼﻧًﺎfulaana) is used {M}.
The Quran says:
25:28
O my misfortune, I wish I had not befriended that man
Zajaaj says here “( ”ﻓُ َﻼﻧًﺎfulanun) means shaitaan because it is said ahead:
25:29
And at last the shaitaan leaves man’s side

ﻳَ َﺎوﻳْـﻠَﺘٰﯽ ﻟَْﻴﺘَﻨِ ْﯽ َﱂْ اَﱠِﲣ ْﺬ ﻓَُﻼﻧًﺎ َﺧﻠِْﻴ ًﻼ
ِ وَﮐﺎ َن اﻟﺸﱠﻴ ٰﻄﻦ ﻟِ ِْﻼﻧْﺴ
ًﺎن ُﺧ ُﺬ ْوﻻ
َ ُ ْ
َ

As it has been explained in the chapter about shaitaan, under the heading (Sh-Te-N), every wicked one is
shaitaan and therefore here it refers to the friendship with the wicked ones.

F-N-D

ﻑﻥﺩ

“( ”ﺍَ ْﻟﻔَﻨَ ُﺪal-fanad): to become old, or to become senile, or to make a wrong judgement when expressing
some opinion {T}.
Lissan-ul-Arb says “( ”ﻓَﻨَ ٌﺪfanad) means lies {T}.
Raghib says it means weakness of judgement or erroneous opinion {R}.
“( ”ﻓَﻨﱠ َﺪ ٗﻩfannadahu): made him out to be a liar, with weak opinion or senile.
“( ”ﺍَ ْﻓﻨَ َﺪafnad): he lied.
“( ”ﻗَ ْﺪ ﺍَ ْﻓﻨَ َﺪqad afnad): is said when an old man becomes very old, because then he talks away from what is
right. Such a woman is not called “ٌ( ” ُﻣ ْﻔﻨِ َﺪﺓmufnidah) because in the opinion of the Arabs, they are not too
strong intellectually even when they are not too old.
Raghib says that when a man talks too much due to old age, he is called “( ” ُﻣ ْﻔﻨِ ٌﺪmufnid).
Ibn Faris says it means to be heavy and hard, as well as old age with entailing senility.
Surah Yusuf says that Yaqoob told his people:
If you stop saying about me that due to old age I have become
12:94
senile and talk nonsense …
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F-N-N

ﻑﻥﻥ

ٌ ( ”ﺍَ ْﻓﻨafnaan) means state, kind, type or
“( ”ﺍَ ْﻟﻔَ ﱡﻦal-funn) with its plurals forms “( ”ﻓُﻨُﻮْ ٌﻥfunoon) and “َﺎﻥ
surprising matter.
ٌ ( ”ﺍَ ْﻓﻨafnaan) and “ ُ( ”ﺍَﻓَﺎﻧِﻴْﻦafaneen).
“ ُ( ”ﺍَ ْﻟﻔَﻨَﻦal-funan): that branch which has fresh leaves. Plurals are “َﺎﻥ
“ ُ( ”ﺍَ ْﻟﻔُﻨُﻮْ ﻥalfunoon): mixed people of different tribes.
“( ” َﺭ ُﺟ ٌﻞ ِﻣﻔَ ﱞﻦrajulun mifunn): a man who does surprising things.
“( ”ﺍَﻓَﺎﻧِﻴْﻦُ ْﺍﻟ َﮑ َﻼ ِﻡafaneenul kalaam): different kinds and styles of speech. It also means knowledge and arts
{T, R}.
The Quran says that jannat has “( ” َﺫ َﻭﺍ ﺗَﺎ ﺍَ ْﻓﻨَﺎ ٍﻥzawata afnaan) which means “different branches” (55:48). In
other words, jannat is a place where different sciences and art forms are commonly found. According to
the Quran one characteristic of the heavenly society is also that it would be the centre of various
knowledge and arts.

F-N-Y

ﻑﻥی

“( ”ﺍَ ْﻟﻔَﻨَﺎ ُءal-fana’u): opposite of “( ”ﺑَﻘَﺎ ٌءbaqaa), which means for something to stay in its own condition.
See heading (B-Q-Y). Hence this word means for something to be without change.
“( ”ﺍَ ْﻟﻔَﻨَﺎ ُءalfana’u): for changes to appear in something, or for it to not stay in its original condition and for
changes to continue to take place in it.
The Quran says:
55:26
55.27

ٍ َُﮐ ﱡﻞ ﻣﻦ ﻋﻠَﻴـﻬﺎ ﻓ
ﺎن
َْ َ ْ َ
ِْ ﮏ ذُوا ْﳉ َﻼ ِل و
ِاﻻ ْﮐﺮام
َ َ َ ْ َ َوﻳـَْﺒـﻘٰﯽ َو ْﺟﻪُ َرﺑﱢ

Everything on it is in flux
But the Sustainer remains unchanged

“( ”ﻓَﺎ ٍﻥfaanin) is a noun verb. It does not mean that a time will come when everything on the earth will
disappear and only God will remain. It means that everything there is on the earth undergoes change but
God’s personality does not, and He remains constant. “Change” is not really a change in the thing. What
happens is that one thing disappears and a new thing appears in its place, but both these things happen in
such a subtle manner that it cannot be felt as to when one thing disappears and another thing replaces it.
Beregson has treated this point in detail. He says that personality is a thing in which changes do take
place but it never disappears and never ceases to exist. This is what Bordave has described it as
changelessness in change. Since God’s personality is a complete one, there is no question for it to
disappear and reform or be replaced. Our philosophy has reached only this far, but it too throws some
light on the verses (55:25-26). But since the thing which undergoes change is replaced by the thing which
replaces it therefore “( ”ﺍَ ْﻟﻔَﻨَﺎ ُءal-fana’u) can be said at the time when something ends.
“( ”ﺍَ ْﻟﻔَﺎﻧِ ْﯽal-faani): a very old man who is near the end i.e. death.
“ﺍﺭ
ِ ( ”ﻓِﻨَﺎ ُء ﺍﻟ ﱠﺪfina-ud daar): vast ground in front of a house because this is where boundary of a house ends
{T, M}.
Ibn Faris says the meanings of this word are not according to any rule.
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F-He-M

ﻑﻩﻡ

“( ”ﻓَ ِﮩ َﻢfahim), “( ”ﻳَ ْﻔﮩَ ُﻢyafham), “ً ( ”ﻓَ ْﮩﻤﺎfahma): to comprehend something profoundly.
Some say the difference between knowledge and comprehension i.e. between “( ”ﻋﻠﻢilm) and “”ﻓَ ْﮩ ٌﻢ
(faham) is that “( ”ﻋﻠﻢilm) means complete understanding, but “( ”ﻓَ ْﮩ ٌﻢfaham) is for the mind to deliberate
on the signs of the outer world and then changing direction to other things.
Others say that the concept that comes to mind when one hears words is “( ”ﻓَ ْﮩ ٌﻢfaham). Still others say
that “( ”ﻓَ ْﮩ ٌﻢfaham) is that quality of mind with which it comprehends the meaning {T, R}.
“( ”ﻓَﮩﱠ ْﻤﺘُہfahamtu): I made him understand {T, R}.
The Quran says:
21:79
We made Suleman understand the matter

ﻓَـ َﻔ ﱠﻬ ْﻤﻨـ َٰﻬﺎ ُﺳﻠَْﻴ ٰﻤ َﻦ

F-W-T

ﻑﻭﺕ

“( ”ﻓَﺎﺗَہُ ْﺍﻻَ ْﻣ ُﺮfaatahul amr): the matter went out of his hands, went out of his hands, or went out of his
reach {T}. (3:152).
“( ”ﻓَﺎ ﺗَہُ ْﺍﻻَ ْﻣ ُﺮfaatahul amr): the time for doing that deed passed {T}.
ُ ْ( ”ﺍَ ْﻟﻔَﻮal-faut): for something to go so far out of man’s reach that it is difficult to reach it (34:52).
“ﺕ
The saying is:
that can be seen by him but is out of his reach

ِ ِ ﻫﻮ ﻓَـﻮ
ت ُرِْﳏ ِﻪ
ُ ت ﻓَﻤﻪ اَْو ﻓَـ ْﻮ
ُ ْ َُ

ُ ْ( ”ﺍَ ْﻟﻔَﻮal-faut): gap, breach. It also means the space between two fingers {T}.
“ﺕ
ٌ ( ”ﺗَﻔَﺎ ُﻭtafawut): lack of co-ordination and lack of proportion {M}.
“ﺕ
Surah Al-Mulk says:
You will not find any absence of balance in the universe
67:3
created by God (everywhere therein is proportion and
balance)

F-W-J

ﲪ ِﻦ ِﻣ ْﻦ ﺗَـﻔ ُٰﻮ ٍت
ٰ ْ ﺮی ﻓِ ْﯽ َﺧﻠْ ِﻖ اﻟﱠﺮ
ٰ ََﻣﺎ ﺗ

ﻑﻭﺝ

“( ”ﺍَ ْﻟﻔَﻮْ ُﺝal-fauj), “( ”ﺍَ ْﻟﻔَﺎ ِء ُﺝal-faa-ij): a group or party of people, followers of the rich.
Plural is “( ”ﺍَ ْﻓ َﻮﺍ ٌﺝafwaaj).
Ibn Faris says it basically means to gather and collect.
“( ”ﺍَﻓَﺎ َﺝafaaj): he became speedy.
“ﮏ
ُ ( ”ﻓَﺎ َﺝ ْﺍﻟ ِﻤ ْﺴfaajal-misk): the perfume of the musk spread.
“( ”ﺍَ ْﻟﻔَﻮْ ُﺝal-fauj): an army which passes by with speed {T, M, R}
The Quran says:
27:83
That day or time when We will gather one group from every party

ﻳـَ ْﻮَم َْﳓ ُﺸُﺮ ِﻣ ْﻦ ُﮐ ﱢﻞ اُﱠﻣ ٍﺔ ﻓَـ ْﻮ ًﺟﺎ

Here this word means speed and profusion as well. One stage of the establishment of Deen is that in
which a person or two enter the Deen after great travails by the messenger. Then due to their struggle a
group is formed which accepts their Deen. This is the fore runner group which faces innumerable travails.
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But after the initial struggle gradually people after seeing the benefits of this system, they start to enter
this system in groups. This is the stage which is said to be:
ِٰ ِ ِ
اﺟﺎ
Enter the Deen of Allah in groups.
110:2
ً ﻳَ ْﺪ ُﺧﻠُ ْﻮ َن ﻓ ْﯽ دﻳْ ِﻦ اﻟﻠّﻪ اَﻓْـ َﻮ

F-W-R

ﻑﻭﺭ

“( ”ﻓَﺎ َﺭfaar) and “( ”ﻓَﻮْ ﺭًﺍfaura): to break out, or gush forth.
“ﺕ ْﺍﻟﻘِ ْﺪ ُﺭ
ِ ( ”ﻓَﺎ َﺭfaaratil qadr): the pot started to boil.
“ُ ( ”ﺍَ ْﻟﻔَﻮﱠﺍ َﺭﺓal-fawwarah): the place from where the spring sprouts forth {T}.
“( ” َﺭ َﺟ ٌﻞ ﻓَﻴﱡﻮْ ٌﺭrajulun fayyur): a short tempered and quickly agitated man {M}.
The Quran says:
11:40
springs sprang forth from the ground with gusto
3:124

they may attack you with all their might and gusto

67:7

that will be exerting with gusto

ﻓَﺎ َراﻟﺘﱠـﻨـ ْﱡﻮُر
ِ
ِ
َوﻳَﺄْ ﺗُـ ْﻮُﮐ ْﻢ ﻣ ْﻦ ﻓَـ ْﻮِر ﻫ ْﻢ
َوِﻫ َﯽ ﺗَـ ُﻔ ْﻮُر

Ibn Faris says it means with gusto.
“( ”ﻓَﻮْ ٌﺭfaur): to do something quickly and without delay {T, F}.
In Arabic, it is said “( ” َﻋﻠَﯽ ْﺍﻟﻔَﻮْ ِﺭala al-faur) and in Urdu it is said “ً( ”ﻓﻮﺭﺍfauran).

F-W-Z

ﻑﻭﺯ

“( ”ﺍَ ْﻟﻔَﻮْ ُﺯal-fauz): to be rid of some misery. Its other meaning is to get what is wanted or desired {T, F}. It
also means to be rid of some misery - this is a negative achievement. The Quran says attaining a heavenly
life is a positive achievement. The dwellers of jannat are therefore called “ َ( ”ﻓَﺎ ِء ُﺯﻭْ ﻥfaa-izoon) in (59:20)
i.e. those who attain “( ”ﺟﻮ ﻓَﺎ َﺯ ﻓَﻮْ ًﺯﺍ َﻋ ِﻈ ْﻴ ًﻤﺎfaaza fauzan azeema) great achievement (33:7). This also
includes the blessings of life as the Quran has itself explained in (4:73) i.e. great fulfilment of wishes. At
another place it is called “( ” َﻣﻔَﺎ ًﺯmafaaza) (78:31).
Surah Aal-e-Imran says that he who was saved from destruction and entered the jannat or heaven:
ﻓَـ َﻘ ْﺪ ﻓَ َﺎز
3:184
is the one who will be called successful
To be saved from destruction and to attain the blessings of life is success.
This has been related at another place as:
39:61
God protects the muttaqis from destruction with their success.

ﻳـُﻨَ ﱢﺠﯽ اﻟ ٰﻠّﻪُ اﻟﱠ ِﺬﻳْ َﻦ اﺗﱠـ ُﻘ ْﻮا َِﻔَﺎزَﻬ ِﺗِ ْﻢ

In other words they are not only able to avoid the destructive forces but they also attain their aims.
World religions say that the purpose of life is to be free of the difficulties that engulf man in life, but the
Quran does not say so. It thinks success is avoiding the destruction and reaching one’s goal. See headings
(F-L-H) and (N-J-W). This positive success is a life of honour in this world, and the capability of
completing more evolutionary stages in the hereafter is what “( ”ﻓﻮﺯ ﻋﻈﻴﻢfauzil azeem) is.
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F-W-Zd

ﻑﻭﺽ

“ً ﱠﺽ ﺍِﻟَ ْﻴ ِہ ْﺍﻻَ ْﻣ َﺮﺗَ ْﻔ ِﻮﻳْﻀﺎ
َ ( ”ﻓَﻮfawwaz ilaihil amra tafweeza): he referred the matter back to him, or left it to him
to decide in the matter {T, M, R}.
“ُ ﺿۃ
َ ( ”ﺍَ ْﻟ ُﻤﻔَﺎ َﻭal-mufawazah): to be equal to somebody and to participate.
ٰ ْ( ” َﻣﺘَﺎ ُﻋﮩُ ْﻢ ﻓَﻮmata-u-hum fauza bainahum): their spoils of war or goods belong to all of them
“ﺿﯽ ﺑَ ْﻴﻨَﮩُ ْﻢ
collectively.
ٰ ْ( ”ﻗَﻮْ ٌﻡ ﻓَﻮqaumun fauza): a party in which all are equal, or a nation in which there is no leader and all
“ﺿﯽ
are equal. In other words, it is a nation where nobody orders anybody {T, M, R}. It also means those
whose matter is ambiguous and not clear. Hence it means those, among whom nobody accepts
responsibility, and passes buck to others.
Nowadays “ﺿ ِﻮﻳﱠﺖ
َ ْ( ”ﻓَﻮfauzawiyyat) means anarchy.
The Quran says:
40:44
I leave the matter to God (give Him the right to decide)

ض اَْﻣ ِﺮ ْی اِﻟَﯽ اﻟ ٰﻠّ ِﻪ
ُ َو اُﻓَـ ﱢﻮ

Ibn Faris says it basically means “to depend on someone” and “to relinquish it to him”. The group or
party of the momineen depends on the laws of Allah completely, and by following the Quran they know
that all matters will ultimately go in their favour.

F-W-Q

ﻑﻭﻕ

ُ ْ( ”ﺗَﺤtahat) which means “below”, hence “ﻕ
ُ ْ( ”ﻓَﻮfauq): is the opposite of “ﺖ
ُ ْ( ”ﻓَﻮfauq) means to be
“ﻕ
above.
The Quran has also used this word against “( ”ﺍَ ْﺳﻔَ َﻞasfal) in (33:10).
“ﻕ
َ ( ”ﻓَﺎfaaqa), “( ”ﻓَﻮْ ﻗًﺎfauqan): to be more than someone in some matter.
ُ ْ( ”ﻓَﻮfauq) sometimes also means to be lower than something. So when it is said “ﺻ ِﻐ ْﻴ ٌﺮ
“ﻕ
َ ( ”ﻓُ َﻼ ٌﻥfulanun
sagheer) which means “he is small” and in reply it is said “ﮏ
َ ْ( ” َﻭﻓَﻮwa fauqa zaalik) then here it
َ ِﻕ َﺫﺍﻟ
would mean “even smaller than what you say” {T, M, R}. In (2:26) this word has this meaning. Some
scholars think that here too this word means “over”.
ُ ( ”ﺍَ ْﻟﻔَﺎ ِءal-faa’iq): the best part of anything.
“ﻕ
“ﻕ ﻋ َٰﻠﯽ ﻗَﻮْ ِﻣ ٖہ
َ ( ”ﺗَﻔَ ﱠﻮtafawwaqa ala qaumihi): he excelled in rank in his nation.
In the Quran this word has appeared to mean power and control:
16:50
They are afraid of the supremacy of Allah over them

َﳜَﺎﻓُـ ْﻮ َن َرﺑـﱠ ُﻬ ْﻢ ِﻣ ْﻦ ﻓَـ ْﻮﻗِ ِﻬ ْﻢ

ٌ ( ”ﻓُ َﻮﺍfuwaq): the period between the times when a she camel gives
ُ ( ”ﻓَ َﻮﺍfawaq) and “ﻕ
“ٌ ( ”ﺍِﻓَﺎ ﻗَۃifaaqah), “ﻕ
milk, or the resting time when she-camel returns from grazing before milking her {T}.
Ibn Faris says the other basic meaning of this word is to return. As such, for milk to return to teats after
ُ ( ”ﻓَ َﻮﺍfawaqun naqah).
milking once, is called “ﻕ ﺍﻟﻨﱠﺎﻗَ ِۃ
The Quran says:
7:143
when he recovered from unconsciousness or swooning (when he was at peace)
38:15

ﺎق
َ َﻓَـﻠَ ﱠﻤﺎ اَﻓ
َﻣﺎ َﳍَﺎ ِﻣ ْﻦ ﻓَـ َﻮ ٍاق

there will be no time in between

Ibn Faris has said it also means to refer back or return i.e. reiteration and to happen again.
ٌ ( ”ﻓُ َﻮﺍfuwaaq): hiccup.
“ﻕ
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“ُ ( ”ﺍَ ْﻟﻔَﺎﻗَۃal-faqah): need and expectation.
“ﻕ ﺍﻟ ﱠﺮ ُﺟ ُﻞ
َ ( ”ﺍِ ْﻓﺘَﺎiftaaqar rujul): that man became needy {T}.

F-W-M

ﻑﻭﻡ

Some think that in “( ”ﺍَ ْﻟﻔُﻮْ ُﻡal-foom) in fact was “( ”ﺛُﻮْ ٌﻡthom) but the “( ”ﻑF) has replaced “( ”ﺙTh) and
that this word actually means garlic.
“( ”ﺍَ ْﻟﻔُﻮْ ُﻡal-foom): wheat as well as bread. It also means all the grains which are used to make bread, like
maize etc. Some think “( ”ﺍَ ْﻟﻔُﻮْ ُﻡal-foom) means chick peas {T, R}. In the Quran this word has appeared in
(2:61).

F-W-He

ﻑﻭﻩ

“ٌ ( ”ﻓَﺎﻩfah), “ٌ ( ”ﻓُﻮْ ﻩfooh), “ٌ( ”ﻓِ ْﻴہfeeh): mouth.
The plural is “ٌ ( ”ﺍَﻓَ َﻮﺍﻩafwaah) which means spices and also those ingredients which are added for their
flavour or fragrance. Hence it also means different kinds of flowers, buds and herbs or various other kinds
of things {T}.
Ibn Faris says it basically means openness.
Raghib says that at those places where the Quran has said “( ”ﻓَ ٌﻢfum) or “ٌ( ”ﻓُﻮْ ﻩfoh), it has referred to lies
and falsehoods. That is, they only say that and do not mean it.
3:166

ِِ ِ
ﺲ ﻓِ ْﯽ ـُﻠُﻮْﻬﺑِِ ْﻢ
َ ﻳـَ ُﻘ ْﻮﻟُْﻮ َن ﺑﺎَﻓْـ َﻮاﻫﻬ ْﻢ َﻣﺎﻟَْﻴ

they say things which they have no faith in

Fee

ﻓﯽ

“( ”ﻓِ ْﯽfee): time or place, like in the mosque, in a few years.
“( ”ﻓَﺎَﺻْ ﺒَ َﺢ ﻓِﯽ ْﺍﻟ َﻤ ِﺪ ْﻳﻨَ ِۃfa asbaha fil madinah): so he came to the city in the morning (28:18).
“ َﺖ ﺍﻟﺮﱡ ﻭْ ُﻡ۔۔۔ ﻓِ ْﯽ ﺑِﻀْ ِﻊ ِﺳﻨِ ْﻴﻦ
ِ َ( ” ُﻏﻠِﺒghulibatir rum…fi baaz-i sineen): the Romans were overpowered, and after
being overpowered they will be in power in a few years’ time again (30:2-4).
This word has the following uses as they appear in the Quran:
2:179
for you there is a life in compensation for unintended death
7:38

20:71

Tell them to enter along with past nations.
(Governor’s wife said) this is the one for whom you all used to
chastise me.
I will put you on a cross of the date palm trunk

14:9

Then their hands were taken up to their mouths

12:32

16:89

ِ ِ
ِ ﺼ
ٌﺎص َﺣ ٰﻴﻮة
َ َوﻟَ ُﮑ ْﻢ ﻓ ْﯽ اﻟْﻘ
ﺎل ْاد ُﺧﻠُ ْﻮا ﻓِﯽ اَُﻣ ٍﻢ
َ َﻗ

ﺖ ﻓَ َﺬﻟِ ُﮑ ﱠﻦ اﻟﱠ ِﺬ ْی ﻟُ ْﻤﺘُـﻨﱠﻨِ ْﯽ ﻓِْﻴ ِﻪ
ْ َﻗَﺎﻟ
ِ
ِ ُوَﻻ
ﱠﺨ ِﻞ
ْ ﺻﻠﺒﱠـﻨﱠ ُﮑ ْﻢ ﻓ ْﯽ ُﺟ ُﺬ ْوِع اﻟﻨ
َ َ
ِ
ِ
ِ
ِ
ﻓَـَﺮﱡد ْوا اَﻳْﺪﻳـَ ُﻬ ْﻢ ﻓ ْﯽ اَﻓْـ َﻮاﻫﻬ ْﻢ
ًﺚ ﻓِ ْﯽ ُﮐ ﱢﻞ اُﱠﻣ ٍﺔ َﺷ ِﻬْﻴﺪا
ُ َوﻳـَ ْﻮَم ﻧـَﺒَـ ْﻌ
ٰ ْ ﺎع ا ْﳊَﻴَـ َﻮاةِ اﻟ ﱡﺪﻧْـﻴَﺎ ﻓِﯽ
اﻻ ِﺧَﺮةِ اِﱠﻻ ﻗَﻠِْﻴ ٌﻞ
ُ َﻓَ َﻤﺎ َﻣﺘ
ْ
ﺎل ْارُﮐﺒُـ ْﻮا ﻓِﻴْـ َﻬﺎ
َ َﻗ

The day We will raise witnesses from every nation.
the life of this world against the hereafter (aakhirah) is very
9:38
short
11:41
he said board this boat
“( ”ﻓِ ْﯽfee) is redundant because “( ”ﺍِ َﮐﺒُﻮْ ﮨَﺎarkabuha) also has the same meaning.
Surah Al-Unkaboot says:
Those who make concerted effort to come to Us or towards Our
29:69
Revelation, We guide them to Our paths
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F-Y-A

ﻑیﺃ

ٌ ( ”ﻓِ ْﻴfia): shadow, shade.
“ﺊ
Muheet says that the “( ” ِﻅ ﱞﻞzill) is the shadow of things created from sunrise to the time when the sun
starts setting; and from the time the sun starts to set till sunset, this shadow is called “( ”ﻓِ ْﯽ ٌءfaiyi).
“( ”ﻓَﺎ َءfa’a): to return or revert.
“( ”ﺍَﻓَﺎ َءafa): to return or revert.
ٌ ( ”ﻓَ ْﻴfai): to return to the good state.
“ﺊ
ٌ ( ”ﻓِ ْﻴfia): booty and tax that is returned.
“ﺊ
Surah An-Nahal says:
16:48
its shadow keeps reverting to the right and left

ِ
ِ ِ
ﱠﻤﺂﺋِ ِﻞ
َ ﻳـَﺘَـ َﻔﻴﱡﻮءُ ﻇ ٰﻠﻠُﻪُ َﻋ ِﻦ اﻟْﻴَﻤ ْﲔ َواﻟﺸ

Surah Al-Hijraat says:
49:9
till he reverts to the laws of Allah

َﺣﺘﱠﯽ ﺗَ ِﻔْﻴ َﺊ اِٰﻟﯽ اَْﻣ ِﺮاﻟﻠّ ِﻪ

ٌ ( ”ﻓِ ْﻴfai) and booty separately. War booty is mentioned in surah Al-Hashr:
The Quran has mentioned “ﺊ
And the war booty that Allah granted His messenger,
َوَﻣﺎ اَﻓَﺎءَ اﻟ ٰﻠّﻪُ َﻋ ٰﻠﯽ َر ُﺳ ْﻮﻟِِﻪ ِﻣْﻨـ ُﻬ ْﻢ ﻓَ َﻤﺎ اَْو َﺟ ْﻔﺘُ ْﻢ َﻋﻠَْﻴ ِﻪ ِﻣ ْﻦ َﺧْﻴ ٍﻞ
was not due to your efforts (i.e. battle) but Allah is
59:6
ٍ ﱠوَﻻ ِرَﮐ
beneficent and gives power His messenger over whom
ﻂ ُر ُﺳﻠَﻪُ َﻋ ٰﻠﯽ َﻣ ْﻦ ﻳﱠ َﺸﺎءُ۔۔۔
ُ ﺎب ﱠوٰﻟ ِﮑ ﱠﻦ اﻟ ٰﻠّﻪَ ﻳُ َﺴﻠﱢ
He wishes (i.e. as per His Laws)
ٌ ( ”ﻓِ ْﻴfai) is booty which is acquired without battle.
It shows that “ﺊ
It also includes besides the wealth and goods which are acquired from the enemy, which the provinces
send to the Centre. About the division of war booty, it is said that it is for Allah and His messenger and
for zil qurbah, for the orphans and for the needy and for ibnis sabeel. After this it is said:
59:7

so that this wealth does not keep circulating only
among the rich amongst you

ﲔ ْاﻻَ ْﻏﻨِﻴَ ِﺎء ِﻣْﻨ ُﮑ ْﻢ
َ ْ ََﮐ ْﯽ َﻻﻳَ ُﮑ ْﻮ َن ُد ْوﻟَﺔً ﺑـ

This principle denotes a very important and basic point about national wealth, i.e. wealth should not keep
circulating among the rich. Afterwards it is said:
Take what the messenger gives you and abstain from
َوَﻣﺎ اَٰﺗ ُﮑ ُﻢ اﻟﱠﺮ ُﺳ ْﻮ ُل ﻓَ ُﺨ ُﺬ ْوﻩُ َوَﻣﺎﻧـَ ٰﻬ ُﮑ ْﻢ َﻋْﻨﻪُ ﻓَﺎﻧْـﺘَـ ُﻬ ْﻮا
59:7
which he bars you
This shows that while the Quran has given the heads under which this wealth is to be distributed, it gives
the right to do so to the central authority which will distribute as required.
About war booty the surah Al-Anfaal says:
And understand that whatever you get as booty
8:41
has a fifth part for Allah and the messenger and
zil Qurba, yatama, masakeen and ibnis sabeel.

َو ْاﻋﻠَ ُﻤ ْﻮا اَﱠﳕَﺎ َﻏﻨِ ْﻤﺘُ ْﻢ ﱢﻣ ْﻦ َﺷْﻴ ٍﺊ ﻓَﺎَ ﱠن اﻟِٰﻠّ ِﻪ ﲬُُ َﺴﻪُ َوﻟِﻠﱠﺮ ُﺳ ْﻮِل َوﻟِ ِﺬ ْی اﻟْ ُﻘ ْﺮﺑٰﯽ
ِ ْ ِواﻟْﻴَﺘَ ٰﻤﯽ واﻟْﻤﺴﺎﮐ
ﲔ َواﺑْ ِﻦ اﻟ ﱠﺴﺒِْﻴ ِﻞ
َ
ََ َ

About the division of sadaqaat, surah At-Tauba says that they are to be divided among the needy and
those who have very little, and for the workers of the sadaqaat, and for liberating those bound in
bondage, and for the indebted and misery ridden people and for spending in the way of Allah and for the
ibnis sabeel (9:60).
About the heads under which war booty can be spent, the book Ad-dastur-al-Qurani says that zil Qurba
does not mean relatives but the people who have been in the forefront of establishing the Islamic
system and who have rendered service for the Islamic state. But this gets no confirmation from the Quran
although it has confirmed that “ ٰ( ”ﺫی ﺍﻟﻘﺮﺑﯽzil qurba) does not mean prophet’s relatives.
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F-Y-Zd

ﻑیﺽ

“ﺎﺽ ْﺍﻟ َﻤﺎ ُء
َ َ( ”ﻓfaazal ma-oo), “ ُ( ”ﻳَﻔِﻴْﺾyafeez), “( ”ﻓَ ْﻴﻀًﺎfaiza), “( ”ﻓُﻴُﻮْ ﺿًﺎfuyuza): for water to overflow from
some place.
It also appears for the tears to flow (5:82).
“ ٌ( ” َﺣﻮْ ﺽٌ ﻓَﺎ ِءﺽhauzun faa iz): a pool filled to the brim.
“ ٌ( ”ﺑَﺤْ ٌﺮ ﻓَﺎ ِءﺽbahrun faaiz): active sea whose water is almost overflowing.
“ ُ( ”ﺍَ ْﻟﻔَﻴْﺾal-faiz): river or canal.
“( ”ﻓَﻴﱠﺎ ﺽfayyaz): a canal with abundant water.
“ﺎﺽ ْﺍﻟ َﻤﺎ ُﻝ
َ َ( ”ﻓfaazal maal), “ ُ( ”ﻳَﻔِﻴْﺾyafeez): the wealth became abundant {T}.
Ibn Faris says the basic meaning of this word is to overflow easily. Later this word began to be used for
heavy pedestrian traffic.
“ُ ﺿۃ
َ ( ”ﺍَ ْ ِﻻﻓَﺎal-ifaaza): for a large number of people to walk, to walk suddenly.
“ٌ ﺿۃ
َ ( ”ﺍِﻓَﺎifaaza): sudden departure and return. It also means to drift in talk {T}.
“ﺿۃ
َ ( ”ﺍ ِ ﻓَﺎifaaza) basically means to drop, or let flow (7:50).
To mean “to walk suddenly”, the word has appeared in the Quran in (2:199). It also means “to be carried
away in talk” as in (46:8) and “for being engaged in talk” and “to propagate” in (24:14).

F-Y-L

ﻑیﻝ

“( ”ﺍَ ْﻟﻔِ ْﻴ ُﻞal-feel): elephant {T}.
Some think that this word is the Arabized form of “( ”ﭘﻴﻞpeel), and the Arabic origin of word “( ”ﻓِ ْﻴ ٌﻞfeel)
means “weakness”.
“ﱠﺃی
ِ ( ” َﺭ ُﺟ ٌﻞ ﻓِ ْﻴ ُﻞ ﺍﻟﺮrajulun feel-ur-raaee): a man with weak opinions.
The Quran says:
105:1
Fellowship of elephant.

ﺎب اﻟْ ِﻔْﻴ ِﻞ
ْ َا
ُ ﺻ َﺤ

History relates that Abraha Alsharam (an ancient king) attacked Ka’ba with his army of elephants in
order to demolish it, and for this he took a secret path in the mountains, but a lot of vultures, expecting
food (in the shape of corpses) began to encircle over them and their presence indicated the Quresh
of Arabia that some army was coming towards them. So they climbed the mountains around them and
ambushed Abraha’s army by using stones and rocks. Because of this stoning and due to the stampede of
the elephants, Abraha’s army was disturbed and reduced to rubble. Their plot was destroyed and they
retreated.
This whole thing has been related in the surah Al-Feel. It was an event which the Arabs had seen with
their own eyes so they knew what the Quran was relating to. This was a lesson to stop opposing this way
of life that is right or else you too will be destroyed.
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Qaroon

ﻗﺎﺭﻭﻥ

The Quran relates that Moosa was sent towards Firoun (Pharoah), Haamaan and Qaroon (40:24). Like
the other two, Qaroon was also annihilated (29:39). Qaroon was from among the nation of Moosa but
was an embodiment of capitalism. He has been referred with this character failing in the Quran (28:76,
77). The Torah says that Qaroon or Farah bin Zahaar bin Qiyaat bin Laavi rose to challenge Moosa
(16:1-4). The famous Jewish historian Joseph writes in his book Antiquity of the Jews, that:
“Qaroon, who was famous both for his (high) breed and for his wealth, became jealous of Moosa and he
instigated the entire Bin Laavi clan against him” {part 4, chapter 3}.
The Jewish Encyclopaedia says:
Qaroon is mentioned with regard to unusual wealth. He had got hold of one of the treasures which Yusuf
had buried in Egypt. The treasure was so big that 300 mules were required only for carrying the keys to
his treasure trove {vol.7, page 556}.
The revelation communicated by all the messengers was meant to abolish capitalism, and that is why the
Quran has referred to Qaroon as an example to illustrate this issue. The mentality of a capitalist is that he
thinks that whatever he earns is due to his artisanship and cleverness. Therefore, it is his sole prerogative
to own it and nobody else has any share in it or has a right. It is up to me to collect as much as I can and
spend it as I wish.
Qaroon, whom Quran has quoted that he used to say this:
he said that all this has been acquired
28:78
due to his own expertise

ﺎل اِﱠﳕَﺎ اُْوﺗِﻴْﺘُﻪُ َﻋ ٰﻠﯽ ِﻋﻠْ ٍﻢ ِﻋﻨْ ِﺪ ْی
َ َﻗ

It needs to be looked at more closely that what a man calls his expertise and intellect to earn and
accumulate this wealth, how much of this he gets it through the chance of his birth and how much of it
really belongs to his own efforts. For example our intellect and physical abilities including gender, colour,
etc are God given which we are endowed at the time of our birth. The lottery of birth puts us in a rich
family or a poor family and again this is not a product of our efforts. The capitalist system in which we
are born is not our creation and those of us born in a wealthy family get a head start as compared to those
who are born in a poor family. So the advantage we get is not through our efforts. In the outer world the
land and other means of production have all been given by nature and the first man got them free and then
he gradually started drawing lines on the face of the earth to call it mine – something which he got it free.
In short only man’s labour is his own and the rest is given by nature. Hence according to the Quran, he
has a right only to the returns of his labour, and everything else belongs to Allah. About his own share,
Allah says that it should be available to mankind in general. Thus Qaroon’s mentality or the mentality of
people like him is a violation of these injunctions which puts us in direct confrontation with Allah as per
the Quran (2:22). Indeed none of us owns anything except our inner self and the proof lies in our death
when we do not take anything with us including our physical self.
Therefore the Quran says about Qaroon’s mentality:
Did he not know that God had earlier
28:78
destroyed nations which were more
powerful and numerous than this?

ﮏ ِﻣ ْﻦ ﻗَـْﺒﻠِ ِﻪ ِﻣ ِﻦ اﻟْ ُﻘ ْﺮْو ِن َﻣ ْﻦ ُﻫ َﻮ اَ َﺷ ﱡﺪ ِﻣْﻨﻪُ ﻗُـ ﱠﻮًة ﱠواَ ْﮐﺜَـُﺮ
َ َاََوَﱂْ ﻳـَ ْﻌﻠَ ْﻢ اَ ﱠن اﻟ ٰﻠّﻪَ ﻗَ ْﺪ اَ َﻫﻠ
ﲨَْ ًﻌﺎ

In the capitalist system, destruction is inherently inbuilt within the system and it is not sustainable on a
long term basis.
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Q-B-H

ﻕﺏﺡ

“( ”ﺍَ ْﻟﻘَﺒِﻴ َْﺢal-qabeeh): the thing which the eye is abhorrent to look at and the deed which a man hates.
“( ” َﻣ ْﻘﺒُﻮْ ٌﺡmaqbooh): the man who is thought to be mean and demeaning and who is ousted, or the thing
which has been made execrable. It also means that thing which is kept away from good.
Ibn Faris says “( ”ﻗَﺒَ َﺤ ٗہqabahu) means “removed him” and “distanced him”. He said its basic meaning is
the opposite of beauty.
“ﺐ
ِ ( ”ﻧَﺎﻗَۃٌ ﻗَﺒِ ْﻴ َﺤۃ ُ ﺍﻟ ﱠﺸ ْﺨnaaqatun qabeehatush shakhb): a she-camel, the openings of whose teats are very
wide.
“ُﻀۃ
َ ( ”ﻗَﺒَ َﺢ ْﺍﻟﺒَ ْﻴqabahal-baizah): he broke the egg. This word is used to mean breaking up other things too
“( ”ﺍَ ْﻟﻘُ ْﺒ ُﺢal-qubh): the opposite of beauty, i.e. ugly.
The Quran says about the criminals:
They will be deprived of all the
28:42
happiness of life and face ignominy.
(their capabilities will be destroyed)

ِ
ِ
ﲔ
َ ْ ُﻫ ْﻢ ﻣ َﻦ اﻟْ َﻤ ْﻘﺒُـ ْﻮ ﺣ

Q-B-R

ﻕﺏﺭ

“( ”ﺍَ ْﻟﻘَ ْﺒ ُﺮal-qabr): the place where a corpse is buried.
“ُ( ”ﺍَ ْﻟ َﻤ ْﻘﺒَ َﺮﺓal-maqbarah): graveyard.
“( ”ﻗَﺒَ َﺮ ٗﻩqabarah), “( ”ﻳَ ْﻘﺒِ ُﺮ ٗﻩyaqbiruhu), “( ”ﻳَ ْﻘﺒُ ُﺮ ٗﻩyaqburuh): he buried him {T, R}.
Surah Al-Abus says:
Then Allah gives him death and makes him to be placed in the grave
81:21
(causes him to be buried)

ُﰒَﱠ اََﻣﺎ ﺗَﻪُ ﻓَﺎَﻗْـﺒَـَﺮﻩ

Here “( ”ﻗَﺒَ َﺮ ٗﻩqabarah) has not been used but “( ”ﺍَ ْﻗﺒَﺮ ٗﻩaqbarah) which is used when someone buries
someone with his own hands.
“ٌ( ” َﻣ ْﻘﺒَ َﺮﺓmaqbarah) has “( ” َﻣﻘَﺎ ﺑِ ُﺮmaqabir) as it’s plural.
Surah At-Takasur says:
Until you visit these maqabir (i.e. you
102:2
die)

َﺣ ﱠﱴ ُزْرُﰎُ اﻟْ َﻤ َﻘﺎﺑَِﺮ

The Quran uses the term (mun fil qubur) i.e. those within the graves in (35:22) and (22:7). It is a
reference to those who have been deprived of the blessing of life or who have proceeded so far in their
bias that no amount of advice would do them any good. For details, see heading (M-W-T) and (H-Y-Y).
It should be kept in mind that when the Quran says “( ” َﻣ ْﻦ ﺑَ َﻌﺜَﻨَﺎ ِﻣ ْﻦ َﻣﺮْ ﻗَ ِﺪﻧَﺎmun ba asana min marqadena) as
in (36:53), it does not mean that the dead will be raised from certain places or graves. If this is the case
then what about the dead who are not buried? Burial is simply a form of disposing of the dead. Other
nations use other methods e.g. cremation. The Quran’s purpose is to relate to the life after physical death.
Among the Arabs the dead were buried and that is why the Quran has used the word graves, otherwise
life after death needs neither graves nor the body which becomes useless at death. As per the Quran, the
life after death is certain, but as to what will be its form, cannot be conceived at at the stage of our present
living. Even otherwise the importance is of life itself, not of the form it might take.
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Q-B-S

ﻕﺏﺱ

“ ُ( ”ﺍَ ْﻟﻘَﺒَﺲal-qabas): flame which is acquired from a big fire.
“ ُ( ”ﺍَ ْﻟ ُﻤ ْﻘﺘَﺒَﺲal-muqtabas): a piece of the fire {T, M}
“ﺲ
َ َ( ”ﺍِ ْﻓﺘَﺒiqtabas): he took some fire from the bigger fire {T, M}.
“ﺲ ْﺍﻟ ِﻌ ْﻠ َﻢ
َ َ( ”ﺍِ ْﻗﺘَﺒiqtabasal-ilm): to benefit from someone in knowledge {T, M}.
Surah Taha says:
20:10
I may bring a flame from a fire to you

ٍ َاَﺗِْﻴ ُﮑ ْﻢ ِﻣْﻨـ َﻬﺎ ﺑَِﻘﺒ
ﺲ

Surah Al-Hadeed says:
57:13
May we take some light from your light

ِ
ﺲ ِﻣ ْﻦ ﻧـُ ْﻮِر ُﮐ ْﻢ
ْ ﻧـَ ْﻘﺘَﺒ

Q-B-Zd

ﻕﺏﺽ

“ﺾ َﻋﻠَ ْﻴ ِہ ﺑِﻴَ ِﺪ ٖﻩ
َ َ( ”ﻗَﺒqabaza alaihi bi yadihi): he caught him with his full claw, or grasped him.
“ُ ﺾ ﻳَﺪ َٗﻩ َﻋ ْﻨہ
َ َ( ”ﻗَﺒqabaza yadahu unhu): he shrank from holding him.
َ
“ﺾ
َ َ( ”ﻗﺒqabaz): to pull or shrink {T}.
Ibn Faris says it basically means “to take something” and “for something to shrink” or “to condense”.
It is the opposite of “( ”ﺑَ َﺴﻂbasat) as in (2:245), which means to expand and make bigger.
Surah Al-Furqaan says:
25:46
And then we gradually pull him towards us

ًﻀ ٰﻨﻪُ اِﻟَﻴْـﻨَﺎ ﻗَـْﺒﻀﺎً ﻳَ ِﺴ ْﲑا
ْ َﰒُﱠ ﻗَـﺒ

“ٌ ﻀۃ
َ ( ”ﻗَ ْﺒqabzah): possession.
Surah Az-Zumr says:
During the period of Qiyamah (The Quranic
System), all avenues of sustenance will be in
39:67
the grip of the same God in whose possession
this universe is

ِ ِ ﲨﻴـﻌﺎ ﻗَـﺒﻀﺘﻪ ﻳـﻮم اﻟْ ِﻘﻴﺎﻣ ِﺔ و اﻟ ﱠﺴ ٰﻤ ٰﻮات ﻣﻄْ ِﻮٰﻳ
ِ و ْاﻻَر
ٌّ َ ُ
ُ ْ َ
ُﺖ ﺑِﻴَﻤْﻴﻨﻪ
َ َ َ َ ْ َ ُ َُ ْ ً ْ َ ض

This above verse means that at that particular time, sustenance will also be in the possession of Allah’s
system. It will not be that the universe will run according to the laws of Allah and on the earth there will
be a man-made laws regarding human sustenance. To have such a concept is called shirk.
“ٌ ﻀۃ
َ ( ”ﻗَ ْﺒqabzah): to adopt.
Surah Taha says about the Samri sorcerer, who said:
I have adopted a little from the system of the
20:94
messenger (Moosa) and then even left that.

ﻀﺔً ِﻣ ْﻦ اُﺛَِﺮ اﻟﱠﺮ ُﺳ ْﻮِل ﻓَـﻨَﺒَ ْﺬ ﺗـُ َﻬﺎ
ْ َﻓَـ َﻘﺒ
َ ﺖ ﻗَـْﺒ
ُﻀ

“ٌ ﺿۃ
َ ْ( ” َﻣ ْﻘﺒُﻮmaqboozah): that which is seized, or which has been possessed in the hand (2:283).
About birds, surah Al-Mulk says:
they spread their wings and gathered them in
67:19
(general meaning)

ٍ ٰﺻ ّٰﻔ
ﻀ َﻦ
ْ ِﺖ َو ﻳـَ ْﻘﺒ

But Taj says that “ﺾ ﺍﻟﻄﱠﺎﺋِ ُﺮ
َ َ( ”ﻗَﺒqabazat taa-ir) means the bird made haste in flying.
“( ”ﻓَ َﺮﺱٌ ﻗَﺒِﺾُ ﺍﻟ ﱠﺸ ﱢﺪfarsun qabeezush shad): a horse which raises its feet quickly {T}. Ibn Faris too says it
has this meaning.
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Q-B-L

ﻕﺏﻝ

“( ”ﻗَ ْﺒ ُﻞqabl) is the opposite of later. It also means without.
The Quran says:
30:4
Before and after is the work of Allah
without my Sustainer saying being true or
18:109
completed {F}
Here it can also mean before.

ﻟِٰﻠّ ِﻪ ْاﻻَ ْﻣُﺮ ِﻣ ْﻦ ﻗَـْﺒ ُﻞ َوِﻣ ْﻦ ﺑـَ ْﻌ ُﺪ
ِ
ﺖ َرﺑﱢ ْﯽ
ُ ﻗَـْﺒ َﻞ اَ ْن ﺗَـﻨْـ َﻔ َﺪ َﮐﻠ ٰﻤ

“( ”ﺍَ ْﻟﻘُ ْﺒ ُﻞ ﺍَ ْﻟﻘُﺒُ ُﻞal-qublu al-qubul) is the opposite of “( ”ﺍَﻟ ﱡﺪ ْﺑ ُﺮ ﻭ ﺍﻟ ﱡﺪﺑُ ُﺮad-duburu ad-duburu). It is the opposite of
behind i.e. in front.
Surah Yusuf says:
12:26
If his shirt has been torn in front.

ِ
ِ
ﺼﻪُ ﻗُ ﱠﺪ ِﻣ ْﻦ ﻗـُﺒُ ٍﻞ
ُ َو ا ْن َﮐﺎ َن ﻗَﻤْﻴ

“( ”ﺍَ ْﻟﻘُ ْﺒ ُﻞal-qubl): the foot of a mountain (width-wise).
“( ”ﺍَ ْﻟﻘُ ْﺒ ُﻞ ِﻣﻦَ ﺍﻟ ﱠﺰ َﻣ ِﻦal-qublu minaz zamn): the initial part of an era.
“ُ( ”ﺍَ ْﻟﻘُ ْﺒﻠَۃal-qublah): kiss.
“( ”ﻗَ َﻮﺍﺑِ ُﻞ ْﺍﻻَ ْﻣ ِﺮqawabilul amr): the initial part of an issue, as a foreword.
“ُ( ”ﺍَ ْﻟﻘَﺎﺑِﻠَۃal-qaabilah): the coming night, or imminent night, or a woman who gives birth {T, M}.
Ibn Faris says it basically means for something to be in front of something. But the word which is the
opposite of later does not fall under this meaning.
“( ”ﻗَ ْﺒ ُﻞqibal): in front, face to face, towards, direction. It also comes to mean close, close by.
Surah Al-Hadeed says:
towards the outside, or from inside, both ways
57:14
the punishment can come

ِِ ِ ِ ِ
اب
ُ َوﻇَﺎﻫُﺮﻩُ ﻣ ْﻦ ﻗﺒَﻠﻪ اﻟْ َﻌ َﺬ

Surah Al-Baqrah says:
2:177
towards the east

ﻗِﺒَ َﻞ اﻟْ َﻤ ْﺸ ِﺮِق

But if “( ”ﻗِﺒَ ٌﻞqibl) is considered to be the plural of “ٌ( ”ﻗِ ْﺒﻠَۃqiblah), then it would mean the “ٌ( ”ﻗِ ْﺒﻠَۃqiblah) of
the east and west. See details ahead.
“( ”ﺗَﻘَﺒﱠﻠَ ٗہ ﻭ ﻗَﺒِﻠَ ٗہtaqab balahu wa qabilah): he took it, accepted it {T, M}.
The Quran says:
He is the one who accepts atonement from his
42:25
servants (followers)
40:3
one who accepts pardon

ِوﻫﻮ اﻟﱠ ِﺬی ﻳـ ْﻘﺒﻞ اﻟﺘﱠـﻮﺑﺔَ ﻋﻦ ِﻋﺒ ِﺎدﻩ
َ ْ َ َْ ُ َ َ ْ ََُ
ِ ﻗَﺎﺑِ ِﻞ اﻟﺘـﱠﻮ
ب
ْ

“( ”ﺗَﻘَﺒﱠ َﻞtaqabbal): to accept something in a way that it becomes deserving of a reward. {T, M}.
5:27

Allah accepts the good deeds of only those
who follow His guidance.

ِ
ِ
ِ ٰ
ﲔ
َ ْ اﱠﳕَﺎ ﻳـَﺘَـ َﻘﺒﱠ ُﻞ اﻟﻠّﻪُ ﻣ َﻦ اﻟْ ُﻤﺘﱠﻘ

In these verses “to accept” means to take something, like we accept some offerings. It means their deeds
get good results according to the Law of Requital, and only those deeds which are in line with the
Revelation can produce good results (as noted in the Quran).
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About Maryam, the Quran relates:
3:36
God accepted it well

ﻓَـﺘَـ َﻘﺒﱠـﻠَ َﻬﺎ َرﺑـﱡ َﻬﺎ ﺑِ َﻘﺒُـ ْﻮٍل َﺣ َﺴ ٍﻦ

“( ”ﻗَﺒِ ْﻴ ٌﻞqabeelun) and “( ”ﻗُﺒُ ٌﻞqubul): openly, face to face. It also means responsible, patron and
representative {T, M}.
The Quran says:
We would have brought together all the things
6:112
in front of them

َو َﺣ َﺸ ْﺮﻧَﺎ َﻋﻠَْﻴ ِﻬ ْﻢ ُﮐ ﱠﻞ َﺷ ْﯽ ٍء ﻗُـﺒُ ًﻼ

“( ”ﺍَ ْﻟﻘِﺒَ ُﻞal-qibalu): strength and force {T, M}.
2:37

they wouldn’t have the strength to fight our
armies: they will not be able to face them

ﻓَـﻠَﻨَﺎْ ﺗِﻴَـﻨﱠـ ُﻬ ْﻢ ِﲜُﻨُـ ْﻮٍد َﻻ ﻗِﺒَ َﻞ َﳍُ ْﻢ ِﺑَﺎ

“( ”ﺍَ ْﻟﻘَﺒِ ْﻴ ُﻞal-qabeel): husband. It also means a group of three or more people who belong to the same
forefather, or descendants of the same father. Plural is “( ”ﻗَﺒَﺎ ِء ُﻝqaba-il) as in (49:13).
“ﱠﺱ
ِ ( ”ﻗَﺒَﺎ ِء ُﻝ ﺍﻟﺮqabaa-ilur raas): the bones of the skull which join each other.
Zajaaj says that for the descendants of the tribe of Ismail “ٌ( ”ﻗَﺒِ ْﻴﻠَۃqabeelah) is used and for the tribe of
Ishaq “ٌ( ” ِﺳﺒْﻂsibt) is used. Plural of it is “ٌ( ”ﺍَ ْﺳﺒَﺎﻁasbaat).
“ُ( ”ﺍَﻟﻘَﺒِ ْﻴﻠَۃal-qabeelah): the big rock used to block the mouth of a well.
“( ”ﺍَ ْﻗﺒَ َﻞ ﺍِﻟَ ْﻴ ِہaqbala ilaih): he came towards him.
“( ”ﺍَ ْﻗﺒَ َﻞ ﺍﻟ ﱠﺮ ُﺟ ُﻞaqbalar rajul): he came to his senses after his foolishness.
“( ”ﻗَﺎﺑَﻠَ ٗہqaabalah), “ً( ” ُﻣﻘَﺎﺑَﻠَۃmuqaabalah): he confronted him, came face to face.
“( ”ﺍَ ْﻗﺒَ َﻞ َﻋﻠَ ْﻴ ِہaqbala alaih): attended to him.
“( ”ﺍَ ْﻗﺒَ َﻞ َﻋﻠَﯽ ْﺍﻷَ ْﻣ ِﺮaqbala alal-amr): he engaged in that work and did not leave it, or kept it in front of him.
“( ”ﺗَﻘَﺎﺑَ َﻼtaqaabala): they both came face to face {T, M}.
The Quran says:
15:47
they will be seated on pedestals in front of each other

ِ
ِ
ﲔ
َ ْ ا ْﺧ َﻮاﻧًﺎ َﻋ ٰﻠﯽ ُﺳُﺮٍر ُﻣﺘَـ َﻘﺎﺑِﻠ

“ُ( ”ﺍَ ْﻟﻘِ ْﺒﻠَۃal-qiblah): the actual meaning of this word is direction or trend, but generally it means the
direction one faces in prayer {T, M}. Therefore it means “the faced direction”, or “the direction one kept
in front”, or “the direction which is meant or in mind”.
In Deen, the “ُ( ”ﻗِ ْﺒﻠَۃqiblah) has a particular significance. Every system, every republic, every government
have a centre as a symbol towards which all refer. It creates a unity of thought and homogeneity of deed
among them. This is actually the symbol of that system which has to be kept in mind all the time. By
keeping it in view (or mind) one expresses his fidelity to that system.
The “ُ( ”ﻗِ ْﺒﻠَۃqiblah) or centre for the system of God could be only one, about which God has said:
Ka’ba which has been made the symbol of
ِ
ٍ اِ ﱠن اَﱠو َل ﺑـﻴ
ﺖ ﱡو ِﺿ َﻊ ﻟِﻠﻨ ِ ِ ِ ﱠ
ﲔ
3:95
َ ْ ﺪی ﻟﱢﻠْ َﻌﺎﻟَﻤ
َْ
ً ﱠﺎس ﻟَﻠﱠﺬ ْی ﺑﺒَﮑﺔَ ُﻣﺒَ َﺎرًﮐﺎ ﱠوُﻫ
guidance for all mankind
3:96
he who enters it, finds peace
ًَﻣ ْﻦ َد َﺧﻠَﻪُ َﮐﺎ َن ِآﻣﻨﺎ
The importance of the “( ”ﻗﺒﻠہqiblah) can be judged from the fact that following the “( ”ﻗﺒﻠہqiblah) has
been likened to the following of Deen.

QES-Norway

Lughat-ul-Quran

Volumw III

Page 236 of 336

Surah Al-Baqrah says:
Even if you present them with all the verses or
reasoning you can, even then they will not
2:145 follow your qiblah, and neither will you
follow theirs and neither will they follow each
other’s qiblah.
The Jews and the Christians will never be
2:120
happy with you until you follow their way

ِ وﻟَﺌِﻦ اَﺗَـﻴ
ِ
ﺖ ﺑِﺘَﺎﺑِ ٍﻊ
َ َﺎب ﺑِ ُﮑ ﱢﻞ آﻳٍَﺔ ﱠﻣﺎ ﺗَﺒِ ُﻌ ْﻮا ﻗِْﺒـﻠَﺘ
َ ْﮏ۔ َوَﻣﺎ اَﻧ
َْ ْ َ
َ َﺖ اﻟﱠﺬﻳْ َﻦ اُْوﺗُﻮا اﻟْﮑﺘ
ِ
ِ
ِ
ِ
ٍ ﻀ ُﻬ ْﻢ ﺑﺘَﺎﺑ ٍﻊ ﻗﺒْـﻠَﺔَ ﺑـَ ْﻌ
ﺾ
ُ ﻗْﺒـﻠَﺘَـ ُﻬ ْﻢ َوَﻣﺎ ﺑـَ ْﻌ
ﺎری َﺣ ٰﺘّﯽ ﺗَـﺘﱠﺒِ َﻊ ِﻣﻠﱠﺘَـ ُﻬ ْﻢ
ٰ ﱠﺼ
َ َْوﻟَ ْﻦ ﺗَـ ْﺮﺿٰﯽ َﻋﻨ
َ ﮏ اﻟْﻴَـ ُﻬ ْﻮَد َو َﻻ اﻟﻨ

This shows that qiblah is actually the symbol of a way of life or Deen and following the qiblah means to
follow a particular way of life.
The momineen have been told that no matter which walk of life they belong to, in whichever part of the
world they may be residing, they must fix their direction towards their qiblah:
ﺚ َﻣﺎ ُﮐﻨْﺘُ ْﻢ ﻓَـ َﻮ ﻟﱡ ْﻮا ُو ُﺟ ْﻮَﻫ ُﮑ ْﻢ َﺷﻄَْﺮُﻩ
2:150 keep your attention towards it
ُ َو َﺣْﻴ
Let your purpose in life be one, and this unity will form the basis of the unity of your nation. The physical
form of doing this is to face toward the qiblah in prayers. This is the truth which has been stressed and
must be followed:
The path to righteousness is not that you turn
ِ ﻟَْﻴﺲ اﻟِْﱪاَ ْن ﺗـُﻮ ﻟﱡﻮا وﺟﻮَﻫ ُﮑﻢ ﻗِﺒﻞ اﻟْﻤ ْﺸ ِﺮِق واﻟْﻤﻐْ ِﺮ
ب۔۔
2:177
َ َ
َ َ َ ْ ُْ َ ْ َ َ َ
your face towards east or west
If qibaal is considered as the plural of qiblah, then the verse would mean that all the qiblahs in the east
and the west, be they belong to any nation or religion, are in fact additional and not personal. The things
which symbolize a system are important so long as the systems are in place. When they are no longer
present, the symbols also lose their significance. These symbols have been called “( ”ﺷﻌﺎﺋﺮ ﷲsha-irillaah)
at another place. See heading (Sh-Ain-R). But if the system is no longer present then the respect of the
symbols becomes merely customary. This is the point that the Quran wants to make when it says that no
matter where you are, keep your attention or direction towards your Deen. This will show as to where
your fidelity lies, but this also means that turning towards the qiblah is not an end in itself – its
significance is symbolic.
Then question is that when the system becomes invisible and people who are living individual lives but
wish to establish a system, then what qiblah should be the centre? Now the question before us is, where
should collective life begin? The Quran has pointed to this fact too in the narrative about the Bani Israel
where it is said that “We sent revelation towards Moosa”.
In these conditions:
Make your homes the centre of salaat and begin the
10:87
system of salaat from there

ﺼ ٰﻠﻮَة
اﺟ َﻌﻠُ ْﻮا ﺑـُﻴُـ ْﻮﺗَ ُﮑ ْﻢ ﻗِﺒْـﻠَﺔً ﱠواَﻗِْﻴ ُﻤ ْﻮا اﻟ ﱠ
ْ َو

This means that this system starts from your homes, and gradually this system will encompass everybody
and one qibla or centre will be established for all.
Baitul Maqaddas was the centre for the Jews, but the Jews confined Allah’s Deen to their descendants
only. Therefore this centre also turned into their national centre but not the centre for the mankind as a
whole. But no religion or nation had the concept of a universal bondage of humanity. Conversely the
Quran wanted to bring all mankind to one centre. It could only make Ka’ba the centre whose foundation
was laid by Ibrahim for this very purpose i.e. to unify mankind on one qibla (2:127).
This place was declared:
2:125 The sanctuary and centre for all mankind
for the residents as well as for those who came from
22:25
outside
3:96
it was made to benefit all mankind
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ِ َﻣﺜَﺎﺑٍَﺔ ﻟِﻠﻨ
ًﱠﺎس َو اَْﻣﻨﺎ
ِ
ﻒ ﻓِْﻴ ِﻪ َواﻟْﺒَ ِﺎد
ُ َﺳ َﻮاﺋَ ِﻦ اﻟْ َﻌﺎﮐ
ِ
ِ
ﲔ
َ ﻟَﻠﱠﺬي ﺑِﺒَ ﱠﻜﺔَ ُﻣﺒَ َﺎرًﻛﺎ َوُﻫ ًﺪى ﻟﱢﻠْ َﻌﺎﻟَﻤ
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This was the purpose for which Ka’ba was made the centre of Allah’s Deen. As far as the Muslims are
concerned, for fixing the qiblah for the purpose:
Thus we have made you an international community
ِ ﮏ َﺟ َﻌﻠْ ٰﻨ ُﮑ ْﻢ اُﱠﻣﺔً ﱠو َﺳﻄًﺎ ﻟِﺘَ ُﮑ ْﻮﻧـُ ْﻮا ُﺷ َﻬ َﺪاءَ َﻋﻠَﯽ اﻟﻨ
ﱠﺎس
َ َِوَﮐ َﺬاﻟ
so that you watch over the deeds of the nations of the
2:143
world and the messenger becomes the watchman on
َوﻳَ ُﮑ ْﻮ َن اﻟﱠﺮ ُﺳ ْﻮ ُل َﻋﻠَﻴْ ُﮑ ْﻢ َﺷ ِﻬﻴْ ًﺪا
your deeds
In this verse the purpose of the muslims’ life and modus operandi has been highlighted. Ka’ba has been
made the centre so that the Deen becomes universal, and the duty of the followers of this Deen is to
watch over the deeds of other nations of the world to see which nation does what for humanity. For this
purpose a collective system is necessary. The centre of this system is the Messenger and after him, his
real followers.
Until that system was in place, the purpose of the fixation of the qiblah was achieved. When it
disappeared, neither did the status of the muslims remained what it was nor the status of the qiblah as it
was before.
To injext soul into the “custom” of prayer and facing the qiblah the same system needs to be reestablished. In the presence of the Quran, the reinvigorating of that system is very easy. The Quran has
been protected and preserved so that the system always remains in this world as a concept and , if for
some reason this system disappears, then it can be re-established with the help of the Quran. The world
seems to be in need of a world order today which is to establish a universal system. This system can be no
other than the Islamic system. The day the world can understand this fact, a true new world order will be
established, but what is first required is that the Muslis who believe in the Quran establish unity and
establish such a system in a piece of land as a model. If there are different qiblahs for this nation or they
remain divided into different sects, then a universal qiblah cannot be established.

Q-T-R

ﻕﺕﺭ

“( ”ﺍَ ْﻟﻘَ ْﺘ ُﺮal-qatr), “( ”ﺍَﻟﺘﱠ ْﻔﺘِ ْﻴ ُﺮat-taqteer): the economy or earning which barely meets the needs.
“( ”ﻗَﺘَ َﺮqatara), “( ”ﻗَﺘﱠ َﺮqattar): to be very frugal in order to meet both ends.
“ْﺮﻓُﻮْ ﺍ َﻭﻟَ ْﻢ ﻳَ ْﻘﺘُﺮُﻭْ ﺍ
ِ ( ”ﻟَ ْﻢ ﻳُﺴlum yusrifu walam yaqturu): neither are they extravagant nor are they miserly
(25:67).
“( ”ﺍَ ْﻟ ُﻤ ْﻘﺘِ ُﺮal-muqtir): hard pressed (2:236). It is the opposite of “( ”ﺍَ ْﻟ ُﻤﻮْ ِﺳ ُﻊwaseeh) which means a man of
abundance.
Surah Bani Israel says:
man (if he does not follow the revelation) is a miser and does not
17:100
make his wealth available for the benefit of mankind

ِْ وَﮐﺎ َن
اﻻﻧْ َﺴﺎ ُن ﻗَـﺘُـ ْﻮًرا
َ

“( ”ﺍَ ْﻟﻘَﺘَ ُﺮal-qatar): dust cloud, blackness, not clear, hazy, cloudy, dusty colour {T}.
“ُ( ”ﺍَ ْﻟﻔَﺘَ َﺮﺓal-qatarah): dust cloud. Some say that this is the singular for “” (al-qatarah).
10:26 they will be engulfed in the blackness of ignominy
Also see (80:41).

ٌﺗَـ ْﺮَﻫ ُﻘ َﻬﺎ ﻗَـﺘَـَﺮة

“( ”ﺍَ ْﻟﻘَﺘِ ْﻴ ُﺮal-qateer): the corners of the circles of armour {T}.
“( ” َﺭ ُﺟ ٌﻞ ﻓَﺎ ﺗِ ٌﺮrajulun faatir): old man {R}.
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Q-T-L

ﻕﺕﻝ

“( ”ﺍَ ْﻟﻘَ ْﺘ ُﻞal-qatl): to kill someone by hitting someone with a weapon, or stone, or with poison, etc. It is used
when one person fights another, or one wants to murder another {T}.
Raghib says it also means to insult another or to make him bend.
Ibn Faris says it basically means to insult or kill someone.
80:17

those who deny the laws of Allah meet destruction

9:31

May Allah demean them

51:10

destroy or overpower them

ِ ِ
ُﻗُﺘ َﻞ ْاﻻﻧْ َﺴﺎ ُن َﻣﺎاَ ْﮐ َﻔَﺮﻩ
ٰ
ُﻗَﺎﺗَـﻠَ ُﻬ ُﻢ اﻟﻠّﻪ
ﺻ ْﻮ َن
ْ ﻗُﺘِ َﻞ
ُ اﳋَﱠﺮ

Raghib says that when Quran says “ﻕ
ٍ ( ” َﻭ َﻻ ﺗَ ْﻘﺘُﻠُﻮْ ﺍ ﺍَﻭْ َﻻ َﺩ ُﮐ ْﻢ َﺧ ْﺸﻴَۃَ ﺍِ ْﻣ َﻼwala taqtilu aulaadakum khash yatah
ُ
imlaaq) in (17:31) and “ﻕ
ٍ ( ” َﻭ َﻻ ﺗَ ْﻘﺘُﻠُﻮْ ﺍ ﺍَﻭْ َﻻ َﺩﮐ ْﻢ ِﻣ ْﻦ ﺍِ ْﻣ َﻼwala taqtalu aulaadakum min imlaaq) in (6:152), then it
does not mean to actually kill the children but to deprive them of education and a good upbringing.
Against this their “( ”ﺍِ ْﺳﺘِﺤْ ﻴَﺎءistahya) means to grant them education and insight {R}, i.e. not think that by
educating the children expenses will be incurred and add to their poverty.
The expostulation about demeaning or insulting also clarifies the meanings where the killing of the
children of the Bani Israel is mentioned. See heading (Dh-B-H).
“( ”ﻗَ ْﺘ ٌﻞqatl) means to insult, demean or to make someone incredulous so that no one gives it any thought
or importance. In other words “make him ineffective”.
“( ”ﺍُ ْﻗﺘُﻠُﻮْ ﺍ ﻓُ َﻼﻧًﺎuqtulu fulaana): made him like he was among the dead, i.e. his presence and absence will
become irrelevant.
“ﺏ
َ ( ”ﻗَﺘَ َﻞ ﺍﻟ ﱠﺸ َﺮqatalash sharaab): to add water to a drink and make it less effective or potent {T}.
“( ”ﻗَﺘَ َﻞ ﺍﻟ ﱠﺸ ْﯽ َء ُﺧ ْﺒ ًﺮqatalash shaiya khubra): he acquired full knowledge about that thing.
“( ”ﺍِﻧﱠ ٗہ ﻟَﻘِ ْﺘ ُﻞ َﺷ ﱟﺮinnahu laqatlush sharr): he knows evil very well.
About Isa it is said:
4:157 they are completely oblivious of the fact
ًَوَﻣﺎ ﻗَـﺘَـﻠُ ْﻮﻩُ ﻳَِﻘْﻴﻨﺎ
In the Al-bustan too the meaning of “( ” َﻣﺎ ﻗَﺘَﻠُﻮْ ﻩُ ﻳَﻘِ ْﻴﻨًﺎmaa qutilu yaqeena) is said to be the same as
“ً ( ”ﻟَ ْﻢ ﻳُ ِﺤ ْﻴﻄُﻮْ ﺍ ﺑِ ٖہ ِﻋ ْﻠﻤﺎkum yuheetu bihi ilma).
“( ”ﺍَ ْﻟ ُﻤﻘَﺘﱠ ُﻞal-muqattalu): a man who is very experienced and knows the truth or facts about things {T}.
As such, everywhere, where the word “( ”ﻗَ ْﺘ ٌﻞqatl) appears in the Quran, it would not mean to kill
somebody. Its meanings will be determined with reference to the context in which it is used. Sometimes it
will be “to kill”, sometimes it will mean “to demean” and “to insult”, other times it will mean “to make
ineffective” or “to destroy”. Sometimes it will mean to deprive of education, and at other times to acquire
full knowledge etc. It will also mean to try the utmost. As such “( ”ﺍِ ْﺳﺘَ ْﻘﺘَ َﻞ ﻓِ ْﯽ ْﺍﻻَ ْﻣ ِﺮistaqtal-fil amr) means
that he strives so hard that he even laid down his life on the line in the matter {T}.
Surah Al-Baqrah says about the Jews:
they used to demean and insult their messengers
2:91
(they were bent upon killing or murdering them)

ﲔ ﺑِﻐَ ِْﲑ ا ْﳊَ ﱢﻖ
َ ْ َوﻳـَ ْﻘﺘُـﻠُ ْﻮ َن اﻟﻨﱠﺒِﻴﱢـ

About Isa, it is said at another place that he was not murdered by the Jews, nor was he crucified (4:157).
At another place in the surah it is said:
ﻓَﺎ ﻗْـﺘُـﻠُ ْﻮا اَﻧْـ ُﻔ َﺴ ُﮑ ْﻢ
2:54
bring them to obey Allah’s laws
ُ ( ”ﻗَﺘ َْﻠqataltu fulana) means the same as “( ” َﺫ ﻟﱠ ْﻠﺘُ ٗہzallaltuhu) that is “made him obedient
Raghib says “ﺖ ﻓَ َﻼﻧًﺎ
and faithful”.
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Surah An-Nisa’a says not to usurp each other’s wealth unjustly. After this it is said:
4:29
Do not destroy yourself by doing this.

َوَﻻ ﺗَـ ْﻘﺘُـﻠُ ْﻮا اَﻧْـ ُﻔ َﺴ ُﮑ ْﻢ

In a society in which people start usurping each other’s wealth unjustly, all values get destroyed.
In the Quran the word “( ”ﻗِﺘَﺎ ٌﻝqitaal) has generally appeared to mean “battle” as in (2:216), but in (3:153)
“ﺐ َﻋﻠَﻴ ِْﮩ ُﻢ ْﺍﻟﻘَ ْﺘ ُﻞ
َ ِ( ” ُﮐﺘkutiba alaihim qatl) means “those people of the momineen for whom battle was made
compulsory. This does not mean those who were destined to be killed, firstly because “ﺐ ﻋ َٰﻠﯽ
َ ِ( ” ُﮐﺘkutiba
alaihim) means to make something compulsory, and secondly because “( ”ﻗَ ْﺘ ٌﻞqatl) does not only mean to
be killed but also to commit murder, as in (2:217), and thirdly if the meaning “they were destined to be
killed” is taken then it revolts against all the teachings of the Quran which teaches that man is not helpless
and can exercise his own right.
For the punishment of murder see heading (Q-Sd-Sd).

Q-Th-A

ﻕﺙﺃ

“( ”ﻗِﺜﱠﺎ ُءqisaa-un), “( ”ﻗُﺜﱠﺎ ٌءqusa-un): cucumber {T}.
The Quran uses “( ”ﻗِﺜﱠﺎ ٌءqisaa-un) in (2:61).

Q-H-M

ﻕﺡﻡ

Ibn Faris says it means to implement something strongly.
“( ”ﺍَ ْ ِﻻ ْﻗﺘِ َﺤﺎ ُﻡal-iqtihaam): to enter into a very risky matter.
“( ”ﻗَ َﺤ َﻢ ﺍﻟ ﱠﺮ ُﺟ ُﻞ ﻓِ ْﯽ ْﺍﻻَ ْﻣ ِﺮqahamar rajulu fil amr): he unthinkingly put himself into that thing.
ْ ( ”ﺗَﻘَ ﱠﺤ َﻤtaqah hamat bihin naaqah): the camel ran away wildly with him.
“ُ ﺖ ﺑِ ٖہ ﺍﻟﻨﱠﺎﻗَۃ
ْ
“ ُ( ”ﻗَ ﱠﺤ َﻤ ْﺘہُ ﺍﻟﻔَ َﺮﺱqah hamatahul fars): the horse threw him face down {T}.
Raghib says it means the horse entered a dangerous place with the rider {R}.
38:59

ٰﻫ َﺬا ﻓَـ ْﻮ ٌج ُﻣ ْﻘﺘَ ِﺤ ٌﻢ َﻣ َﻌ ُﮑ ْﻢ

this is a group which will join you blindly

“( ” َﻣ َﺤﺎ ﻟَۃٌ ﻗَﺤُﻮْ ٌﻡmahalatun qahoom): a rotary thing that rotates very fast:
“( ”ﺍِ ْﻗﺘَ َﺤ َﻢ ْﺍﻟ َﻤ ْﻨ ِﺰ َﻝiqtahamal-manzil): he burst into the house: it has an element of intensity {T}: that is, to
come towards a purpose speedily:
Surah Al-Balad says:
90:11 does not make haste on the path that is steep
َﻓَ َﻼ اﻗْـﺘَ َﺤ َﻢ اﻟْ َﻌ َﻘﺒَﺔ
Man does not enter it brazenly by braving all the storms in his way. Although if he comes to know the
reality, then this is the destination he would come towards ardently.
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ْ ﻟ َ ﻘ َ ﺪ/ ﻗ َ ْﺪ

Qad/Laqad

1) “( ”ﻗَ ْﺪqadd): is used for expressing an event of past as immediate past.
“ﺏ
َ ﺿ َﺮ
َ ( ”ﻗَ ْﺪqad zarab): he has surely beaten.
now that we have been separated from our families and
َوَﻣﺎﻟَﻨَﺎ اَﻻَﻧـُ َﻘﺎ ﺗِ َﻞ ﻓِ ْﯽ َﺳﺒِْﻴ ِﻞ اﻟ ٰﻠّ ِﻪ َو ﻗَ ْﺪ اُ ْﺧ ِﺮ ْﺟﻨَﺎ ِﻣ ْﻦ ِدﻳَﺎ ِرﻧَﺎ َو
2:242 our homes why should we not fight in the way of Allah
اَﺑْـﻨَﺎﺋِﻨَﺎ
(for the supremacy of Allah’s Deen)
2) To stress along with past tense.
23:1
momin are surely successful (or will be successful)

ﻗَ ْﺪ اَﻓْـﻠَ َﺢ اﻟْ ُﻤ ْﻮِﻣﻨُـ ْﻮ َن

3) To stress along with present tense
24:64 God surely knows your condition

ﻗَ ْﺪ ﻳـَ ْﻌﻠَ ْﻢ َﻣﺎ اَﻧْـﺘُ ْﻢ َﻋﻠَْﻴ ِﻪ

4) To mean often or many times:
2:144 We have often see you looking towards the sky

ﮏ ﻓِﯽ اﻟ ﱠﺴ َﻤ ِﺎء
َ ﺐ َو ْﺟ ِﻬ
َ ﻗَ ْﺪ ﻧـََﺮ ٰی ﺗَـ َﻘﻠﱡ

5) Sometimes this word is used to mean ‘sometimes’:
ُ ( ”ﻗَ ْﺪ ﻳَﺼْ ُﺪqad tasduqul kuzub): a liar also sometime tells the truth.
“ ُﻕ ْﺍﻟ َﮑ ُﺬﻭْ ﺏ
“ ُ( ”ﻗَ ْﺪ ﻳَ ْﻘ َﺪ ُﻡ ﺍﻟَﻐَﺎ ِءﺏqad yaddamul ghaaib): he expects that whoever is not here will come.
“( ”ﻗَ ْﺪ ﻓَ َﻌ َﻞqad fa’al): he has already performed this act, or when somebody wants to know someone’s
welfare, or whether that person is still living or has died. Then in reply it will be said:
“( ”ﻗَ ْﺪ َﻣﺎﺕَ ﻓَ َﻼﻥqad matya fulan): that man is dead, or he has died.
6) By adding “( ”ﻝlaam) in front of “( ”ﻗَ ْﺪqad) the stress is enhanced i.e. when “( ”ﻟَﻘَ ْﺪlaqad) is used, it is
said with more surety.

Q-D-H

ﻕﺩﺡ

“( ”ﺍَ ْﻟﻘِ ْﺪ ُﺡal-qidh): the shaft of an arrow which has no adorning feathers etc.
1) For a hole or gap to appear in something for some reason.
2) To scoop out something with the spoon, etc.
“( ”ﺍَ ْﻟﻘَ َﺪ ُﺡal-qadah): a bowl or cup.
“( ”ﻗَ َﺪ ٌﺡqadah): an empty cup
“ ٌ( ” َﮐﺄْﺱkaas): a full cup is called.
“( ”ﻗَ َﺪ َﺡ ﺑِﺎﻟ ﱠﺰ ْﻧ ِﺪqadah biz zand): he made fire from the flint stones.
“ً ( ”ﻗَ َﺪ َﺡ ﻓِ ْﯽ ﻓُ َﻼ ٍﻥ ﻗَ ْﺪ ﺣﺎqadaha fee fulanin qadha): he cast aspersions on him.
The Quran says:
100:2 the horses which so stamp on stones as to cause sparks to fly
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Q-D-D

ﻕﺩﺩ

“( ”ﺍَ ْﻟﻘَ ﱡﺪal-qadd): to cut, to cut or split something length wise, to divide a ground, to cut some speech, build
or paring off for finesse {T, Kitab-ul-Ashfaaq}.
Surah Yusuf says:
12:65 that woman tore his shirt

ِ ْ و ﻗَﺪ
ُﺼﻪ
َ ﱠت ﻗَﻤْﻴ
َ

“ُ( ”ﺍَ ْﻟﻘِ ﱠﺪﺓal-qiddah): piece, sect, a group of people. The plural is “( ”ﻗِ َﺪ ٌﺩqidad).
The Quran says:
72:11 we were divided into various sects: we had adopted different ways

ًُﮐﻨﱠﺎ ﻃََﺮاﺋِ َﻖ ﻗِ َﺪدا

Hence it means people who have different aims and therefore differ with one another {T}.

Q-D-R

ﻕﺩﺭ

“( ”ﻗَ ْﺪ ٌﺭqadr): basically means estimate or measure or scale.
ُ ْ( ”ﻗَ َﺪﺭqadartush shaiyi): I measured that thing: estimated it: assessed its length, breadth, volume
“ﺕ ﺍﻟ ﱠﺸ ْﯽ َء
etc. estimated what its weight was, how much it was, how proportionate it was etc.
“َﯽ ِء
ْ ( ”ﻗَ َﺪ َﺭﺍﻟ ﱠﺸ ْﯽ َء ﺑِﺎ ْﺍﻟﺸqadrush shaiyi bishaiyi): he measured one thing against another and estimated if that
thing is equal to other: or what is their mutual proportion.
ُ ْ( ”ﻗَ َﺪﺭqadartu alihis saub): He made clothes as per the measurement.
“ﺏ
َ ْﺕ َﻋﻠَ ْﻴ ِہ ﺍﻟﺜﱠﻮ
ﱠ
َ
ُ ْ( ”ﻗَﺪﱠﺭqadartu alihish-shaiyi): I have made such alterations to this thing that it fits perfectly.
ْ
“ﺕ َﻋﻠﻴ ِہ ﺍﻟﺸ ْﯽ َء
ْ
“( ”ﺗَﻘ ِﺪ ْﻳ ٌﺮtaqdeer): to make one thing according to another.
“( ” ِﻣ ْﻘﺪَﺍ ٌﺭmiqdaar): the model or pattern or measure according to which something is made.
“( ”ﻗَ ْﺪ ٌﺭqadr): the estimate about something as a measure, volume, bulk, length, breadth etc.
“( ” ٰﮨ َﺬﺍ ﻗَ ْﺪ ُﺭ ٰﮨ َﺬﺍhaaza qadru haaza): this thing is exactly according to the other. Both seem built according to
the same model.
“( ” َﺟﺎ َء ﻋ َٰﻠﯽ ﻗَ ْﺪ ٍﺭja’a ala qadrin): he came exactly as estimated.
“( ” َﺟﺎ َﻭ َﺯﻗَ ْﺪ َﺭ ٗﻩjaawaza qadruhu): he exceeded his own estimates.
“( ”ﺍَ ْﻗ َﺪ ُﺭaqdaru): a horse which walks so that its hind legs follow the footprints of its forelegs.
“( ”ﻗُﺪَﺍ ٌﺭqudaar): a man of medium height.
“( ”ﺍَ ْﻟ ُﻤ ْﻘﺘِ َﺪ ُﺭal-muqtadar): the middle part of anything.
“ﮏ
َ ِ( ” َﮐ ْﻢ ﻗَ َﺪ َﺭﺓُ ﻧ َْﺨﻠkam qudratu nakhlik): what is the distance between your date palms {T, M, L, R}.
“( ”ﺍَ ْﻟ ُﻤﻘَ ﱢﺪ ُﺭal-muqidda): a man who correctly estimates as to how much crop can be expected from the fruit
trees or the fields.
“( ”ﻗِ ْﺪ ٌﺭqidr) with its plural “( ”ﻗُ ُﺪﻭْ ﺭqudoor) means “a big pot”.
“( ”ﻗَ ِﺪ ْﻳ ٌﺮqadeer): the meat which is cooked with proper spices in a big cooking pot.
“( ”ﻗُﺪَﺍ ٌﺭqudaar): the cook of such food. It also means a butcher {T, M, L, R}.
These instances show that “( ”ﻗَ ْﺪ ٌﺭqadr) and “( ”ﺗَ ْﻘ ِﺪ ْﻳ ٌﺮtaqdeer) mean estimate or measure, or to make
something according to the estimate or measure. It also means to keep the right balance of something, or
to be temperate. These basic meanings will help understand the Quran where these words appear.
2) To make something according to a measure one needs expertise, so “( ”ﻗَ ْﺪ ٌﺭqadr) also means to have full
ability and right over something.
ُ ْ( ”ﻗَ َﺪﺭqadartu alash shaiyi): I had the ability to make that thing according to my wishes or my
“ﺕ ﻋ َٰﻠﯽ ﺍﻟ ﱠﺸ ْﯽ ِء
measure.
“ٌ ﮏ َﻣ ْﻘ ُﺪ َﺭﺓ
َ ( ” َﻣﺎﻟِ ْﯽ َﻋﻠَ ْﻴmaa li aliaka maqduratun): I have no right or power over you.
“ٌ( ” َﻣ ْﻘ ُﺪ َﺭﺓqaddara), “ٌ( ” َﻣ ْﻘ َﺪ َﺭﺓmaqdarah), “ٌ( ” َﻣ ْﻘ ِﺪ َﺭﺓmaqdira), “ٌ ( ”ﻗُ ْﺪ َﺭﺓqudrah): to prepare something and to
deliberate upon some matter in order to perform that deed. It also means to decide {R}.
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3) When you give something without measuring it, then obviously there is an element of generosity, but
measuring a thing while giving it has some miserliness or narrowness implied. “( ”ﻗَ ْﺪ ٌﺭqadr) therefore also
means narrowness, i.e. to give someone strictly according to a measure {R}. It also means to respect, i.e.
to assess correctly the stage at which something is {R}.
Surah Ar-Raad says:
when Allah makes it rain then rivers etc. fill up
13:17
according to their capacity and begin flowing
Here the meaning of “( ”ﻗَ ْﺪ ٌﺭqadr) is capacity or measurement clearly.
Surah Al-Hijr says:
There is nothing that we do not have as a treasure
15:21 with Us, but we bring it forth according to a
measurement or estimate

ِ
ِ
ﺖ اَْوِدﻳَﺔٌ ﺑـَ َﻘ َﺪ ِرَﻫﺎ
ْ َاَﻧْـَﺰَل ﻣ َﻦ اﻟ ﱠﺴ َﻤﺎء َﻣﺎءً ﻓَ َﺴﺎﻟ

َو اِ ْن ﱢﻣ ْﻦ َﺷ ْﯽ ٍء اِﱠﻻ ِﻋْﻨ َﺪﻧَﺎ َﺧَﺰاﺋِﻨُﻪُ َوَﻣﺎ ﻧـُﻨَـﱢﺰﻟَﻪُ اِﱠﻻ ﺑِ َﻘ َﺪ ٍر َﻣ ْﻌﻠُ ْﻮٍم

Surah Saba says that the wild men used to make for Suleman, among other things, such big pots which
were stationed at a place (because of their size):
“( ”ﻗِ ْﺪ ٌﺭqidr) in verse (34:13) means big pot.
The Quran says:
5:34
Before you overpower them
He though we will not be able to overpower them
21:87
(will not be able to question him)
Indeed your Sustainer extends the provision for those
17:30
who follow the laws which help to increase it

ِﻣ ْﻦ ﻗَـْﺒ ِﻞ اَ ْن ﺗَـ ْﻘ ِﺪ ُرْوا َﻋ ْﻠﻴ ِﻬ ْﻢ
ﻓَﻈَ ﱠﻦ اَ ْن ﻟَ ْﻦ ﻧـَ ْﻘ ِﺪ َر َﻋﻠَْﻴ ِﻪ

ِ
ﻂ اﻟﱢﺮْز َق ﻟِ َﻤ ْﻦ ﻳَ َﺸﺎءُ َو ﻳـَ ْﻘ ِﺪ ُر
ُ ﮏ ﻳـَْﺒ ُﺴ
َ ا ﱠن َرﺑﱠ

Here “( ”ﻗَ ْﺪ ٌﺭqadr) has come against “ٌ( ”ﺑَﺴْﻂbast) which means generosity or expanse. So “( ”ﻗَ ْﺪ ٌﺭqadr)
means narrowness or to get something only in measure (not generously).
To comprehend the right meaning of “( ”ﺗَ ْﻘ ِﺪ ْﻳ ٌﺮtaqdeeer) see the heading (Sh-Y-A) and consider the three
meanings which have been mentioned therein. It has been mentioned therein that the first stage is where
according to “( ”ﺍﻣﺮ ٰﺍﻟﮩﯽamr ilahi) or God’s wishes, everything is created. Later laws for its (functioning)
are formulated. These particularities and laws are the ‘measurements’ of these things. These are called the
taqdeer of these things. Like the taqdeer of fire is to burn and provide heat, the taqdeer of water is that it
is liquid, flows towards the slope, turns into vapour at a certain temperature and then condensed or turns
back to water again, and if further condensed, turns hard as ice.
Surah Al-Furqaan says:
25:2
God has created everything then fixed their scales

ٍ
ﱠرﻩُ ﺗَـ ْﻘ ِﺪﻳْـًﺮا
َ َﺧﻠَ َﻖ ُﮐ ﱠﻞ َﺷ ْﯽء ﻓَـ َﻘﺪ

Raghib says there are two forms of a thing’s taqdeer, i.e. to create something at once and there will be no
ٌ ( ” َﺳﻤٰ ٰﻮsamawaat), the
lacunae in it till God wants to change something in it or wants to destroy it. Like “ﺍﺕ
other is that potentialities have been created in things and with time they gradually reach their fruition and
cannot turn into anything else. Like the seed has the potentiality of becoming a tree, this is its taqdeer.
Raghib’s first statement, that whatever was to be created has been created, could be made only in the era
during which he lived. In our times the research shows that things here to fore thought to be without
change also undergo a process of change. But these changes are very subtle and almost imperceptible.
However, taqdeer means to develop a thing on a pattern fixed for it till it reaches completion. That is, for
its potentialities to become actualities and thus reach the final stage.
“( ” َﻣ ْﻘ ُﺪﻭْ ٌﺭmaqdoor): a thing which comes to light according to its fixed pattern.
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The Quran says that when Moosa was being given messenger-hood, he was told that he was not being
given the messenger-hood by chance. For this, he was being prepared and watched from the very
beginning.
(Moosa was told that) so you were born the way you were, and were so brought up, and so you came
towards Madyan, so you were a shepherd there and you were thus trained, and so you were made to go
through many stages and so:
O Moosa, then you reached this stage and came up to
ِ
ﺳﯽ
40:20
ٰ ﺖ َﻋ ٰﻠﯽ ﻗَ َﺪ ٍر ّٰﳝُْﻮ
َ ْﰒُﱠ ﺟﺌ
the criterion that was required for this
All this was due to the program God had fixed {L}. Here the meaning of “( ”ﻗَ َﺪ ٌﺭqadar) has become
explicit.
Surah Al-Aala says:
87:2
God is the One who creates different things in the universe
Then He creates the right proportion in them
87:3
(fixes the scales for them, and leads them to the path, so that they can fulfill
their potentialities)

اَﻟﱠ ِﺬ ْی َﺧﻠَ َﻖ ﻓَ َﺴ ﱠﻮ ٰی
ﺪی
ٰ َو اﻟﱠ ِﺬﻳْ َﻦ ﻗَ ﱠﺪ َرﻓَـ َﻬ

This is the system of Allah that is working in the universe, and as per which everything reaches its fixed
taqdeer. The human being too possesses some potentialities, but like other things in the universe it has not
been mandatory for him to follow a certain path as no path is fixed for him, or he is not forced to reach
his taqdeer. He has been given the right to choose the path on which his potentialities can reach fruition
or he can chose the other way which will cause his abilities to be stifled. This differentiation can be made
with the help of the revelation (which is contained in the Quran). So whichever path man chooses or stops
at whichever stage in this path, will be as per the law of Requital as explained in the Quran. The initiative
is with man, and Allah’s law is effective as and when man has made a decision and takes action, then the
effects show up.
The Quran says:
When they adopted the crooked (wrong) path, God
61:5
made their hearts crooked {L}

غ اﻟ ٰﻠّﻪُ ﻗُـﻠُ ْﻮﺑـَ ُﻬ ْﻢ
َ ﻓَـﻠَ ﱠﻤﺎ َزا ُﻏ ْﻮا اََزا

Note that Moosa was unaware of the stages, and he was being made to pass through them because before
being appointed a messenger one does not even know that he will be appointed messenger. Thus
revelation is God given, not acquired by some effort or expertise.
At another place it is said:
He who turns away from the right path is the one who is
51:8
made to turn away from the path

ﮏ
َ ِﮏ َﻋْﻨﻪُ َﻣ ْﻦ اُﻓ
َ َﻳـُ ْﺆﻓ

This means that Allah’s law is applied to whatever way man adopts. Man has great possibilities and also
the choice of his destinies (the laws of Allah) is very vast. The way he himself becomes, so will his
taqdeer. A verse of the poet Iqbal when translated means that if you are at a stage and the results of
Allah’s laws are not good, and then create a change in yourself. This will make another one of Allah’s
laws apply to you or your taqdeer will change.
The foregoing, according to the Quran, is what taqdeer means.
ّ ٰ ( ”ﺍِ ﱠﻥinnallaaha ala kulli shaiyin qadeer) then it will mean that
As such when it is said “َﯽ ٍء ﻗَ ِﺪ ْﻳ ٌﺮ
ْ ﷲَ ﻋ َٰﻠﯽ ُﮐ ﱢﻞ ﺷ
the laws of Allah are ruling everything and taking everything to fruition or its ultimate end (taqdeer), and
Allah’s law will apply to man according to where he places himself. It is man’s right as to which place he
wants to keep himself at, and thus which taqdeer he chooses for himself. But no matter at which stage he
keeps himself, he cannot avoid the appropriate law of Allah.
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Quran’s declaration that God has fixed proportions, balances, laws for everything in the universe is a
great revelation in the world of knowledge.
Today scientific discoveries are proving at every step that there are laws at work in the universe and
nothing is without a grand scheme. The entire universe is working on a rational basis. Rational is a word
which means according to a ratio, and ratio is what measurement, balance, scales, etc.
33:39

َوَﮐﺎ َن اَْﻣُﺮ اﻟ ٰﻠّ ِﻪ ﻗَ َﺪ ًرا َﻣ ْﻘ ُﺪ ْوًرا

everything with Allah is according to a proportion

Here everything is rational, not “blind nature”, nor is man helpless. That which is written beforehand is
only the Law, not what we call man’s taqdeer. A man makes his own taqdeer (according to the natural
cause and effect). We have seen earlier that the Quran has called the laws of Allah as “( ”ﻗَ ْﺪ ٌﺭqadr). These
laws are working in man’s world as well as in the external universe. These are the permanent values
which are unchanging, and according to which man’s deeds produce results. That is why the “night” of
revelation has been called “( ”ﻟَ ْﻴﻠَۃُ ْﺍﻟﻘَ ْﺪ ِﺭlailatul qadr) in (97:1-3). Here it means the night or dark times
when the light of the revelation was not present, or the night or dark times in which the human world was
granted new values. It is these permanent values, through which man is elevated above the level of
animals. Whenever anything in the physical life of a man clashes with the permanent values, he is
supposed to sacrifice the physical values or interests in favour of the higher values and even one’s life.
Deen is the protector of the permanent values given by the Quran.

Q-D-S

ﻕﺩﺱ

“ﺽ
َ ( ”ﻗَﺪqadasa fil arz): he went way out {L}.
ِ َْﺱ ﻓِﯽ ْﺍﻻَﺭ
“( ”ﻗَ ﱠﺪ َﺳ ٗہqaddasah): he removed all fault.
In the Quran, the malaika have said “ﮏ
َ َ( ”ﻧُﻘَﺪﱢﺱُ ﻟnuqaddisu lak) in (2:31).
Zajaaj says that it means “we cleanse ourselves too for yourself and also cleanse all those who obey you”
{L}.
But we believe it means what we have mentioned later.
“ ٌ( ”ﻗُ ﱡﺪﻭْ ﺱquddus): free of all kinds of faults and blemishes. It is an attribute of God as mentioned in
(59:23).
“ ُ( ”ﺍَ ْﻟﻘُﺪَﺍﺱal-qudaas): valuable rank: also that stone which is placed to measure the quantities of water so
that it can be apportioned {T}.
Surah Al-Baqrah uses “( ”ﻧُ َﺴﺒﱢ ُﺢnusabbihu) and “ ُ( ”ﻧُﻘَﺪﱢﺱnuqaddisu) together in (2:31), therefore also see
heading (S-B-H), so that the meanings are very clear. Briefly, it would mean to go far out in order to
make Allah’s program praise worthy. It would also mean to struggle very hard, or to strive utmost.
For the meaning of “ُﺱ
ِ ( ”ﺭُﻭْ ُﺡ ْﺍﻟﻘُﺪRoohul Qudus) see heading rah, (R-W-H).
“ُ ( ”ﺍﻻَﺭْ ﺽُ ْﺍﻟ ُﻤﻘَ ﱠﺪ َﺳۃal-arz ul-muqaddasa): the land where all the accoutrements of life are available in plenty,
or in abundance, i.e. a blessed land (5:21). Also see heading (B-R-K). It is also the name of the land
located between Furaat and Egypt {T}, commonly known as Palestine.
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Q-D-M

ﻕﺩﻡ

“( ”ﺍَ ْﻟﻘَ َﺪ ُﻡal-qadam): foot (16:94). The plural is “( ”ﺍَ ْﻗﺪَﺍ ٌﻡaqdaam).
“( ”ﻗَ َﺪ َﻡqadam): to move forward, to be the first to move.
“ْﺶ
ِ ( ” ُﻣﻘَ ﱠﺪ َﻣۃُ ْﺍﻟ َﺠﻴmuqaddamatul jaish), “ْﺶ
ِ ( ” ُﻣﻘَ ﱢﺪ َﻣۃُ ْﺍﻟ َﺠﻴmuqaddimatul jaish): the front rank of the army.
“ٌ ( ” ُﻣﻘَ ﱠﺪ َﻣۃmuqaddamah): the initial part of anything.
“( ”ﻗَ ﱠﺪ َﻡqaddama): to present {T}.
Surah Al-Hijr says:
No nation can advance their term, and neither can
15:5
delay it.
So when comes their term, they cannot seek to delay
7:34
that by an hour and cannot advance either

َﻣﺎ ﺗَ ْﺴﺒِ ُﻖ ِﻣ ْﻦ اُﱠﻣ ٍﺔ اَ َﺟﻠَ َﻬﺎ َوَﻣﺎ ﻳَ ْﺴﺘَﺄْ ِﺧُﺮْو َن

ِ
ِ
ﺎﻋﺔً َوَﻻ ﻳَ ْﺴﺘَـ ْﻘ ِﺪ ُﻣ ْﻮ َن
َ ﻓَﺎذَا َﺟﺎءَ اَ َﺟﻠُ ُﻬ ْﻢ َﻻ ﻳَ ْﺴﺘَﺄْﺧُﺮْو َن َﺳ

Hence “( ”ﻗُ ُﺪ ٌﻡqudum) means to compete and to keep on going ahead, therefore “ َ( ” ُﻣ ْﺴﺘَ ْﻘ ِﺪ ِﻣ ْﻴﻦmustakhireen)
has appeared against “ َ( ” ُﻣ ْﺴﺘَﺄْ ِﺧ ِﺮ ْﻳﻦmustaqdimeen) in (15:24).
ْ ( ” َﻣﺎ ﻗَ ﱠﺪ َﻣma qaddamat aidihim) as in (2:95). It means “all
At several places, the Quran has used “ﺖ ﺍَ ْﻳ ِﺪﻳ ِْﮩ ْﻢ
that which their hands have sent ahead”. This is referring to human deeds. Since a man’s death takes
place after he has done what ever deeds he does, therefore the consequences of his deeds go ahead of him.
Whatever deed is done, is part of the past and beyond human grasp, and since the results of deeds are also
formulated along with the deeds, they have been called “that which have been sent ahead due to which we
are facing this punishment” as “( ” َﻣ ْﻦ ﻗَ ﱠﺪ َﻡ ﻟَﻨَﺎ ٰﮨ َﺬﺍmun qaddama lana haaza) in (38:61).
As such jannat and dozakh i.e. heaven and hell are built by man’s deeds himself, but they become
evident at a certain time only in this world as well as in the hereafter.
Surah Yunus says:
tell (predict for) those with belief that they will have
10:2
qadama sidq with their Sustainer

َوﺑَ ﱢﺸ ِﺮ اﻟﱠ ِﺬﻳْ َﻦ اََﻣﻨُـ ْﻮا اَ ﱠن َﳍُ ْﻢ ﻗَ َﺪ َم ِﺻ ْﺪ ٍق ِﻋﻨْ َﺪ َﻬ ﱢﺑِ ْﻢ

Here “( ”ﻗَ َﺪ َﻡqadam) means honour, loftiness, high rank and preference, in other words, such development
of the abilities with which life can be well prepared to proceed to the next stages. It also means stability
and solidness.
Terms like “( ”ﻗَ ِﺪ ْﻳ ٌﻢqadeem) and “( ”ﺣﺎﺩﺙhaadis) are not Quranic, although they have been used by the
Quran to mean something which is relics of the past.
“( ”ﺍَ ْﻟﻌُﺮْ ﺟُﻮْ ِﻥ ْﺍﻟﻘَ ِﺪﻳ ِْﻢal-urjoonil qadeem): dry branch (36:39).
ٌ ( ”ﺍِ ْﻓifkun qadeem): the lie or false hood that has sustained over the past or of old (46:11).
“ﮏ ﻗَ ِﺪ ْﻳ ٌﻢ
“ َ( ”ﺍَ ْﻗ َﺪ ُﻣﻮْ ﻥaqdamoon): forefathers, i.e. people of old times (26:76).
The Quran says:
Do not give preference to your ownself between the authority
25:23
of Allah’s laws and His Messenger
Do not give preference to self over Allah and His messenger
49:1
(over Allah’s laws)i.e. Do not cross them, rather obey them.
The nonsense that they have been talking about you are false
48:2
accusations.

ﲔ ﻳَ َﺪ ِی اﻟ ٰﻠّ ِﻪ َوَر ُﺳ ْﻮﻟِِﻪ
َ ْ َﱢﻣ ْﻮا ﺑـ
ُ َﻻ ﺗُـ َﻘﺪ
ﲔ ﻳَ َﺪ ِی اﻟ ٰﻠّ ِﻪ َوَر ُﺳ ْﻮﻟِِﻪ
َ ْ َﱢﻣ ْﻮا ﺑـ
ُ َﻻ ﺗـُ َﻘﺪ
ﮏ
َ ِﱠم ِﻣ ْﻦ َذﻧْﺒ
ُ َﻣﺎ ﺗَـ َﻘﺪ

“ﮏ
َ ِ( ” َﺫ ْﻧﺒzanbaka): false accusations used against the messenger e.g. sorcerer, obsessed, poet, liar,
fabricator etc.
Surah An-Nahal says:
those whom you yourself thought to be my partners
16:27
(those who posed themselves as my partners)
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Here “( ” ُﺷ َﺮ َﮐﺎﺋِ ْﯽshuraka’i) does not mean “my partners”.
2:22

Those that you considered to be my partners on your own

ُﺷَﺮَﮐﺎءُ ُﮐ ُﻢ اﻟﱠ ِﺬﻳْ َﻦ ُﮐْﻨﺘُ ْﻢ ﺗَـ ْﺰ ُﻋ ُﻤ ْﻮ َن

As such “ﮏ
َ َ( ” َﺫ ْﻧﺒzanbika) would not mean your nonsensical talk, or improper talk (48:2). It means the
improper talk with which they blamed you or accused you. See heading (Dh-N-B).

Q-D-W

ﻕﺩﻭ

“( ”ﺍَ ْﻟﻘِ ْﺪ ُﻭal-qidu): the trunk of a tree from which branches sprout.
“ُ ( ”ﺍَ ْﻟﻘَ ْﺪ َﻭﺓal-qadwah): to progress.
ْ ( ”ﺗَﻘَ ﱠﺪtaqaddat bihi dabbah): the animal took its rider on the straight path {T}.
“ﺕ ﺑِ ٖہ ﺩَﺍﺑﱠﺘُ ٗہ
Ibn Faris says this basically means to be like something and to receive guidance from it.
“ُ ( ”ﺍَ ْﻟﻘُ ْﺪ َﻭﺓal-qidwah): he who is followed {T}.
“( ”ﺍِ ْﻗﺘَﺪ َٰیiqtada): to follow.
The Quran after mentioning all past messengers tells the Messenger Muhammed:
These are the people whom Allah had given His guidance, so
ﮏ اﻟﱠ ِﺬﻳْ َﻦ َﻫ َﺪ ٰی اﻟ ٰﻠّﻪُ ﻓَﺒِ ُﻬ ٰﺪ ُﻫ ُﻢ اﻗْـﺘَ ِﺪ ْﻩ
6:91
َ ِاُوٰﻟﺌ
follow the guidance given to them
In other words the messenger is instructed to follow the guidance which was given to messengers before
him and now is preserved in the Quran. As such the Quran is the same path that all past messengers have
been following. Following the Quran is following the way all messengers have followed. That Deen
which was given to them is no more present in its original form, but the very same principles which have
also been called permanent values, have been given in the shape of the Quran {T}. Therefore, anyone who
follows the Quran follows the path of the messengers from the past. This is the essence of “”ﻓَﺒِﮩُ ٰﺪ ﮨُ ُﻢ ﺍ ْﻗﺘَ ِﺪ ْﻩ
(fabihuda humuqtadih) in (6:91).
“ْ( ”ﺍِ ْﻗﺘَ ِﺪﻩiqtada) is of the guidance which the messengers have been receiving from God. Any other “”ﺍِ ْﻗﺘَ ِﺪ ْﻩ
(iqtada) or following is the following of cults which the Quran has opposed at several places, as in
(43:23).

Q-Dh-F

ﻕﺫﻑ

Raghib says it means to throw afar {R}.
This word also means to speak out something, to throw, or to put something. Metaphorically it also means
to allege or accuse {T}.
ٌ ( ”ﻗَ ْﺬqazf): to throw stones or shoot an arrow etc. {T}. It also means to describe someone’s faults or to
“ﻑ
criticize someone {R}.
“َﺼﻨَۃ
ِ ْ( ”ﻗَ َﺬﻑَ ْﺍﻟ ُﻤﺤqazafal-muhsinah): he accused a chaste woman.
“ ُ( ”ﺍَ ْﻟﻘَ ﱠﺬﺍﻑal-qazzaaf): a sling etc. with which something is shot afar {T}.
SurahTaha says about Moosa:
20:39 Put him into a coffin and then let the box drift in the river.

ِ اَ ِن اﻗْ ِﺬﻓِﻴ ِﻪ ﻓِﯽ اﻟﺘﱠﺎﺑـﻮ
ت ﻓَﺎﻗْ ِﺬﻓِْﻴ ِﻪ ﻓِﯽ اﻟْﻴَ ﱢﻢ
ْ
ُْ

Surah Ambia says:
ِ ﺎﳊ ﱢﻖ ﻋﻠَﯽ اﻟْﺒ
ِ ُ ﺑﻞ ﻧـَ ْﻘ ِﺬ
ﺎﻃ ِﻞ
21:18 we keep striking falsehood with truth from time to time
َ َ َْ ف ﺑ
َْ
Good and evil, or haq and baatil keep at loggerheads, and the constructive forces prevail at last.
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Surah Saffaat says:
37:8
they are kept away from all sides

ٍ ِوﻳـُ ْﻘ َﺬﻓـُ ْﻮ َن ِﻣ ْﻦ ُﮐ ﱢﻞ َﺟﺎﻧ
ﺐ
َ

Those previous principles (not principles but orders in the light of those principles) which needed any
amendment were amended and were put in the Quran. As such, now following God can be done only by
following the Quran, as other books have been corrupted by human thoughts and interference over a
period of time. Also see heading (N-S-Kh).

Q-R-A

ﻕﺭﺃ

“( ”ﻗَﺮْ ﺃqara) basically means to gather {F}.
“ُ ﺕ ﺍﻟﻨﱠﺎ ﻗَۃ
ِ َ( ”ﺍَ ْﻗ َﺮﺍaqraatin naqah): the sperm of the camel embedded in the female camel’s womb and
gathered there or stayed there.
“ُ ﺕ ﺍﻟﻨﱠﺎ ﻗَۃ
ِ َ( ”ﻗَ َﺮﺍqara’atin naaqah): the she-camel became pregnant.
“( ”ﻗَﺮْ ٌءqar’un): for blood to clot in the womb.
“ُ ﺕ ْﺍﻟ َﻤﺮْ ﺍَﺓ
ِ َ( ”ﺍَ ْﻓ َﺮﺍaqra’atil mir’ah): when a woman has menstruation {T}. The plural of “( ”ﻗَﺮْ ٌءqar’a) is “”ﻗُﺮُﻭْ ٌء
(quru’un) as in (2:228). This word is also used when a woman is free of menstruation {Lughat-ulLagha}.
Zajaaj says “( ”ﻗُﺮْ ﺍَ ٌﻥqur’an) also means to gather, or to bring thing closer together to meet
Ibnul Aseer says the Book of Allah is called “( ”ﻗُﺮْ ٰﺍ ٌﻥQuran) because it has gathered all the explanations,
judgements about lawful and unlawful, promises, signs, values, models, and verses all together in a book
form {T}.
Raghib says it is called Quran because it contains the summary of revealed books inside it, or rather
contains the root of all knowledge {R, Al-Qartyain}.
The Quran says:
to collect it and keep it safe (like the sperm is kept safe inside
75:17
the womb) is Our responsibility
Therefore when we gather it (complete it and establish or
75:18
embed it in your heart) so you follow it.
So to reveal it before the people openly is also Our
75:19
responsibility.

اِ ﱠن َﻋﻠَْﻴـﻨَﺎﲨَْ َﻊ ٗﻩ َوﻗُـ ْﺮاٰ َن ٗﻩ

ﻓَﺎِذَ اﻗَـَﺮأ ْٰنﻩ ُ◌ ﻓَﺎ ﺗﱠﺒِ ْﻊ ﻗـُ ْﺮاٰ َن ٗﻩ

ﰒُﱠ اِ ﱠن َﻋﻠَْﻴـﻨَﺎ ﺑـَﻴَﺎ َن ٗﻩ

This shows that the Quran had been completed and had appeared before the people in its completed form
during the time of the Messenger. It is therefore not right to believe that the Messenger had left it in a
scattered form and it was collected later. Aside from other evidences, the Quran itself is a witness to the
fact that it was available in collected and book form.
“ُ ( ”ﺍَ ْﻟﻘِﺮﺍ َءﺓal-qiraah): to join words and letters together.
Ibn Abbas says “( ”ﻓَﺎ ﺗﱠﺒِ ْﻊ ﻗُﺮْ ﺍَﻧَہfuttabih Quranahu) means to follow the Quran and act according to it.
Some think that “َ( ”ﻗَ َﺮﺃqara) is a Hebrew word meaning to announce.
“ﮏ
َ ( ”ﺍِ ْﻗ َﺮ ْﺃ ﺑِﺎﺳ ِْﻢ َﺭﺑﱢiqra bismi rabbika): announce the sustenance related attribute of your Sustainer (96:1).
This is the same thing that is in surah Al-Mudassar:
74:2
74:3

Stand up and announce the sustenance related attribute of your
Sustainer

ﻗُ ْﻢ ﻓَﺎَﻧْ ِﺬ ُر
ﮏ ﻓَ َﮑﺒﱢـ ْﺮ
َ َوَرﺑﱠ

According to this, “Quran” would mean a public announcement.
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The Quran is a Book whose every word is a fact and it brooks certainty and removes every sort of
uncertainty (2:2). Whatever Allah had revealed to the Messenger is safe in the Quran (6:19).
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•

The momineen have been asked to follow the Quran and no other dictum (7:3).
The Messenger of Allah too had been required to follow the Quran (10:109).
The Holy Messenger used to take decisions according to the Quran (10:109).
He who does not decide according to the Quranic injunction is not a momin but a denier (5:44).
Allah’s teachings have been included in the Quran and no man can make any amendments
(6:116).
It is the synopsis of all the past teachings (5:48).
There is no contradictory thing in it (4:82).
All differences can be resolved with its help (42:10).
Whatever is said therein has been expostulated by God Himself (75:19).
It has been called “” (tibyana likulli shaiyin) in (16:89). This has been done by repeating verses
(17:41), (6:106).
The Messenger of Allah used to resolve all differences through the Quran (16:64).
The Messenger used to advise the people with its help (50:45).
It itself is Light (5:15).
It illuminates things and has been given to enable man to complete his life’s journey in its light
(6:123).
It contains the order to deliberate on it so much (47:24).
It is made easy and is easy to seek guidance from it (54:16).
A man must first cleanse his mind of pre-conceived ideas and then seek its guidance (56:79).
To mix the verses of the Quran with non-Quranic beliefs, thoughts and concepts is shirk (42:21)
i.e. to do this means the success can never be achieved as declared in the Quran.
When man is used to personality cults then its advice is very unpleasant for him (40:12, 39:45,
17:46).
When anyone asks them to look only towards the Quran (besides all other books), they accost
him (22:72) and they tell people not to listen to such a person and make a lot of noise so that even
others cannot hear him (41:26).
Not only do they stay away from the Quran themselves but also prevent others from it (2:26).
There is nothing like the Quran (6:94).
Opponents wanted to make amendments in it, but the Messenger could not do so (10:15).
The honour enjoyed by the momineen of early era was due to their adherence to the Quran, but
when those who came later gave up this adherence, they lost their glory and became a non-entity
(43:43). This is the complaint that the Messenger will make to God (25:30).
Deen is only that which is contained in the Quran. By giving up the adherence to the Quran, one
gives up the Deen itself.

Today we can again adhere to the Quran if we can only understand that the Deen and the Quran are one.
Deen is within the Quran and that which the Quran does not contain is not Deen i.e. Islam = the Quran.
The responsibility for the safety of the Quran has been taken by God Himself (15:9).
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Q-R-B

ﻕﺭﺏ

“ ٌ( ”ﻗَ ِﺮﻳْﺐqareeb) as against “( ”ﺑَ ِﻌ ْﻴ ٌﺪba’eed) means to be close (21:109).
“ ُ( ”ﺍَ ْﻟﻘُﺮْ ﺏal-qurb): to be closer to someone (with reference to distance).
“ُ ( ”ﺍَ ْﻟﻘُﺮْ ﺑَۃal-qurbah): to be close to somebody with reference to rank.
“( ”ﺍَ ْﻟﻘُﺮْ ٰﺑﯽal-qurba) and “ُ( ”ﺍَﻟﻘَ َﺮﺑَۃal-qaraabahu): to be close to someone with reference to relation, that is,
to be a relative.
“( ” ِﺫیْ ْﺍﻟﻘُﺮْ ٰﺑﯽzil qurbah): those who are related (2:83).
Surah Shura says:
tell them that I demand no compensation for being a
42:23 messenger excepting that you love my relatives
(General meaning)

سءَﻟُ ُﮑ ْﻢ َﻋﻠَْﻴ ِﻪ اَ ْﺟًﺮا اِﱠﻻ اﻟْ َﻤ َﻮﱠدةَ ﻓِﯽ اﻟ ُﻘ ْﺮﺑٰﯽ
ْ َﻗُ ْﻞ َﻻ ا

This translation is not only against the dictionary but also against the Quranic teachings.
“( ”ﺍَ ْﻟﻘُﺮْ ٰﺑﯽal-qurb): as mentioned earlier it means relativity but not relatives.
Lissan-ul-Arab says this verse means “O, Messenger, tell them that I demand no remuneration for my
Messenger hood, but at least fulfil the obligations that are due you as my relative” {T}.
17:26

give your relatives their right

2:177

he gave money to his relatives

ِ ٰا
ت َذا اﻟْ ُﻘ ْﺮٰﺑﯽ َﺣ ﱠﻘﻪ
ﺎل َﻋ ٰﻠﯽ ُﺣﺒﱢ ِﻪ َذ ِوی اﻟْ ُﻘ ْﺮﺑٰﯽ
َ اَﺗَﯽ اﻟْ َﻤ

Hence verse (42:23) would mean “your own relatives” i.e. “( ”ﻗُﺮْ ﺑَﺎ ُﮐ ْﻢqurbaakum). That is, if you absolve
yourself of your obligations towards your relatives, that is, my remuneration.
This is the same thing which has been described in surah Saba:
34:47 tell them the remuneration I want is for your own good

ﺎﺳﺎَﻟْﺘُ ُﮑ ْﻢ ِﻣ ْﻦ اَ ْﺟ ٍﺮ ﻓَـ ُﻬ ْﻮﻟَ ُﮑ ْﻢ
َ ﻗُ ْﻞ َﻣ

Whatever the meaning, it is a fact that the Messenger of Allah did not ask anyone for remuneration nor
did any messenger announce that he wanted any remuneration for messenger hood (26:109, 26:14, 35:26).
“ ُ( ”ﺍَﻟﺘﱠﻘَﺮﱠﺏat-taqarrubu): to want to be close to someone and strive for this purpose {T}.
“ُ( ”ﺍَ ْﻟ ُﻤﻘَﺎ َﺭﺑَۃal-muqarabah): to come close to one another.
“ ُ( ”ﺍَ ْﻟﻘُﺮْ ﺑَﺎﻥal-qurbaan): the thing (offering) with which God’s proximity is desired {T}.
Surah Al-Ma’idah mentions two of Adam’s sons, i.e. two men about whom it is said:
When they presented some sacrifice and the sacrifice of one of
اِ ْذ ﻗَـﱠﺮﺑَﺎ ﻗـُ ْﺮﺑَﺎﻧﺎً ﻓَـﺘُـ َﻘﺒﱢ َﻞ ِﻣ ْﻦ اَ َﺣ ِﺪ ُﳘَﺎ
5:27
them was accepted
The Quran gives no details about the sacrifice as to what it was and how it was presented. It could well be
something presented as an offering or some good deed which had been done to get closer to God.
The Quran does not mention the word sacrifice for the animals slaughtered at the time of Hajj. The
closeness to Allah is not with reference to distance or place. The more a man starts to reflect Allah’s
qualities in him, the more he becomes closer to Allah, and the way to reflect Allah’s qualities is to follow
Allah’s guidance.
Surah Al-Alaq says:
do not agree with a man who finds ways to avoid the laws of
96:19 Allah, instead obey these laws of Allah and thus come closer
to Allah
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In other words, one may achieve qualities of Allah through reflection upon and actions according to the
law of Allah. This is what is meant by the awakening of man and the stability of his personality.
Aulia-e-Allah (the friends of Allah) do not belong to a separate group rather every momin is an aulia-eAllah. The laws of Allah can be followed by being part of a society and under a system. It cannot be
down as an individual hermit nor in monasticism and neither can Allah’s proximity be attained through
any other deity’s recommendation. See verse (46:28). Such a Deity is only one and it is only Allah.
ٌ َ( ”ﻗُﺮْ ﺑqurbaat) as in (9:99).
“ٌ ( ”ﻗُﺮْ ﺑَۃqurbah): the way to attain closeness. Plural is “ﺎﺕ
ً“( ” َﻋ َﺮﺿﺎ ً ﻗَ ِﺮﻳْﺒﺎaradan qareeba): immediate benefit, or quick return (9:42).
In the old ages, people slaughtered their animals and offered them as a sacrifice to please their gods. The
Jews used to incinerate these slaughtered animals. Thus sacrifice by fire is often mentioned in the Torah.
Surah Aal-e-Imran says:
3:183 A sacrifice which the fire consumes

ٍ ِ
ﱠﺎر
ُ ﺑ ُﻘ ْﺮﺑَﺎن ﺗَﺄْ ُﻛﻠُﻪُ اﻟﻨ

This verse is a reference to this sort of sacrifice. They believed that if the sacrifice is accepted then the
fire consumes the offering. About man’s effort to be close to Allah, see heading (D-Ain-W).

Q-R-H

ﻕﺭﺡ

“( ”ﺍَ ْﻟﻘَﺮْ ُﺡal-qarh) and “( ”ﺍَ ْﻟﻘُﺮْ ُﺡal-qurh): the wound from a weapon.
Some say that “( ”ﺍَ ْﻟﻘَﺮْ ُﺡalfarh) means a sword wound.
“( ”ﺍَ ْﻟﻘُﺮْ ُﺡal-qurh): burning and other sensations due to the wound.
“ﺡ
ٍ ْ( ”ﺑِ ٖہ ﻗُﺮْ ٌﺡ ِﻣ ْﻦ ﻗَﺮbihi qurhun min qurh): he is aching due to his wound {T, F}.
Raghib while supporting this meaning says that a wound caused by external sources is “( ”ﻗَﺮْ ٌﺡqarh) and
that wound which is internal is “( ”ﻗُﺮْ ٌﺡqurh).
The Quran has used this word to mean war losses in (3:139), or the trouble suffered due to this kind of
loss. Basically both meanings are the same.

Q-R-D

ﻕﺭﺩ

“( ”ﺍَ ْﻟﻘَ َﺮ ُﺩal-qarad): tangled wool or useless wool {T}. It means wool which cannot be woven and is hence
thrown away as useless. Later this word started to mean ignominy and humiliation .
“ ْ( ”ﺍَ ْﻗ َﺮ َﺩ ﺍﻟ ﱠﺮﺟُﻞaqradar rajul): that man became immobile due to deprivation and destitution, or was insulted
and pretended to be dead {T}.
“( ”ﺍَ ْﻟﻘِﺮْ ُﺩal-qird): monkey. The plural is “ُ( ”ﺍَ ْﻟﻘِ َﺮ َﺩ ﺓal-qiradah).
“( ”ﺍَ ْﻟﻘُ َﺮﺍ ُﺩal-qiraadh): lice or bugs which infest camel’s hair {T}.
The Quran says that the Jews who had violated the orders of Sabbath had been turned into “ ََﺎﺱ ِء ْﻳﻦ
ِ ”ﻗِ َﺮ َﺩﺓً ﺧ
(qiradah khaasi’un) (2:65). See heading (Th-B-T). The meaning of “( ”ﺧَﺎ ِﺳﯽ ٌءkhaasi’un) is insulted,
demeaned, or useless. See heading (Kh-S-A).
Surah An-Nisa says that they were insulted (4:47), i.e. they were deprived of the pleasantness in life
Verse (7:163-167) explains this by saying that Allah ordered such people to overbear them as would give
them different kinds of punishments or perpetrate travails. This shows that this was the same sort of
punishment which at another place has been called “ٌ ( ” ِﺫﻟﱠۃzillah) and “ٌ( ” َﻣ ْﺴ َﮑﻨَۃmaskanah) as in (2:61).
In surah Al-Ma’ida the hypocrites have also been called “( ”ﻗِ َﺮﺩَﺓqiradah) and this has been explained by
saying “ َ( ” َﻋﺒَ َﺪ ﺍﻟﻄﱠﺎ ُﻏﻮْ ﺕabadat ta’ghoot) in (5:60). It means those who obey evil or falsehood, or those who
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do not follow the permanent values.. This very thing is called “( ”ﻟﻌﻨﺖlaanat) and “( ”ﻏﻀﺐghazab) i.e.
not getting the true benefits of life.
These explanations show that “ ََﺎﺱ ِء ْﻳﻦ
ِ ( ” ُﮐﻮْ ﻧُﻮْ ﺍ ﻗِ َﺮ َﺩﺓً ﺧkunu qiradatan khasiyeen) in (2:65) does not mean that
they were really turned into monkeys. It means that that they were truly insulted and lived miserable lives.
This was because of instead of following the guidance through the revelation they used to differ on this
with each other (16:124). This is the condition of every nation which starts violating the permanent
values. They lose character. For example, the loss of character was evident when they did not follow the
Sabbath.

Q-R-R

ﻕﺭﺭ

“( ”ﺍَ ْﻟﻘَ َﺮﺍ ُﺭal-qiraar): for something to stop, stay put in one place or the place where a thing stops.
“ُ ( ”ﺍَ ْﻟﻘَ َﺮﺍ َﺭﺓal-qaraarah): low land where water stops or collects. “( ”ﻗَ َﺮﺍ ٌﺭqaraar): is also said to mean this.
“( ”ﻗَ ﱠﺮﺑِﺎ ْﻟ َﻤ َﮑﺎ ِﻥqarra bilmakaan): to reside somewhere, to stop and stay there.
“( ”ﺍِ ْﺳﺘِ ْﻘ َﺮﺍ ٌﺭistiqraar): to stop, to be unmoved.
“( ”ﺍَﻗَ ﱠﺮaqarra): to make something stop at a place, to make it stay. It also means to accept and agree.
“( ” ُﻣ ْﺴﺘَﻘَﺮﱡ ْﺍﻟ َﺤ ْﻤ ِﻞmustaqarrul hamal): the last part of the womb where pregnancy takes place {T, F}.
2:84

then you accepted or confessed

2:36

for you the earth has been made a place to rest upon

ﰒُﱠ اَﻗْـَﺮْرُْﰎ
ِ َوﻟَ ُﮑ ْﻢ ﻓِﯽ ْاﻻَْر
ض َﻣ ْﺴﺘَـ َﻘﱞﺮ

The addition of “( ”ﺍِ ٰﻟﯽ َﺣ ْﻴ ٍﻦila-heen) here has shown that this stay on earth is temporary or for a fixed
period. But this does not mean that Adam was somewhere else before this and then he was sent to the
earth. This whole story is about this earth,. See the word Adam under the heading (A-D-M). See heading
ٌ ( ” ُﻣ ْﺴﺘَﻮْ َﺩmastudah) as used in (6:99).
(W-D-Ain) for meanings of “( ” ُﻣ ْﺴﺘَﻘَ ﱞﺮmustaqarrun) and “ﻉ
6:67

ﻟِ ُﮑ ﱢﻞ ﻧـَﺒَﺎأ ُﻣ ْﺴﺘَـ َﻘﱞﺮ

every news has a point at which it is either confirmed or denied

It means that every deed has a result, and every event goes to a certain point where it stops and its results
are made evident. This is its “( ”ﻣﺴﺘﻘﺮmustaqar).
36:38

The sun is (beside revolving) also taking its system towards its
mustaqir speedily

ﺲ َْﲡ ِﺮ ْی ﻟِ ُﻤ َﺴﺘَـ َﻘﱟﺮ َﳍَﺎ
ُ اَﻟ ﱠﺸ ْﻤ

“ ( ”ﺍَ ْﻟﻘَﺮﱡal-qarr): a thing which is a cross between the palanquin of a camel and the saddle of horses which
is used by men for riding. It also means a howdah which is used by women for sitting on camels {T, F}.
ّ ٰ ( ”ﺍَﻗَ َﺮaqral-laahu eenahu): may Allah grant him so much wealth that he would not need to look at
“ﷲُ َﻋ ْﻴﻨَ ٗہ
people’s wealth greedily or envyingly {T, F} . The other meaning of this verse is “may Allah keep him
happy”.
“( ”ﻗُ ﱠﺮﺓَ ْﺍﻟ َﻌ ْﻴ ِﻦqurratul ain): that which provides solace to the eyes (and contentment to the heart).
The Quran has used “( ”ﻗُ ﱠﺮﺓَ ﺍَ ْﻋﻴُ ٍﻦqurratah ain) in (25:74) and “ً ( ” َﻭﻗَ ﱢﺮیْ َﻋﻴْﻨﺎqarri aina) in (19:26).
“ ( ”ﺍَ ْﻟﻘُﺮﱡal-qarr): coldness.
“ ( ”ﺍَ ْﻟﻘُﺮﱡal-qarru): the cold of winter.
“( ”ﺑَﺮْ ٌﺩ ﮨﺮbard): any cold weather in summer or winter {T}.
“( ”ﻗَ ﱠﺮ َﻋﻠَ ْﻴ ِہ ﺍ ْﻟ َﻤﺎ َءqarra ilahil ma’a): put water over him or on him.
“ُ ( ”ﺍَ ْﻟﻘَﺎﺭُﻭْ َﺭﺓal-qaarurah): any container, especially of glass, in which wine is stored. The plural is “ﺍﺭ ْﻳ ُﺮ
ِ ”ﻗَ َﻮ
َ
(qawareer) as in (76:15-16). Later glass itself came to be called “ﺍﺭﻳَ ُﺮ
ﻮ
ﻗ
”
(qawaryar).
By
extension,
ِ َ
women were also called so.
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Q-R-Sh

ﻕﺭﺵ

The word “( ”ﻗَ َﺮﺵqarsh) has a lot of meanings in the dictionary.
Faraa says that this word was the fore runner of the word “ ٌ( ”ﻗُ َﺮﻳْﺶquresh) which means to collect things
from here and there. Since the tribe of Quresh were gatherers, they came to be called so.
“ﱠﺵ ْﺍﻟﻘَﻮْ ُﻡ
َ ( ”ﺗَﻘَﺮtaqarrashal-qoum): the people gathered. Some think that the Quresh were so called because
they used to buy trading goods quickly because “ﱠﺵ
َ ( ”ﺗَﻘَﺮtaqarrash) also means to purchase trading goods
first.
Some say that one day Nazar Bin Anana (the forefather of the Quresh tribe) wrapped himself in cloth
and thus the tribe came to be called Quresh. Some say that one day the people of his tribe said to him
“ ٌ( ” َﮐﺎ َﻧﱠ ٗہ َﺟ َﻤ ٌﻞ ﻗُ َﺮﻳْﺶka annahu jamalun quresh), which means that he looks like a strong camel. And thus he
was called Quresh. Some say that “ﯽ
َ ُ( ”ﻗqussi) was called “( ”ﻗﺮﺷﯽqarshi) and he gave this name to the
ّ ﺼ
Quresh tribe. Some say that this word means the river monster qirsh (whale) which all sea animals were
afraid of. Some say this nomenclature stuck because of Quresh Bin Mukhallad Bin Fahr who was the
leader of their caravan and people used to say that “the Quresh caravan has arrived”. Some say that they
acquired this name because trading was their only subsistence as they were landless and couldn’t do
farming.
“( ”ﻓُ َﻼ ٌﻥ ﻳَﺘَﻘَﺮﱠﺵُ ْﺍﻟ َﻤﺎ َﻝfulanun yataqarrashul maal): that man collects wealth {T}.
Ibrahim made his son Ismail settle in Hijaz in order to look after the Ka’ba. He had twelve sons and
Qidaar was famous among them.
His descendants divided into a vast number of families. Quresh was one of the families and was
considered to be considerably honoured and powerful, and respected. Among them Fahad (approx. 325
A.D.) and Qussi Bin Kilaab (425 A.D.) are very famous. The messenger Muhammed was born in this
tribe.
By virtue of being the caretakers of the Ka’ba, the Quresh were respected far and wide. Trade was their
profession. They had pacts with several tribes which ensured safety for their caravans. This has been
pointed out by the Quran when it says:
due to the pacts which the Quresh had with others their
ِ ْﺼﻴ
ِ ِِﻻﻳْـ ٰﻠ
ٍ ْﻒ ﻗُـَﺮﻳ
ﻒ
106:1
ﺶ اِﻳْـ ٰﻠ ِﻔ ِﻬ ْﻢ ِر ْﺣﻠَﺔَ اﻟﺸﱢﺘَ ِﺎء َواﻟ ﱠ
caravans travel safely during winter and summer
After this the Quran says. This is due to their being the caretakers of the Ka’ba. Therefore they should
obey the Sustainer of the Ka’ba:
106:3

Sustainer of Ka’ba gave them food when they were hungry
and provided them peace and secuirty when they were in fear

ِ ب ٰﻫ َﺬا اﻟْﺒـﻴ
ﺖ اﻟﱠ ِﺬﻳْ َﻦ اَﻃْ َﻌ َﻤ ُﻬ ْﻢ ِﻣ ْﻦ
ﻓَـ ْﻠﻴَـ ْﻌﺒُ ُﺪ ْوا َر ﱠ
َْ
ٍ ﺟﻮٍع ﱠو اَﻣﻨَـﻬﻢ ِﻣﻦ ﺧﻮ
ف
َْ ْ ْ ُ َ ُْ

This is fine reasoning. People enjoy benefits in the name of God but worship others. This is not a fair
thing. If they benefit in the name of God then they should also obey His laws. And if others are to be
obeyed then they should stop linking themselves to God!
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Q-R-Zd

ﻕﺭﺽ

“ ُ( ”ﺍَ ْﻟﻘَﺮْ ﺽal-qarz): to cut, delink.
“ َﺽ ﺍﻟ َﻤ َﮑﺎﻥ
َ ( ”ﻗَ َﺮqarazal-makaan): he avoided some place {T}.
“ﺽ ﻓِ ْﯽ َﺳﻴ ِْﺮ ٖﻩ
َ ( ”ﻗَ َﺮqaraza fi sairiih): he bent right or left while walking {T} (18:17).
“ ٌ( ”ﻗَ َﺮﺽqarz): something which is lent or some deed performed in the hope of getting a return {T}.
“ﺽ
َ ( ”ﺍَ ْﻗ َﺮaqraz): give something or perform some deed in the hope of getting some return.
“( ”ﻗَﺮْ ﺽٌ َﺣ َﺴ ٌﻦqarzun hasan): to deal amiably (metaphorical meaning).
The Quran has used this metaphor as in (2:245). This verse means “In the initial stages when Allah’s
system is being established then anything which is required should be provided collectively and every
effort, every type of bodily or material sacrifice that is needed should be made available happily”
All this mentioned above would be “( ”ﻗَﺮْ ﺽٌ َﺣ َﺴ ٌﻦqarzun hasan). But if other meanings of “ ُ( ”ﻗَﺮْ ﺽqarz)
too are included with this meaning then the meaning would be more clear.
“ ُ( ”ﺍَ ْﻟﻘَﺮْ ﺽal-qarz): to chew {T}.
“ ُ( ”ﺍَ ْﻟﻘَ ِﺮﻳْﺾal-qareez): a ball of fodder that a camel regurgitates and then chews on, and when it is
digestible, returns it to the stomach for making it part of his body {T}.
In the system of Allah, whatever the individual gives to the society is a form of “ ٌ( ”ﻗَ ِﺮﻳْﺾqareez). The
society spends it at the proper places to obtain the best results. As such, that which the individual had
provided comes back to him as an individual of the society.
This is why it is said:
Is there someone who wants to give qarz
2:245 hasanah to Allah so that He may return it
manifold?

ٰ ﻣﻦ َذا اﻟﱠ ِﺬی ﻳـ ْﻘ ِﺮ
ٰ ُﺿﺎ َﺣ َﺴﻨﺎً ﻓَـﻴ
ًﺿ َﻌﺎﻓًﺎ َﮐﺜِْﻴـَﺮة
ْ َﻀﻌِ َﻔﻪٌ ا
ً ض اﻟﻠّﻪَ ﻗَـ ْﺮ
ُ ُْ
َْ

This increase is with respect to results. Nothing is loaned to Allah directly but to His followers. Therefore
a society formulated on the lines of the permanent values , fulfils all the obligations towards the
individual that which Allah says are His responsibilities, and recovers the dues which have been imposed
by Allah. Everything the individuals in such a society do or give will all be called “( ”ﻗﺮﺽ ﺣﺴﻨہqarz-ihasanah).

Q-R-Te-S

ﻕﺭﻁﺱ

“ ُ( ”ﺍَ ْﻟﻘِﺮْ ﻁَﺎﺱal-qirtaas), “ ُ( ”ﺍَ ْﻟﻘِﺮْ ﻁَﺲal-qirtus), “ ُ( ”ﺍَ ْﻟﻘَﺮْ ﻁَﺲal-qartas): paper or anything which is written upon
{T, R}.
Plural is “ ُ( ”ﻗَ َﺮﺍ ِﻁﻴْﺲqratees) as in (6:92).
“ ُ( ”ﺍَ ْﻟﻘِﺮْ ﻁَﺎﺱal-qirtass) also means the skin which was hung as a target for shooting arrows {T}.
Muheet says that “ ُ( ”ﺍَ ْﻟﻘِﺮْ ﻁَﺎﺱal-qirtaas) means a paper or something that is written upon. Otherwise that
something on which nothing is written is called “ ٌ( ” ِﻁﺮْ ﺱtirs) and “( ” َﮐﺎ َﻏ ٌﺬkaghaz). It is also the opposite
{T, M}.
The Quran says:
6:7
If we had even revealed a book written on paper.
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Q-R-Ain

ﻕﺭﻉ

ُ ْ( ”ﺍَ ْﻟﻘَﺮal-qara): to strike a thing on another {F}.
“ﻉ
“ﺼﺎ
َ ( ”ﻗَ َﺮ َﻉ َﺭﺃ َﺳ ٗہ ﺑِ ْﺎﻟ َﻌqarahu raasahu bil asa): Hit the stick on his head.
ً“ﺎﺏ ﻗَﺮْ ﻋﺎ
َ َ( ”ﻗَ َﺮ َﻉ ْﺍﻟﺒqara’al-baaba qar’aa): knocked on the door.
ْ
“ُ ( ”ﺍَﻟﻘَﺮﱠﺍ َﻋۃal-qara’a): a flinted stone.
ُ ( ”ﺍَ ْﻟ ِﻤ ْﻘ َﺮﺍal-miqraa’u): hammer etc. which is used to break stones with. There is a connotation in this
“ﻉ
word of harshness, misery, and intensity.
“( ”ﺍَ ْﻟﻘَﺮْ ﻋَﺎ ُءal-qar’aa’u): a garden which has been eaten up or grazed by animals.
ٌ ْ”ﺭﻳَﺎﺽٌ ﻗُﺮ
“ﻉ
ِ (riaazun qara’un): a good sword {T}.
ُ ( ”ﺍَ ْﻻَ ْﻗ َﺮqaari’ah) which means severe misery which nations face due to
The Quran has mentioned “ﻉ
pursuit of wrong deeds.
The Quran says:
Due to their deeds, some misery or other ill continue to meet
13:31
or befall them
69:4
Thamud and Aad denied the striking calamity

ِ ِ
ٌﺻﻨَـ ُﻌ ْﻮا ﻗَﺎ ِر َﻋﺔ
َ ﺗُﺼﻴْﺒُـ ُﻬ ْﻢ ﲟَﺎ

ﺎد ﺑِﺎﻟْ َﻘﺎ ِر َﻋ ِﺔ
ٌ ﺖ َﲦُْﻮُد َو َﻋ
ْ ََﮐ ﱠﺬﺑ

It refers to the misery which had to come upon them due to natural turn of events. It was this “ٌﺎﺭ َﻋۃ
ِ َ ”ﻗ
(qaari’ah) which the Quresh tribe met due to their rebelliousness against the messenger and his
companions, and this is the “ُ ﺎﺭ َﻋۃ
ِ َ( ”ﺍَ ْﻟﻘal-qaari’ah) which every nation that is rebellious will meet. This is
seen nowadays due to the mutual conflict among nations. The details in surah Al-Qaariah include the
clashes that will take place in this world as well as the accountability that will be conducted in the
hereafter.
“َ( ”ﺍَ ْﻟﻘُﺮْ َﻋۃal-qur’ah): part, luck.
“( ”ﺍِ ْﻟﻘَﺎ ُء ﺍﻟﻘُﺮْ َﻋ ِۃilqaa’ul qur’ah): balloting {M}. The Quran does not use this word “( ”ﻗﺮﻋہqur’ah) to mean
to draw straws or lottery.
In reference to Maryam, it is said:
3:43
They drew their ballots (through bows)

اِ ْذ ﻳـُﻠْ ُﻘ ْﻮ َن اَﻗْ َﻼ َﻣ ُﻬ ْﻢ

The Jews used to decide many things by balloting. The bible mentions this. The Quran however
advocates decision making by using the intellect and wisdom. It does not leave decision making to chance
but makes them on a rational basis.
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Q-R-F

ﻕﺭﻑ

“ ُ( ”ﺍَ ْﻟﻘِﺮْ ﻑal-qirf): the bark of a tree, or the peel of a pomegranate, etc.
َ( ”ﺍَ ْﻟﻘِﺮْ ﻑُ ِﻣﻦَ ْﺍﻻal-qiru minal-ard): the crust of the soil which is uprooted along with the vegetables.
“ﺭْﺽ
ِ
ْ
“ُ ( ”ﺍَﻟﻘِﺮْ ﻓَۃal-qirfah): to obtain and earn.
Ibn Faris has said it means to wear something, or for something to be indiscriminately mixed with
another.
“( ”ﺍِ ْﻗﺘَﺮْ ﻑiqtaraf): to earn.
“( ”ﺍِ ْﻗﺘَ َﺮﻑَ ْﺍﻟ َﻤﺎ َﻝiqtarafal-maal): He collected wealth.
“ٌ ( ” َﺭ ُﺟ ٌﻞ ﻗُ َﺮﻓَۃrajulun qurafah): an earning man {T}.
“ َ( ”ﺍِ ْﻗﺘَﺮَﻑiqtaraf): to labour and earn whether the work is good or bad, but usually it has the connotation of
doing bad work {R}.
Surah Al-Anaam says:
So that they may continue what they are doing. Let them be
6:114
engaged in things they are busy in.

Q-R-N

َوﻟْﻴَـ ْﻘ َِﱰﻓُـ ْﻮا َﻣﺎ ُﻫ ْﻢ ُﻣ ْﻘ َِﱰﻓُـ ْﻮ َن

ﻕﺭﻥ

“ ُ( ”ﺍَ ْﻟﻘَﺮْ ﻥal-qarn): the horn of an animal, or that part of a man’s head where the animal has its horns, or the
upper part of the head.
“( ”ﺍَ ْﻟﻘُﺮْ ﻥُ ِﻣﻦَ ْﺍﻟﻘَﻮْ ِﻡal-qarnu minal-qoum): the head of a tribe or a nation {T}.
Ibn Faris says it basically means a thing that is highlighted or comes strongly and with intensity to the
surface, and to gather one thing with another.
“ ُ( ”ﺍَ ْﻟﻘَﺮْ ﻥal-qarn): fixed period. There is difference of opinion as to how long this period is, but generally it
is said to be a hundred years. Some say that some part of a period is called “( ”ﻗَﺮْ ٌﻥqarn) and its limit is not
fixed. Or it means contemporary or a nation which has been obliterated or occurred in the past.
“ ُ( ”ﺍَ ْﻟﻘِﺮْ ﻥal-qirn): contemporary or equal {T}.
Surah Al-Anaam says:
6:6
former nations

اَ َﱂْ ﻳـََﺮْوا َﮐ ْﻢ اَ ْﻫﻠَﮑْﻨَﺎ ِﻣ ْﻦ ﻗَـْﺒﻠِ ِﻬ ْﻢ ِﻣ ْﻦ ﻗَـ ْﺮٍن

The plural of “( ”ﻗَﺮْ ٌﻥqarn) is “( ”ﻗُﺮُﻭْ ٌﻥquroon).
“ ُ( ”ﺍَ ْﻟﻘَﺮْ ﻥal-qarn): to tie something with another or to mix with it, or to tie two camels with one rope {T}.
“ﺖ ْﺍﻻ ُ َﺳﺎ َﺭ ٰی ﻓِﯽ ﺍﻟْ ِﺤﺒَﺎ ِﻝ
ِ َ( ”ﻗُ ﱢﺮﻧqurrinatil usaara fil hibaal): the prisoners were rounded up and tied to a rope {T}.
The Quran says:
14:49 tied together in chains

ِ ِﻣ َﻘﱠﺮﻧ
ﺻ َﻔ ِﺎد
َْ ُ
ْ َﲔ ﻓﯽ ْاﻻ

“( ”ﻗَﺮْ ﻥُ ﺍﻟ ﱠﺸﻴْﻄَﺎ ِﻥqarnush shaitaan): the disciples of the devil or his force {T}.
“( ”ﺍَ ْﻗﺮَﻥَ ﻟِ ْﻼَ ْﻣﺮaqrana lil amr): He had a say in the matter. He had the capacity for some work {T}.
The Quran uses the word “ َ( ” ُﻣ ْﻘ ِﺮﻧِ ْﻴﻦmuqrineen) in (43:13) to mean “those with power and authority”.
“ ُ( ”ﺍَ ْﻟﻘَ ِﺮﻳْﻦal-qareen): companion, friend, tied together in one rope or in one cause {T}.
The Quran uses the word “ً( ”ﻗَ ِﺮﻳْﻨﺎqareena) to mean companion or friend in (4:38).
Muheet says “ُ( ”ﺍَ ْﻟﻘَ ِﺮ ْﻳﻨَۃal-qarinah) means wife.
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Surah Al-Kahaf mentions “( ” ِﺫی ْﺍﻟﻘَﺮْ ﻧَ ْﻴ ِﻦzulqarnain) in (18:83). It has many recounts but modern research
shows that it refers to a king Kaikhusru or Cyrus. His two horns or hats mean the two kingdoms of
Media and Faaris that he ruled. About a hundred years ago, a statue was discovered from the ruins of
Istakhar which has two horns on the head, because in Iran a country was represented by “( ”ﻗَﺮْ ٌﻥqarn) or
horn. This was the king who had delivered the Jews from Babylon’s dreadful captivity and at whose
hands the predictions of the messengers Daanial, Yasiah, and Yeremiah were proven true. These
predictions are present in the Torah even today. Daanial had dreamt of a hippo with two big horns. He
was told by Jibreel that it was the king of two big states who would deliver the Jews from the
Babylonians. This deliverer was famous by the name of Zulqarnain among the Jews.
Sir Percy Sykes has given the photo of this king Cyrus in his book “A history of Persia” in Volume 1.
In the predictions of the messenger Yasiah the man with the horns has been called Khars. So when this
king Khars conquered Babylon and liberated the Jews, the messenger Daanial showed him or told him
about this prediction of the messenger Yasiah which had been made about a 150 years back.
This king first moved towards the west from Iran and reached Lydia (a country of north west Asia minor)
and conquering its capital Sardas, reached the sea coast where the sun could be seen setting (18:86). Later
he went to Bakhtar (18:90). His third sojourn was towards the Koh pass where he built a wall so that the
people of the south were protected from the attacks of the wild tribes of the north (18:94). These were the
followers of king Zartasht. Quran has acknowledged the high character of this king (18:95-98). More
details can be found in the book titled “Barq-e-Toor” and under the heading “Zulqarnain”.
However, these are the facts that modern research has been able to reveal until now. Some other facts that
are revealed, may throw light on some other details. The reason that the Quran has mentioned king
Zulqarnain, can be achieved even without determining historically as to which king is referred in the
Quran.

Q-R-Y

ﻕﺭی

“ُ ( ”ﺍَ ْﻟﻘَﺮْ ﻳَۃal-qaryah): big city, any city or any place where many dwellings are situated alongside each
other {T}. Plural is “ی
ً ( ”ﻗُﺮqura).
Raghib says it means any place where people gather. It also means the people who gather {R}.
Muheet says that a walled city is called “ُ( ”ﺍَ ْﻟ َﻤ ِﺪ ْﻳﻨَۃal-madinah) but “ٌ ( ”ﻗَﺮْ ﻳَۃqaryah) and “ٌ( ”ﺑَ ْﻠ َﺪﺓbaldah) are
cities which are not walled {M}.
“ﺽ
ِ ْ( ”ﻗَ َﺮ ٰی ْﺍﻟ َﻤﺎ َء ﻓِﯽ ﺍﻟْ َﺤﻮqaral-ma’a fil hauz): filled the pool, or collected water in a pool.
Ibn Faris says its basic meaning is to collect and to congregate.
In surah Al-Baqrah “( ”ﻗَﺮْ ﻳَ ٍۃqaryah) has appeared to mean a dwelling. (2:259)
In surah Al-Ambia “( ”ﻗَﺮْ ﻳَ ٍۃqaryah) has come to mean the people of a dwelling.
In surah Az-Zakhraf “( ”ﺍَ ْﻟﻘَﺮْ ﻳَﺘَ ْﻴ ِﻦqaryatain) has appeared which means the dwellings or the twin cities of
Mecca and Ta’if (43:31). The dictionary has expostulated that whenever “( ”ﺍَﻟﻘَﺮْ ﻳَﺘَﻴ ِْﻦal-qaryatain) is said,
these two cities of Mecca and Ta’if are meant {M}.
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Q-S-R

ﻕﺱﺭ

“( ”ﻗَ َﺴ َﺮ ٗﻩ َﻋﻠَﯽ ﺍ ْﻻَ ْﻣ ِﺮqasarahu alal-amr): he compelled him to it.
“( ”ﻗَ َﺴ َﺮ ٗﻩqasarahu): he dominated him or overpowered him.
“ُ ( ”ﺍَ ْﻟﻘَ ْﺴ َﻮ َﺭﺓal-qasoorah): Lion. It also means the hunter and archer {R}.
Ibn Faris says it basically means “overpowering with intensity”.
The Quran says:
They are running away from the lion (So that it may not eat
74:51
them)

Q-S-S

ت ِﻣ ْﻦ ﻗَ ْﺴ َﻮَرٍة
ْ ﻓَـﱠﺮ

ﻕﺱ ﺱ

“ ( ”ﺍَ ْﻟﻘِﺲﱡal-qiss): to demand something, to search for something.
“( ”ﻓُ َﻼ ٌﻥ ﻗَﺲﱡ ﺍِﺑِ ٍﻞfulanun qissu ibil): that man is a scholar on camels, i.e. one who stays with camels all the
time and is well aware of their habits and ways.
Raghib says that it actually means to struggle for something at night {R}.
“ ُ( ”ﺍَ ْﻟﻘِ ِﺴﻴْﺲal-qasees): scholarly leader in knowledge about Christians (5:82).
Muheeet says that it is a Hebrew word, and it means “sheikh”. Its rank is below that of the bishop in the
Christian church hierarchy {M}.

Q-S-Te

ﻕﺱ ﻁ

“ُ( ”ﺍَ ْﻟﻘِ ْﺴﻂal-qist): the part that is just, even or right {T}, or equal portion, quantity, luck {T, M}.
“( ”ﺗَﻔَ ﱠﺴﻄُﻮْ ﺍ ﺍﻟ ﱠﺸ ْﯽ َء ﺑَ ْﻴ ٰﻨﮩُ ْﻢtaqassatush shaiyi bainahum): they divided it equally among themselves {T, M}.
“ ٌ( ”ﻗِ ْﺴﻄَﺎﺱqistaas): Scales (26:182, 17:35).
According to the Lata’if-ul-Lugha it means the right scales or measurements, or the rightest scales.
“ﻴﺎﺯ ْﻳ ِﻦ
ِ ( ”ﺍَ ْﻗ َﻮ ُﻡ ْﺍﻟ َﻤaqwamul mayazeen): is used to mean “( ”ﺍَ ْﻟﻘِ ْﺴﻂُ َﻋ ْﺪ ٌﻝal-qistu adal) which means fair justice.
The Quran says:
5:42
Then judge fairly between them
7:29

Say, my Rabb has commanded justice (i.e. be just)

49:9

Then make peace between them with justice and act justly.
Indeed Allah loves those who act justly

ﺎﺣ ُﮑ ْﻢ ﺑـَْﻴـﻨَـ ُﻬ ْﻢ ﺑِﺎﻟْ ِﻘ ْﺴ ِﻂ
ْ َﻓ
ﻗُ ْﻞ اََﻣَﺮَرﺑﱢ ْﯽ ﺑِﺎﻟْ ِﻘ ْﺴ ِﻂ
ﺻﻠِ ُﺤ ْﻮا ﺑـَْﻴـﻨَـ ُﻬ َﻤﺎ ﺑَﺎﻟْ َﻌ ْﺪ ِل َواَﻗْ ِﺴﻄُْﻮا
ْ َﻓَﺎ
ِِ
ﲔ
اِ ﱠن اﻟ ٰﻠّﻪَ ُِﳛ ﱡ
َ ْ ﺐ اﻟْ ُﻤ ْﻘﺴﻄ

But “َ( ”ﻗَ َﺴﻂqasat) and “ُ( ”ﻳَ ْﻘ ِﺴﻂyuqsitu) also means to move away from the truth and to be oppressive {T}.
In other words this word means the opposites. Ibn Faris shares this opinion.
In verse (72:15)
“ َ( ”ﻗَﺎ ِﺳﻄُﻮْ ﻥqaasitoon): those who oppress, or those who are unjust (72:15).
“ َ( ” ُﻣ ْﺴﻠِ ُﻤﻮْ ﻥmuslimoon) has been used against it in (72:14), i.e. a Muslim is one who is never unjust.
“ُ( ”ﺍَ ْﻟﻘَ َﺴﻂal-qasatu): for the neck to dry up.
As said before, “ٌ( ”ﻗِﺴْﻂqist) and “( ” َﻋ ْﺪ ٌﻝadal) both mean justice but the fine difference in them is that
“( ” َﻋ ْﺪ ٌﻝadal) would mean to do justice between two men, “ٌ( ”ﻗِﺴْﻂqist) would mean to fulfil someone’s
rights in a fair manner.
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Surah An-Nisa says:
If you fear that you will not be able to fulfil the rights of the
اِ ْن ِﺧ ْﻔﺘُ ْﻢ اَﱠﻻ ﺗـُ ْﻘ ِﺴﻄُْﻮا ﻓِﯽ اﻟْﻴَﺘ َٰﻤﯽ
4:3
orphans and the women
Here there is no question of measuring the rights against anyone. The question is of fulfilling the rights of
women and orphans themselves.
Ahead it is said:
You do not have the capacity to do justice between the
ِ
ِ
ﱢﺴ ِﺎء
4:129
َ ْ ََوﻟَ ْﻦ ﺗَ ْﺴﺘَﻄْﻴـ ُﻌ ْﻮا اَ ْن ﺗَـ ْﻌﺪﻟُْﻮا ﺑـ
َ ﲔ اﻟﻨ
women.
Here the question is of treating different women equally and hence “( ” َﻋ ْﺪ ٌﻝadl) is used.

Q-S-M

ﻕﺱﻡ

“( ”ﻗَ َﺴ َﻢqasam), “( ”ﻳَ ْﻘ ِﺴ ُﻢyaqsim): to divide something in parts, or to divide.
“( ”ﻓَﺎ ْﻧﻘَ َﺴ َﻢfanqasam): it was divided into parts.
“ُ ( ”ﺍَ ْﻟﻘِ ْﺴ َﻤۃal-qismah): division {Gharib-ul-Quran}.
ٰ ﺿ ْﻴﺰ
“َی
ِ ٌ ( ”ﻗِ ْﺴ َﻤۃqismatun zaiza): unjust division (53:22).
The Quran says:
We have divided between them (apportioned between
43:32
them) worldly accoutrements of life

اﳊَٰﻴﻮةِ اﻟ ﱡﺪﻧْـﻴَﺎ
ْ َْﳓ ُﻦ ﻗَ َﺴ ْﻤﻨَﺎ ﺑـَْﻴـﻨَـ ُﻬ ْﻢ َﻣﻌِﻴْ َﺸﺘَـ ُﻬ ْﻢ ﻓِﯽ

This does not mean that God blindly distributes sustenance. For its division there is a law, which says:
ِ ِ ِ ِ ﻟَﻴ
ﺎﺳ ٰﻌﯽ
53:39 Man gets for whatever he strives
َ ﺲ ﻟ ْﻼﻧْ َﺴﺎن اﱠﻻ َﻣ
َ ْ
This division that we see in this world is not according to the laws of Allah but is man-made.
“( ” َﻣ ْﻘﺴُﻮْ ٌﻡmaqsoom): that which is divided (15:44).
“( ” ُﻣﻘَ ﱢﺴ ٌﻢmuqassim): the divider (51:4).
“ َ( ”ﺍَ ْﻟ ُﻤ ْﻘﺘَﺴ ِﻤ ْﻴﻦal-muqtasmeen): those who divide among themselves (15:90).
“( ”ﺍ ْﺳﺘَ ْﻘ َﺴ َﻢiqtassam): to demand division.
In the era before Islam, animals were divided by using arrows or dices. The Quran has advised against it,
because by doing this, man renders himself open to vagaries of chance rather than deciding on the basis of
rationale. This is an insult to humanity. This is why gambling and balloting is not permitted. For
gambling see heading (Y-S-R) and for balloting see heading (Z-L-M).
“( ”ﻗَ َﺴ ٌﻢqasam): reasoning and evidence {Gharib-ul-Quran}, or that which separates truth and falsehood.
56:76

The evidence that I am presenting, is a great evidence

َو اِﻧﱠﻪٌ ﻟَ َﻘ َﺴ ٌﻢ ﻟَ ْﻮﺗَـ ْﻌﻠَ ُﻤ ْﻮ َن َﻋ ِﻈْﻴ ٌﻢ

“( ”ﺍَ ْﻗ َﺴ َﻢ ﺑِﺎﻟ ﱠﺸ ْﯽ ُءaqsama bish shaiyi): to present something as the reasoning or evidence (90:1), but when
these words are referring to common folk then it would mean ‘swearing’.
“ َ( ”ﻳُ ْﻘ ِﺴ ُﻢ ْﺍﻟ ُﻤﺠْ ِﺮ ُﻣﻮْ ﻥyuqsimul mujrimoon): the criminals will swear (30:55).
About Iblees it is said:
7:21
He told them both by swearing.

ﺎﲰَ ُﻬ َﻤﺎ
َ ََوﻗ

The momineen are wont not to swear but to present evidence and reasoning in support of their claims.
The compensation for breaking a promise has also been fixed so that swearing is kept at a minimum.
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Q-S-W

ﻕﺱﻭ

“ٌ ( ”ﻗَ ْﺴ َﻮﺓqaswah): for something to become hard.
“ٌ ( ”ﻗَ ْﺴ َﻮﺓqaswatun) or “ﺐ
ِ ( ”ﻗَ ْﺴ َﻮﺓُ ْﺍﻟﻘَ ْﻠqaswatul qalb) means heartless.
“ﺱ
ٍ ( ” َﺣ َﺠ ٌﺮ ﻓَﺎhajaroon qaas): solid and hard rock.
“ٌ ( ”ﺍَﺭْ ﺽٌ ﻗَﺎ ِﺳﻴَۃarzun qaasiyah): harsh land which grows nothing.
“ٌ ( ”ﻟَ ْﻴﻠَۃٌ ﻗَﺎ ِﺳﻴَۃlailatun qaasiyah): very dark night {T}.
Nawab Siddiq Kasan Khan says that the speciality of the root (Q-S-W) is that it denotes strength and
congregation {R}.
The Quran says:
2:74

Then your hearts hardened after that So they are like rocks, or
even harder

ﮏ ﻓَ ِﻬ َﯽ َﮐﺎ
َ ِﺖ ﻗـُﻠُ ْﻮﺑُ ُﮑ ْﻢ ِﻣ ْﻦ ﺑـَ ْﻌ ِﺪ ذَاﻟ
ْ ﰒُﱠ ﻗَ َﺴ
ًْﳊِ َﺠ َﺎرةِ اَْو اَ َﺷ ﱡﺪ ﻗَ ْﺴ َﻮة

Here “( ” َﮐ ْﺎﻟ ِﺤ َﺠﺎ َﺭ ِﺓkalahijrah) means hard like rocks, rather even harder than them.
Surah Al-Hajj says:
22:53 Whose hearts are hard, or who are unrelenting

ِ واﻟْ َﻘ
ﺎﺳﻴَ ِﺔ ﻗـُﻠُ ْﻮﺑـَ ُﻬ ْﻢ
َ

In surah Az-Zumr, this has been explained by saying that they are the opposite of those:
ٰ
ﺻ ْﺪ َرﻩُ ﻟِ ِْﻼ ْﺳ َﻼِم
39:22 whose chests are opened by Allah (to accept Islam)
َ َُﻣ ْﻦ َﺷَﺮ َح اﻟﻠّﻪ
As such the “( ”ﻗﺴﺎﻭﺕqasaawat) of the heart would mean to stick to one’s wrong stance without
deliberating and thinking about what is said and thus become unable to hear and accept that which is
right. This is what dogmatism is. See heading (Sh-R-H) and (Sd-D-R).

Q-Sh-R-Ain

ﻕﺵﺭﻉ

“( ”ﺍَ ْﻟﻘُﺸَﺎ ِﻋ ُﺮal-qusha’ir): that which is harsh and rough to touch {T}.
“( ”ﺍِ ْﻗ َﺸ َﻌ َﺮ ِﺟ ْﻠﺪَﻩaqsharrah jilduhu): his skin started palpitating, shivering {T}.
Aqrab-al-Muwaarid says it metaphorically means “out of fear”.
Surah Az-Zumr says:
39:23 It sends a shiver down their spine
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Q-Sd-D

ﻕﺹﺩ

“( ”ﻗَﺼْ ٌﺪqasd): to intend, to be attentive, to proceed towards something and to stand up for it, whether this
is done moderately or not.
“( ”ﺍﻟﻘَﺼْ ُﺪ ﻓِﯽ ْﺍﻻَ ْﻣ ِﺮal-qasu fil amr): to be moderate in some matter.
“ﺼ َﺪ ﻓُ َﻼ ٌﻥ ﻓِ ْﯽ َﻣ ْﺸﻴِ ٖہ
َ َ( ”ﻗqsada fulanun fi mashihi): he adopted a moderate stance in his speed.
َ
َ
“ﺻﺪًﺍ
ﺎ
ﻗ
ًﺍ
ﺮ
ﻔ
ﺳ
”
(safaran
qaasidan): moderate in journey (9:44).
َ
ِ
ُ“( ”ﺍَﻟﻘَﺼْ ﺪal-qasdu), “ﺼ ْﻴ ُﺪ
ِ ( ”ﺍَﻟﺘﱠ ْﻔat-taqseed): to cut something in middle or to break something into two {T}.
ْ
َ
“ﺼ َﺪ ﻓِ ْﯽ ﺍ ْﻣ ِﺮ ٖﻩ
َ َ( ”ﺍِﻗﺘiqtasada fi amrihi): he was stolid and moderate or did not get distracted this way or that.
“( ”ﺍَ ْﻟﻘَﺼْ ُﺪal-qasd): for the way to be straight and clear {T}.
The Quran says:
To make the truth clear, (evident or straight) is Allah’s
ِٰ
ﺼ ُﺪ اﻟ ﱠﺴﺒِْﻴ ِﻞ
16:9
ْ ََﻋﻠَﯽ اﻟﻠّﻪ ﻗ
responsibility
He has done so and only He can do so. But people adopt the wrong way instead of taking the right path. If
“”ﻋﻠﯽ
(ala) is taken to mean the same as “( ”ﺍِ ٰﻟﯽila) in this verse, then it would mean that the path to Allah
ٰ
is the ‘middle’ path. Not those paths which are crooked and lead one astray.
Raghib says that “ﺼﺎ ُﺩ
َ ِ( ”ﺍَ ْ ِﻻﻗﺘal-iqtisaad) is of two kinds. One is completely virtuous and its two ends are
positive and negative which are given up and the middle path adopted.
“ﮏ
َ ِﺼ ْﺪ ﻓِ ْﯽ َﻣ ْﺸﻴ
ِ ْ( ” َﻭﺍﻗwaqsid fi masheek): adopt moderation in your walk or in your affairs, because neither
speed nor slowness is good in walk (31:19). But in the other kind of moderation is that one end is good
and the other end not. That is, like justice and oppressiveness and injustice. A man who fluctuates
between these two ends is called “ﺼ ٌﺪ
ِ َ( ” ُﻣ ْﻘﺘmuqtasid) {R}.
Raghib’s words need consideration. At one end is wastefulness and at the other end is miserliness. Both
these extremities are bad. The good way is between the two, i.e. neither to be a big spender nor be
miserly. This moderation is laudable. Take another example. On one end is the truth and at the other end
falsehood. Only one end here is good, not the other. Thus to be in the middle here is no big deal. Only he
is laudable who adopts the path of the truth, not moves in between. The truth is stolid in its place. He who
moves one inch away from it adopts falsehood.
Take another example. On one side is justice and at the other end is oppression or injustice. He who
adopts justice is laudable but the person who adopts the middle way between justice and oppression is
sometimes just and sometimes not, or is neither just nor oppressive. This means that if he is indifferent,
then that person’s deed is not laudable. Only those come up to the Quranic criterion will always do
justice.
An example is found in surah Al-Faatir where it has been said:
We have selected one nation for being heir to
35:32 our book and there are some who excel in
virtues
See also (5:66).

ِ ﺼ ٌﺪ وِﻣْﻨـﻬﻢ ﺳﺎﺑِﻖ ﺑِﺎ ْﳋﻴـﺮ
ِ ِِ ِ ﱢ
ِ
ِ
ات
َ َْ ٌ َ ْ ُ َ َﻓَﻤْﻨـ ُﻬ ْﻢ ﻇَﺎﱂٌ ﻟﻨَـ ْﻔﺴﻪ َوﻣْﻨـ ُﻬ ْﻢ َﻣ ْﻘﺘ

This group among the three mentioned above is the best obviously, while those who do injustice are the
worst. But between them is a group which does proceed in either virtuous deeds or evil. This will be
better than the oppressive group but below the third. Its modus operandi will not be laudable, according to
Quranic criterion. Only those who do justice will fulfil the Quranic criterion.
These examples make it clear that as it is generally said that such and such nation is moderate, is not
right. Islam is the path of truth, and not the middle path between the truth and falsehood. The righteous
nation is one which adopts the way of truth, not which moves in between truth and falsehood. See
heading (W-S-Te), for the meaning of “ً ( ” َﻭ َﺳﻄﺎwast).
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Q-Sd-R

ﻕﺹﺭ

“( ”ﺍَ ْﻟﻘَﺼْ ُﺮal-qasr), “ﺼ ُﺮ
َ ِ( ”ﺍَ ْﻟﻘal-qisr): not to be long or lengthy, but to keep within some limit.
ْ
َ
َ
“( ”ﺍﻟﻘﺼْ ُﺮal-qasr): to stop, to limit within some boundary.
“ﺻ َﺮﺍﻟ ﱠﺸ ْﯽ َء
َ َ◌” (qasarash shaiyi): to shorten the length of something.
“ﺼ ِﺮ ﺍﻟ ﱠﺸ ْﻌ َﺮ
َ َ( ”ﻗqasarash shair): shortened the hair {T, R}.
Surah An-Nisa says:
4:101 shorten the salaat

ِﺼ ٰﻠﻮة
ﺼُﺮْوا ِﻣ َﻦ اﻟ ﱠ
ُ اَن ﺗَـ ْﻘ

Ibn Faris has two basic meanings for this root. One is for something to reach its peak or limit, and second
is to stop, to imprison.
“ٌ ( ”ﺍِ ْﻣ َﺮﺍَﺓٌ َﻣ ْﻘﺼُﻮْ َﺭﺓimra atun madsurah): veiled woman, or a woman who observes veil.
“ُ ( ”ﺍَ ْﻟ َﻤ ْﻘﺼُﻮْ َﺭﺓal-maqsurah): a vast house or a small room surrounded or protected by walls {T}.
About the women in Quranic societies, the Quran says:
55:72 Safely kept in tents

اﳋِﻴَﺎِم
ْ ات ﻓِﯽ
ٌ ﺼ ْﻮَر
ُ َﻣ ْﻘ

ُ َﺻﺮﺍ
They have also been called “ﻑ
ِ ْﺕ ﺍﻟﻄﱠﺮ
ِ ( ”ﻗَﺎqaasiraatit tarf) which means “those who keep their eyes
lowered or within bounds due to shyness, or those who do not let their eyes be brazen” (37:48) {T}.
“( ”ﺍَ ْﻟﻘَﺼْ ُﺮal-qasr): thick pieces of woof for burning as fuel. It also means the roots of trees {T}.
“ﺼ َﺮ َﻋ ِﻦ ْﺍﻻَ ْﻣ ِﺮ
َ َ( ”ﻗqasara ban al-amr): to abstain from something.
“ُ ﺼ َﺮ َﻋ ْﻨہ
َ َ( ”ﻗqsara unhu): when a man is unable to do something, or not capable of doing it {Ibnus Sakeet}.
“ُ ﺼ َﺮ َﻋ ْﻨہ
َ ( ”ﺍَ ْﻗaqsara unhu): when the capability is there but one abstains from doing it {T}.
Surah Al-Airaaf says:
7:202 They do not stop, never are lacking

ِ ﰒُﱠ َﻻ ﻳـ ْﻘ
ﺼُﺮْو َن
ُ

Surah Al-Fath uses “ َﱢﺮ ْﻳﻦ
ِ ( ” ُﻣﻘَﺼmuqassireen) in (48:27) which means “those who get their hair cut”.
“َﻑ
َ َ( ”ﻗqasara sam-uhu unil hadaf): his arrow failed to reach the target {T}.
ِ ﺼ َﺮ َﺳ ْﮩ َﻤ ٗہ َﻋ ِﻦ ْﺍﻟﮩَﺪ
This makes the meaning of “ﺼ ْﻴ ٌﺮ
ِ ( ”ﺗَ ْﻘtaqseer) clear, that is “fault”.
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Q-Sd-Sd

ﻕﺹﺹ

ّ َ( ”ﻗqassan),“ً ﺼﺼﺎ
“( ”ﻗَﺺﱠ ﺍَﺛَ َﺮ ٗﻩqassa asarahu), “ ( ”ﻳَﻘُﺺﱡyaqussu) “ً ﺼﺎ
َ َ( ”ﻗqasasa): to follow in someone’s
footprints {T}.
Ibn Faris says the basic meaning of this root is to follow and to struggle. (28:11, 18:64).
“ً ﺼﺼﺎ
َ َ( ”ﻗَﺺﱠ َﻋﻠَ ْﻴ ِہ ﺍﻟْ َﺨﺒَ َﺮﻗqassa alaihil khabara qasasa): told him the news, made him aware of it {T}.
The Quran says:
12:3
We narrate to you events in the best way

ِ ﺼ
ﺺ
َْﳓ ُﻦ ﻧـَ ُﻘ ﱡ
َ ﺺ َﻋﻠَْﻴ
َ ﮏ اَ ْﺣ َﺴ َﻦ اﻟْ َﻘ

“ ( ”ﺍَﻟﻘَﺎﺹﱡal-qaassu): story teller.
A hadith says “( ”ﺍِ ﱠﻥ ﺑَﻨِ ْﯽ ﺍِ ْﺳ َﺮﺍ ِء ْﻳ َﻞ ﻟَ ﱠﻤﺎ ﻗَﺼﱡ ﻮْ ﺍ ﮨَﻠَ ُﮑﻮْ ﺍinna bani israeela lamma qassu halaku) which means “when
Bani Israel fell into storytelling, they were destroyed”, or “they were destroyed when they gave up God’s
way and started following their ancestors”. The same thing happened with the Muslims.
( ”ﺍَ ْﻟﻘِ ﱠal-qissah): news, matter, event {T}.
“ُ ﺼۃ
“( ”ﻗَﺺﱠ ﺍﻟ ﱠﺸ ْﻌ َﺮqas shas shair): he cut hair.
“ ( ”ﺍَ ْﻟ ِﻤﻘَﺺﱡal-miqassu): scissors.
“ ُﺼﺎﺹ
َ ِ( ”ﺍَ ْﻟﻘal-qisaas): to pursue a criminal and see that he is punished for his crime, or to punish a
criminal for his crime, or for a law to pursue criminals.
Raghib says it means compensation for murder.
The Quran has used it to mean the punishment for murder. Since this is an important topic let us discuss it
in detail.
According to the Quran, human life is so important that it has said:
He who commits murder, except in exchange for a life or as a
5:32
punishment for spreading chaos in society, is like he has
murdered the entire mankind
5:32
He who saves a soul is like he has saved the entire humanity.

ِ ﺲ اَْوﻓَ َﺴ ٍﺎد ﻓِﯽ ْاﻻَْر
ٍ َﻣ ْﻦ ﻗَـﺘَﻞ ﻧـَ ْﻔ ًﺴﺎ ﺑِﻐِ ِْﲑ ﻧـَ ْﻔ
ض
َ
َِ ﻓَ َﮑ ﱠﺎﳕَﺎ ﻗَـﺘَﻞ اﻟﻨﱠﺎس
ﲨْﻴـ ًﻌﺎ
َ َ
ِ
ﱠ
ﱠﺎس َﲨْﻴـ ًﻌﺎ
َ َوَﻣ ْﻦ اَ ْﺣﻴَﺎ َﻫﺎ ﻓَ َﮑﺎﳕَﺎ اَ ْﺣﻴَﺎ اﻟﻨ

This shows that according to the Quran, murder is a serious crime. Anyone who commits murder or
spreads mayhem in the country can be punished by being killed.
About the chaos in the country there are orders contained in (5:33), but since we are not discussing that
topic here, we can leave it to latch on to our main topic of individual murder.
About the crime of murder the first verse is in surah Al-Baqrah says:
2:178 Compensation for murder has been made mandatory on you.

ِ ُﮐﺘِﺐ ﻋﻠَﻴ ُﮑﻢ اﻟْ ِﻘﺼ
ﻠﯽ
ٰ ﺎص ﻓﯽ اﻟْ َﻘْﺘ
ُ َ ْ َْ َ

In this verse “( ”ﻗﺼﺎﺹqasaas) is generally taken to mean the punishment of death, but this is not right. As
stated earlier, “( ”ﻗﺼﺎﺹqasaas) means to pursue someone. Therefore “( ”ﻗﺼﺎﺹqasaas) means to pursue
the criminal or to follow him, not to let him go scot free so that he is punished for his crime. The
momineen have been addressed in this verse to do this job.
If a society does not have collective method to fight crime then the punishment of the crime is left to
individuals who have been affected. For example if a man is murdered, it is incumbent upon the heirs of
the murdered man to pursue the criminal, and avenge themselves, and if the criminal is beyond their
reach, then just sit tight and be unable to do nothing in the matter. But the Quran presents a collective
system in which it is not left to the individuals to avenge the crime. It tells the society that the crime is
against the society itself, and not just against the heirs of the murdered one. Therefore, it is the duty of the
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society and not of the heirs of the murdered, to make the criminal pay for his crime. It is incumbent upon
the society to avenge the affected individuals. In modern day language it may be said that the Quran has
made murder a crime in which the police can intervene and in this the prosecution is the responsibility of
a state. Therefore it is the duty of the Islamic government to pursue the criminals and do justice.
Ahead it is said:
2:178 Free man for free man, abid for abid, and female for female

ِ
ﺜﯽ
ٰ ْاَ ْﳊُﱡﺮ ﺑِﺎ ْﳊُﱢﺮ َواﻟْ َﻌْﺒ ُﺪ ﺑِﺎﻟْ َﻌْﺒﺪ َو ْاﻻُﻧْـﺜٰﯽ ﺑِ ْﺎﻻُﻧ

This part of this verse relates an important principle that in this matter let not the position of the murderer
or the murdered have any relevance. No matter how important the murderer is, and however lowly the
murdered, because both are equal in the eyes of the law. This because every human life, be that of a free
man or slave man or woman, is equally important.
This does not mean that if a free man “( ”ﺣُﺮhur) has been murdered then a “( ”ﺣُﺮhur) may be killed in
exchange, even if the murderer is a slave. It does not means that if the murdered is a slave then a slave
should be hanged for the murder, even if the murderer is a free man. The Quran has stressed the principle
of general equality here and said that only he who is the murderer should be punished, regardless if that
person is a free man or a slave.
Further ahead it is said:
He who has been pardoned by his brother (heir of the
2:178 murdered one), should try to fulfil his obligation
honestly

ِ ﻓَﻤﻦ ﻋ ِﻔﯽ ﻟَﻪ ِﻣﻦ اَ ِﺧﻴ ِﻪ َﺷﯽء ﻓَﺎﺗـﱢﺒﺎع ﺑِﺎﻟْﻤﻌﺮو
ف َو اََداءٌ اِﻟَْﻴ ِﻪ
ُْْ َ ٌ َ ٌ ْ ْ ْ ُ َ ُ ْ َ
ِ َ ِﺎن َذاﻟ
ٍ ﺑِﺎِﺣﺴ
ٌﻒ ﱢﻣ ْﻦ ﱠرﺑﱢ ُﮑ ْﻢ َوَر ْﲪَﺔ
ٌ ﮏ َﲣْﻔْﻴ
َْ

There is reduction and benevolence from your Sustainer. There is no mention of punishment here, but
rather reducing the punishment is mentioned. “To be forgiving” shows that it is not connected to the
punishment by death, because there is no letting up even a little in a death sentence. To forgive somewhat
can be done when the punishment is monetary. This is called “( ”ﺩﻳﺖdiyat).
The crime of murder is mentioned also in surah An-Nisa where punishments according to the different
types of crimes are mentioned. It is said:
And he who kills a momin by mistake must free a slave and
4:92
pay compensation to the heirs of the murdered man, except if
ًَﻣﺎ َﮐﺎ َن ﻟِ ُﻤ ْﺆِﻣ ٍﻦ اَ ْن ﻳـﱠ ْﻘﺘُ َﻞ ُﻣ ْﺆِﻣﻨًﺎ اِﱠﻻ َﺧﻄَﺎ
they pardon the murder
This makes it clear that murder by mistake is not punishable by death but compensation is required which
will be given to the heirs of the murdered man. The monetary value will be fixed by the court, and the
heirs of the murdered man have been given the right to pardon some or all of the money. As such the
verse (2:178) has said that murder by mistake is punishable by compensation.
The verse (4:92) says about a case where the murdered man is from amongst your enemy or one with
which you have a pact. In this case too, compensation has been proscribed.
The next verse says:
And he who murders a momin wilfully then his punishment is
4:53
jahannam in which he will stay and the wrath of Allah will
befall him and a severe punishment has been prepared for him.

ٌَوَﻣ ْﻦ ﻗَـﺘَ َﻞ ُﻣ ْﻮِﻣﻨﺎً َﺧﻄَﺄً ﻓَـﺘَ ْﺤ ِﺮﻳْـُﺮ َرﻗَـﺒَ ٍﺔ ﱡﻣ ْﺆِﻣﻨَ ٍﺔ ﱠوِدﻳَﺔ
ﺼ ﱠﺪﻗـُ ْﻮا
ﱡﻣ َﺴﻠﱠ َﻤﺔٌ اِٰﻟﯽ اَ ْﻫﻠِ ِﻪ اِﱠﻻ اَ ْن ﻳَ ﱠ

Here the Quran has said that a first degree murder or intentional murder is punishable by extreme
punishment. There is no compensation or blood money here. Although there can be different types even
in intentional murder. For example a man cold bloodedly contemplates that if such and such man is killed
then all his property will come to me. He prepares a scheme and murders the man according to a well
thought out scheme. This sort of crime should have the harshest possible punishment. Another example is
that of a man who finds that his wife’s chastity is being violated or threatened. He is chagrined and
murders the attacker in anger. This too is intentional murder but there is a gulf of difference between this
and the first example. Therefore, every intentional murder will not incur the same sort of punishment.
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Punishment will differ as per the crime. This leads one to the thought that by saying “( ” َﺟﺰَﺍﺅ ُٗﻩ َﺟﮩَﻨﱠ ُﻢjazau’hu jahannam). Allah’s wrath, his insult and disregard are all different forms of punishments, for
example, sole imprisonment, rigorous imprisonment, solitary confinement, disqualifying one from rights
enjoyed by other members of the society, etc.
It is possible that some may think that here the punishment is to be received in jahannam and not in this
world. But at another place, this has been clarified by God himself. It has been said that the punishment
for wilful murder is generally death.
Surah Bani Israel says:
17:33 Do not kill him whom God has forbidden (who is innocent)
If somebody is killed unjustifiably then let not the
17:33 murderer think that there is no supporter or backer of the
heirs of the murdered

ﺲ اﻟﱠﺘِ ْﯽ َﺣﱠﺮَم اﻟ ٰﻠّﻪُ اِﻻَﺑِﺎ ْﳊَ ﱢﻖ
َ ﻓَ َﻼ ﺗَـ ْﻘﺘُـﻠُ ْﻮا اﻟﻨﱠـ ْﻔ
ًﻓَ َﻤ ْﻦ ﻗُﺘِ َﻞ َﻣﻈْﻠُ ْﻮﻣﺎً ﻓَـ َﻘ ْﺪ َﺟ َﻌﻠْﻨَﺎ ﻟَِﻮﻟِﻴﱢ ِﻪ ُﺳﻠْ ٰﻄﻨﺎ

Hence a person should not think that because of this he can be brazen and he will not be held accountable
for the murder. He should not have this false concept. God has made the entire society as a whole the
supporter of the heirs of the murdered and it will help in avenging the murder.
17:33

ِ
ﺼ ْﻮًرا
ُ ْاﻧﱠﻪُ َﮐﺎ َن َﻣﻨ

Thus the society will definitely end up avenging the murder

But the society has also been admonished not to exceed the limit in punishing the criminal by death.
For instance a man kills four or five people of a family. After the crime is established the court, despite
being angered at this crime, is not allowed to punish excessively by allowing four or five people of the
murderer’s family to be hanged, because that will be wasteful murder.
Nor does this part of the verse mean that the heir of the murderer has the right to kill the murderer.
The orders for “( ”ﻗﺼﺎﺹqasaas) are for the society or society’s set up and not for the individuals. They
are not allowed to take the law into their own hands. The crime of murder is crime against the society.
The position of the heirs of the murdered is, because the society will be the prosecution.
ْ ْﺮ
As such “ﻑ ﻓِﯽ ْﺍﻟﻘَ ْﺘ ِﻞ
ِ ( ”ﻓَ َﻼ ﻳُﺴfala yusrif fil qatl) is also for the society or its justice system.
Thus two things are hereby clarified.
ْ ( ” َﻭ َﻣ ْﻦ ﻗُﺘِ َﻞ َﻣwaman qutila mazluma) means to deliberate murder, because in a murder by mistake the
“ً ﻈﻠُﻮْ ﻣﺎ
murderer will not be called the oppressor and the murdered as a person on whom oppression is
perpetrated. He who commits murder due to some mistake or error is not the oppressor. Rather he is
ashamed of what he has done. Therefore the murdered will be called “( ”ﻣﻈﻠﻮﻡmazloom) only when
somebody has deliberately murdered him.
The powerful in society must not believe that due to their being powerful they can murder at will and that
nobody will hold them accountable. The entire social power will be behind the heirs of the murdered and
will help him avenge the death of his near and dear one.
The punishment for deliberate murder is death, but the limit will not be crossed in this too.
ْ ْﺮ
When this verse is read along with that of surah An-Nisa, that is “ﻑ ﻓِﯽ ْﺍﻟﻘَ ْﺘ ِﻞ
ِ ( ”ﺫﺍ ﻓَ َﻼ ﻳُﺴfajaza’u’hu
jahannamu) then it will be explicit that their jahannam would mean the punishment of death, and ‘the
wrath of Allah” would mean greater punishments that the society will determine.
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The above show that according to the Quran.
- The crime of murder is a crime against humanity.
- The crime of murder is not a crime against the individual but a crime against a society. Therefore,
pursuing the criminal and punishing him is a duty of the society not the individual.
- It will be the court that will decide whether it was wilful murder or by mistake.
- If it is murder by mistake, then the punishment will be compensation.
- The heirs of the murdered have the right to pardon the murderer fully or reduce the amount of
compensation.
- In wilful murder the punishment is not compensation, and therefore the heirs have no right and
the court will decide the punishment, which can be death penalty or according to the
circumstances something less than that, like life imprisonment etc.
- The statement that no momin is wont to murder another momin except erroneously does not
mean that a momin can go around killing those who are not momins. Not at all. The life of a
momin and a non-momin are sacrosanct similarly (5:32) but momins are each other’s brothers
and it does not befit a brother, no matter how peeved he may be, to kill his brother, but this can
happen by mistake. In such a case, he will have to pay compensation, so that he is careful against
such mistakes in future. But if a momin kills another momin deliberately, then that will incur the
harsh punishmen of death.
The Quran while giving extreme value to life, has acknowledged that murders can take place, i.e. life can
be taken where truth and justice so demands. That is, as punishment for the murder of an innocent, or in
battle with the enemy, or to stop those who create chaos or mayhem in an Islamic society. But this too as
to how life can be justly taken will be made by the society or the court, and not by any individual.
Therefore, not even the heirs of the murdered victim have the right to kill the murderer themselves. This
is the form of “ ٌﺼﺎﺹ
َ ِ( ”ﻗqisaas) that Quran says, in which the collective good of your society lies (2:179).

Q-Sd-F

ﻕﺹﻑ

“ َ( ”ﻓَﺼَﻒqasafa), “ ُﺼﻒ
ِ ( ”ﻳَ ْﻘyaqsaf) and “( ”ﻗَﺼْ ﻔًﺎqasfa): to break something.
َ
ْ
ٌ ﺻ
ٌ
“ﻒ
ﺎ
ﻗ
ﺪ
ﻋ
ﺭ
”
(raadun
qaasif): a harsh boom.
َ
ِ
ْ
َ
َ
“ ُﺼﻴْﻒ
ِ ( ”ﺍﻟﻘal-qaseef): dried and broken parts of a tree, or anything which has broken into two halves.
“َﺖ ﺍﻟ ﱠﺴﻔِ ْﻴﻨَۃ
َ َﺖ ﺍﻟ ﱢﺮ ْﻳ ُﺢ ﻓَﻘ
َ ( ” َﻋasafatir reehu faqasafatis safeenah): strong winds blew and broke the boat
ِ َﺼﻔ
ِ َﺼﻔ
{T}.
The Quran says:
17:69 Such strong winds as would break the boat

ِ َﻗ
ﺎﺻ ًﻔﺎ ِﻣ َﻦ اﻟﱢﺮﻳْ ِﺢ

Lataif-ul-Lugha says that “ﺻﻔُﻮﻩ
ِ ( ”ﺍَ ْﻟ َﻌﻮﺍal-awaasif) are those winds which stir up a storm in plains and
ْ
َ
َ
deserts and “ ُﺻﻒ
ﻮﺍ
ﻘ
ﻟ
ﺍ
”
(al-qawasif)
are the winds which whirl up a storm in seas.
ِ

Q-Sd-M

ﻕﺹﻡ

“ﺼ َﻢ
َ َ( ”ﻗqasama), “ﺼ ُﻢ
ِ ( ”ﻳَ ْﻘyaqsimu), “ً ( ”ﻗَﺼْ ﻤﺎqasma): to break something, whether it separates after
breaking or not {F}.
“ﺼ ُﻢ ﺍﻟﺜﱠﻨِﻴﱠ ِۃ
َ ( ”ﮨُ َﻮ ﺍَ ْﻗhuwa aqsamu sanniah): his front tooth is half broken.
ٌ ( ” َﺳﻴsaifun qaseem): the sword with a dull blade or broken (dull) sharpness {R}.
“ﺼ ٌﻢ
ِ َْﻒ ﻗ
ّ ٰ ُﺼ َﻤہ
“ُ ﷲ
َ َ( ”ﻗqasamahullaahu): May Allah demean him {R}.
Surah Al-Ambia says:
We have demeaned many habitations into ignominy
21:11
(destroyed them as a punishment for their crimes)
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Q-Sd-W

ﻕﺹﻭ

“ُ ﺼﺎ َﻋ ْﻨہ
َ َ( ”ﻗqasa unhu): he went away from him, or was distanced from him.
“ ُﺼﺎ ْﺍﻟ َﻤﮑَﺎﻥ
َ َ( ”ﻗqasal-makaan): the place became distant, or was distanced from him.
“ﯽ
َ ( ”ﺍَ ْﻗaqsa).
ﺼ ﱞ
ِ َ( ”ﻗqasiyyiah): far or distant. The plural is “ﺼﺎ ٌء
ْ
“( ”ﺍَﻟﻘُﺼْ َﻮ ٰیal-quswa): far to the farthest limit, or very far {T, M, R}.
“( ”ﺑِ ْﺎﻟ ُﻌ ْﺪ َﻭ ِﺓ ْﺍﻟﻘُﺼْ َﻮ ٰیbil-udwatil quswa): at the far end (8:42).
“ً ﺼﻴّﺎ
ِ َ( ” َﻣ َﮑﺎﻧًﺎ ﻗmakaanan qasiyya): a distant place {T, M, R}.
“ ٰﺼﯽ
َ ( ”ﺍَ ْﻟ َﻤ ْﺴ ِﺠ ِﺪ ْﺍﻻَ ْﻗal-masjidil aqsa): very distant mosque. Commonly it means Bait-ul-Muqaddas in
Jerusalem, but we think it means the city of Medina which is about three hundred miles away from
Mecca and where the Messenger migrated and which was to become the place of “( ”ﺳﺠﺪﻩsajdah), that is,
for the group of momineen. In other words, it became a “( ”ﻣﺴﺠﺪmasjid) or a centre of the Islamic System
established within the the Quranic values.

Q-Zd-B

ﻕﺽﺏ

“ﻀﺒَ ٗہ
َ َ( ”ﻗqazabah): he cut him off.
“ﺐ
ﻀ
َ َ َ( ”ﻓَﺎ ْﻧﻘfanqazab): so he was cut off.
“ﻀﺎﺑَۃُ ﺍﻟ ﱠﺸ ْﯽ ِء
َ ُ( ”ﻗquzaabatush shaiyi): the part which is cut off from the whole, or that which breaks off
from the branches of a tree.
“ ُ( ”ﺍَ ْﻟﻘَﻀْ ﺐal-qazb): the branches of a tree which are cut from a tree for making bows and arrows, or the
tree wood which is used to make arrows and bows, or every tall and spread out tree {T}.
Raghib says that the branches of a tree are called “ ٌﻀﻴْﺐ
ِ َ( ”ﻗqazeeb) and the branches of vegetables are
َ
ْﻀ
called “ ٌ( ”ﻗ ﺐqazb).
The Quran says “( ” ِﻋﻨَﺒﺎ ً َﻭﻗَﻀْ ﺒًﺎenaban wa qazban) in (80:28) which means vegetables.
Faraa says that those who lived in Mecca used to call a type of fodder as “ ٌ( ”ﻗَﻀْ ﺐqazb).

Q-Zd-Zd

ﻕﺽﺽ

ّ َ( ”ﻗqazza): to beat something or drill a hole into it.
“ ( ”ﻗَﺾﱠqazza), “ ( ”ﻳَﻘُﺾﱡyaquz), “ً ﻀﺎ
“( ”ﻗَﺾﱠ ﺍﻟْ َﻮﺗِ َﺪqazzal-watid): he uprooted the stake.
( ”ﺍَ ْﻟﻘَ ﱠal-qazzah): small pellets of stone, or that which breaks off from them.
“ُ ﻀۃ
“( ”ﺍِ ْﻧﻘَﺾﱠ ْﺍﻟ ِﺠﺪَﺍ ُﺭanqazal-jidaar): the wall developed a crack but it has not fallen down until now {R}. But
Ibn Faris and Taj both say that it means that the wall fell.
The Quran says:
18:77 The wall that was about to fall down.

ﺾ
ِﺟ َﺪاراً ﻳُِﺮﻳْ ُﺪ اَ ْن ﻳـَْﻨـ َﻘ ﱠ

Ibn Faris says that the root has three basic meanings
1) For something to fall down
2) For a thing to be uneven and rough
3) To drill a hole into something.
Surah Al-Kahaf has used this word to mean “fall down”.
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Q-Zd-Y

ﻕﺽی

“ﻀﺎ ُء
َ َ( ”ﺍَ ْﻟﻘal-qaza’u) has many different meanings. But the basic meanings are for something to be cut off,
or de-linked as well as to be completed {T}.
Ibn Faris says it means to make something more steadfast and take it ahead on the path it should go.
“ﻀﺎ ْء
َ َ( ”ﺍَ ْﻟﻘal-qaza): to separate and cut off {R}.
ٰ َ( ”ﻗَ ْﺪ ﻗqad qaza deenahu): he paid back the debt fully and thus ended his obligation to the lender.
ْ
“ﻀﯽ َﺩﻳﻨَہ
ْ
َ
َ
“ﻀ ﱡﯽ
ِ ( ”ﺍﻟﻘal-qaziyyu): death.
ٰ َ( ”ﻗqaza ilaih): took the matter to its end {T}.
“ﻀﯽ ﺍِﻟَ ْﻴ ِہ
“ﻀﺎ ُء
َ َ( ”ﺍَ ْﻟﻘal-qaza): to create something fully and to fix its proportions. It also means to make something
explicitly clear {T}.
“ﺿ ْﯽ
ِ ( ”ﺍَ ْﻟﺘَﻘَﺎal-taqazi): to demand {T}.
The Quran says about God:
2:117 When he has decided about something or he makes a decision

ًاِ َذ اﻗَﻀٰﯽ اَْﻣﺮا

Surah Taha says that the sorcerers of the Pharaoh said:
20:72 you can decide what you wish

ٍ َﺖ ﻗ
ِ ْﻓَﺎﻗ
ﺎض
َ ْﺾ َﻣﺎ اَﻧ

Surah Al-Qasaas says that Moosa hit a “” (qubti) with his fist which caused his death:
28:15 sent him to death, or terminated his life
A little ahead is said that Moosa said to his father-in-law:
28:28 Whichever time period among the two I complete

ﻓَـ َﻘﻀٰﯽ َﻋﻠَﻴْ ِﻪ
ِ ْ َﺎاﻻَ َﺟﻠ
ﺖ
ْ َاَﱠﳝ
َ َﲔ ﻗ
ُ ﻀْﻴ

ٌ ( ” َﻣ ْﮑmaks) which means “to endure”, therefore “ﺾ
Surah Az-Zakhraf uses this word against “ﺚ
َ ( ”ﻳَ ْﻘyaqz)
in (43:77) would mean “to terminate”.
Since the decisions of God regarding the human world reach humans through the Divine Revelation:
We sent the revelation to him
ﻀْﻴـﻨَﺎ اِﻟَْﻴ ِﻪ
15:66
َ ََوﻗ
(let him know about our final verdict through the revelation)
The Quran says:
17:4
We had sent this decision to the Bani Israel via this book
Your Sustainer made the order known to the humans through
17:37
the revelation
28:44 When we sent the revelation to Moosa.
thus created many planets out of it
41:12
(created them and fixed their proportions)
Allah is the one who created you from earth and made it
6:2
proportionate (fixed a time period for the humans on earth)
Hence you will stay on this earth for a time and benefit from
2:36
it for a time
40:20 Allah decides justly
19:21

Decided matter, fixed law.
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ِ َﻀْﻴـﻨَﺎ إِﻟَﯽ ﺑﻨِﯽ إِ ْﺳﺮاﺋِْﻴﻞ ﻓِﯽ اﻟْ ِﮑﺘ
ﺎب
َ ََوﻗ
ْ َ َ َْ
ِ ِ
َ َوﻗَﻀٰﯽ َرﺑﱡ
ُﮏ اَﱠﻻ ﺗَـ ْﻌﺒُ ُﺪ ْوا اﱠﻻ اﻳﱠﺎﻩ

ِ
ﻀْﻴـﻨَﺎ اِٰﻟﯽ ُﻣ ْﻮ ٰﺳﯽ
َ َا ْذﻗ

ٍ ﻀﻬ ﱠﻦ ﺳﺒﻊ َﲰ ٰٰﻮ
ات
َ ْ َ ُ ٰ ﻓَـ َﻘ
ٍ ْ ُﻫﻮ اﻟﱠ ِﺬ ْی َﺧﻠَ َﻘ ُﮑﻢ ِﻣ ْﻦ ِﻃ
ًﲔ ﰒُﱠ ﻗَﻀٰﯽ اَ َﺟﻼ
ْ
َ

ِ
ٍ ْ ض ُﻣﺴﺘَـ َﻘﱞﺮ ﱠوَﻣﺘَﺎعٌ اِٰﻟﯽ ِﺣ
ﲔ
ْ ِ َوﻟَ ُﮑ ْﻢ ﻓ ْﯽ ْاﻻَْر
ِ واﻟ ٰﻠّﻪ ﻳـ ْﻘ
ﻀ ْﯽ ﺑِﺎ ْﳊَ ﱢﻖ
َُ َ
ِ
ًاَْﻣﺮاً َﻣ ْﻘﻀﻴّﺎ
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Q-Te-R

ﻕﻁﺭ

ْ َ( ”ﺍَ ْﻟﻘal-qatar): drops, or a thing which is formed by drops like rain. Singular is “ُ ﻄ َﺮﺓ
ْ َ( ”ﻗqatrah).
“ﻄ ُﺮ
ُ
َ
“( ” َﺳ َﺤﺎﺏٌ ﻗﻄﻮْ ٌﺭaahaban qurtur): a cloud which rains very profusely.
ْ ِ( ”ﺍَ ْﻟﻘal-qitru), “( ”ﺍَ ْﻟﻘَ ِﻄ ُﺮal-qatir): melted copper or some kind of copper (18:96) {T}.
“ﻄ ُﺮ
ْ َ( ”ﺍَ ْﻟﻘal-qatra nural): saliva or a kind of sticky liquid which is prepared by
“ ُ( ”ﺍَ ْﻟﻘَ ِﻄ َﺮﺍﻥal-qatiraan), “ﻄ َﺮﺍﻧُﺮﺍﻝ
heating the sap from sanobar trees (14:50) {T}.

ْ ُ( ”ﺍَ ْﻟﻘal-qutr): end, towards, corner. The plural is “( ”اَق ْ َطا ٌارaqtaar) which also means environs as used in
“ﻄ ُﺮ
(55:33).
Ibn Faris has said that this root does not follow any defined pattern.

Q-Te-Te

ﻕﻁ ﻁ

“( ”ﺍَ ْﻟﻘَﻂﱡal-qatt): to cut something width-wise.
Ibn Faris has added “to cut fast” in the basic meaning of this root.
“( ”ﻗَ ٌﺪqadd): cutting length-wise
“( ”ﺍِ ْﻧﻘَﻂﱠ ﺍﻟ ﱠﺸ ْﯽ ُءinqattash shaiyi): a thing was cut {T}.
“( ”ﺍَ ْﻟﻘِﻂﱡal-qitt): a fixed portion (that was cut and separated), or a scroll on which the award for somebody
is written. In other words, it may mean any written scroll. Some say that the book of accountability is
called “( ”ﻗِﻂﱞqitt).
The Quran says:
O my Sustainer, decide quickly about us ( i.e. sort out our
38:16
punishment quickly )

َرﺑـﱠﻨَﺎ َﻋ ﱢﺠ ْﻞ ﻟَﻨَﺎ ﻗِﻄﱠﻨَﺎ

It also means the portion or the book of accountability.

Q-Te-Ain

ﻕﻁﻉ

“( ”ﻗَﻄَ َﻊ ﺍﻟ ﱠﺸ ْﻴ َﺊqatash shaiyi): cut that thing off.
Raghib says it can also be applicable to things which are visible to us.
“( ”ﻗَﻄَ َﻊ ﺍﻟﻠﱠﺤْ َﻢqatal-lahm): to cut meat. It is also said for things which are figuratively cut.
“( ”ﻗَﻄَ َﻊ ﺍﻟ ﱠﺴﺒِ ْﻴ َﻞqata’us sabeel): to commit dacoity and cut off communications.
“ُ ( ”ﻗَﻄَ َﻊ ﻟِ َﺴﺎﻧَہqata’a lisaanuhu): to shut somebody off by doing him a favour {M}.
The Quran says (figurative meaning):
2:27
they break Allah’s Covenant after it is ratified

ِِ ٰ
ﺻ َﻞ
َ ﻳـَ ْﻘﻄَ ُﻌ ْﻮ َن َﻣﺎاََﻣَﺮاﻟﻠّﻪُ ﺑﻪ اَ ْن ﻳـﱡ ْﻮ

In other words, they cut off the links of humanity which God has ordered to be kept connected, or divide
the humanity into parties.
“( ”ﻗَﻄَ َﻊ ﺧَﺼْ َﻤ ٗہ ﺑِ ْﺎﻟ ُﺤ ﱠﺠ ِۃqata’a khasmahu bil hujja): he overpowered the opponents with his reasoning {T}.
“ً( ”ﻗَﻄَ َﻊ َﺭ َﺣ َﻤ ٗہ ﻗَ ِﻄ ْﻴ َﻌۃqata’a rahimhu qatee’ah): he cut himself off from his relatives.
“ٌ ( ”ﺍُ ْﻗﻄُﻮْ َﻋۃuqtua’h): the thing which is sent to signify cutting off of relations {F}.
“ﻖ َﺩ ﺍ ﺑﱠﻨِ ٖہ
َ ُ( ”ﻗَﻄَ َﻊ ُﻋﻨqata’a unuqa dabbatihi): does not mean that he actually slaughtered his animal but that
he sold it off {T}.
ْ ( ”ﻗُ ِﻄ َﻌqute’at lisaanuhu): that the tongue which used to wag incessantly did not so remain {T}.
“ﺖ ﻟِ َﺴﺎﻧُ ٗہ
ْ ( ”ﻗُ ِﻄ َﻌqute’at yaduhu): his hand due to some ailment became useless {T}.
“ﺖ ﻳَ ُﺪ ٗﻩ
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Surah Yusuf says:
And cut their hands .. (i.e. their hands stopped from what they
12:31
were doing)

ﻗَﻄﱠ ْﻌ َﻦ اَﻳْ ِﺪﻳـَ ُﻬ ﱠﻦ

This means that their hands stopped working, or in surprise they injured their hands.
ُ ( ”ﻗُﻄﱠﺎqutt at-tareeq): highway robbers {T}. The Quran says this in context of Loot’s nation.
“ْﻖ
ِ ﻉ ﺍﻟﻄﱠ ِﺮﻳ
ْ َ( ”ﻗqata’us sabeel): or in this verse “( ”ﺗَ ْﻘﻄَﻌُﻮْ ﻥَ ﺍﻟ ﱠﺴﺒِ ْﻴ َﻞtaqta-oonas sabeel) means to close the way
“ﻄ ُﻊ ﺍﻟ ﱠﺴﺒِ ْﻴ ِﻞ
for human regeneration unnaturally (29:29).
“( ”ﻗُ ِﻄ َﻊ ﺑِ ٖہquti’a bihi): something intervened between him and his hopes. He became disappointed.
ْ ِ( ”ﻗqit’un min al-lail): The part of night which is from the first part of the night to the third
“ﻄ ٌﻊ ِﻣﻦَ ﺍﻟﻠﱠ ْﻴ ِﻞ
part. The last part is also so called {T}. See (11:81).
Ibn Faris says it means any part of the night.
“( ”ﻗُ ِﻄ َﻊ ﺍﻟ ﱠﺮ ُﺟ ُﻞquti-ar rujul): that man lost hope and became vulnerable {M}.
“( ”ﻗَﻄَ َﻊ ْﺍﻻَ ْﻣ َﺮqata’al-amar): To decide ultimately.
27:32

ِ َﻣﺎ ُﮐْﻨﺖ ﻗ
ﺎﻃ َﻌﺔً اَْﻣًﺮا
ُ َ

I am not one to make the last decision in any matter

Surah Al-Maidah says about theft:
5:38
cut off their hands

ﻓَﺎﻗْﻄَ ُﻌ ْﻮا اَﻳْ ِﺪﻳـَ ُﻬ َﻤﺎ

But it can also mean ‘adopt some way whereby their hands desist from stealing’. This meaning is
supported by the remainder of the verse:
This is the punishment for them (thieves) as from Allah as a
َﺟَﺰاءً ِﲟَﺎ َﮐ َﺴﺒَﺎ ﻧَ َﮑﺎﻻً ِﻣ َﻦ اﻟ ٰﻠّ ِﻪ
5:38
deterrent (i.e. taking measures to deter others to resort to
stealing)
For the meaning of “ً( ”ﻧَ َﮑﺎﻻnakalan) see heading (N-K-L). That is, adopt measures whereby their hands
desist from stealing.
Ahead it is said:
and the criminal who is repentant for his crime and
5:38
reforms himself should be forgiven

ٰ ِ
ِ ِ ِ ِ َﻓَﻤﻦ ﺗ
ب َﻋﻠَْﻴ ِﻪ
ْ َﺎب ﻣ ْﻦ ﺑـَ ْﻌﺪ ﻇُﻠْﻤﻪ َوا
ُ ﺻﻠَ َﺢ ﻓَﺎ ﱠن اﻟﻠّﻪَ ﻳـَﺘُـ ْﻮ
َ َْ

Now this repentance could be after or before the punishment is given to him. But if his hands are cut off
as punishment then what can be achieved by forgiving him? On the other hand, if “( ”ﺍَ ْﻳ ِﺪیaidi) is taken to
mean “authority”, then “( ”ﻗﻄﻊ ﻳﺪqata yud) would mean to withdraw that authority, or ability which
enables someone to steal. This encompasses all sorts of misappropriation. See heading (N-D-Y).
Surah Al-Mai’dah says ahead about the rebels of the state:
Kill them or put them on the cross, hang them,
5:33
expel them from the country or cut their hand and
feet from the opposite direction.

ٍ اَ ْن ﻳـﱡ َﻘﺘﱠـﻠُﻮا اَو ﻳﺼﻠﱠﺒـﻮا اَو ﺗُـ َﻘﻄﱠﻊ اَﻳ ِﺪﻳ ِﻬﻢ و اَرﺟﻠُﻬﻢ ِﻣﻦ ِﺧ َﻼ
ف اَْو
ْ ْ ُ ُ ْ َ ْ ْ ْ َ ْ ُْ َ ُ ْ ْ
ِ ﻳـُْﻨـ َﻔ ْﻮا ِﻣ َﻦ ْاﻻَْر
ض

ْ َ ”ﻗ
Here besides putting them on a cross or hanging them or killing them, the punishment of “ﻄ ِﻊ ﺍَ ْﻳ ِﺪی ﻭ ﺍَﺭْ ﺟُﻞ
(qataee aidi wa arjul) is also present or mentioned. It can also mean to imprison them with the opposite
sides (hands and feet) in shackles i.e. with handcuffs and leg irons. The very same words have been used
for punishing the sorcerers of the Pharaoh’s court.
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“( ”ﻗﻄﻊ ﻳﺪqata yad) can also be taken to mean ‘adopt some way so that the stealing hands can be made to
desist from stealing’. We too sometimes say that by signing that document you have cut off your hands,
i.e. thereby that you have become helpless by doing so i.e. bound by an agreement.
If “( ”ﻗﻄﻊ ﻳﺪqata yad) actually means to cut off the hands then it is an extreme sort of punishment which
can be adopted only when these crimes become frequent and there is no other way to stop them excepting
awarding this punishment. Like smuggling has become so common in recent years that it has become
incumbent to award harsh punishment for this crime in order to deter them. The border police is therefore
authorized to shoot smugglers at sight. Although death penalty can be awarded only for deliberate murder
or mutiny, but even this is after that the accused is provided with full opportunity to defend himself and if
the crime is proven beyond doubt. Under these circumstances stealing can be punished by cutting the
hand and feet, or when the system of Allah is prevalent in a society and everyone’s needs are taken care
of by a society. To steal in such conditions can verily be punished severely {T}. Some say dacoits and
robbers are also included in this punishment.
Not to establish an Islamic system and even then to punish a thief by cutting off his hand and leg is to
implement Allah’s system in part and not look at the whole. The result of which is mentioned in (2:85).

Q-Te-F

ﻕﻁﻑ

Ibn Faris says this root basically means for something to break off (especially for picking fruits from
trees).
ْ ِ( ”ﺍَ ْﻟﻘal-qitf): a recently picked bunch of grapes. The plural is “ﻑ
ٌ ْ( ”ﻗُﻄُﻮqutuf).
“ ُﻄﻒ
“ ُ( ”ﺍَ ْﻟ ِﻤ ْﻘﻄَﻒal-miqtafu): the scissors with which fruits are cut off from branches {T}.
The Quran says:
69:23 Their bunches grow close together

Q-Te-M-R

ٌﻗُﻄُْﻮﻓـُ َﻬﺎ َداﻧِﻴَﺔ

ﻕﻁﻡﺭ

ْ ِ( ”ﺍَ ْﻟﻘal-qitmeer): the breach or gap in the seed of the dates, or the thin membrane that covers the date
“ﻄ ِﻤ ْﻴ ُﺮ
seed. This word is spoken to mean a small thing {R}.
The Quran says:
35:13 They do not enjoy even a little authority
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Q-Ain-D

ﻕﻉﺩ

“( ”ﺍَ ْﻟﻘُﻌُﻮْ ُﺩal-qu’ud): to sit. It is the plural of “( ”ﺍَ ْﻟﻘَﺎ ِﻋ ُﺪal-qaid) which means “he who sits”.
“( ”ﺍَ ْﻟ َﻤ ْﻘ َﻌ ُﺪal-maq’ad): to sit and also the bottom (which one uses to sit on). The plural is “( ” َﻣﻘَﺎ ِﻋ ُﺪmiqaa’id).
“( ”ﻗُﻌُﻮْ ٌﺩqu-ud) and “ ٌ( ” ُﺟﻠُﻮْ ﺱjulus) are of the same meaning. Some say that “( ”ﻗُﻌُﻮْ ٌﺩqu-ud) means to sit
down while standing, and “ ٌ( ” ُﺟﻠُﻮْ ﺱjulus) means to sit while lying down or getting up from prostration and
sitting. Some scholars say “( ”ﻗُﻌُﻮْ ٌﺩqu-ud) means to sit enduringly (tight). The foundations of a house are
called “ﺖ
ِ ( ”ﻗَ َﻮﺍ ِﻋ ُﺪ ْﺍﻟﺒَ ْﻴqawa-idul bayt), not “ﺖ
ِ ( ” َﺟ َﻮﺍﻟِﺲُ ْﺍﻟﺒَ ْﻴjawalisul bayt).
ُ“( ”ﺍَ ْﻟﻘَﺎ ِﻋ َﺪﺓal-qa’idah): the root or foundation on which a building is built. The plural is “( ”ﻗَ َﻮﺍ ِﻋ ُﺪqawa’id).
“( ”ﺍُ ْﻗ ِﻌ َﺪ ﺍﻟ ﱠﺮ ُﺟ ُﻞuqedar rajul): he was bedridden and due to sickness lost the ability to sit or walk.
“ﺏ
ِ ْ( ”ﻗَ َﻌ َﺪ ﻟِ ْﻠ َﺤﺮqa’ada lil herb): he prepared the braves who would fight in the battle {T}.
Zajaaj says that “ﺖ
ِ ( ”ﻗَ َﻮﺍ ِﻋ ُﺪ ْﺍﻟﺒَ ْﻴqawa’idul bayt) means the columns on which a building stands {T, M, R}.
ٌ ( ”ﻗَ َﻌ َﺪ ﺍِ ْﻧﺒِ َﻌqaThe Quran has used “ﺖ
ِ ( ”ﺍﻟﻘَﻮﺍ ِﻋ َﺪ ِﻣﻦَ ْﺍﻟﺒَ ْﻴalqawa’id minal-bayt) in (2:127), and used it against “ﺎﺙ
ada unbi’aas) in (9:46).
Surah Al-Buruj says:
85:6
When they were sitting or ready (to do battle)

اِ ْذ ُﻫ ْﻢ َﻋﻠَْﻴـ َﻬﺎ ﻗـُ ُﻌ ْﻮٌد

Raghib says that one who is lazy in doing something is called “( ”ﻗَﺎ ِﻋ ٌﺪqaa’id) {R}.
ْ (al-qaidoon) has appeared against “ َ( ”ﺍﻟ ُﻤ َﺠ ِﺎﮨ ُﺪﻭْ ﻥal-mujahidoon) in these meaning.
In (4:95) “ َ”ﺍﻟﻘَﺎ ِﻋ ُﺪﻭْ ﻥ
“( ”ﺍَ ْﻟﻘَ ِﻌ ْﻴ ُﺪal-qa’eed): a man who gives you company, sits with you like an overseer (51:17) {T}.
“( ”ﺍَ ْﻟﻘَﺎ ِﻋ ُﺪal-qaa’id) or “( ” ِﻣﻦَ ﺍﻟﻨﱢ َﺴﺎءminan nisaa’i) is an old woman who has lost hope of menstruation, a
husband or a child. The plural is “( ”ﺍَ ْﻟﻘَ َﻮﺍ ِﻋ ُﺪalqawaid) or “( ” ِﻣ ْﻦ ﺍﻟﻨﱢ َﺴﺎ ِءminan nisaa’i) (24:60).
“( ” َﻣﻘَﺎ ِﻋ ٌﺪmaqa’id): central places (3:120).
Surah Al-Qamar says:
ِﰲ َﻣ ْﻘ َﻌ ِﺪ ِﺻ ْﺪ ٍق
54:55 A place where all the pleasantries of life are present
See heading (Sd-D-Q). But this place (jannat) is only a place to sit i.e. a transitory place not a place for
permanent abode.
Surah Al-Jinn (for the supply houses of Jinns and astrologers) says:
72:9
The place for listening

Q-Ain-r

َﻣ َﻘﺎﻋِ َﺪ ﻟِﻠ ﱢﺴ ْﻤ ِﻊ

ﻕﻉﺭ

“( ”ﺍَ ْﻟﻘَ ْﻌ ُﺮal-qa’ar): the ultimate depth of anything.
“ْﺭ
ِ ْ( ”ﻗَ ْﻌ ُﺮ ﺍﻟqa’reul biyr): the depth of a well.
ِ ﺐء
ْ
َ
“َ( ”ﻗَ َﻌ َﺮﺍﻟﻨﱠﺨﻠۃqa’aran nakhlah): he uprooted the date palm.
ْ ( ”ﻓَﺎ ْﻧﻘَ َﻌ َﺮfanqa’arat): so it was uprooted {T, R}.
“ﺕ
The storm that engulfed the nation of Aad was so strong that it uprooted everything:
َﮐﺎﻧـﱠ ُﻬ ْﻢ اَ ْﻋ َﺠ ُﺎز َﳔْ ٍﻞ ُﻣﻨْـ َﻘﻌِ ٍﺮ
54:20 As if they were uprooted date palms
One meaning is that they seemed like they were already uprooted, and also that they were being pulled
out of their roots as if they had shallow roots, i.e. that nation thought itself to be very established. It
thought that it was so deep set that nobody could uproot it, but a single storm destroyed it.
Surah Al-Haqqah says:
69:7
Like hollow tree trunks
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Q-F-L

ﻕﻑﻝ

“( ”ﻗَﻔَ َﻞqafal), “( ”ﻳَ ْﻘﻔِ ُﻞyaqfilu), “( ”ﻳَ ْﻘﻔُ ُﻞyaqfal), “ً( ”ﻗُﻔُﻮْ ﻻqufula): for somebody to return from a journey.
Some think that “( ”ﻗُﻔُﻮْ ٌﻝqufool) means for the army to return from a war.
“ ُ( ”ﺍَ ْﻗﻔَ َﻞ ﺍﻟْ َﺠﻴْﺶaqfalal-jaish): the army returned.
“ُ ( ”ﺍَ ْﻟﻘَﺎﻓِﻠَۃal-qaafilah): those companions of the journey who are returning {F}. But those going on a
journey are also so called with the hope that they will return safely, or hoping for their safe return they are
called “ُ( ”ﺍَ ْﻟﻘَﺎﻓِﻠَۃqaafilah), even while going on the journey {T, R}.
“( ”ﻗَﻔَ َﻞ ﺍﻟﻄﱠ َﻌﺎ َﻡqafalat tuaam): he stored foodstuff.
“( ”ﻗَﻔَ َﻞ ﺍﻟ ﱠﺸ ْﯽ َءqafalash shaiyi): he estimated a thing.
“ﺎﺏ
َ َ( ”ﺍَ ْﻗﻔَﻞ ْﺍﻟﺒaqfalal-baab): He closed the door.
“( ”ﺍَ ْﻟﻘُ ْﻔ ُﻞal-qufl): lock which is used to lock the door {T, R}.
“( ”ﺍِ ْﺳﺘَ ْﻘﻔَ َﻞ ﺍﻟ ﱠﺮ ُﺟ ُﻞistaqfalar rajul): that man was a miser.
The Quran says:
47:24 their hearts (and minds) are locked, so that they do not think rightly

Q-F-W

ٍ اَْم َﻋ ٰﻠﯽ ﻗُـﻠُﻮ
ب اَﻗْـ َﻔﺎ ُﳍَﺎ
ْ

ﻕﻑﻭ

“( ”ﺍَ ْﻟﻘَﻔَﺎal-qafa), “ُ ( ”ﺍَ ْﻟﻘَﺎﻓِﻴَۃal-qaafia): the back of the neck.
“ُ ( ”ﺍَ ْﻟﻘِ ْﻔ َﻮﺓal-qifwah): the tail. It also means accusation.
“( ”ﻗَﻔَﻮْ ﺗُ ٗہ ﻗَ ْﻔ ًﻮﺍqafautuhu qafwa): I followed him.
“( ”ﻗَﻔﱠ ْﻴﺘُ ٗہ َﺯ ْﻳ ًﺪqafiyyatuhu zaida): I sent him after Zaid.
“( ”ﮨُ َﻮ ﻗﻔِﻴﱡﮩُ ْﻢhuwa qafiyyuhum): he is his heir {T, R}.
“ُ( ”ﺍَ ْﻟﻘَﻔِﻴﱠۃal-qafiyyah): also means superiority {T, R}.
Ibn Faris too says it means to follow someone.
Surah Al-Hadeed says:
25:57 Then we sent more messengers after them
Also see (3:87)
Surah Bani Israel says:
And do not pursue a thing if you do not have
knowledge about it (i.e. acquire knowledge first).
17:36
Remember that the sight, the hearing, the mind,
will all be questioned as to their use

ﰒُﱠ ﻗَـ ﱠﻔْﻴـﻨَﺎ َﻋ ٰﻠﯽ آﺛَﺎ ِر ِﻫ ْﻢ ﺑُِﺮ ُﺳﻠِﻨَﺎ
ِ ِ ِ َوَﻻ ﺗـ ْﻘﻒ ﻣﺎ ﻟَﻴﺲ ﻟ
ﺼَﺮَو اﻟْ ُﻔ ْﺆ َاد ُﮐ ﱡﻞ
َ َ ْ َ ُ َ َ
َ َﮏ ﺑِﻪ ﻋ ْﻠ ٌﻢ ا ﱠن اﻟ ﱠﺴ ْﻤ َﻊ َو اﻟْﺒ
ًﮏ َﮐﺎ َن َﻋﻨْﻪُ َﻣ ْﺴﺌُـ ْﻮﻻ
َ ِاُوٰﻟﺌ

Great facts have been related in this verse. The first thing is that without deliberating just out of custom or
tradition, one should not continue to do something. One should undertake research himself. The other
thing is the Quran has emphaisised that knowledge should have evidence of the eyesight (observation)
and hearing. Knowledge can accrue through hearing and sight. This is perceptual knowledge, and
whatever information sight and mind relay to the mind, should not lead to conclusions through emotions
(i.e. no personal bias) but through reasoning within the permananent values. Provide any possible
information about everything and then conclude dispassionately using the Quran as a criterion.
Raghib too says while explaining this verse that it means not to make decisions based on guesswork or
speculation. He says “ٌ ( ”ﻗِﻴَﺎﻓَۃqiyafah) is actually derived from “( ”ﺍِ ْﻗﺘِﻔَﺎ ٌءiqtifaa) i.e. speculating.
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Q-L-B

ﻕﻝﺏ

“ ٌ( ”ﻗَ ْﻠﺐqalb) basically means to keep turning something up and down, or to keep changing a thing.
“ﺐ ﺍﻟ ﱠﺸ ْﯽ َء ﻳَ ْﻘﻠِﺒُ ٗہ
َ َ( ”ﻗَﻠqalabash shaiya yaqlibhu): to turn and overturn a thing, or to keep turning upside down.
ﱠ
“ﺐ
َ ( ”ﻗَﻠqallaba) also has this meaning as above but with exaggeration.
“ﺐ
َ ( ”ﺗَﻘَﻠﱠtaqallaba): to turn from side to side like a snake does on hot hand.
“ﺐ ْﺍﻟ ُﺨ ْﺒ َﺰ
َ َ( ”ﻗَﻠqalab al-khubz) is said when the bread has been cooked on its surface and is being overturned
to cook it from its inside too.
“ ٌ( ” ِﻣ ْﻘﻠَﺐmiqlab): the piece of iron which the farmer uses to turn over the earth for cultivation {T}.
Since man’s heart too is never the same and keeps changing, it is called “ ٌ( ”ﻗَ ْﻠﺐqalb), and since intellect
and insight also look at things from all angles (or turn them over and inspect them) and then form a
conclusion, they are also termed “ ٌ( ”ﻗَ ْﻠﺐqalb).
Ibn Hashaam has mentioned four of the meanings of “ ٌ( ”ﻗَ ْﻠﺐqalb):
- Heart.
- Intellect.
- The synopsis of everything
- The best part of anything.
Ibn Faris describes two basic meanings of this root.
- The pure or unadulterated or valued part of anything
- To turn one thing from facing one way to another.
The Arabs say “ ٌ( ”ﮨَ َﺬﺍ َﻋ َﺮﺑِ ﱞﯽ ﻗَ ْﻠﺐhaaza arabiyyun qalb). This man is a pure Arab.
Kitaab-al-Ashfaaq says that every pure thing is called “ ٌ( ”ﻗَ ْﻠﺐqalb).
The Quran has used two words “ ٌ( ”ﻗَ ْﻠﺐqalb) and “( ”ﻓُﺆَﺍ ٌﺩfuwaad).
“( ”ﻓُﺆَﺍ ٌﺩfuwaad) is derived of “( ”ﻓَﺎ َ َﺩfa’ad), which means to roast or heat up. These two words differ
broadly in that “ ٌ( ”ﻗَ ْﻠﺐqalb) is the source of intellect and deliberation, and “( ”ﻓُﺆَﺍ ٌﺩfuwaad) is the
depository of emotions.
Surah Al-Airaaf says about the dwellers of jahannam that they are the people who:
7:179 They do have qalb but do not use it for understanding
Surah Al-Kahaf says:
Their qulub are covered by veils and therefore they are
18:57
unable to understand

ب َﻻ ﻳـَ ْﻔ َﻘ ُﻬ ْﻮ َن ِﺑَﺎ
ٌ َﳍُ ْﻢ ﻗـُﻠُ ْﻮ

ِ
ِ ِِ
ُاﻧﱠﺎ َﺟ َﻌﻠْﻨَﺎ َﻋ ٰﻠﯽ ـُﻠُﻮْﻬﺑ ْﻢ اَﮐﻨَﺔً اَ ْن ﻳـَ ْﻔ َﻘ ُﻬ ْﻮﻩ

Surah Al-Hajj says that “ ٌ( ”ﻗَﻠْﺐqalb) is used to mean to understand (22:46)
Surah An-Nahal says:
22:46 Defrauding or misleading intellects

ِ
ـَﻌْﻘِﻠُﻮْنَ ﻬﺑَﺎ
ب
ٌ َﳍُ ْﻢ ﻗـُﻠُ ْﻮ
ٌﻗُـﻠُ ْﻮﺑـُ ُﻬ ْﻢ ُﻣْﻨ ِﮑَﺮة

16:22 Their hearts refuse to understand
See heading (N-K-R). Also see headings (S-M-Ain) and (B-Sd-R) where qalb is meant as being the
source of intellect and insight.
Surah Al-Baqrah says about the hypocrites:
They do not deceive anyone else excepting themselves but do
2:9
not understand this.
their minds are sick i.e. do not udnerstand the implications of
2:10
their conduct
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Here the adverse condition of both the mental and psychological condition is meant. This shows that the
Quran has used the word qalb to mean both intellect and emotion. Therefore the English word ‘mind’ can
be meant both by qalb and fuwaad. In the Quran too both these words have been used for alternate
meanings. See heading (F-A-D).
“ ٌ( ”ﺗَﻘَﻠﱡﺐtaqallub) has been used to mean struggle (40:4, 16:46).
The Quran says:
When you stand (in prayer) before them who genuflect
26:18
before God, then he watches you
When you are looking towards the heavns eagerly time and
2:144
again (in expectation) We do watch your inner state ...

ِ ﮏ ﻓِﯽ اﻟ ﱠﺴ
ِ َ اَﻟﱠ ِﺬی ﻳـﺮٰﺋ
ﺎﺟ ِﺪﻳْ َﻦ
َ َﲔ ﺗَـ ُﻘ ْﻮُم َو ﺗﱠـ َﻘﻠﱡﺒ
َْﮏ ﺣ
ََ ْ

ﮏ ﻓِﯽ اﻟ ﱠﺴ َﻤﺎَِء
ٰ َﻗَ ْﺪ ﻧ
َ ﺐ َو ْﺟ ِﻬ
َ ﺮی ﺗَـ َﻘﻠﱡ

Therefore “ﺐ
َ ( ”ﺗَﻘَﻠﱡtaqallub) would mean both physical and mental states affected by the circumstances
and the challenges faced by individuals/groups
“ ٌ( ” ُﻣ ْﻨﻘَﻠَﺐmunqalabun): a place to return to (18:36).
“ ٌ( ” ُﻣ ْﻨﻘَﻠِﺐmunqalib): one turns back.
The Quran says:
(These people kept on planning to) upset matters for you
9:48
(they kept on scheming as how to spoil your plans )
18:42 He was left wringing his hands
47:19

ﮏ ْاﻻُُﻣ ْﻮَر
َ ََوﻗَـﻠﱠﺒُـ ْﻮاﻟ
ﺐ َﮐﻔْﱠﻴ ِﻪ
ُ ﻳـُ َﻘﻠﱢ
ُﻣﺘَـ َﻘﻠﱠﺒَ ُﮑ ْﻢ

The time or place to be engaged in struggle

Q-L-D

ﻕﻝﺩ

“( ”ﻗَﻠَ َﺪ ْﺍﻟ َﺤﺒْ َﻞqalan nahabl): wound the rope.
“( ”ﺍَ ْ ِﻻ ْﻗﻠِ ْﻴ ُﺪal-iqleed): the nose ring of the camel through which a rope is passed in order to rein it.
“( ”ﺍَ ْﻟ ِﻤ ْﻘ َﻼ ُﺩal-miqlaad): key as well as treasure. The plural is “( ” َﻣﻘَﺎﻟِ ْﻴ ُﺪmiqaleed) {T, M}.
The Quran says:
93:63 All the treasure in the highs and lows of the universe belongs to God.

ِ ﻣ َﻘﺎﻟِﻴ ُﺪ اﻟ ﱠﺴ ٰﻤ ٰﻮ
ِ ت َو ْاﻻَْر
ض
ْ َ

“ُ( ”ﺍَ ْﻟﻘِ َﻼ َﺩﺓal-qilaadah): necklace. The plural is “( ”ﺍَ ْﻟﻘَ َﻼ ِء ُﺩal-qila’idu).
The Quran says:
Nor of the animals brought for sacrifice nor the garlands that
5:2
mark out such animals

ی َوَﻻ اﻟْ َﻘ َﻼﺋِ َﺪ
َ َوَﻻ ا ْﳍَْﺪ

Raghib says “ٌ ( ”ﻗِ َﻼ َﺩﺓqilaadah) means a winded string or silver strand which is worn around the neck but
later it came to mean anything which was worn around the neck or which encircles anything i.e.
surrounds it {R}.
This helps us comprehend the meaning of “( ”ﺗَ ْﻘﻠِ ْﻴ ُﺪtaqleed), that is, a collar around our neck with the leash
in someone else’s hands and then to follow it like a dog.
“( ”ﺗَ ْﻘﻠِ ْﻴ ُﺪ ْﺍﻟ ُﻮ َﻻ ِﺓ ْﺍﻻَ ْﻋ َﻤﺎ َﻝtaqleedul walatil aamaal): for the bosses to designate various servants to various
functions {T, M}.
Muheet says that “( ”ﺍَﻟﺘﱠ ْﻘﻠِ ْﻴ ُﺪat-taqleed) means the beliefs and customs for the Jews and the Christians which
are nowhere mentioned in their holy books but which they have heard of from their elders and follow
them for centuries.
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The Quran has made its advent to free man of the shackles of personality cults which hung around his
neck like millstones and which he was following like slaves (7:156). So the messenger Muhammed with
the help of the Quran broke these shackles into pieces, but after him the muslims again gathered these
shackles together and hung them around their neck more tightly than before. This is “( ”ﺗَ ْﻘﻠِ ْﻴ ُﺪtaqleed) that
destroys man’s faculty of freedom of thought and deed. The Quran invites man to conquer the universe
and not to be enslaved to humans or their beliefs. “( ”ﺗَ ْﻘﻠِ ْﻴ ُﺪtaqleed) is the worst form of slavery because in
slavery only man’s body is enslaved while in “( ”ﺗَ ْﻘﻠِ ْﻴ ُﺪtaqleed) man’s faculty of thought is also enslaved i.e.
it leads to egocentric thinking where people feel comfortable with their false beliefs and do not wish to
question them.
The Quran calls for the use of intellect and reasoning at every step and cautions against the blind
following of the ways of our elders or for that matter others. In fact, it says that this is done by those who
deny the permanent values. It says that whenever a messenger called people towards God, he was
opposed by people saying that whatever he taught went against what their elders believed and they would
follow (even blindly) their elders and not the revelation.
Nooh was the first to get this reply from the people (33:24). Saleh too got the same response (11:61-62).
Ibrahim was told the same (21:53). Shoaib got the same reply (11:87) and Moosa too (10:78). The last
messenger Muhammed was given the same response (38:7). In short, every messenger was opposed on
the same grounds (43:23-24). It was only opposed on the grounds that its teachings went against that of
their forefathers (2:170, 5:104).
The Quran says that this is not the way the humans should behave as they have been endowed with
intellect and reasoning where they can make choices. It is like animals that cannot make decisions and
follow their natural instincts. As such in the life of jahannam, one is living more in the past (33:66-67).
He is unable to see forward (36:8-9), and the past seems bright to these people as a result their future is
bleak (59:18).
This is precisely the state of the nations including the Muslims who do not critically reflect on their
backwardness and underdevelopment Those who have the Quran oppose it on the grounds that it is
against the beliefs of their forefathers The Quran invites us to check and assess all beliefs in the light of
the permanent values and then accept these for their optimum results. The reasoning that the elders had
understood the Quran and then believed and we need to follow what they believed is rejected by the
Quran, which invites us repeatedly to reflect as of today. The reason for this is, that the life is about going
forward and as the technology develops and scope of the human intellect widens the Quran helps us to
relate to its values to help us develop our mind further (41:53). The reference to the past is only to learn
lessons. The Quran is preserved till the last day for this very reason, and every generation is invited to
reflect into the Quran so that they could find out for themselves what the Quran has said regarding the
higher purpose of human creation. The criterion for right and wrong is the Quran as it deals with the
human intellect and the reasoning processes and provides guidance in making optimum choices within the
permanent values.

Q-L-Ain

ﻕﻝﻉ

“( ”ﻗَﻠَ َﻊqala), “( ”ﻗَﻠﱠ َﻊqalla’a), “( ”ﺍِ ْﻗﺘَﻠَ َﻊiqtala): uproot a thing from its base and to remove it from its place.
ُ ْ( ”ﺍَ ْﻟ َﻤ ْﻘﻠُﻮal-maqlooh): a dethroned leader.
“ﻉ
“( ”ﺍَ ْﻟﻘَ ْﻠ ُﻊal-qal’u): the safe place where the shepherd keeps his belongings.
“ُ ( ”ﺍَ ْﻟﻘَ ْﻠ َﻌۃal-qal’ah): the date plant which is uprooted from near the date tree.
ُ ( ”ﺍَ ْ ِﻻ ْﻗ َﻼal-iqlaa’u unil amar): to stop from doing something {T, M}.
“ﻉ َﻋ ِﻦ ْﺍﻻَ ْﻣ ِﺮ
The Quran while relating about the storm of Nooh says:
11:44 the rain was directed to stop raining
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Q-L-L

ﻕﻝﻝ

“( ”ﺍَ ْﻟﻘُ ﱡﻞal-qull): little, meagre.
“ُ ( ”ﺍَ ْﻟﻘِﻠﱠۃal-qillah): it is the opposite of abundance, shortage.
“( ”ﻗُ ﱠﻞqalla), “ ( ”ﻳَﻘِﻞﱡyaqillu): to be meagre.
“( ”ﻗَﻠِ ْﻴ ٌﻞqaleelun): little
“( ”ﺍَﻗَﻠﱠ ٗہ ﻗَﻠﱠ ٗہaqllahu qallalah): reduced it.
“( ”ﺍَ ْﻻَﻗَ ﱡﻞal-aqullu): very little {T}.
“ُ ( ”ﺍَ ْﻟﻘُﻠﱠۃal-qullah): the head, the hump or the upper part of the mountain. It also means party {T}.
“ُ ( ”ﺍَ ْﻟﻘِﻠﱠۃal-qillah): the shivering that is due to greed or anger {T}.
“( ”ﺍِ ْﺳﺘَﻘَ ﱠﻞ ﺍﻟ ﱠﺮ ُﺟ ُﻞistaqalar rajul): that man got up in anger.
“( ”ﺍِ ْﺳﺘَﻘَﻠﱠ ٗہistaqallahu): Lifted him, elevated him.
“ﺖ ﺍﻟ ﱠﺴ َﻤﺎ ُء
ِ ( ”ﺍِ ْﺳﺘَﻘَﻠﱠistaqallatis sama’i): the sky became high.
“( ”ﺍَ ْ ِﻻ ْﺳﺘِ ْﻘ َﻼ ُﻝal-istaqlaal): to be lofty, to stand on one’s own feet, or to make something special for oneself.
“( ”ﮨُ َﻮ َﻻ ﻳَ ْﺴﺘَﻘِ ﱠﻞ ﺑِﮩٰﺬﺍhuwa la yastaqillu bihaaza): he is incapable of it, or he cannot lift it {T}.
“( ”ﻗَ ﱠﻞqalla): to be little.
ٌ ( ” ُﻣﺘَﺎmata-un qaleel), “( ”ﻗَﻠﱠ َﻞqallala): to reduce (3:196, 8:44).
“ﻉ ﻗَﻠِ ْﻴ ٌﻞ
“( ”ﺍَﻗَ ﱠﻞaqalla): to lift {T} (7:57) i.e. to lift it thinking it to be lightweight.
Ibn Faris says its basic meanings are for something to be little and not to stay in one place.

Q-L-M

ﻕﻝﻡ

Ibn Faris says the basic meaning of “( ”ﻗَ ْﻠ ٌﻢqalm) is to pare something to make it smooth.
“( ”ﺍَ ْﻟﻘَﻠَ ُﻢal-qalam): the pen with which we write. It also means scissors, or an arrow without any feathers at
the tail and without any blade, or those arrows which were used in gambling (game of chance). The plural
is “( ”ﺍَ ْﻗ َﻼ ٌﻡaqlaam).
Surah Aal-e-Imran says that the Jewish scholars used to draw ballots for fending for Maryam in (3:43).
Here “( ”ﺍَ ْﻗ َﻼ ٌﻡaqlaam) means this.
At other places “( ”ﺍَ ْﻗ َﻼ ٌﻡaqlaam) means pens with which one writes:
68:1
By the pen and what it writes

َواﻟْ َﻘﻠَ ِﻢ َوَﻣﺎ ﻳَ ْﺴﻄُُﺮْو َن

Muheet says a pen is only called “( ”ﻗَﻠَ ٌﻢqalam) when it is pared to work as a pen. Before that it is called
either “ٌ( ”ﻳَ َﺮﺍ َﻋۃyara’tun) or “ٌ ﺼﺒَۃ
ِ َ( ”ﻗqasabatun). These words show that the Arabs in those days could
write. The Quran itself says when you are dealing with each other then write it down (2:282)
Consider the verse of surah Al-Alaq in which it is said:
96:4
Allah is the one who taught man through pen

اَﻟﱠ ِﺬ ْی َﻋﻠﱠ َﻢ ﺑِﺎﻟْ َﻘﻠَ ِﻢ

Here written knowledge is emphasized, and secondly God cannot directly teach man through a pen.
Therefore, the meanings of this verse and others like it mean that God has endowed man with the ability
to acquire such knowledge. If this point is kept in mind, it will greatly in understanding the Quran where
the human actions are related to Allah.
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Q-L-Y

ﻕﻝی

“( ”ﺍَ ْﻟﻘِﻠَ َﯽal-qila): the intensity of enmity and prejudice.
Ibn Faris says that it means to move away from something and to go away from it.
“( ”ﻗَ ٰﻠﯽ ﻳَ ْﻘﻠِ ْﯽqala yuqli): have enmity against someone and to express extreme dislike and to part with him.
“( ”ﻗَ ٰﻠﯽ ﻳَ ْﻘﻠِ ْﯽqala yuqli): part with someone.
“ُ ( ”ﻗَﻠِﻴَ ٗہ ﻳَ ْﻘ َﻼﻩqaliyah yuqlahu): have enmity.
Actually “ﯽ
ٌ ( ”ﻗَ ْﻠqalyun) means to roast meat, etc.
Ibn Faris says it means to be light and fast.
“ُ ( ”ﻗَ َﻼﻩqalahu): he fried it in the pan.
“( ”ﺍَ ْﻟﻘَ ﱠﻼ ُءal-falla’u): one who makes pans.
“( ”ﺍَ ْﻟ ِﻤ ْﻘ ٰﻠﯽal-miqla), “ُ( ”ﺍَ ْﻟ ِﻤ ْﻘ َﻼ ﺓal-miqlah): zinc or earthen pan used for frying meat etc. {T, M, R}.
The Quran says about the Messenger:
93:3
Your Sustainer has neither abandoned you nor is annoyed with you
In surah Ash-Shura Loot’s statement is related:
I am extrememly annoyed with your deeds.
26:168
(I do not want to have anything to do with you)

Q-M-H

ﮏ َوَﻣﺎﻗَـ ٰﻠﯽ
َ ﮏ َرﺑﱡ
َ َﻣﺎ َوﱠد َﻋ
ِ
ِ ِ ِ ِ
ﲔ
َ ْ اﻧﱢﯽ ﻟ َﻌ َﻤﻠ ُﮑ ْﻢ ﻣ َﻦ اﻟْ َﻘﺎﻟ

ﻕﻡﺡ

“ً ( ”ﻗَ َﻤ َﺢ ْﺍﻟﺒَ ِﻌ ْﻴ ُﺮ ﻗُ ُﻤﻮْ ﺣﺎqamahal-ba-eeru qumuha): camel raised his head at drinking place and refused to
drink.
ْ ( ”ﻗَﺎ َﻣ َﺤqaamahat ibiluka): your camels did not drink despite having come to the drinking place and
“ﮏ
َ ُﺖ ﺍِﺑِﻠ
stood with their heads raised.
“( ”ﺍَ ْﻗ َﻤ َﺢ ﺍﻟ ﱠﺮ ُﺟ ُﻞaqmahar rajul): that man raised his head but lowered his eyes.
“( ”ﺍَ ْﻗ َﻤﺢ ْﺍﻟ ُﻐﻞﱡ ْﺍﻻَ ِﺳ ْﻴ َﺮaqmahal-ghul lul aseer): due to the shackles being narrow the prisoner was forced to
keep his head raised {T, M, R}. In that era shackles also had a collar around the neck.
36:8

ﻓَـ ُﻬ ْﻢ ُﻣ ْﻘ َﻤ ُﺤ ْﻮ َن

Their heads are tense and raised.

Actually “( ”ﻗَ ْﻤ ٌﺢqamh) means wheat, while ground wheat made from it is called “ٌ( ”ﻗَ ِﻤ ْﻴ َﺤۃqameeha). For
eating the ground wheat one has to raise the head, and this is called “( ”ﺍَ ْﻟﻘَ ْﻤ ُﺢqamhu). Later it meant to
raise the head no matter for what reason {T, M, R}.
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Q-M-R

ﻕﻡﺭ

“( ”ﺍَ ْﻟﻘَ َﻤ ُﺮal-qamar): the moon from the third to the 25th night. First, second, and the moon of the 26th night
is called “”ﮨ َﻼ ٌﻝ
ِ (hilaal) {T}.
“َ( ”ﺗَﻘَ ﱠﻤ َﺮ ْﺍﻟ َﻤﺮْ ﺃَﺓtaqammaral-mar’ah): wedded a woman and took her away. It also means to spend a conjugal
night at full moon.
Raghib says these meanings are derived from “( ”ﻗَ َﻤ َﺮ ٗﻩqamarahu) which means to overcome. As such the
moon is called “( ”ﻗَ َﻤ ٌﺮqamar) because its light overcomes that of other stars {R}.
ُ ْ( ”ﻗَ َﻤﺮqamatu fulana): I deceived that man {R}.
“ً ﺕ ﻓُ َﻼﻧﺎ
“( ”ﺍَ ْﻟﻘِ َﻤﺎ ُﺭal-qimaar): gambling.
“( ”ﺍَ ْﻟﻘَ ِﻤ ْﻴ ُﺮal-qameer), “( ” ُﻣﻘَﺎ ِﻣ ٌﺮmuqamir): Gambler {M}.
Gharib-ul-Quran says that in the pre-Islamic era the national symbol of the Arabs was the moon, or “”ﻗَ َﻤ ٌﺮ
(qamar). Just as the national symbol of the Persians was the sun.
The Quran has said:
54:1
The hour is approaching and the qamar is about to tear apart

ِ ِ
ﺎﻋﺔُ َو اﻧْ َﺸ ﱠﻖ اﻟْ َﻘ َﻤُﺮ
َ اﻗْـﺘَـَﺮﺑَﺖ اﻟ ﱠﺴ

It actually means that a clash between the momins and the Quresh is imminent. See heading (S-W-Ain).
At that time Arabia’s dark era will end and the flag of the Islamic Sytem established with the permanent
values will be raised for the good of mankind. See heading (Sh-Q-Q)
75:9

ِ
ﺲ َواﻟْ َﻘ َﻤُﺮ
ْ َو ُﲨ َﻊ اﻟﺸ
ُ ﱠﻤ

And shams and qamar gets joined

It points to the Arabs and the Persians being together which took place after the muslims conquered
Persia. If in this verse “ ٌ( ” َﺷ ْﻤﺲshams) and “( ”ﻗَ َﻤ ٌﺮqamar) are literally taken to mean the sun and the moon
then their physical changes seem to be the case. About this we can’t say anything definitely.

Q-M-Sd

ﻕﻡﺹ

“ ُﺺ ْﺍﻟﻔَ َﺮﺱ
َ ( ”ﻗَ َﻤqamasal-farasu), “ ُ( ”ﻳَ ْﻘ ُﻤﺺyaqmusu), “ ُ( ”ﻳَ ْﻘ ِﻤﺺyaqmissu), “( ”ﻗَ ْﻤﺼًﺎqamsan) and “”ﻗِ َﻤﺎﺻًﺎ
(qimaasa): for a horse to raise its forelegs together and then bang them together on the ground.
“ ُ( ”ﺍَ ْﻟﻘِ َﻤﺎﺹal-qimaas): to jump or to hop. It also means repentance and tribulation.
“ ُ( ”ﺍَ ْﻟﻘَ ُﻤﻮْ ﺹal-qamoos): the animal which starts jumping with the rider on its back.
“ ُ( ”ﺍَ ْﻟﻘَ ِﻤﻴْﺺal-qamees): a mule which jumps too much {T}.
Ibn Faris says that it has two basic meanings. One is to don something and wrap oneself in it. The second
meaning is for something to jump and move.
“ﺺ ْﺍﻟﺒَﺤْ ُﺮ ﺑِﺎﻟ ﱠﺴﻔِ ْﻴﻨَ ِۃ
َ ( ”ﻗَ َﻤqamasal-bahru bis safeenah): the river waves made the boat rock {Maqabees-ulLugha}.
“ ُ( ”ﺍَ ْﻟﻘَ ِﻤﻴْﺺal-qamees): The shirt which one wears. In the Arabic language this word is masculine but
sometimes it is used as a feminine too. The plural forms are “ ٌ( ”ﻗُ ُﻤﺺqumus), “ٌﺼۃ
َ ( ”ﺍَ ْﻗ ِﻤaqmisatah) and
ٌ ﺼ
“ﺎﻥ
َ ( ”ﻗُ ْﻤqumsaan):
Ibnul jazri says that “ ُ( ”ﺍَ ْﻟﻘَ ِﻤﻴْﺺal-qamees) means a sewn cloth which has two sleeves and which is not
open from below. This cloth or garment is made of stuffed cotton. If the garment is made of stuffed wool
then it can’t be called “ ٌ( ”ﻗَ ِﻤﻴْﺺqamees). It is not that such shirt cannot be made of wool at all, although
often it is not made of wool.
“ ُ( ”ﺍَ ْﻟﻘَ ِﻤﻴْﺺal-qamees) also means a thin membrane over the heart {T}.
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The Quran says in relation to Yusuf:
(Yusuf said) take my shirt and put it before my
12:93 father (as a sign). He will comprehend the whole
matter

ِ
ِ ِ ِ
ِ ﺄت ﺑ
ِ ِِ
ﺼﻴْـًﺮا
َ َا ْذ َﻫﺒُـ ْﻮا ﺑ َﻘﻤﻴْﺼ ْﯽ ٰﻫ َﺬا ﻓَﺎَﻟْ ُﻘ ْﻮﻩُ َﻋ ٰﻠﯽ َو ْﺟﻪ اَﺑ ْﯽ ﻳ

In those days and even today, the dress of the high ranking people has held importance and is the way of
showing their higher status with a social heirarchy. The shirt of Yusuf was a symbol of his high rank.
Thus he sent his shirt to his father so that with his shirt he would know the high rank that his son Yusuf
had attained.
But this verse can have another meaning. Earlier it has been said that:
12:84 Due to crying over Yusuf, his father Yacoob’s sight became weak

ﱠﺖ َﻋﻴْـﻨَﺎﻩُ ِﻣ َﻦ ا ْﳊُْﺰِن
ْ َواﺑْـﻴَﻀ

Later Yusuf’s “ ٌ( ”ﻗَ ِﻤﻴْﺺqamees) was presented before him. This caused a psychological effect and his
senses became strong due to which his sight improved. Sometimes immediate good news causes this
psychological change. In the narrative of Yusuf, the shirt or “ ٌ( ”ﻗَ ِﻤﻴْﺺqamees) is first mentioned when his
brothers douse it in blood and brought it to their father (as a proof of Yusuf’s death) (12:18). The second
time his shirt is used to prove his innocence (12:26-27) and the third time as the proof of his being alive
and his status.
“ﺼہ
َ ( ”ﻗَ ﱠﻤqammasahu), “ً ( ”ﻗَ ِﻤﻴْﺼﺎqameesan), “ﺺ
َ ( ”ﻗَﺘَﻘَ ﱠﻤfataqammas): he made him wear the shirt and he
donned it. Some scholars say that if the opening for the head in the shirt is on the chest then it is called
ٌ ْ( ” ِﺩﺭdir’un) but if it is on the shoulders, then it is called “ ٌ( ”ﻗَ ِﻤﻴْﺺqamees) {T}.
“ﻉ
“ ُ( ”ﺍَ ْﻟﻘُ َﻤﺎﺹal-qumaas) is a camel disease which makes the camel restless and it cannot stand still {T}.

Q-M-T-R

ﻕﻡﻁﺭ

ْ ( ”ﺍَ ْﻟﻘِ َﻤal-qimatar): a wooden leg shackle which was used to be put on the prisoner’s legs so that he
“ﻄ ُﺮ
couldn’t escape {T, M, R}. This used to cause the prisoners much pain in moving about. Later this word
came to mean pain and trouble. Due to the pain, the creases that form around the eyes and the eyebrows
were called “( ”ﻗَ َﻤﻄَ ِﺮ ْﻳ ٌﺮqamtreer).
“( ”ﺍِ ْﻗ َﻤﻄَ َﺮﺍﻟﻴَﻮْ ُﻡiqmattaral-yaum): the day became harsh.
“( ” َﺷ ﱞﺮ ُﻣ ْﻘ َﻤ ِﻄ ﱞﺮsharrun muqmatirrun): Severe evil {T, M, R}.
The Quran calls the time when the results are made known as:
76:10 a period of great harshness and trouble

ﻳـَ ْﻮﻣﺎً َﻋﺒُـ ْﻮ ًﺳﺎ ﻗَ ْﻤﻄَ ِﺮﻳْـًﺮا

Ibn Faris too says this is the basic meaning of this root.
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Q-M-Ain

ﻕﻡﻉ

“ُ( ”ﺍَ ْﻟ ِﻤ ْﻘ َﻤ َﻌۃal-miqma’ah): an iron weight lift, or an ankus or the weapon that is used to kill an elephant. Its
plural is “( ” َﻣﻘَﺎ ِﻣ ُﻊmuqaamih) {T, M, R}.
The Quran says about those in jahannam i.e. state of hell:
They will have iron bails to restrain them from escaping the
22:20
law and the implementing force (57:25)

َوَﳍُ ْﻢ َﻣ َﻘ ِﺎﻣ ُﻊ ِﻣ ْﻦ َﺣ ِﺪﻳْ ٍﺪ

“( ”ﻗَ َﻤ َﻌہqamahu), “( ”ﻗَ ْﻤﻌًﺎqamaa): he overcame him, and demeaned him.
“( ”ﻗَ َﻤ َﻊ ﻓُ َﻼﻧًﺎqama’a fulana): he stopped him from his intent.
ُ ْ( ”ﺍَ ْﻟ َﻤ ْﻘ ُﻤﻮal-maqmuh): insulted, treated meanly {T, M, R}.
“ﻉ
“( ” َﻣﻘَﺎ َﻣ ُﻊmaqamih): the force with which a rebel is prevented from rebelling. It also means to make the
oppressor helpless by overpowering him and thus make those who are oppressed safe from his oppression
(22.20).
Ibn Faris says that it basically means to demean or overpower someone.

Q-M-L

ﻕﻡﻝ

“( ”ﺍَ ْﻟﻘَ ْﻤ ُﻞal-qamuloon), “( ”ﺍَ ْﻟﻘُ ﱠﻤ ُﻞqummalu): small ants or lice (7:133). Some say this is an insect which
infests crops and causes destruction {T}.
Kishaaf has said that it means pest and Raghib says it means small flies.
Ibn Faris says that some words are derived from its root whose basic meaning denote insult and hatred.

Q-N-T

ﻕﻥﺕ

“ َ( ”ﻗَﻨَﺖqanat): to stand up and to stop speaking.
ّ ٰ ( ”ﻗَﺎ ِء ٌﻡ ﺑِﺎ َ ْﻣ ِﺮqa-imun bi amrillah) means the same as “ﺖ
ٌ ِ( ”ﻗَﺎﻧqaanit) which means
Zajaaj says that “ِﷲ
someone who establishes the laws of Allah, or someone who stands up with the laws of Allah to
implement them {T}.
ٌ ( ” ِﺳﻘَﺎ ٌء ﻗَﻨِﻴsiqa’un qaneet): a canter that holds water without wasting a drop {T}. Therefore its right
“ْﺖ
meaning would be to preserve one’s strength and to use it only according to Allah’s guidance. This sort of
ُ ْ( ”ﺍَ ْﻟﻘُﻨُﻮal-qunut) {T}.
obedience is called “ﺕ
Muheet says it means to do something with preparation and with endurance {M}.
The Quran says about things in the universe:
Nothing among them wastes its energy and uses it according
2:116
to Allah’s law

ُﮐﻞﱞ ﻟَﻪُ ﻗَﺎﻧِﺘُـ ْﻮ َن

All are busy in fulfilling the Will of Allah, i.e. as ordained by Allah. All are engaged in sustaining the
system of the universe. This same attribute is found in momin men and women.
ِ اَﻟْ َﻘﺎﻧِﺘِﲔ و اﻟْ َﻘﺎﻧِﺘ
ٰﺖ
33:35 They are all qanit men and women
َ َْ
About Ibrahim it is said:
He was not a mere individual but a complete nation was
16:120
hiddenwithin his person.
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He represented a nation which stands up with an invitation towards Allah and uses all its forces and
strength towards this invitation, in other words a completely obedient nation.
Ibn Faris says it basically means obedience. For this subject see heading (A-M-M).

Q-N-Te

ﻕﻥﻁ

“ُ( ”ﺍَﻟ ْﻘﻨَﻂal-qanat): to prevent.
“َ ( ”ﻗَﻨَﻂَ َﻣﺎ ًء َﻋﻨّﺎqanata ma-un unna): he stopped the water to us.
“ُ( ”ﺍَ ْﻟﻘُﻨُﻮْ ﻁal-qunoot): to lose hope.
“ُ( ”ﻗَﻨُﻂَ ﻳَ ْﻘﻨَﻂqanata yaqnut), “ُ( ”ﻗَﻨَﻂَ ﻳَ ْﻘﻨِﻂqanata yaqnit), and “ُ( ”ﻗَﻨِﻂَ ﻳَ ْﻘﻨَﻂqanita yaqnat): to be desperate.
“ٌ( ”ﻗَﺎ ِءﻁqaanit): someone who loses hope {T} (15:55-56).
The Quran has used “ ٌ( ”ﻳُﺌُﻮْ ﺱyu’aus) and “ٌ(”ﻗَﻨُﻮْ ﻁqanut) together in (41:49)
Surah Az-zamar says:
Say: O my servants who have transgressed
their ownselves, despair not the mercy fo Allah;
ِ ﻗُﻞ ﻳﺎ ِﻋﺒﺎ ِد
َﺳَﺮﻓُﻮا َﻋﻠَﯽ أَﻧ ُﻔ ِﺴ ِﻬ ْﻢ َﻻ ﺗَـ ْﻘﻨَﻄُﻮا ِﻣﻦ ﱠر ْﲪَِﺔ اﻟﻠﱠ ِﻪ إِ ﱠن
for Allah’s system has protection for all acts
ْ ی اﻟﱠﺬﻳْ َﻦ أ
َ َ َْ
39:53
ِ
ِ
ِ
and He is all protecting and His guidance can
ﱠ
ﻮر اﻟﱠﺮِﺣْﻴ ُﻢ
ﻔ
ﻐ
ﻟ
ا
ﻮ
ﻫ
ﻪ
ﻧ
إ
ﺎ
ﻌ
ﻴ
ﲨ
ﻮب
ﻧ
ْ
ُ ُ َ َ ُ ُ ً ْ َ َ ُ اﻟﻠﱠﻪَ ﻳـَ ْﻐﻔُﺮ اﻟ ﱡﺬ
help in the self development (see next verse
39:54)
Some people have taken this verse as a sort of license for committing crimes , because Allah’s mercy and
forgiveness will pardon all this.
This concept is clearly against the teachings of the Quran that it needs no further explanation. The Quran
has indeed , through this verse (39:53) refuted the Christian concept that man is born a sinner and this sin
can never be absolved. And there is only one way to atone for it and that is by believing in the atonement
of Jesus. The Hindu religion also believes that nothing can atone for a sin once committed. For this sin
man has to be involved in the rebirth in different forms. The Jews too have the concept that the sin
committed by their forefathers by worshipping the calf will send them to jahannam or hell for some time.
The Quran refuted the theory that a human child is born with the sins of his parents upon his shoulders. If
ever a man commits a sin, then it doesn’t make him a sinner forever. He can always recover from its
effects by doing righteous deeds. So anyone who wants Allah’s forgiveness can always do so. But how do
the doors to this path open and how does one know that this has been forgiven or if he has the required
protection? At another place this question is answered by the Quran itself:
doors to kindness and forgiveness are closed only to those
ﻂ ِﻣ ْﻦ ﱠر ْﲪَِﺔ َرﺑﱢِﻪ اِﱠﻻ اﻟﻀﱠﺎﻟﱡ ْﻮ َن
15:56
ُ َُوَﻣ ْﻦ ﻳـَ ْﻘﻨ
who give up the path of Allah and adopt other paths
Thus one who adopts the path defined by the Quran, gets the protection and mercy as explained in the
book. The Quran has sign posted both paths clearly and explained through examples of the messengers
and the righteous as models. The quran clearly states that if they could do it through their own choice so
can others. The practical way for this is:
Mitigate the destructive effects of errors and mistakes with
life giving results of righteousness
For more details, see heading (R-H-M).
11:115

ِ ٰﺎت ﻳ ْﺬ ِﻫﱭ اﻟ ﱠﺴﻴﱢﺎ
ِ ْ اِ ﱠن
ت
َ ْ ُ َاﳊَ َﺴﻨ

Surah Ar-Rom mentions “َ( ”ﻗَﻨِﻂqanita) against “( ”ﻓَ ِﺮ َﺡfariha) in (30:36).
Lataif-ul-Lugha says “ ٌ( ”ﻳَﺄْﺱyaas) commonly means hopelessness, while “ٌ( ”ﻗُﻨُﻮْ ﻁqunut) means a more
intense type of hopelessness.
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Q-N-T-R

ﻕﻥﻁﺭ

“ُ ( ”ﺍَ ْﻟﻘَ ْﻨﻄَ َﺮﺓal-qantara): bridge or tall building.
“( ”ﻗَ ْﻨﻄَ َﺮ َﻋﻠَ ْﻴﻨَﺎqantara alaina): He stayed with us for a long time {T}. This word has a connotation of
abundance.
َ ( ”ﺍَ ْﻟﻘَ ْﻨal-qantaratul minal-maal) means that unascertained quantity of wealth
Raghib says “ﻄ َﺮﺓُ ِﻣﻦَ ْﺍﻟ َﻤﺎ ِﻝ
which is enough for somebody {R}. The plural is “( ”ﺍَ ْﻟﻘَﻨَﺎ ِﻁ ْﻴ ُﺮal-qanaateer).
“ُ ( ”ﺍَ ْﻟﻘَﻨَﺎ ِﻁ ْﻴ ُﺮ ْﺍﻟ ُﻤﻘَ ْﻨﻄَ َﺮﺓal-qanateerul muqantarah): the wealth which has been collected bit by bit (3:13) {R}.
This includes a connotation of painstakingly, i.e. very much {M}.
In this verse (3:13), wealth is said to have attraction and temptation for man. The Quran does not
advocate hatred for wealth. It does implore every man to come up to the accountability regarding wealth,
but not confine his wealth to himself. He should use what is required to meet his needs and to spend the
rest for the good of mankind. As a corollary to this verse, a momin’s character has been described as
“ َ( ”ﺍَ ْﻟ ُﻤ ْﻨﻔِﻘِ ْﻴﻦal-munfiqeen), i.e. those who keep their wealth open (for others). The Quran emphasises this
point repeatedly i.e. to keep it available for common good. Those who do not do so, have been promised
painful punishment e.g. (9:34), that is, wealth hoarded becomes the cause for going to jahannam.

Q-N-Ain

ﻕﻥﻉ

ٌ ( ”ﻗِﻨَﺎqina): the covering with which women cover their heads {T}.
“ﻉ
ٌ ( ”ﻗِﻨَﺎqina).
Raghib says anything which is used to cover the head is “ﻉ
“( ”ﻗَﻨِ َﻊqaania): that man put something on his head in order to hide his poverty {R}.
“( ”ﻗَﺎﻧِ ٌﻊqaanih): a person who does not disclose his poverty or need to others.
“ُ( ”ﺍَ ْﻟﻘَﻨَﺎ َﻋۃal-qanaati): hiding of needs.
Raghib says “( ”ﻗَﻨَ َﻊqana’a) means that she lifted her cover and exposed her head i.e. bared her head, or
ٌ ْ( ”ﻗُﻨُﻮqunuh) also means to be content with what a person gets, and to
revealed her needs to others. But “ﻉ
become happy with even a little bonus.
“( ”ﺍَ ْﻟﻘَﺎﻧِ ُﻊal-qaanih): a person who stays with someone (in his employment), and doesn’t demand too much
from him.
“ٌ ( ”ﻗَﻨَﺎ َﻋۃqana’ah): to be happy with little {T}.
“( ”ﻗَﺎﻧِ ٌﻊqaanih): a beggar who is happy with what he gets and does not insist on more {R} (22:36).
Ibn Faris says it means to refer to others to meet one’s needs.
ٌ ( ”ﺍِ ْﻗﻨَﺎiqnaah): to walk with head raised or high.
“ﻉ
“( ”ﺍَ ْﻗﻨَ َﻊ َﺭﺃَ َﺳ ٗہaqna’a raasahu): he raised his head. But this word has opposing meanings as well. It also
means to lower.
ُ ( ”ﺍَ ْﻗﻨَﻌaqnatul ina-i fin nahr): I put my vessel against the flow of the water so that it could
“ﺍﻻﻧَﺎ َء ﻓِﯽ ﺍﻟﻨﱠ ْﮩ ِﺮ
ِ ْ ْﺖ
be filled with water. This word is also spoken to mean to be attracted towards somebody.
“ﺍﻻﺑِ ُﻞ
ِْ ﺖ
ِ ( ”ﻗَﻨِ َﻌqaani’atul ibil): the camels were inclined towards their grazing lands or their pen {T}.
In surah Ibrahim, the Quran has depicted the condition that engulfs a defeated nation. Their condition is
such that:
ِِ
رؤ ِﺳ ِﻬ ْﻢ
14:43 Racing ahead with heads raised
ُ ﲔ ُﻣ ْﻘﻨِﻌِ ْﯽ
َ ْ ُﻣ ْﻬﻄﻌ
“ َ( ” ُﻣ ْﮩ ِﻄ ِﻌ ْﻴﻦmuhti-eena): to scamper in a disturbed state. See heading (H-Th-Ain).
“( ” ُﻣ ْﻘﻨِ ِﻌ ْﯽ ُﺭ ُﺅ ِﺳ ِﮩ ْﻢmuqni-ee ru-usihim): some say it means “to run away” or “scamper with raised head” i.e.
wherever the fancy takes one (in a disturbed state).
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Q-N-W

ﻕﻥﻭ

“ُ( ”ﺍَ ْﻟﻘِ ْﻨ َﻮﺓal-qinwah), “ُ( ”ﺍَ ْﻟﻘُ ْﻨ َﻮﺓal-qunwah): earning.
“( ”ﻗَﻨَﻮْ ﺗَ ٗہqanautah): I earned it, or acquired it or hoarded it for myself.
“( ”ﺍِ ْﻗﺘِﻨَﺎ ُء ْﺍﻟ َﻤﺎ ِﻝiqtina-ul maal): acquire wealth and hoard it.
“ُ( ”ﺍَ ْﻟﻘَﻨَﺎﺓal-qanaat): Stick.
“( ”ﻗَﻨَﺎ ُء ْﺍﻟ َﺤﺎﺋِ ِﻂqana-ul haa-it): the shadowy part of a wall, which is away from the light. It also means a
drain or a pipe from which water finds its way out {T, R}.
“( ”ﺍَ ْﻟﻘِ ْﻨ ُﻮal-qinwu), “( ”ﺍَﻟﻘُ ْﻨ ُﻮal-qunwu): bunch of dates.
The plural are “ ُ( ”ﺍَ ْﻟﻘِ ْﻨ َﻮﺍﻥal-qinwaanun), “ ُ( ”ﺍَﻟﻘُ ْﻨ َﻮﺍﻥal-qunwaan).
ٌ ( ”ﻗِ ْﻨ َﻮqinwanun zaniyah): the hanging bunches which are hanging near (6:100).
“ٌﺍﻥ ﺫﺍﻧِﻴَۃ

Q-N-Y

ﻕﻥی

“ُ( ”ﺍَ ْﻟﻘِ ْﻨﻴَۃal-qinyah), “ُ( ”ﺍَ ْﻟﻘُ ْﻨﻴَۃal-qunyah): earning acquired by a man. It also means accumulated wealth.
“( ”ﻗَﻨَﯽ ْﺍﻟ َﻤﺎ َﻝ ﻳَ ْﻘﻨِ ْﯽqanal-maala yaqini): he earns money.
ّ ٰ ُ( ”ﺍَ ْﻗﻨَﺎﻩaqnaat-ullaah): Allah gave him things after acquiring which he became peaceful and content.
“ُ ﷲ
Those things also fulfilled his immediate requirements and he was able to save them for the future too.
“ٌ( ”ﺍَﺭْ ﺽٌ َﻣ ْﻘﻨَﺎﺓarzun maqnaat): the land which becomes suitable for one who lands there, where he finds
everything and thus he is happy with it.
“( ”ﺍَ ْﻗ ٰﻨﯽaqna): to make happy {T, R}.
The Quran says:
Allah is the one who makes man independent and gives him
53:48
that which keeps him happy and content.

Q-He-R

َو اَﻧﱠﻪُ ُﻫ َﻮا اَ ْﻏﻨٰﯽ َو اَﻗْـ ٰﻨﯽ

ﻕﻩﺭ

“( ”ﺍَ ْﻟﻘَ ِﺎﮨ َﺮﺓal-qaahirah): the upper part of anything, like the chest, armpit etc. It also means loftiness.
“( ” ِﺟﺒَﺎ ٌﻝ ﻗَ َﻮ ِﺍﮨ ُﺮjibaalun qawahir): high mountain, overwhelming.
“( ”ﺍَ ْﻟﻘَ ْﮩ ُﺮal-qahru): to hold on to someone from the upper part to overcome him. It also means domination,
authority, overcoming, grip.
“( ”ﻗَﮩَ َﺮ ٗﻩqaharah): he overcame him. It also means to make obedient.
“( ”ﻟَﺤْ ٌﻢ َﻣ ْﻘﮩُﻮْ ٌﺭlahmun maqhoor): meat which is kept on the fire to be roasted while juice is still dripping
{T}.
The Quran mentions an attribute of Allah as “( ”ﺍَ ْﻟﻘَﮩﱠﺎ ُﺭqah’haar) in (12:39). The word “( ” َﺟﺒﱠﺎ ٌﺭjabbar) has
already been explained under the heading (J-B-R) which means “he who casts strongly broken bones in a
cast”.
“( ”ﺍَ ْﻟﻘَﮩﱠﺎ ُﺭal-qah’haar) would mean “one whose law engulfs everyone”, or “someone whom nobody can
defeat”, or “he whom noone can overpower”.
Surah Al-Anaam says:
6:18
He is dominant on his servants

ِ
ِﺎﻫﺮ ﻓَـﻮ َق ِﻋﺒ ِﺎدﻩ
َ ْ ُ َوُﻫ َﻮ اﻟْ َﻘ

This attribute befits Allah because he enjoys domination over the entire universe, but when a man claims
or attributes this quality to him then he is being rebellious. The Quran has related this to the statement of
the Pharaoh:
ِ َو اِﻧﱠﺎ ﻓَـﻮﻗَـﻬﻢ ﻗ
ﺎﻫُﺮْو َن
7:127 And we (Pharaoh’s people) are dominant over Bani Israel
ُْ ْ َ
The Quran says:
Do not be harsh with somebody who becomes alone in society thinking
93:9
him to be without any help or friend,
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(do not think him to be demeaned, and do not be harsh towrds orphans).
It is allowed to conquer the things in the universe with a view to benefit, but it is wrong to be oppressive
against feloow human beings or to think them to be lowly. It is however essential to dominate or
overpower oppressive forces. Thus this trait for the group of momineen would be a good trait and would
reflect an attribute of Allah. Note that power by itself is not evil.
No attribute of Allah is bad. Its usage determines whether it is good or evil. If force is used to oppress
weaklings then the force is evil, but if the same force is used to prevent someone from oppression then it
is good. Since Allah is goodness all the way, his every attribute is constructive. The same is applicable to
a group of momineen.

Q-W-B

ﻕﻭﺏ

“ ٌ( ”ﻗَﺎﺏqaab): the distance between the middle of the bow to one end. It also means quantity.
The Quran has referred to the status of the messenger-hood and has stated:
53:9
And they were closer than the distance off two bows, or less

ِ ْ ﺎب ﻗَـﻮ ِﺳ
ﲔ اَْو اَ ْدﻧٰﯽ
ْ َ َﻓَ َﮑﺎ َن ﻗ

Before the advent of Islam, the Arabs used to take two bows when they made a firm pact. They used to
align one with the other and thus used to align their “ ٌ( ”ﻗَﺎﺏqaab). Then they would pull the bow strings of
both the bows and shoot a single arrow. This was meant to reflect that they were one soul but two bodies.
One’s agreement is the other’s agreement, and hence a pact was made {Rooh-ul-Ma’ani}.
In a pact whatever one wishes, the other wishes too. Both vow to live in tandem. The Quran says that a
messenger is so obedient to Allah and makes his life so harmonious with the laws of Allah that his
relation with Allah’s laws becomes as if they are two men or friends who have made a pact like “ ﺎﺏ
َ َﻗ
( ”ﻗَﻮْ َﺳ ْﻴ ِﻦqaaba qausain), or even closer than that. This is the reason that the strength which the truth gets
at the hands of the messenger is attributed towards Allah himself.
The relation between the messenger and Allah is such. The messenger attains this stage and then to fulfil
his aims prepares a group.
Thus, Allah’s program is implemented by the party which comes into being for this very purpose. They
are the ones who raise the flag of the truth. They so merge themselves with Allah’s decisions that their
decisions and deeds become the criteria for good and evil in the world and their archery become the
archery of Allah.
These explanations show that Allah’s relationship with man is that of mutual friendliness. According to
the messenger Muhammed, Allah is the greatest friend. It is man’s duty that he remains engaged till his
death in implementing Allah’s program. This agreement with Allah is called Iman and to act according to
it brings the proximity and grace of Allah, i.e. to be homogenous with Allah’s program.

QES-Norway

Lughat-ul-Quran

Volumw III

Page 286 of 336

Q-W-T

ﻕﻭﺕ

ٌ ( ”ﺍَ ْﻗ َﻮaqwaat).
ُ ْ( ”ﺍَ ْﻟﻘُﻮal-qoot): sustenance or food enough to keep a man alive {T}. The plural is “ﺍﺕ
“ﺕ
The Quran says about the earth:
41:10 have created the capacity to produce food in it

َوﻗَ ﱠﺪ َرﻓِْﻴـ َﻬﺎ اَﻗْـ َﻮاﺗَـ َﻬﺎ

It means that God has formulated a law according to which it grows food in different seasons.
ُ ( ”ﺍَ ْﻟ ُﻤﻘِﻴal-muqeet): guard or protector, or he who provides sustenance to everybody according to his
“ْﺖ
needs, or he who provides sustenance to the creatures {T}.
Ibn Faris says this word also means “protector” and “authority”.
Raghib says it means “he who guards something and provides food for it”.
The Quran says:
4:85
he who guards everything in the universe and provides food for them

Q-W-S

َوَﮐﺎ َن اﻟ ٰﻠّﻪُ َﻋﻠَﯽ ُﮐ ﱢﻞ َﺷ ْﯽ ٍء ُﻣ ِﻘْﻴﺘًﺎ

ﻕﻭﺱ

“ ُ( ”ﺍَ ْﻟﻘَﻮْ ﺱal-qaus): bow.
The Quran says “ﺎﺏ ﻗَﻮْ َﺳ ْﻴ ِﻦ
َ َ( ”ﻗqaaba qausain) in (53:9). For its meaning see heading (Q-W-B).
“ﺎﺱ ﺍﻟ ﱠﺸ ْﯽ َء ﺑِ َﻐﻴ ِْﺮ ٖﻩ
َ َ( ”ﻗqaasas shaiya bighairihi): to assess something with the help of something {Ibn Faris}.
“” (al-miqoos): the starting place at a horse race, which is a rope tied in the shape of a bow and the horses
for the race are placed behind it. When the race begins, the rope is dropped to the ground and horses are
allowed to go in the race.
Nawab Siddiq Hasan Khan says that words in which “( ”ﻕqaf), “( ”ﻭwaw) and “( ”ﺱseen) appear denote
intensity and congregation.
“ ٌ( ”ﻗَﻮْ ﺱqaus) includes an element of harshness, and for it’s both ends to meet indicates togetherness.

Q-W-L

ﻕﻭﻝ

“( ”ﻗَﻮْ ٌﻝqaul): a statement, or something said, or that thought which is still in the mind but not spoken. It
also means belief, thought and opinion {T}. It has a lot of meanings, for instance, to hit, to overcome, to
die, to receive comfort, to be attentive etc. {T}.
“ً( ”ﺗَﻘَ ﱠﻮ َﻝ َﻋﻠَ ْﻴ ِہ ﻗَﻮْ ﻻtaqawwala alaihi qaula): fabricate something and attribute it to someone else (69:44).
To think is called “( ” َﻭﻳَﻘُﻮْ ﻟُﻮْ ﻥَ ﻓِ ْﯽ ﺍَ ْﻧﻔُ ِﺴ ِﮩ ْﻢyaquluna fi anfusihim) as in (58:8). The plural of “( ”ﻗَﻮْ ٌﻝqaul) is
“( ”ﺍَ ْﻗ َﻮ ٌﻝaqwaal) and its plural are “ﺎﻭ ْﻳ ُﻞ
ِ َ( ”ﺍَﻗaqaweel), as in (69:44).
“( ”ﻗِ ْﻴ ٌﻞqeel): to say, or to have a conversation, or the call of the heart, as in (43:88).
Nawab Siddiq Hasan Khan says that the words with “( ”ﻕqaf), “( ”ﻭwaw) and “( ”ﻝlaam) together have
the indication of moving and to flutter.
“( ”ﻗَﻮْ ٌﻝqaul) includes the movement of the tongue or the lips {Ilm-ul-Akhlaaq}. But as said earlier, this is
its initial meaning. Figuratively it also may mean the belief in the heart.
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This word has been used at many places in the Quran. It is difficult to mention them all, but at every place
its meaning can be determined easily, so we do not need go into detail.

Q-W-M

ﻕﻭﻡ

“( ”ﻗَﺎ َﻡqaam), “ً ( ”ﻗِﻴَﺎﻣﺎqiyama): to stand or to be balanced, or for some matter to be balanced, or to be in
proportion, to be solid and smooth, or to be steadfast and enduring, or to do some work always, or to stop,
or to stop at some place. It also means to be feisty {T}.
“( ”ﺍَﻗَﺎ َﻡaqaama): corrected and straightened, or made to stand up.
“( ”ﻗَﺎ َﻡ ﺍﻟ ﱠﺮ ُﺟ ُﻞ ْﺍﻟ َﻤ َﺮﺃَﺓَ َﻭﻗَﺎ َﻡ َﻋﻠَ ْﻴﮩَﺎqaamur rajulul mar’ata waqaama alaiha): the man patronized the woman,
fulfilled her needs and was responsible for them, or brought her supplies.
“( ”ﻗَﻮﱠﺍ ٌﻡqawwaam): provider of sustenance, because with sustenance the balance of the social life is
maintained {T}.
The Quran says:
4:34
Ar-rijal are protectors of an-nisa

ﱢﺴ ِﺎء
ُ اَﻟﱢﺮ َﺟ
َ ﺎل ﻗَـ ﱠﻮ ُاﻣ ْﻮ َن َﻋﻠَﯽ اﻟﻨ

According to the division of work or responsibility (between man and woman) a man is supposed to be
the women’s patron and they be the fulfillers of the needs of women because women are engaged and
associated with the upbringing and training of the children (4:34). For example “( ”ﻗَ ﱠﻮ َﻡ ﺍﻟ ﱠﺸ ْﯽ َءqoumunash
shaiyi) means to smooth something out or to correct it {T}.
“( ”ﻗَ َﻮﺍ ٌﻡqawamun): balance or proportion. It also means goods for sustenance which are required to live. It
also means enough sustenance to meet the needs of life.
“( ”ﻗَ َﻮﺍ ٌﻡqiwaam): the thing on which some matter hinges. It also means that thing which can support a
thing as enough earning to support a man.
“( ”ﻓُ َﻼ ٌﻥ ﻗِ َﻮﺍ ُﻡ ﺍَ ْﮨ ِﻞ ﺑَ ْﻴﺘِ ٖہfulanun qiwamu ahli baitihi): that man provides for his family {T}.
“ٌ ( ”ﻗَﺎ َﻣۃqaamat): a man’s height, or a moderate height, or a good height {T}.
“ٌ ( ”ﻗِ ْﻴ َﻤۃqeema): the return for something {T}.
“ٌ ( ”ﻗِ ْﻴ َﻤۃqeemat): when something is replaced by another and thought to be equal to the former.
“( ”ﺍِ ْﺳﺘَﻘَﺎ َﻡ ْﺍﻻَ ْﻣ ُﺮistaqaamul amr): for some matter to become proportionate and moderate, or to have a right
balance {T}.
“( ” ُﻣ ْﺴﺘَﻘِ ْﻴ ٌﻢmustaqeem): moderate and balanced, or having the right balance {T}.
“( ”ﺗَ ْﻘ ِﻮ ْﻳ ٌﻢtaqweem): to correct the balance and proportion {T}.
“( ”ﺗَ ْﻘ ِﻮ ْﻳ ُﻢ ْﺍﻟﺒ ُْﻠﺪَﺍ ِﻥtaqweemul buldaan): a map. Nowadays “( ”ﺗَ ْﻘ ِﻮ ْﻳ ٌﻢtaqweem) is used to mean a calendar, etc.
{M}.
“( ” َﻣﻘَﺎ ٌﻡmaqaam): the place to stand {T}
“( ”ﻗَﻴﱡﻮْ ٌﻡqayyum), and “( ” َﻭﻗَﻴﱠﺎ ٌﻡqayyaam): to plan the matters of his creation in such a way as to provide for
their birth, and to give them sustenance and to be aware of their dwellings. Hence it also means someone
who oversees everything.
“( ”ﻗَﻴﱡﻮْ ﻡqayyum) also means someone who is always there and enduring, i.e. someone who is not
dependant on anyone for his existence but without whom nothing can even be thought of coming into
existence. (20:11, 2:255) {T, Lataif-ul-Lugha}.
“( ”ﺍَ ْﻣ ٌﺮ ﻗَﻴﱢ ٌﻢamrun qayyim): balanced deed or moderate and balanced work {T}.
ٌ ُ( ” ُﺧﻠkhulqun qayyim): balanced courtesy.
“ﻖ ﻗَﻴﱢ ٌﻢ
“( ” ِﺩ ﻳ ٌْﻦ ﻗَﻴﱢ ٌﻢdeenun qayyim): balanced laws which distinguish the truth from falsehood.
“ٌ ( ” ُﮐﺘُﺐٌ ﻗَﻴﱢ َﻤۃkutubun qayimat): the laws which clearly differentiate between the truth and falsehood.
“( ”ﻗَﻮْ ٌﻡqoum): a group of men and women, or only men’s party {T}.
Raghib say “( ”ﻗِﻴَﺎ ٌﻡ ﻟِﻠﱠ ْﺸﯽ ِءqiyaamun lish shaiyi) means that it indicates the protection of something.
Sometimes “( ”ﻗِﻴَﺎ ٌﻡqiyaam) points to firm and resolute intent.
“( ”ﻗِﻴَﺎ ٌﻡqayaam) and “( ”ﻗِ َﻮﺍ ٌﻡqiwaam): something with which something can stay resolute and steadfast.
“( ”ﻗَﻴﱡﻮْ ٌﻡqayyum): the overseer of everything. That which provides balance, protection, and provider of
everything which are required for its existence.
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“ٌ ( ”ﻗِﻴَﺎ َﻣۃqiyamah) actually means for a man to stand up at once.
“ٌ( ”ﺍﻟﻘِﻴَﺎ َﻣۃal-qiyamah): for that particular moment to take place in which man stands up at once.
“( ”ﺍِﻗَﺎ َﻣۃُ ﺍﻟ ﱠﺸ ْﯽ ِءiqamatush shaiyi): to completely fulfil the obligations.
“( ” ِﻻﻗﺎ َﻣۃُ ﻓِﯽ ْﺍﻟ َﻤ َﮑﺎ ِﻥla qamatu fil makaan): to stay somewhere resolutely {R}.
“( ” ُﻣﻘِ ْﻴ ٌﻢmuqeem): Someone who always lives.
The explanations show that this word basically means to maintain the balance. Therefore all words that
stem from this root will have the connotation of balance, whether this be physical balance or of thought or
civic balance, or psychological balance. A thing that is out of balance cannot stand up (last long).
The Quran refers to a wall in relation to some orphans:
The wall was about to fall down so he straightened it
18:77
(made it qaaim)

ِﺟ َﺪ ًارا ﻳُِﺮﻳْ ُﺪ اَ ْن ﻳـَﻨْـ َﻘ ﱠ
ُﺾ ﻓَﺎﻗَ َﺎﻣﻪ

The same surah Al-Kahaf says:
18:1- (before mentioning qayyima) there is no crookedness in the
2
book

ًَﱂْ َْﳚ َﻌ ْﻞ ﻟَﻪُ ِﻋ َﻮﺟﺎ

It shows that “( ”ﻗَﻴﱢ ٌﻢqayyim) can only be a thing which has no fault or blemish.
“( ” ِﺩﻳْﻦُ ْﺍﻟﻘَﻴﱢ َﻤ ِۃdeenul qayyimah): the balanced way of life (98:5).
“ٌ ( ” ُﮐﺘُﺐٌ ﻗَﻴﱢ َﻤۃkutubun qayyimah): balanced writing (98:3).
The Quran says that it shows a way which is “( ”ﺍَ ْﻗ َﻮ ُﻡaqwam) in (17:6) i.e. the straightest and most
balanced path. About man it is said that he has been created “( ”ﺍَﺣْ َﺴ ِﻦ ﺗَ ْﻘ ِﻮﻳ ٍْﻢahsani taqweem) in (95:4) (i.e.
the best proportion, or having the best proportion.
“ﺎﺱ ْﺍﻟ ُﻤ ْﺴﺘَﻘِﻴ ِْﻢ
ِ َ( ”۔ ﺍَ ْﻟﻘِ ْﺴﻄal-qistaasil mustaqeem): straight scales or the right scales not tampered. i.e. not only a
straight path but such that even a little addition or subtraction may impair the balance (17:35).
Surah Al-Furqaan says that between the ways of addition and subtraction, the moderate way has been
called “ً ﮏ ﻗَ َﻮﺍﻣﺎ
َ ِ( ” َﮐﺎﻥَ َﺑ ْﻴﻦَ َﺫﺍﻟkaana baina zaalika qawama) in (25:67).
In surah Al-Baqrah “ﯽ
ٌ ( ” َﻣ ْﺸmashi) has been used against “( ”ﻗَﺎ َﻡqaam) in (2:20) where it means to stop,
and to stay. In (16:80) “ٌ ( ”ﺍِﻗَﺎ َﻣۃiqaamah) has been used again against “( ”ﻅَﻌ ٌْﻦza’an).
Surah Hoodh uses “( ”ﻗَﺎ ِء ٌﻡqa’im) for uprooted or destroyed dwellings (11:100) which shows that it means
inhabited and bustling.
“( ” َﺳﺒِ ْﻴ ٍﻞ ُﻣﻘِﻴ ٍْﻢsabeelin muqeem): busy paths (15:76).
Surah At-Takweer says:
For whoever among you who wishes to walk on a straight (&
81:28
balanced) path

ﻟِ َﻤ ْﻦ َﺷﺎءَ ِﻣﻨْ ُﮑ ْﻢ اَ ْن ﻳَ ْﺴﺘَ ِﻘﻴْ َﻢ

This makes the meaning of traversing the “ﺻ َﺮﺍﻁٌ ُﻣ ْﺴﺘَﻘِ ْﻴ ٌﻢ
ِ ” (siraatun mustaqeem) or the “balanced path” in
(1:5) clear.
“ٌ ( ”ﻗِﻴَﺎ َﻣۃqiyamah): one of the comprehensive and composite terms of the Quran, and has many
connotations.
As mentioned above, Raghib says that it means something that happens at once. The “ٌ( ”ﻗِﻴَﺎ َﻣۃqiyamah) of
a nation in this world is its renaissance which takes place due to a revolution. That is, that nation stands
up suddenly, and the second life after the death is a revolutionary thing in itself. The meanings of words
like “ٌ( ”ﻗِﻴَﺎ َﻣۃqiyamat), “( ”ﺁﺧﺮﺓaakhirat), “( ”ﺳﺎﻋۃsa’aat), “( ”ﺑﻌﺚbo’as) etc. is evident at the places they
appear because the context makes it clear what the word there means. That is, if it means revolution and
renaissance or the establishment of the life after death.

QES-Norway

Lughat-ul-Quran

Volumw III

Page 289 of 336

The other meaning of “( ”ﺣﺸﺮhashar) refers to the congregation after death. This means that the
term“( ”ﻗﻴﺎﻣﺖqiyamat) would be used to refer to the stay in this life as well as after death.
“( ”ﻗﻮﻡqoum) or nation. When man began civilized life, it had to begin from family life. Thus a family
(and as an extension a tribe) became a unit in which the cause for unity was descent or being from the
same clan. When one group’s interests clashed with that of another’s then the groups became each other’s
enemies. Thus feelings of mutual acrimony within a clan and between a clan and another were created.
Thus man became disunited and divided into various groups. In today’s language this is called nationality
or nationalism which has pitted nations of the world against each other and has turned the world virtually
into a hell. The only addition to this whole situation is that instead of a family or clan, all those who live
within the boundary of a country i.e. within a geographic boundary have been declared as a nation.
Islam based on the Quran changed this concept of division of humanity, and declared that people are
members of the same brotherhood, as long as they have the same ideology of life (regardless of descent,
language, or country). Those who share a different ideology are members of a different community. In
Quranic language it is called the difference between Iman and Kufr and in modern day language it is
termed as different ideology. Therefore, according to the Quran, there are only two nations. One is that
which is in line with the Quran and follows the permanent values and the other is the one which refuse to
follow the permanent values and wish follow their own desires (64:2).
Applying this criterion, Nooh was told that his own son was not one of his group because he was not
one of the believers (11:46). Similarly when Loot was told that his wife was not from among his group
because she had not accepted Iman and refused to be part of his group, this was also in line with the
differentian based on ideology. When Ibrahim had clearly told his father and his nation that unless they
believe in Allah they could not be considered as his own, then that too was a declaration of the same
principle (60:4). He had also declared that those who obey or follow him were his people (14:36).
According to this criterion, the last messenger declared through the Quran:
All momins are brothers no matter what their colour, descent,
49:10
language, or geographical origin be.

ٌاِﱠﳕَﺎ اﻟْ ُﻤ ْﻮِﻣﻨُـ ْﻮ َن اِ ْﺧ َﻮة

This is the right criterion for the formulation of a nation (and not that which we have created) according
to which the Quran wants to create an international brother-hood. Today the world seems to realize that
the right criterion or platform for human unity is the acceptance of one ideology. The truth is that until the
world adopts the Quranic way of life there cannot be lasting peace in the world. Because only Islam as
explained in the Quran has the potential to provide guidance which can help create a universal
brotherhood which will rise above the man made chains and limits. This is the ultimate aim and purpose
of the Quran.
The Quran has described the concept and code of life as the “ﺻ َﺮﺍ ٍﻁ ُﻣ ْﺴﺘَﻘِ ٍﻴﻢ
ِ ” (siraati mustaqeem) in (1:5) i.e.
“straight and balanced way of life”. This poinst towards a great truth that before the advent of the Quran,
scholars and thinkers thought that life was cyclic. When naturalists observed that the planets were round
in shape they thought that nature was round (or cyclic) and did not traverse on a straight path. Thus first
they thought that life was cyclic. They thought that it was turning round and round in a circle and not
moving ahead. This led Pythagoras to conceive of what is akin to rebirth i.e. human soul comes back into
this world but in different forms, and for the soul to get out of this cycle is deliverance, and the purpose of
life is to be free of these cycles and meet the whole again. This is the Hindu philosophy too and the basis
of their ideology. They think that human soul is actually a part of God and being separated from it has
been entangled in the cycle of life. They believe that the purpose of life is to be free of these cycles and
meet the whole again. This same concept is borrowed by the Monasts and this same ‘wahdatul wajud’
(the concept of man and God being one) concept is the basis of Sufism (mysticism) or meditation. The
same ‘cycle’ is found in Christianity and Judaism. The Christians believe that every child is born with the
sin of its first parent and if he believes in the atonement of Jesus then he is absolved of his sins and goes
to heaven. The Jews believe that the mistake their forefathers had made (of worshipping the calf) will
make them go temporarily to hell after which they will be delivered.
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Note that all these philosophies believe that man will become what he at first was. That is, there is no
question of development or progress for him. The purpose of life is to be ‘as you were’. Cyclic movement
means to move in a circularly fashion and reach ultimately from where life began.
The Quran refuted all these ideologies and declared that life is not to go round and round in a circle like
an ox tied to a mill. It is supposed to move forward and rise as well. God is leading the universe on a
straight path and newer creations are coming into existence on a contiuous basis.
11:57

Indeed my Sustainer is on a straight path

35:1

He increases things in his creation according to His laws

ٍ اِ ﱠن رﺑﱢﯽ ﻋ ٰﻠﯽ ِﺻﺮ
اط ُﻣ ْﺴﺘَ ِﻘﻴ ٍﻢ
َ َْ
َ
ِ
ْ ﻳَِﺰﻳْ ُﺪ ﻓِﯽ
َاﳋَﻠْﻖ َﻣﺎ ﻳَ َﺸﺎء

Man too has been created to traverse the siratin mustaqeem i.e. the straight path. Man has been endowed
with possibilities and he has been given a vast field of opportunities to face challenges and also to create
challenges. He who lives according to the permanent values, will be converting his possibilities “”ﻣﺸﮩﻮﺩ
(mash-huud) i.e. evident and will keep on going ahead in life. Thus his life’s journey will not be in a
circle but on a straight and balanced path. This will elevate the level of his life and he will continue to
traverse the evolutionary stages.
As the Quran points to this process by declaring:
ﱭ ﻃَﺒَـ ًﻘﺎ َﻋ ْﻦ ﻃَﺒَ ٍﻖ
ﻟَﺘَـ ْﺮَﮐ ُ ﱠ
84:20 You will definitely rise by degrees and from stage to stage
This because Allah is not only the Sustainer of the straight path, but also “ﺝ
ِ ( ” ِﺫیْ ْﺍﻟ َﻤ َﻌzil ma’arij) (70:3),
ِ ﺎﺭ
i.e. “Sustainer of stages”, or “He who can take towards loftiness”. Therefore, according to the Quran the
purpose of the human life is not to be ‘as you were’, but to progress and to proceed forward on a
continuous basis by traversing these stages. The entire universe is following this law of evolution.
The concept of “life’s cycle “ was not only the product of ancient minds , but even today many thinkers
are misled by this line of thinking. The human mind has in some cases not been enlightened by the
revelation. Germany’s Nische’s concept of eternal recurrence is a reflection of this concept. Hegel’s
theory of opposites is also a reflection of this thought. It says that a concept is born into this world, it
grows, and when it reaches its peak, another concept takes its birth which contradicts it. The new concept
replaces the old one. This process of one concept replacing another concept is continuing in the universe
on a conituous basis.
Marx says that this is the case with social orders too. One economic system is created, then it reaches its
peak, then it is rejected and another economic system is tried, then it too reaches its peak and another
system is born and it gets replaced by another one. First it was the time of capitalism, and then in its wake
came communism which has now disappeared in its original form and a modified form of the capitalism
is taking shape. Whenever human intellect tried to design a system on its own (and without the revelation,
it resulted in failure and created more problems). Only the light of the revelation can lead man unerringly.
It leads to the straight path. The Quran neither teaches to be static nor cyclic, but it teaches only to
traverse the smooth and straight path of life.
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Q-W-Y

ﻕﻭی

“ٌ ( ”ﻗُ ﱠﻮﺓquwwah): one turn of the rope. If three thin ropes are intertwined to make a strong rope then each
rope will be one butt or turn of the rope. Plural is “( ”ﺍَ ْﻟﻘُ َﻮ ٰیal-qawaa).
“( ” َﺣ ْﺒ ٌﻞ ﻗَ ٍﻮhablun qawiyyin): a rope with different turns.
“ُ ( ”ﺍَ ْﻟﻘُ ﱠﻮﺓal-quwwah): power, authority. It is the opposite of weakness which may be of the body or of the
intellect. Plural is “ی
ً ( ”ﻗِ َﻮqiwayyin) and “ی
ً ( ”ﻗُ َﻮquwayan).
( ”ﺍﻟﻘَ ِﻮ ﱡal-qawiyyun): strong and powerful. It is one of the attributes of Allah, because He alone is the
“ی
possessor of the infinite strength and all types of power (11:66).
“( ”ﻓَ َﺮﺱٌ ُﻣ ْﻘ ٍﻮfarsun maqwin): strong horse {T, M}.
Ibn Faris says the basic meanings of this word are hardness, strength and power, but the other basic
meanings are the lack of goodness or the paucity of wealth and other good things.
“( ”ﺍﻟﻘَﻮﺍ ُءal-qawa’u): barren land.
“( ”ﺍَ ْﻟﻘَ َﻮ ٰیal-qawa): starvation. Actually it means to be empty.
“ﺕ ﺍﻟ ﱠﺪﺍ ُﺭ
ِ ( ”ﺍَ ْﻗ َﻮaqwatid daar): the house became empty.
ْ
“( ”ﺍَﻟﻘَ َﻮﺍ ُءal-qawa’u) is a barren land which has been emptied of vegetation.
“ُ ﺎﻭﻳَۃ
ِ َ( ”ﺍَ ْﻟﻘal-qawiyyah): the egg shell out of which the chicken has been born.
“ُ ﺎﻭﻳَۃ
ِ َ( ”ﺍَﻟ ﱠﺴﻨَۃُ ْﺍﻟﻘsanatul qaawiyah): a year with very little rainfall.
“( ”ﺍَ ْﻗ َﻮ ٰی ﺍﻟ ﱠﺮ ُﺟ ُﻞaqwar rajul): he became poor and starved. He had nothing to eat despite the fact that he is
living in his own home and in his own country {T, M}.
The Quran says that the product of the land is “ َ( ” َﻣﺘَﺎﻋًﺎ ﻟِ ْﻠ ُﻤ ْﻘ ِﻮ ْﻳﻦmata-un lilmuqween) (56:73). He is one of
those of the society who have nothing to eat. The produce of the land is for the nurturing of humanity and
not for making personal properties.
Muheet says “ َ( ” ُﻣ ْﻘ ِﻮ ْﻳﻦmuqween) means those whose tiffin careers or lunch boxes or stomachs are bereft
of food or the people who alight on land where there is nothing to eat or drink. Both mean the same, that
is, the needy folk of a society. At another place they are called “ َ( ” َﺳ َﻮﺍ ًء ﻟِﻠﺴﱠﺎ ِءﻟ ْﻴﻦsawaa lis saaeeleen) as in
(41:10), that is, land should remain open and available for all those who need it.
The Quran says:
And adhere to this Godly code strongly
19:12
(Resolve firmly that you will obey it)
51:58 Having great power
The momin is (as far as humans can be) also of great strength
53:5
and not weak

ٍﺧ ِﺬ اﻟْ ِﮑﺘﺎب ﺑِ ُﻘ ﱠﻮة
َ َ ُ
ذُ ْوﻟْ ُﻘ ﱠﻮةِ اﻟْ َﻤﺘِ ْﲔ
َﺷ ِﺪﻳْ ٌﺪ اﻟْ َﻘ َﻮ ٰی

A nation which is weak must understand that according to the Quranic criteria a weak nation cannot be a
nation of momineen. A nation of momineen will use their strength and power to organise a just and
egalitarian system and not to loot and plunder the weak on this earth. When force is used to stop the
oppressors then it is a virtue but when it is used to plunder the weak then it is an evil.
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Q-Y-Sd

ﻕیﺽ

“ ُ( ”ﺍَ ْﻟﻘَﻴْﺾal-qaiz): the white shell of the egg.
“ﺾ
َ ( ”ﻗَﻴﱠqayyaz): to stick to something and also overpowers it. Just like the eggshell which is dominant
over the egg yolk {T, M, R}.
The Quran says:
41:25 And We have made them dominant over their peers

Q-W/Y-Ain

ْ َوﻗَـﻴﱠ
َﻀﻨَﺎ َﳍُ ْﻢ ﻗـَُﺮﻧَﺎء

ی ۔ ﻉ/ﻕ ۔ ﻭ

ُ ( ”ﺍَ ْﻟﻘَﺎal-qaa): smooth low land with no vicissitude. It has neither stone or pebbles nor trees. Level land
“ﻉ
without any hills or mounds.
“ﺍﺭ
ِ ( ”ﻗَﺎ َﻋۃُ ﺍﻟ ﱠﺪqaatud daar): front porch of a house.
Saghaani says that this root basically means to spread at some place {T, M, R}.
Ibn Faris says its basic meaning is vastness or width in a place.
The noble Quran says:
20:106 Plain land where there are no ups and downs

ًﺼﻔﺎ
ً َﻗ
َ ﺻ ْﻔ
َ ﺎﻋﺎ

ٌ ( ”ﻗَﺎqaa’un).
The plural is “ٌ( ”ﻗِ ْﻴ َﻌۃqeeaa) which also means the same as “ﻉ
Surah An-Noor says:
24:39 Like a mirage in plain (desert like) land.

ٍ َﮐﺴﺮ
اب ﺑِ ِﻘﻴْـ َﻌ ٍﺔ
ََ

Q-Y-L

ﻕیﻝ

“( ”ﻗَﺎ َﻝqaal), “( ”ﻳَﻘِ ْﻴ ُﻞaqeel), “ً( ”ﻗَ ْﻴﻼqaila), “ً( ”ﻗَ ْﻴﻠُﻮْ ﻟَۃqailulah): to take a nap, or to rest in the afternoon
whether one sleeps or not.
“( ”ﺍَ ْﻟﻘَ ْﻴ ُﻞal-qail): milk which is drank in the afternoon or to drink something in the afternoon.
“( ”ﺍَ ْﻟ َﻤﻘِ ْﻴ ُﻞal-maqeel): the place where resting is done as in (25:24) {T}.
The Quran says:
7:4
When they are having their afternoon nap or rest

QES-Norway

Lughat-ul-Quran

Volumw III

اَْوُﻫ ْﻢ ﻗَﺎﺋِﻠُ ْﻮ َن

Page 293 of 336

Ka (preposition)

ک
َ

“ک
َ ” (ka) is used to compare likeness as well as to denote purpose:
7:179
They are like animals
2:198

ﮏ َﮐﺎْﻻَﻧْـ َﻌﺎِم
َ ِاُوٰﻟﺌ

َواذْ ُﮐُﺮْوُﻩ َﮐ َﻤﺎ َﻫ َﺪا ُﮐ ْﻢ

recall it (that law) because it has given you guidance

1) These meanings are related by Mirza Abul Fazal with reference to Akhfash although it can also
mean recall the way He has guided you.
2) Sometimes it is redundant as in Laisa Kamitlihe Shaiy’u (42:11).

Ka (pronoun)

ک
َ

“ﮏ
َ َﺿ َﺮﺑ
َ ” (zarabaka): he hit you.
“ﮏ
َ ( ” ُﻏ َﻼ ُﻣghulamuka): your slave.
The Quran says:
2:186
when followers ask you about Me
2:35

ِ ِ َ َاِذَا ﺳﺎﻟ
ﱢﯽ
َ
ْ ﮏ ﻋﺒَﺎد ْی َﻋﻨ
ﮏ ا ْﳉَﻨﱠ َﺔ
ﺟ
و
ز
و
ﺖ
ﻧ
ا
ﻦ
َ ُ ْ َ َ َ َْ ْ اُ ْﺳ ُﮑ

you and your wife reside in jannah

Ki (pronoun)

ک
ِ

The Quran says:
3:41
Allah made you (Maryam) respectful and absolved you
12:29

For his own error (or fault).

K-A-S

ٰ ِ
ِ ﮏ واﻃَ ﱠﻬﺮ
ِ
ک
ْ َا ﱠن اﻟﻠّﻪ
َ َ اﺻﻄَ ٰﻔ
ِ ِﻟِ َﺬﻧْﺒ
ﮏ

کﺍﺱ

“ ُ( ”ﺍَ ْﻟ َﮑﺄَﺱal-kaas): a drinking cup with something to drink in it. Without anything it will be called “”ﻗَ َﺪ ٌﺡ
(qadah) not “ ٌ( ” َﮐﺄْﺱkaas) {T}.
Lataif-ul-Lugha says an empty cup will be called “ٌ ( ” ُﺯ َﺟﺎ َﺟۃzujaajah) but Raghib says that an empty cup
can also be called “ ٌ( ” َﮐﺄْﺱkaas) {R}. Also Taj-ul-Uroos has supported this.
37:45

ٍ ْ َِﮐﺄْ ٍس ِﻣ ْﻦ َﻣﻌ
ﲔ

A cup full of flowing water

Kanna

ﮐَ ﺎ َ ﱠﻥ

“( ” َﮐﺎ َ ﱠﻥkanna) is a compound of “ک
َ ” (ka) and “( ”ﺍَ ﱠﻥinna), where the first word is for similarity and the
last one for emphasis.
“( ” َﮐﺎ َ ﱠﻥkanna) is used when the similarity is very strong:
27:42
He said this is very much like that (as if it is the same)
ّ (tashdeed), or mark used for emphasis, is done away with, like:
Sometimes its “◌”
10:12
As if we had never been implored
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ﮐَ ﺄ َ ﻳ َ ْﻦ

Kaayun

“( ” َﮐﺎ َﻳ ْﱢﻦkaaayyin): many- mostly used when there is a doubt in numbers or to indicate many (in counting
numbers):
َو َﮐﺄَﻳﱢ ْﻦ ِﻣ ْﻦ ﻧَﺒِ ﱟﯽ
3:145
Many messengers have passed
That is, no fixed number is available but it is not few.

K-B-B

کﺏﺏ

“( ” َﮐﺒ ٗﱠہkabbahu), “( ”ﻳَ ُﮑﺒ ٗﱡہyakubuhu), “ً ( ” َﮐﺒّﺎkabba): he turned him over, face down.
“ ( ”ﮐَﺐﱠ ﻟِ َﻮﺟْ ِﮩ ٖہ ﻓَﺎ ْﻧﮑَﺐﱠkabbahu liwajhihi fankabb): he threw him face down so he fell facing down.
“ﺐ ﺍﻟ ﱠﺸ ْﯽ َء
َ ( ” َﮐ ْﺒ َﮑkabkabash shaiyi): he threw that thing towards a ditch.
“( ” َﮐ ْﺒ َﮑﺒَ ٗہkabkabahu): overturned him and spread-eagled him.
Scholars of dictionary say that there is a connotation of being overturned in “ﺐ
َ ( ” َﮐ ْﺒ َﮑkabkaba), i.e.
something which is thrown tends to turn over and remain in a low place {T, R, M}.
Ibn Faris thinks this root means to gather.
“ ( ”ﺍَ ْﻟ ُﻤ ِﮑﺐﱡal-mukibbu): a man whose head is lowered so his eyes are towards the ground.
“( ”ﺍَﮐَﺐﱠ ﺍﻟ ﱠﺮ ُﺟ ُﻞakabbar-rajul): he fell face down.
“( ”ﺍَﮐَﺐﱠ ﺍﻟ ﱠﺮ ُﺟ ُﻞ ﻋ َٰﻠﯽ َﻋ َﻤ ًﻞakanar rajulu ala amal): he got busy in some work {T, R, M}.
The Quran says about those in hell:
26:94
They will hopelessly be thrown into it face down
27:90

ﻓَ ُﮑْﺒ ِﮑﺒُـ ْﻮا ﻓِﻴْـ َﻬﺎ

ﺖ ُو ُﺟ ْﻮُﻫ ُﻬ ْﻢ ﻓِﯽ اﻟﻨﱠﺎ ِر
ْ ﻓَ ُﮑﺒﱠ

They were pushed into hell face down

Surah Al-mulk has used it in opposite meanings:
67:22
Those who adopt a path that leads to destruction

َﻣ ْﻦ ﳝَْ ِﺸ ْﯽ ُﮑِﺒًّﺎ َﻋ ٰﻠﯽ َو ْﺟ ِﻬ ِﻪ

In other words it means people with overturned heads who do not use their intellect and keep on treading
the wrong path heads down. Against them are those who tread the right path and tread the balanced and
straight path.

K-B-T

کﺏﺕ

ٌ ( ” َﮐﺒkabt): actually means the same as “ ( ”ﮐَﺐﱞkabb), i.e. “to throw face down”. Hence it means “to
“ْﺖ
demean” and “to insult”, or “to send back defeated”.
ٌ ( ” َﮐﺒkabbat) is the same as “( ” َﮐ ْﺒ ٌﺪkabd) which means “to make the enemy
Azhari says that in reality “ْﺖ
return along with all his anger” {T}.
Raghib says it means to force someone back demeaned and insulted.
Ibn Faris says it means to demean and to move someone from something or turn away.
The Quran says:
3:126
will demean them
The way those before them were demeaned, they too will be
58:5
demeaned and insulted
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K-B-D

کﺏﺩ

“( ”ﺍَ ْﻟ َﮑ ْﺒ ُﺪal-kabd), “( ”ﺍَ ْﻟ ِﮑ ْﺒ ُﺪal-kabidu), “( ”ﺍَ ْﻟ َﮑﺒِ ُﺪal-kabid): heartache.
“( ”ﺍَ ْﻟ ُﮑﺒَﺎ ُﺩal-kabad): hard labour, hardness, dune or centre of a sky. It also means moderation and solidity.
The Quran says:
We have created man with complete balance and proportion
90:4
{Faraa}

ِْ ﻟَ َﻘ ْﺪ ﺧﻠَ ْﻘﻨَﺎ
اﻻﻧْ َﺴﺎ َن ﻓِ ْﯽ َﮐﺒَ ٍﺪ
َ

Some say that it means “We have created man so that he can face all kinds of difficulties and adverse
situations”. It can also mean that through clashing with difficulties, he can develop his traits.
Ibn Faris says it means “strength” and “intensity” in something.

K-B-R

کﺏﺭ

“( ” ِﮐﺒَ ٌﺮkibr) and “( ” ُﮐ ْﺒ ٌﺮkubr): to be big. It is the opposite of “ﺻ َﻐ ٌﺮ
ِ ” (sighr) which means “small”.
“( ”ﺍَ ْﻟ َﮑﺎﺑِ ُﺮal-kaabir) and “( ”ﺍَ ْﻟ َﮑﺒِ ْﻴ ُﺮal-kabeer): Big.
“( ” َﮐﺒُ َﺮkabur): to be big in structure or rank, etc.
“( ” َﮐﺒِ َﺮkabir): to be aged.
“( ”ﺍَ ْﻟ ِﮑ ْﺒ ُﺮal-kibr): the large part of something.
The Quran says:
He among them who dealt with the larger part (took a lead)
24:11
of a matter

َواﻟﱠ ِﺬ ْی ﺗَـ َﻮٰﻟّﯽ ﮐِﺒْـَﺮﻩُ ِﻣْﻨـ ُﻬ ْﻢ

In other words it means he who takes a larger part of responsibility on his shoulders, or the one with the
bigger part of any responsibility.
“( ” ِﮐﺒ ِْﺮﻳَﺎ ُءkibriya’u): government and state. In today’s parlance it means “sovereignty”.
The Quran has clearly said:
Sovereignty in the universe exclusively
45:37
belongs to Allah . He is Powerful and Wise
95:8
He is the only one with the command.

ِ وﻟَﻪ اﻟْ ِﮑ ِﱪﻳﺎء ﻓِﯽ اﻟ ﱠﺴ ٰﻤ ٰﻮ
ِ ت َو ْاﻻَْر
ض َوُﻫ َﻮ اﻟْ َﻌ ِﺰﻳْـُﺰ ا ْﳊَ ِﮑْﻴ ُﻢ
ُ َْ ُ َ
ِِ
ﲔ
َ ْ اَ ْﺣ َﮑ ِﻢ ا ْﳊَﺎﮐﻤ

ّ ٰ ”ﻻ ﺍِ ٰﻟہَ ﺍِ ﱠﻻ
َ (la ilaha illal-laah), i.e. “Sovereignty exc;usively belongs to
This is also the meaning of “ﷲ
Allah and no one else”.
When Moosa invited Pharaoh’s people , they replied:
We know that you brothers (Moosa and Haroon) want to be
10:78
the sovereigns of this land

ِ ﺗَ ُﮑ ْﻮ َن ﻟَ ُﮑ َﻤﺎ اﻟْ ِﮑ ِْﱪﻳَﺎءُ ﻓِﯽ ْاﻻَْر
ض

“( ”ﺗَ َﮑﺒﱠ َﺮtakabbar) and “( ”ﺍِ ْﺳﺘَ ْﮑﺒَ َﺮistakbar): to pose as the big one, or to rebel against Allah’s laws.
“( ”ﺍَ ٰﺑﯽ َﻭﺍ ْﺳﺘَ ْﮑﺒَ َﺮana wastakbar) or “( ” َﮐﺒُ َﺮ َﻋﻠَ ْﻴ ِہ ْﺍﻻَ ْﻣ ُﺮkabura alaihil amr): the matter was unpleasant (2:34).
“( ”ﺍَ ْﻟ َﮑﺒِ ْﻴ ُﺮal-kabeer): leader, teacher or mentor.
“ُ ﺕ ْﺍﻟ َﻤﺮْ ﺍَﺓ
ِ ( ”ﺍَ ْﮐﺒَ َﺮakbaratil marah): is said when a woman has menstruation.
“( ”ﺍَ ْﮐﺒَ َﺮﺍﻟ ﱠﺮ ُﺟ ُﻞakbarar-rajulu): when a male person hits puberty.
“( ”ﺍَ ْﮐﺒَﺮْ ﻧ َٗہakbarnah): the matter was expelled (12:31)
Mujahid says that when verse (12:31) mentions the women who saw Yusuf it means that they started to
menstruate when they saw him. However, this meaning does not make sense when studied in the context
of the verse. More appropriate meaning is that when these women saw Yusuf they found him to be a great
personality i.e. to be of strong character.
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The Quran says “( ”ﺍِ ْﺳﺘَ ْﮑﺒَ َﺮistakbar) against obedience (16:49, 2:34) and against weak and old people too.
ِِ
اﺳﺘَ ْﮑﺒَـُﺮْوا
14:21
To those who were arrogant
ْ ﻟﻠﱠﺬﻳْ َﻦ
“( ”ﺍَ ْﮐﺒَ ُﺮakbar) has been used against “( ”ﺍَ ْﺩ ٰﻧﯽadna) in (32:21).
Surah Bani Israel says:
(Whether you turn in to stone or iron or any other creature)
17:51
that you think in your heart is difficult to create

ِ
ِ
ﺻ ُﺪ ْوِرُﮐ ْﻢ
ُ اَْو َﺧ ْﻠﻘﺎً ﳑﱠﺎ ﻳَ ْﮑﺒُـُﺮ ﻓ ْﯽ

“( ”ﺍَ ْﻟ ُﻤﺘَ َﮑﺒﱢ ُﺮal-mutakabbir): the possessor of all greatness. It is an attribute of Allah as in (59:23). Since it is
good to reflect the attributes of Allah in oneself, therefore it is good to be “( ” ُﻣﺘَ َﮑﺒﱢﺮmutakabbir) as a
momin.
The Quran says:
3:138
you will be superior (if follow the Quran)
Those who show arrogance (takabbur) in the land without
7:146
any justification.

اَﻧْـﺘُ ُﻢ ْاﻻَ ْﻋﻠَ ْﻮ َن
ِ ﻳِﺘَ َﮑﺒﱠـُﺮْو َن ﻓِﯽ ْاﻻَْر
اﳊَ ﱢﻖ
ْ ض ﺑِﻐَ ِْﲑ

If the word is taken to mean sovereignty, then “( ”ﺗَ َﮑﺒﱢ ُﺮtakabbur) can be said only for Allah and not for a
man. Thus the meaning of verse (7:146) would be that sovereignty only belongs to Allah. That is,
sovereignty can only be attributed to Allah’s laws and not to man-made laws.
“( ” ِﮐ ْﺒ ٌﺮkibr) has the connotation of not to be subjugated. Thus it is not permitted for human beings to
follow or be subservient to any other law but Allah’s.
“( ” ُﮐﺒﱠﺎ ٌﺭkubbaar): very big (71:22).
“( ”ﺍَ ْﻟ ُﮑﺒَ ُﺮal-kubar): very great miseries (74:35).
In surah Al-mudassar the messenger was told:
74:2
Rise, and make people aware about the wrong way of life they are set on
Establish such a system or make such conditions prevail that it becomes clear
74:3
that Allah’s laws, and this system is better than any other in the world

ﻗُ ْﻢ ﻓَﺎَﻧْ ِﺬ ْر

ﮏ ﻓَ َﮑﺒﱢـ ْﺮ
َ َو َرﺑﱠ

To prevent people from traversing the wrong path was the initial part, this second part is constructive.
Every nation holds this opinion that its system is the best of all. However, the Quran invites momineen to
implement a system which serves as a model so that everyone calls out that all greatness definitely
belongs to Allah.
ّ ٰ ( ” َﻭﻟَ ِﺬ ْﮐ ُﺮwal-zikrullaahi
This has been called “( ” َﻭ َﮐﺒﱢﺮْ ﻩُ ﺗَ ْﮑﺒِ ْﻴ ًﺮﺍwakabbirhu takbeera) in (17:111) and “ﷲِ ﺍَ ْﮐﺒَ ُﺮ
akbar) in (49:45).
In the call out for prayers “( ”ﷲ ﺍﮐﺒﺮallah ho akbar) is a declaration of the fact that Allah’s system is the
best in the world. This is the declaration due to which during the ten years of the Messenger’s life in
Medina, about 275 square miles were daily added in the Islamic State. During the time of Omar its area
had increased to 2.2 million square miles. This word “( ”ﺍَ ْﮐﺒَ ُﺮakbar) has not been used by the Quran for
Allah, but there is no doubt in Him being great. He alone is the greatest or “( ”ﺍَ ْﮐﺒَ ُﺮakbar).
The Quranic system had overcome the Persian and Roman systems. Note how great this declaration was
which today has been reduced merely to a custom.
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K-T-B

کﺕﺏ

“َﺐ
َ ( ” َﮐﺘkatab): the Arabs used to sew a kind of iron lid in front of female camel’s vagina so they could be
kept safe from being made pregnant from all sorts of lowly breed male camels.
This process was called “ََﺐ ﺍﻟﻨﱠﺎﻗَۃ
َ ( ” َﮐﺘkataban naaqah). This is even done today to pure breed mares.
Ibn Faris too supports this meaning.
Similarly, the Arabs used to sew the nostrils of their female camels shut so they could not smell their
young ones. This was also referred as “َﺐ
َ ( ” َﮐﺘkatab) {T}.
“َﺐ
َ ( ” َﮐﺘkatab) also means to close a sack by sewing its end, or to close a water bag.
“ ٌ( ” ِﮐﺘَﺎﺏkitaab): to gather separate pages and to sew them together in the shape of a book in order to
preserve them together, or to pack goods together in a sack or a bag. Ibn Faris too has said, this is the
basic meaning of this word.
This shows that when the Quran calls itself “ ٌ( ”ﺍَ ْﻟ ِﮑﺘَﺎﺏal-kitaab), then it means that Quran was never on
scattered pages nor written on bones or leaves of date palms (as generally quoted), but was a composite
book.
If it had been in a dispersed state, then it could not have been called “ ٌ( ” ِﮐﺘَﺎﺏkitaab).
“ ٌ( ” ِﮐﺘَﺎﺏkatab): came to mean “he wrote”, since scattered thoughts are written and thus kept safe,
“َﺐ
َ ( ”ﺍِ ْﮐﺘَﺘiktatab): he wrote himself or had it written or dictated to someone (25:5). Raghib says it means to
fabricate.
“ ٌ( ” ِﮐﺘَﺎﺏkitaab) also means “order” or “decision” {T}.
The Quran says:
2:178
Prescribed for you is this legal retribution.
2:183

ِ
ِ
ﺎص
َ ﺐ َﻋﻠَْﻴ ُﮑ ُﻢ اﻟْﻘ
ُ ﺼ
َ ُﮐﺘ
ِ
ﺼﻴَ ُﺎم
ﺐ َﻋﻠَْﻴ ُﮑ ْﻢ اﻟ ﱢ
َ ُﮐﺘ

Prescribed for you is the fasting

Hence this word has appeared to mean incumbent and necessary.
In other words it means “that which is declared mandatory”. Therefore the group of laws are collectively
ْ (kitaab) because the Quran contains different types of laws in it.
called “ ُ”◌ ِﮐﺘَﺎﺏ
Ibn Faris and Lataif-ul-Lugha too has said that “ ُ( ”ﺍَ ْﻟ ِﮑﺘَﺎﺏal-kitaab) means duty and order. As such when
the Quran has been called “ ُ( ”ﺍَ ْﻟ ِﮑﺘَﺎﺏal-kitaab), then it means “set of laws”.
Surah An-noor says:
Those among your followers who want to make a pact
24:33
(regarding their freedom)
(When the period of iddat) which has been fixed as per laws
2:235
of Allah, reaches its maturity
Surah Yunus says:
10:69
Every nation has a fixed term

ِﱠ
ِ
ٰﺐ
َ َواﻟﺬﻳْ َﻦ ﻳـَْﺒﺘَـﻐُ ْﻮ َن اﻟْﮑﺘ
ِ
ُﺎب اَ َﺟﻠَﻪ
ُ ََﺣﺘﱠﯽ ﻳـَﺒْـﻠُ َﻎ اﻟْﮑﺘ
ِ
ٍ
َﺟ ٌﻞ
َ ﻟ ُﻜ ﱢﻞ أُﱠﻣﺔ أ

Here “fixed” does not mean that such and such nation will rise till such and such period after which it will
fall. It means:
ِ
ِ
ٰﺐ
13:38
for every period there is a law
ٌ ﻟ ُﮑ ﱢﻞ اَ َﺟ ٍﻞ ﮐﺘ
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That is, the life and death of nations (or the rise and fall of nations). The nation which so wants can
increase its time period of life (or peak) while adopting the relevant law. The law (scales related to deeds
and their effects) is fixed by Allah. Every nation can rise or fall according to this law.
Surah Aal-e-Imran says:
Nobody can die without being so ordained
3:144
by the law of Allah
This very law defines the period of one’s life:
35:11

ٍ َﻣﺎ َﮐﺎ َن ﻟِﻨَـ ْﻔ
ت اِﱠﻻ ﺑِﺎِ ْذ ِن اﻟ ٰﻠّ ِﻪ ﮐِﺘٰﺒًﺎ ُﻣ َﺆ ﱠﺟ ًﻼ
َ ﺲ اَ ْن ﲤَُْﻮ

The increase or shortening of age takes place
according to the laws of Allah

ٍ َوﻣﺎ ﻳـﻌ ﱠﻤﺮ ِﻣﻦ ﻣﻌ ﱠﻤ ٍﺮ ﱠو َﻻ ﻳـﻨْـ َﻘﺺ ِﻣﻦ ُﻋﻤ ِﺮﻩِ اِﱠﻻ ﻓِﯽ ﮐِﺘ
ﺎب
َ ُ ْ ُ َُ ََ
ُ ْ ُ ُ
ْ

Man has been made aware of this law. As such, whoever wants to increase his life may do so by acting on
this law. Conversely if he doesn’t act on this law, then his life becomes shortened. A man can die when he
wants to (commit suicide or take his own life whenever he wants) and shorten it by being careless e.g.
about his diet. But according to this law, when the period of one’s life terminates then it can’t be delayed
or extended e.g. being terminally ill due to cancer (63:11).
ٰ
Tafseer-ul-Minar says that “ ٌ( ” ِﮐﺘَﺎﺏkitaab) means “ ٌ( ” َﻣ ْﮑﺘُﻮْ ﺏmaktoob), and by saying “ ُﮏ ْﺍﻟ ِﮑﺘَﺎﺏ
َ ِ”ﺫﻟ
(zaalikal-kitaab) in (2:2), the Messenger was only asked to put down the Quran in writing. Thus the
Quran was presented and existed in book form as pointed out in this verse.
The Quran has also mentioned “ ٌ( ” ِﮐﺘَﺎﺏkitaab) to mean the laws of Allah. Therefore it is the book of
Allah, i.e. the collection of Allah’s laws in compiled and protected form.
The basic point of the Quran is the Law of requital and it explains this process in detail covering its
various aspects. In other words, no thought and act of man can be without result. This point has been
explained in the Quran (45:22). Surah Al-infitaar says:
ِ
ِ وإِ ﱠن ﻋﻠَﻴ ُﮑﻢ َﳊﺎﻓِ ِﻈ
82:10
Such forces hover over you (sent by Allah)
ﲔ ﻳـَ ْﻌﻠَ ُﻤﻮ َن َﻣﺎ
َ ْ ِﲔ ﮐَﺮاﻣﺎً َﮐﺎﺗﺒ
َْ َ ْ ْ َ َ
82:11
Which are watching over you.
ﺗَـ ْﻔ َﻌﻠُﻮ َن
82:12
They are respected writers who know whatever you do.
“ َ( ” ِﮐ َﺮﺍﻣﺎ ً َﮐﺎﺗِﺒِ ْﻴﻦkiraaman katibeena) has been explained by “ َ( ”ﻳَ ْﻌﻠَ ُﻤﻮﻥَ َﻣﺎ ﺗَ ْﻔ َﻌﻠُﻮﻥya lamuna ma taf aloon) i.e.
“those who are aware of your deeds”.
In these meanings this word “َﺐ
َ ( ” َﮐﺘkatab) has also appeared at other places.
ْ
ُ
In surah At-toor “ َ( ”ﻳَﮑﺘﺒُﻮْ ﻥyaktaboon) means “to know”.
In surah Al-ambia “ َ( ” َﻭﺍِﻧﱠﺎ ﻟَ ٗہ َﮐﺎﺗِﺒُﻮْ ﻥkaatiboon) means “those who keep score” (21:94)
In surah An-namal “ ٌ( ” ِﮐﺘَﺎﺏkitaab) has been used to mean a letter (27:28). This is the letter which has
been mentioned in (27:40).
ٌ ( ” ِﺣ ْﮑ َﻤhikmatun), and both have been called “”ﻣﻨﺰﻝ ﻣﻦ ﷲ
The Quran has used “ ٌ( ” ِﮐﺘَﺎﺏkitaabun) and “ﺖ
(manzil minal-laah). See heading hah, (H-K-M)
“ ٌ( ” ِﮐﺘَﺎﺏkitabun): law.
ٌ ( ” ِﺣ ْﮑ َﻤhikmat): the purpose of a law.
“ﺖ
That is why it has been said:
2:183
fasting has been prescribed for you

ِ
ﺼﻴَ ُﺎم
ﺐ َﻋﻠَْﻴ ُﮑ ْﻢ اﻟ ﱢ
َ ُﮐﺘ

ٌ ( ” ِﺣ ْﮑ َﻤhikmat):
Here “ ٌ( ” َﮐﺘَﺎﺏkitab) means “law”. The purpose of this law has been described as “ﺖ
ﻟَ َﻌﻠﱠ ُﮑ ْﻢ ﺗَـﺘﱠـ ُﻘ ْﻮ َن
2:183
so that you may develop taqwa
Hence the purpose of this law of fasting is that you can be a muttaqi (e.g. defined in 2:177).
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The Quran while laying down laws has stated their purpose too so that we can judge for ourselves
whether that purpose of the law is being fulfilled or not. If the result of our actions is manifesting as
mentioned by the Quran, then the law is being acted upon correctly. But if the declared results are not
being created then the law is being fulfilled only in ritual form. This is a very big reality which the Quran
has invited us to use as a criterion to judge our actions. The prayers and fasting as part of worship across
the world by those who claim to be the followers of the Quran are not producing the desired results as
noted in the Quran. Therefore the conclusion is that the Quran is not being followed as directed by Allah
and explained in the book. From the Quranic perspective this life and the next life are one life. However,
in this life each one of us is accountable for what we do and the effects of this conduct influence our
character building. This is part of the self-development process to which the Quran has referred
frequently. The Quran has clearly sign posted the righteous path and its benefits and it is up to us to use
this criterion and achieve its benefits here as well as in the hereafter. If the results of our deeds are not
being produced as the Quran says, then there is something wrong with our deeds, and we should
remember that these will also fail to produce the desired results in the hereafter.
ٌ ( ” ِﺣ ْﮑ َﻤhikmatun) or the law and their results are the basic points of Deen, i.e.
“ ٌ( ” ِﮐﺘَﺎﺏkitabun) and “ﺖ
acting according to the Quranic dictum which will produce happy results in this world as well as in the
hereafter. Therefore while it is necessary to keep in mind what the Quranic law says in some matter that
we should also keep in mind its declared result so that we can judge for ourselves if we have acted
correctly. In the absence of the external guidance of the Quran as a criterion we cannot judge our thoughts
and deeds as we do not have any internal guidance. If the Quranic permanent values are not in our
memory or if we do not refer to them on a regular basis through our own desire (freedom to choose), then
we cannot regulate our thoughts and deeds and as a consequence we cannot get the desired effects.

K-T-M

کﺕﻡ

“( ” َﮐ ْﺘ ٌﻢkatm): to hide.
“( ” َﺭ ُﺟ ٌﻞ َﮐﺘُﻮْ ٌﻡrajulun katum): a man who hides secrets.
“( ” ِﺳﺮﱞﮐﺎَﺗِ ٌﻢsirrun katim): a secret {T}.
The Quran has used “( ” َﮐ ْﺘ ٌﻢkatm) against “( ”ﺍِ ْﺑﺪَﺍ ٌءibdaa’un) which means “to come forth”. It has also come
against “( ”ﺍِ ْﺧ َﺮﺍ ٌﺝikhraaj) which means to oust (2:73), and also against “ َ( ”ﺑَﻴﱠﻦbayyan) which means “to
make evident” (2:159, 3:186), and also against “( ” َﺟ ْﮩ ٌﺮjahrun) in (21:110). These make the meanings of
“( ” ُﮐ ْﺘ ٌﻢkatm) clear.
Lataif-ul-Lugha says that “( ” ُﮐ ْﺘ ٌﻢkatm) means “to keep the meaning hidden” and “( ” َﺳ ْﺘ ٌﺮsatar) means “to
hide materialistic things”.
Surah Aal-e-Imran says:
3:70
Why do you mix truth with falsehood and hide the truth?

ِ ِﱂ ﺗَـﻠْﺒِﺴﻮ َن ا ْﳊ ﱠﻖ ﺑِﺎﻟْﺒ
ﺎﻃ ِﻞ َوﺗَﮑْﺘُ ُﻤ ْﻮ َن ا ْﳊَ ﱠﻖ
َ َ ُْ َ

This means as per the Quran both mixing these two and hiding the truth are crimes. Truth should always
be unadulterated and must be manifested as it is. The truth in the Quran is unadulterated. The Quran is
unadulterated truth. Therefore the Quran should never be mixed with anything else if we wish draw its
benefits, and must be proclaimed clearly and truthfully.
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K-Th-B

کﺙﺏ

“ ُ( ”ﺍَ ْﻟ َﮑ ْﺜﺐal-kasb): to gather something and make a heap out of it, or to spill water, etc. from a height.
“ﺐ ﺍﻟ ﱠﺮ ْﻣ ُﻞ
َ َ( ”ﺍِ ْﻧ َﮑﺜinkasabar ramal): sand got collected {M}.
ْ
“ ُ( ”ﺍَﻟ َﮑﺜِﻴْﺐal-kaseeb): sand dune.
“( ”ﺍَ ْﻟ َﮑ ْﺜﺒَﺎ ُءal-kas ba’u): earth {T}.
The Quran says that at the time of the great revolution, the leaders of a nation, which are referred to as
“( ” ِﺟﺒَﺎ ٌﻝjibaal), will become “ً( ” َﮐﺜِ ْﻴﺒﺎ ً َﻣ ِﮩ ْﻴﻼkaseeban maheela). This means that they will become like sand
dunes which will leave their places from the bottom and come down as sand dunes do (73:14).
ﺐ ﺍﻟ ﱠ
“ﺼ ْﻴ ُﺪ
َ َ( ”ﺍَ ْﮐﺜaksabas sayd): the prey came within the reach of the hunter {R, F}.

K-Th-R

کﺙﺭ

“ٌ( ” َﮐ ْﺜ َﺮﺓkasrah): profusion, abundance, to be much. It is the opposite of shortage or “( ”ﻗِﻠﱠﺖqillat).
“( ”ﺍَ ْﮐﺜَ َﺮﺍﻟ ﱠﺮ ُﺟ ُﻞaksarar rajul): the man became very wealthy.
“( ”ﺍِ ْﺳﺘَ ْﮑﺜَ َﺮ ِﻣﻦَ ﺍﻟ ﱠﺸ ْﯽ ِءistaksara inash shaiyi): to be inclined towards taking more out of something {T}.
The Quran says:
Do not be kind to someone with the intent of taking more in
74:6
return than you give.

َوَﻻ ﲤَْﻨُ ْﻦ ﺗَ ْﺴﺘَﮑْﺜُِﺮ

“( ”ﺍَ ْﻟ َﮑﻮْ ﺛَ ُﺮal-kausar): anything that is abundant and good.
Maulana Abeedullah Sindhi writes in his book Al-maqaam Al-mahmood that “( ”ﺍَ ْﻟ َﮑﻮْ ﺛَ ُﺮal-kausar) means
the Quran itself because its guidance has been termed by God himself as abundant goodness and the
Quran is an embodiment of goodness.
When the Messenger and his followers were being prosecuted in every way and things were very
difficult, so much so that the Messenger’s migration to another land seemed probable, then the Messenger
was told to be forbearing because the initial stage of the establishment of Allah’s system was coming to
an end. After some time the results of the struggle began manifesting.
108:1
We have granted your with al-kausar
After the migration (to Medina) this statement turned into a reality.

ِ
ﮏ اﻟْ َﮑ ْﻮﺛـََﺮ
َ اﻧﱠﺎ اَ ْﻋ ِﻄْﻴـ ٰﻨ

It is also thought that in the Hebrew language the word kosher means permissible. The animals which the
Jews slaughter for consumption is still called kosher, and that “( ” َﮐﻮْ ﺛَ َﺮkausar) is the Arabic form of this
word. Accordingly the verse (108:1) would mean “We gave you camel in permissible form. For the
explanation of this see heading (N-He-R). But I think that the meaning of abundant goodness is more
suitable.
“( ” َﮐﺜُ َﺮkasur): to be abundant (4:7).
“( ” َﮐﺜﱠ َﺮkassar): to increase, or to make more (7:86).
“( ”ﺍَ ْﮐﺜَ َﺮaksar): to increase (11:32).
“( ”ﺗَ َﮑﺎ ﺛُ ٌﺮtakasur): to compete with each other in wealth (102:1).
“( ”ﺍِ ْﺳﺘَ ْﮑﺜَ َﺮistaksar): to acquire too much (7:188) or to benefit a lot (2:129).
The Quran says:
To compete with a view to acquire more than each other
102:1
makes you oblivious of the real purpose of life

اَﳍْٰ ُﮑ ُﻢ اﻟﺘﱠ َﮑﺎﺛـُُﺮ

According to the Quran, wealth is the adornment of life (7:32). Therefore to intend to acquire it is not
bad, but to consider the acquisition of wealth as the sole purpose of life so that one can have more than
others, is a low mentality (57:20). The Quran says that this lust for wealth can never end and at any stage,
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no matter how wealthy a man becomes. All his life man becomes engaged in this acquisition and he loses
the true purpose of life which is self-development within the domain of the permanent values.
102:2

َﺣﺘﱠﯽ ُزْرُﰎُ اﻟْ َﻤ َﻘﺎﺑُِﺮ

Till he reaches the grave

The Quran says that competition is not bad but it should be in a different field. Competition must be in
developing one’s personality and to excel in righteous deeds which result in jannat (83:26). Wealth is a
means of attaining something for fulfilling some purpose, not an end in itself. So much so, that a man s
entire life is also a means to achieve a lofty ideal, and not an end in itself. To consider wealth or pleasures
of physical life, as the purpose of life is a big mistake. The objective should be to develop the human
personality which can be only be achieved through working within the permanent values for the good of
mankind on universal basis. Wealth should remain a means towards that end and that’s it.

K-D-H

کﺩﺡ

“( ”ﺍَ ْﻟ َﮑ ْﺪ ُﺡal-kadh): strife and struggle. Persistent struggle and continuous effort.
“( ” َﮐ َﺪ َﺡ َﺭ ْﺃ َﺳ ٗہ ﺑِﺎ ْﻟ ُﻤ ْﺸ ِﻂkadaha raasahu bilmusht): he combed his hair with a comb.
“( ” َﮐ َﺪ َﺡ ﻟِ ِﻌﻴَﺎﻟِ ٖہkadaha li iyaalihi): he earned for his family with great effort {T, R, F}. It has an element of
strife which is back breaking.
“( ”ﺑِ ٖہ َﮐ ْﺪ ٌﺡbihi kadh): the wound is rather deep {T, R, F}.
The Quran says:
O mankind, indeed you are laboring to your
84:6
Sustainer with exertion and you will meet Him

ِ
ِ
ِْ ﻳﺎ اَﻳـﱡﻬﺎ
ﮏ َﮐ ْﺪﺣﺎً ﻗَ ُﻤ ٰﻠ ِﻘْﻴ ِﻪ
َ ﮏ ﮐﺎَِد ٌح ا ٰﻟﯽ َرﺑﱢ
َ اﻻﻧْ َﺴﺎ ُن اﻧﱠ
َ َ

After this it is said that he who will be handed the list of his deeds in the right hand, will return happily to
his companions, but who will be given his list of deeds from behind his back, will wish he was dead (that
is, it will be so bad).
This verse can be interpreted in two ways.
- Taj and Muheet say that “( ” َﮐ َﺪ َﺡ ﻟِﻨَ ْﻔ ِﺴ ٖہkadaha linafsihi) means “he performed good or bad deeds
for himself”. This verse would in fact mean that whether a man does good deeds or bad, their
results are bound to be manifested. To meet the Sustainer means “to face the consequences as per
the law of requital”.
-

But if this verse is translated to mean “O’ man, you will have to bear rigors in order to go towards
your Sustainer”, then this would mean that man will ultimately have to reach his destination that
has been fixed by his Sustainer. But for this he will have to struggle hard. If he obeys the
Revelation then he will face strong opposition and may even be persecuted by the opponents, but
this is the easier path in terms of quicker results. However, if he does not follow the path of the
Revelation, then he will struggle towards the destination through a process of trial and error over
a period of centuries. His self-interests will pull him towards the past while demands of the time
would ask him move forward.

Human history is a living proof of this phenomenon. Mankind is gradually moving to this destination but
since has adopted the path of intellect without the light of the revelation it has to meet different travails on
the way. Note how much mutual fights and blood shedding is resulting in the absence of the guidance of
the revelation and this only leads to few steps forward. If he had adopted the way shown by the revelation
then his life’s journey would have been much easier and the life on this spaceship called Earth would
have been extremely pleasant as noted in the Quran.
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K-D-R

کﺩﺭ

“( ”ﺍَ ْﻟ ُﮑ ْﺪ َﺭﺓُ ِﻣﻦَ ﺍ ْﻻَ ْﻟ َﻮ ﺍ ِﻥal-kudrahatu minal-alewaan): murkiness, or for a colour to be unclear.
Some say that “ٌ( ” ُﮐ ْﺪ َﺭﺓkudrah) is used specifically with reference to colour and “ٌ ( ” ُﮐ ُﺪﻭْ َﺭﺓkudurah) is used
for water and springs, while “( ” َﮐ َﺪ ٌﺭkadarun) can be used for everything.
“( ” َﮐ ِﺪ ٌﺭkidrun), “( ” َﮐ ِﺪ ْﻳ ٌﺮkadeer): anything which is murky or dirty and which is not clean.
“ﻮْﺽ
( ”ﺍَ ْﻟ َﮑ َﺪ َﺭﺓُ ِﻣﻦَ ْﺍﻟ َﺤal-kadaratul minal-hauz): dirt which settles at the bottom of a pool or algae which is
ِ
on its surface.
“ُ ( ”ﺍَ ْﻟ َﮑ َﺪ َﺭﺓal-kadarah): a big piece of earth or a big stone which has been uprooted from its ground.
“( ”ﺍِ ْﻧ َﮑ َﺪ َﺭinkadar): plunged speedily downwards.
“( ”ﺍَ ْ ِﻻ ْﻧ ِﮑﺪَﺍ ُﺭal-inkidaar): The change which is caused by something which scatters {R}.
“” (inkadara ilaihil qoum): the nation attacked him in groups {T}.
“( ”ﺍِ ْﻧ َﮑ َﺪ َﺭ َﻋﻠَ ْﻴ ِہ ْﺍﻟﻘَﻮْ ُﻡinkadar) also means fast wind.
Ibn Faris says its basic meanings are murkiness, i.e. the opposite of cleanliness, and movement.
The Quran says:
81:2
when the stars become dull, or when they scatter

ِ
ت
ْ ﱡﺠ ْﻮُم اﻧْ َﮑ َﺪ َر
ُ َواذَا اﻟﻨ

Figuratively it would mean “when the small states will scatter or disappear”.
This because if “( ”ﺍَﻟﻘَ َﻤ ُﺮal-qamar) is taken to mean the Arabian state and “ ُ( ”ﺍَﻟ ﱠﺸ ْﻤﺲas-shams) to mean the
Persian state (see headings (Sh-M-S) and (Q-M-R), then “( ”ﺍَﻟﻨﱠﺠُﻮْ ُﻡan-nujum) would mean “satellite
states”. In the existing world this may mean changes in the world relating to the powerful nations under
the capitalist system. If it means changes in the universe related to stars then the literal meanings of this
verse would apply.

K-D-Y

کﺩی

“ُ( ”ﺍَ ْﻟ ُﮑ ْﺪﻳَۃal-kudyah): hard land, or very hard rock.
“( ”ﺍَ ْﮐﺪ َٰی ﺍﻟ ﱠﺮ ُﺟ ُﻞakdar rajul): he was miserly.
“( ”ﺍَ ْﮐﺪ َٰی ْﺍﻟ َﺤﺎﻓِ ُﺮakdal-haafir): the digger met hard land or hard rock and stopped digging further.
“( ”ﺍَ ْﮐﺪ َٰی ْﺍﻟ َﻤﻄَ ُﺮakdal-matar): the raining decreased {T, M}.
The Quran says:
53:34
He gives a little then turns hard, like a rock {F}

اَ ْﻋ ٰﻄﯽ ﻗَﻠِْﻴﻼً َو اَ ْﮐ َﺪ ٰی

A momin keeps for him only that which is necessary to meet his needs and makes everything else
available for the needs of others. Someone who is with the group of momineen without having heartfelt
belief in their system and stays with the group only due to some expedience, always tries to find inroads
(53:33). In other words, he gives little and then desisting and making excuses.

K-Dh-B

کﺫﺏ

“ ُ( ”ﺍَ ْﻟ َﮑ ِﺬﺏal-kazab): to knowingly give wrong news or information. But some say that this very word will
be used whether wrong news is delivered deliberately or not {T}.
“ﺏ ﺍﻟ ﱠﺮ ُﺟ ُﻞ
َ ( ”ﺍَ ْﮐ َﺬakzabar rajul) is said when a man is called out and he pretends to be asleep.
ﱠ
“ٌ( ” َﮐﺬ ﺑَۃkazzaban): the cloth which is printed or coloured in different colours {Aqrib-ul-Muwarid}.
“ﺏ ﻓِ ْﯽ َﺳﻴ ِْﺮ ٖﻩ
َ ( ” َﮐ َﺬbazaba fi sairihi): the camel became slow, i.e. did not maintain the speed it could, or
adopted a bad stance {T}.
“ﺏ
َ ( ” َﮐ َﺬkazaba): sometimes mean “to be compulsory” {T}.
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The Quran has said in surah Al-munafiqoon that “O Messenger, when these hypocrites come to you, they
say that they are witness to the fact that you are the messenger of Allah. Then, although Allah knows that
you are His messenger”:
ِ
ِِ
ﲔ ﻟَ ٰﮑ ِﺬﺑـُ ْﻮ َن
63:1
Indeed, these hypocrites are liars
َ ْ ا ﱠن اﻟْ ُﻤﻨَﺎﻓﻘ
Here the meaning of “ ٌ( ” ِﮐ ْﺬﺏkazib) becomes clear, i.e. although something may well be true as per the
evidence, but if the heart does not support the tongue, then it is “ ٌ( ” ِﮐ ْﺬﺏkazib). But if the heart and tongue
are one about something even if the matter is not as it appears then it will not be called “ ٌ( ” ِﮐ ْﺬﺏkazib). It
will be taken as beyond his knowledge. That is, he is not aware of the right thing (and not lying): The
Quran has warned not to pursue something about which we are unaware (17:36). Therefore only that
which is known for certain must be spoken.
Surah Yusuf says:
12:18
fake blood

ٍ ﺑِ َﺪٍم َﮐ ِﺬ
ب

“ ٌ( ” َﮐﺎ ِﺫﺏkaazib): liar (11:93).
“ ٌ( ” َﮐ ﱠﺬﺍﺏkazzab): a very big liar (40:28).
“ ٌ( ” َﻣ ْﮑ ُﺬﻭْ ﺏmakzoob): the lie (11:65).
“ﺏ
َ ( ” َﮐ ﱠﺬkazzab): denied (23:25).
“ ٌ( ”ﺗَ ْﮑ ِﺬﻳْﺐtakzeeb): to deny (85:19).
“ ٌ( ” ُﻣ َﮑ ﱢﺬﺏmukazzib): he who continues to deny and never accepts (56:51).
The revelation i.e the Quran presents all its values based on knowledge and evidence and supports it with
logic and reasoning. It also calls upon its opponents to present reasoning and evidence if their counter
claims are valid (2:112). This is the right way to arrive at the truth. Bubut if someone has predecided that
something is to be denied at all costs then the truth can never be reached. This “ ٌ( ”ﺗَ ْﮑ ِﺬﻳْﺐtakzeeb) or denial
has been declared by the Quran to be a serious crime against oneself and others.
“ ٌ( ”ﺗَ ْﮑ ِﺬﻳْﺐtakzeeb) also means that one’s deeds are not compatible with the beliefs.
Surah Al-ma’oon clarifies this reality:
107:1 Have you seen the one who denies this Deen (through deeds)?

ِ اَرء ﻳ
ب ﺑِﺎﻟﺪﱢﻳْ ِﻦ
َ ْ ََ
ُ ﺖ اﻟﱠﺬ ْی ﻳُ َﮑ ﱢﺬ

After this it is said that this is such a person who pushes away orphans and does not instigate feeding
poor. These are the so called devotees who are oblivious of the real purpose of Deen. They only consider
the genuflection as their Deen and block the sources of sustenance which should be kept open for all
(107:2-7). So now we can well understand as to who commit “( ”ﺗﮑﺬﻳﺐ ﺩﻳﻦtakzeeb ad-deen” or denial of
this Deen or way of life)

K-R-B

کﺭﺏ

“ ُ( ”ﺍَ ْﻟﮑَﺮْ ﺏal-karb) denotes severe sadness.
َ( ”ﮐَﺮْ ﺏُ ْﺍﻻkarb-ul-ard): to cultivate land.
“ﺭْﺽ
ِ
“ ُﺖ ﺍﻟ ﱠﺸ ْﻤﺲ
ِ َ( ” َﮐ َﺮﺑkaribatish-shams): sun neared its set.
“ ُ( ”ﺍَ ْﻟﮑَﺮْ ﺏal-karb) also means to wind a rope, as well as to tighten the chains on a prisoner. It also means
the rope which is tied to a bucket of a well, and as it is dipped in water. Every time the bucket is used to
extract water from the well, it petrifies quickly.
“َﺏ ﺍﻟﻨﱠﺎﻗَۃ
َ ( ” َﮐ َﺮkaraban naaqah): he loaded a camel.
“ ُ( ”ﺍَ ْﻟ َﮑ ِﺮﻳْﺐal-kareeb): land which has never been cultivated {T, R}.
Ibn Faris says its basic meaning is intensity and strength.
These meanings make the meaning of “ ُ( ”ﺍَ ْﻟﮑَﺮْ ﺏal-karb) clear. That is, severe sadness in which a man is
engulfed. He becomes hopeless, and his heart is burdened. There is only one way to get rid of this “ ٌ”ﮐَﺮْ ﺏ
(karb) and that is by obeying the laws of Allah.
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Say: It is Allah Who delivers you from these and all other
distresses..
Also see (21:76).
6:64

ﻗُ ِﻞ اﻟ ٰﻠّﻪُ ﻳـُﻨَ ﱢﺠْﻴ ُﮑﻢ ِﻣْﻨـ َﻬﺎ َوِﻣ ْﻦ ُﮐ ﱢﻞ َﮐ ْﺮ ٍب

“ َ( ”ﺍَ ْﻟ َﮑﺮُﻭْ ﺑِﻴﱡﻮْ ﻥal-karbiyyun): angels those are close to God {M}. This is Arabic form of the Hebrew word
karubeam. The Quran has not used this word.

K-R-R

کﺭﺭ

“ ( ”ﺍَ ْﻟﮑَﺮﱡal-karr): to return something, or bend it, or make it turn back.
“( ” ُﮐ ﱞﺮkarr): a thick rope {M}.
“( ”ﺍَﻟﺘﱠ ْﮑ ِﺮ ْﻳ ُﺮat-takrrer): to reiterate, or to repeat.
Ibn Faris says it basically means to gather and to turn back, or not to say a thing more than three times
and repeat, or to stress a thing. But in repetition these two things are not necessary {T}.
The Quran reiterates this wish of the unbelievers at several places:
2:167 If once we can go back to life then we will do this and that.

ًﻟَ ْﻮاَ ﱠن ﻟَﻨَﺎ َﮐﱠﺮة

But this has been refuted (39:58-59) because life is like a flowing spring. The water that flows ahead can
never turn back. Similarly, nobody can return to this world stage. To return to this world as per the
concept of reincarnation is against the teachings of the Quran. The law of evolution does not brook
reiteration or repetition. Either one must move ahead (to jannat) or be static (in jahannam).
The Quran says:
79:12 This coming alive after dying will be very harmful
Then we made the events be according to your liking and
17:6
against your enemies

K-R-S

ٌﮏ اِ َذاً َﮐﱠﺮةٌ ﺧﺎَ ِﺳَﺮة
َ ﺗِْﻠ
ﰒُﱠ َرَد ْد ﻧَﺎﻟَ ُﮑ ُﻢ اﻟْ َﮑﱠﺮةَ َﻋﻠَْﻴ ِﻬ ْﻢ

کﺭ ﺱ

“ ُ( ”ﺍَ ْﻟ ِﮑﺮْ ﺱal-kirs): basis {T, M, R}.
“( ”ﺍَ ْﻟ ُﮑﺮْ ِﺳ ﱡﯽal-kursiyyu): chair which is used to sit on.
“( ”ﺍَ ْﻟ ُﮑﺮْ ِﺳ ﱡﯽal-kursiyyu), “( ”ﺍَ ْﻟ ِﮑﺮْ ِﺳ ﱡﯽal-kursi): governance and power, or knowledge. The scroll which
contains knowledge is called “ٌ( ” ُﮐﺮﱠﺍ َﺳۃkurraasa). Some say that “ٌ ( ” ُﮐﺮﱠﺍ َﺳۃkurraasa) means pages which
have been bound together.
“ ُ( ”ﺍَﻟﺘﱠ ْﮑ ِﺮﻳْﺲat-takrees): to join the part of anything with another part {T, M, R}. Nowadays this word is
used to mean “copy”.
Ibn Faris says the basic meaning of this word is to accumulate one over another.
The Quran says:
2:255 Allah’s ‘kursi’ or authority encompasses the entire universe

ِ
ِ ِ
ض
َ َوﺳ َﻊ ُﮐ ْﺮﺳﻴﱡﻪُ اﻟ ﱠﺴ ٰﻤ َﻮات َو ْاﻻَْر

Here according to the dictionary and according to Al-Manar too, it means the knowledge of Allah,
although it may also mean authority. “Knowledge” seems more befitting because earlier it has been said:
ِ
ٍ
They cannot comprehend anything which is in His knowledge
َ ََوَﻻ ُِﳛﻴﻄُْﻮ َن ﺑِ َﺸ ْﯽء ِﻣ ْﻦ ِﻋ ْﻠ ِﻤ ِﻪ اﱠﻻ ِﲟ
2:255
َﺎﺷﺎء
excepting that which he wills.
Surah Saad uses this word to mean the government of Suleman (38:34). There too “( ” ُﮐﺮْ ِﺳﻴ ٖﱢہkursiyyuhi)
does not means “seat” but “authority” or “power” ; all signify authority.
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K-R-M

کﺭﻡ

“( ”ﺍَ ْﻟ َﮑ َﺮ ُﻡal-karam) is a trait opposite to meanness. Since meanness was considered the worst trait among
Arabs, “( ” َﮐ َﺮ ٌﻡkaram) was the best trait. It actually means to bear the burden of protecting a nation, or to
spend for the collective benefit of a nation or strive for it.
“( ” َﮐ َﺮ ٌﻡkaram): provide benefit without any consideration of personal gain. It also means sincerity.
“( ”ﺍَ ْ ِﻻ ْﮐ َﺮﺍ ُﻡal-ikraamu) and “( ”ﺍَﻟﺘﱠ ْﮑ ِﺮ ْﻳ ُﻢal-takreem): to provide benefit to someone in which there is no shame
for anyone for being in need of help, and the benefit that is provided is also noble {T}.
“( ”ﺍَ ْﻟ َﮑ ِﺮ ْﻳ ُﻢal-kareem) is a composite term among the Arabs which encompasses all sorts of goodness.
It is used for a person who has not even an inkling of bad trait. It also means free and gentle,
philanthropic, or he who keeps himself safe from violating the injunctions of the Quran. It also means a
person who is soft spoken, kind, broad minded, possessor of good traits and respectful. It also means a
horse on which battle is fought, or a camel on which water is laden and fetched. It also means every
likeable and selected thing {T}. Abundant rain is also called “( ” َﮐ ِﺮ ْﻳ ُﻢkareem).
“ٌ ( ”ﺍَﺭْ ﺽٌ َﻣ ْﮑ َﺮ َﻣۃardun makramah): land which is prepared well for cultivation after manure, etc. It also
means a good land which can give good crop.
ْ ( ” َﮐ ُﺮ َﻣkarumat arduhul aam): a good crop was produced this year due to the use of fertilizer.
“ﺿہُ ْﺍﻟ َﻌﺎ َﻡ
ُ ْﺖ ﺍَﺭ
“ً ( ” َﮐ ﱠﺮ َﻡ ﺍﻟ ﱠﺴ َﺤﺎﺏُ ﺗَ ْﮑ ِﺮﻳْﻤﺎkarramas sahaabu takreema): the cloud rained very well {T}. No one can be called
“( ” َﮐ ِﺮ ْﻳ ٌﻢkareem) until he has not shown “( ” َﮐ َﺮ ٌﻡkaram) {R}.
The Quran says about the shade of jahannam:
56:44
There is no coolness in it, or pleasantness, or benefit of any kind.
when they face some meaningless and non-sensible matter they
25:72
pass by it in a very decent way

َﻻﺑَﺎ ِرٍد َوَﻻ َﮐ ِﺮٍْﱘ
ًاِذَ َاﻣﱡﺮْوا ﺑِﺎﻟﻠﱠﻐْ ِﻮَﻣﱠﺮْوا ﮐَِﺮاﻣﺎ

Surah Al-Alq calls Allah as “( ”ﺍَ ْﻻَ ْﮐ َﺮ ُﻡal-akram) in (96:3).
This has also been called “ﺍﻻ ْﮐ َﺮ ِﺍﻡ
ِ ْ ( ” ُﺫﻭْ ْﺍﻟ َﺠ َﻼ ِﻝ َﻭzul jalaali wal-ikraam) in (55:27).
“( ” َﮐ ﱠﺮ َﻡkarrama) and “( ”ﺍَ ْﮐ َﺮ َﻡakram): to bestow respect (17:62, 89:15).
“( ”ﺗﮑﺮﻳﻢtakreem) has come against “ َ( ”ﺍَﮨَﺎﻥahaann) in (89:16).
“ َ( ” ِﻋﺒَﺎ ٌﺩ ُﻣ ْﮑ َﺮ ُﻣﻮْ ﻥi’badun mukramoon): respected followers (21:26).
“( ” ُﻣ ْﮑ ِﺮ ٌﻡmukrim): one who bestows respect (22:18).
ٌ ”ﺭ ْﺯ
“ﻕ َﮐ ِﺮ ْﻳ ٌﻢ
ِ (rizqun kareem): respectable sustenance (8:4). This is one of the particularities of a jannati
society that respectful sustenance will be available there. That is, the accoutrements of life in abundance
and with respect too. A nation which gets such sustenance is indeed lucky, but this can only be had by
living according to the permanent values outlined by the Quran (in this world as well as in the hereafter).
The Quran says:
We have made all Bani Adam (human race) as kareem or
17:70
respectful and good

ِ
آد َم
َ َوﻟَ َﻘ ْﺪ َﮐﱠﺮْﻣﻨَﺎ ﺑَﻨ ْﯽ

The Quran was the first to declare man’s respectability, i.e. every human being is respectful by virtue of
possessing a free will. This fundamental right to respect man was first given by the Quran. After this a
man gains respect as he moves along in life.
He who safeguards them most (that is observes the laws the
اِ ﱠن اَ ْﮐَﺮَﻣ ُﮑ ْﻢ ِﻋْﻨ َﺪ اﻟ ٰﻠّ ِﻪ اَﺗْـ ٰﻘ ُﮑ ْﻢ
49:13
most) becomes the most respectable
Note how the Quran replaced the old criteria of respect such as gender, family, status, caste, wealth,
ancestry, nationality, etc. and gave new criterion for respect according to which every man simply by
virtue of being human is respectful. In other words instead of additional traits, personal traits are
considered the criteria for earning additional respect. This criterion alone takes away all the so-called
respect of royalty or monasticism, and all old systems of hierarchy . Every human child whether he is
born in a king’s palace or in a beggar’s hut deserves equal respect simply for being a human. In order to
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be more respectable for deciding the position of responsibility within a society his personal traits and
deeds will count.

K-R-He

کﺭ ﻩ

“ُ( ”ﺍَ ْﻟﮑَﺮْ ﻩal-karh) or “ُ( ”ﺍَ ْﻟ ُﮑﺮْ ﻩal-kurh): extreme dislike. It also means hard and disliked work.
Some scholars say that something which is unpleasant to you but you force yourself to do is called “ٌ” ُﮐﺮْ ﻩ
(kurh) and for something for which someone else forces you to do is “ٌ( ”ﮐَﺮْ ﻩkarh).
Raghib says that the pain which is inflicted from external sources is “ٌ ( ”ﮐَﺮْ ﻩkarh) and that which is selfinflicted is “ٌ( ” ُﮐﺮْ ﻩkurh).
Ibn Faris says “ٌ ( ” ُﮐﺮْ ﻩkurh) is hard labour and “ٌ( ”ﮐَﺮْ ﻩkarh) is something which you are forced to do
unwillingly.
The Quran has used “( ”ﮐَﺮْ ﮨًﺎkarhan) against “( ”ﻁَﻮْ ﻋًﺎtu’an) in (3:82).
“( ”ﻁَﻮْ ﻋًﺎtu’an): willingly
“( ”ﮐَﺮْ ﮨًﺎkarhan): forcibly.
The Quran says:
To do battle has been made compulsory for you by law
2:216
although it is unpleasant for you
His mother spends her days of pregnancy with great
46:15
difficulty and her childbirth was also very painful

ِ
ﺎل َوُﻫ َﻮ ُﮐ ْﺮﻩٌ ﻟَ ُﮑ ْﻢ
ُ َﺐ َﻋﻠَْﻴ ُﮑ ُﻢ اﻟْ ِﻘﺘ
َ ُﮐﺘ
ﺿ َﻌﺘْﻪُ ُﮐ ْﺮًﻫﺎ
َ َﲪَﻠَﺘْﻪُ اُﱡﻣﻪُ ُﮐ ْﺮًﻫﺎ َو َو

Surah An-namal uses “ٌ( ”ﺍِ ْﮐ َﺮﺍﻩikrah) to mean forcibly. That is, which is done unwillingly (16:106).
In surah Al-baqrah, “َ( ” َﮐ ِﺮﻩkariha) has come opposite to “ ( ”ﺍَ َﺣﺐﱠahabba) (2:216).
Similarly in (47:6) “َ( ” َﮐ ﱠﺮﻩkarrah) has been used against “ﱠﺐ
َ ( ” َﺣﺒhubbaba).
“ َ( ”ﮐﺎﺭ ﮨُﻮْ ﻥkarihoon): those who dislike (11:28).
“ٌ ( ” َﻣ ْﮑﺮُﻭْ ﻩmakruhun): unpleasant.
The party with whose assistance the Quran wishes to bring the revolution, accepts this system with
gladness and not forcibly. Therefore it says:
َﻻ اِ ْﮐَﺮا َﻩ ﻓِﯽ اﻟﺪﱢﻳْ ِﻦ
2:256
One can only become a member of this society willingly and not forcibly
The messenger was told:
10:99
Do you want to force people to believe?

ِِ
ِ َ ْاَﻓَﺎﻧ
ﲔ
َ ْ ﱠﺎس َﺣ ٰﺘّﯽ ﻳَ ُﮑ ْﻮﻧـُ ْﻮا ُﻣ ْﺆﻣﻨ
َ ﺖ ﺗُ ْﮑﺮﻩُ اﻟﻨ

The forced acceptance of a belief can be physical as well as mental. For example, if we threaten with a
gun and make him accept something. But it can also be mental, like when we show someone a magical
trick and make him believe in something.
The third type of “( ”ﺍﮐﺮﺍﻩikraah) or coercion is to implant the age old customs of society and the practices
of our ancestors in our minds even if they are not supported by the Quran, or regardless of the fact that
they meet the criteria of our intellect and reasoning. This is the most severe form of coercion. What can
be more severe than the coercion of the wrong sort of education and upbringing? The Quran does not
permit any sort of coercion or “( ”ﺍﮐﺮﺍﻩikraah) for including one in the party of Allah’s system. It presents
everything backed by reasoning and makes one agree to it with complete agreement of mind and heart,
and conversely if there is no coercion to make one enter this party then there should be no coercion for
leaving the party too. If the exit is closed then it would mean that you force people to stay within this
party. As such, the belief that the punishment for someone who leaves Islam is death is against the Quran.
The Quran says that nobody should forcibly be made a muslim nor should anyone be forced to remain a
muslim if his heart is not happy at remaining so.
Surah An-nahal says:
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16:106

He who turns against Islam after once accepting it
incurs the wrath of Allah and severe punishment.
But it does not include a person whose heart is
agreeable to Islam but he is forced to denial, at
least by word of mouth or acts.

َﻣ ْﻦ َﮐ َﻔﺮ ﺑِﺎﻟ ٰﻠّ ِﻪ ِﻣ ْﻦ ﺑـَ ْﻌ ِﺪ اِْﳝَﺎﻧِِﻪ اِﱠﻻ َﻣ ْﻦ اُ ْﮐ ِﺮَﻩ َوﻗَـﻠْﺒُﻪُ َﻣﻄْ َﻤﺌِ ﱞﻦ
ِ
ِ ِِ
ِ
ﺐ ِﻣ َﻦ
َ ﺻ ْﺪ ًرا ﻓَـ َﻌﻠَْﻴ ِﻬ ْﻢ َﻏ
َ ﺑ ْﺎﻻْﳝَﺎن ۔ َوٰﻟﮑ ْﻦ ﱠﻣ ْﻦ َﺷَﺮ َح ﺑﺎﻟْ ُﮑ ْﻔ ِﺮ
ٌﻀ
ِٰ
اب َﻋ ِﻈْﻴ ٌﻢ
ٌ اﻟﻠّﻪ َوَﳍُ ْﻢ َﻋ َﺬ

“( ”ﮐﻔﺮkufr) is denial when it is adopted with full willingness. Thus coercion can neither make one accept
or give up Islam. A momin is one who accepts all that the Quran says with all his heart and willingly
stays adhered to this ideology. Even with a little coercion one’s trust becomes questionable. So much so
that the Quran even refuses to accept those as momins who accepted Islam by seeing the grandeur of the
Islamic state during the time of the Messenger Muhammed.
The Quran says they had become subservient to the Islamic state rather than having accepted Islam
because their hearts were bereft of belief (49:14). Momins are those who do not fall like blind and deaf
upon the verses of the Quran, not to mention other beliefs like customs, etc. They accept them only with
full conviction.
25:73

ُﻤًﺎ ﱠو ُﻋ ْﻤﻴَﺎﻧًﺎ
ّ َﱂْ َِﳜﱡﺮْوا َﻋﻠَْﻴـ َﻬﺎ

Do not fall upon them deaf and blind

Here it must be understood that nobody can forcibly be made to accept Islam. But this does not mean that
if somebody has willingly entered Islam, he cannot be forced to follow the rules of the system. Till he is
member of this system, he will have to follow its rules and regulations. If he does not want to follow the
rules and the regulations then he must quit this system, but it can’t be that a person can remain a member
of the system and accept only those principles which suit him and reject those which don’t.

K-S-B

کﺱﺏ

“ ٌ( ” َﮐﺴْﺐkasb): basically means “to collect”. Later it started to also mean “to earn”, as well as “to acquire
something” {T}.
2:79
2:81

The profession they had adopted (i.e. Making changes in
Deen) will lead to their destruction
he who created unevenness

َوﻳْ ٌﻞ َﳍُ ْﻢ ِﳑﱠﺎ ﻳَ ْﮑ ِﺴﺒُـ ْﻮ َن
ًﺐ َﺳﻴﱢﺌَﺔ
َ َﻣ ْﻦ َﮐ َﺴ

Here “ﺐ
َ ( ” َﮐ َﺴkasab) means “to create”. This verse verbally means “he who gathered unevenness for
himself”.
The Quran says:
2:286
For him what he earned, and against him what he earned

ِ
ﺖ
ْ َﺖ َو َﻋﻠْﻴـ َﻬﺎ َﻣﺎ ا ْﮐﺘَ َﺴﺒ
ْ ََﳍَﺎ َﻣﺎ َﮐ َﺴﺒ

Ordinarily it is taken to mean that the benefits of good deeds are for him who has done them, and the
harm done by bad deeds is for him who has done them.
But good deeds have been called “ﺐ
َ ( ” َﮐ َﺴkasab) and bad deeds “ﺐ
َ ( ”ﺍِ ْﮐﺘَ َﺴiktasab).
Raghib says that “ ٌ( ” َﮐﺴْﺐkasab) means to do something that is done for one’s own benefit as well as for
the benefit of others, and “ﺐ
َ ( ”ﺍِ ْﮐﺘَ َﺴiktisaab) means work which is undertaken only for the benefit of one’s
ownself. According to Raghib, verse (2:286) would mean that beneficial work is only that which is done
for the good of self as well as for the benefit of others. But deeds in which only self-interests are intended
do not develop one’s personality.
This is according to the Quranic teachings which says, ‘..what is good for mankind remains on earth..’
(13:17):
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Lataif-ul-Lugha says that “ ٌ( ” َﮐﺴْﺐkasab) means good and “ﺐ
َ ( ”ﺍِ ْﮐﺘَ َﺴiktasab) is used to mean evil. But
what Raghib and Lataif-ul-Lugha say is not a rule. The Quran has used “ ٌ( ” َﮐﺴْﺐkasab) and “ﺐ
َ ”ﺍِ ْﮐﺘَ َﺴ
(iktisaab) in opposite of these meanings too.

K-S-D

کﺱﺩ

Ibn Faris says “( ” َﮐ َﺴ َﺪkasad) means for something to be so bad that nobody is inclined to it.
“( ” َﮐ َﺴﺎ ٌﺩkasaad): to go astray. Later it started to mean slackness in the market, or for some goods to be
little in demand.
ُ ( ” َﮐ َﺴ َﺪ ْﺍﻟ َﻤﺘَﺎkasadul mata’u): the item is not moving in the market.
“ﻉ
ُ ْﺕ ﺍﻟﺴﱡﻮ
“ﻕ
ِ ( ” َﮐ َﺴ َﺪkasadatis sooq): the market was cold.
ُ“( ”ﺍَ ْﻟ َﮑ ِﺴ ْﻴﺪal-kaseed): cheap, or of lower quality {T, M}.
The Quran says:
9:24
That business whose loss scares you

َو ِﲡَ َﺎرةٌ َﲣْ َﺸ ْﻮ َن َﮐ َﺴ َﺎد َﻫﺎ

K-S-F

کﺱﻑ

ٌ ( ” ِﮐ َﺴkisaf) and “( ” ِﮐﺴْﻒkisfu’on) as in (30:48) and
“ُ ( ”ﺍَ ْﻟ ِﮑ ْﺴﻔَۃal-kisfah): piece of something. Plurals are “ﻒ
(17:62).
Ibn Faris says it basically means for something to develop a fault which is disliked. It also means to cut
one thing off from another and to separate it.
Surah At-toor says:
52:44
If they were to see a portion from the sky …
26:187

اِ ْن ﻳـﱠَﺮْوا ﮐِ ْﺴ ًﻔﺎ ِﻣ َﻦ اﻟ ﱠﺴ ِﻤ ِﺎء
ﻓَﺎَ ْﺳ ِﻘ ْﻂ َﻋﻠَﻴْـﻨَﺎ ﮐِ َﺴﻔﺎً ِﻣ َﻦ اﻟ ﱠﺴ َﻤ ِﺎء

uncalled for sudden destruction

“ﺍﺏ
َ ْ( ” َﮐﺴَﻒَ ﺍﻟﺜﱠﻮkasafas saub): he cut some cloth.
“ﺖ ﺍﻟ ﱠﺸ ْﻤﺲُ َﻭ ْﺍﻟﻘَ َﻤ ُﺮ
ِ َ( ” َﮐ َﺴﻔkasafatish shamsu wal-qamar): the sun and the moon went into eclipse.
ُ
ْ
َ
َ
“( ”ﮐ َﺴﻔﺖ َﺣﺎﻟہkasafat haaluhu): his condition became bad.
“( ” َﺭ ُﺟ ٌﻞ َﮐﺎ ِﺳﻒُ ْﺍﻟﺒَﺎ ِﻝrajulun kaasiful baal): a man in bad condition.
ٌ ( ”ﻳَﻮْ ٌﻡ َﮐﺎ ِﺳyaumun kaasif): a day of extreme pain or the day the sky is torn asunder {T, R}.
“ﻒ

K-S-L

کﺱﻝ

“( ”ﺍَ ْﻟ َﮑ َﺴ ُﻞal-kasal): to show laziness in something in which it must not be shown.
“( ”ﺍَ ْﻟ ِﮑ ْﺴ ُﻞal-kisak): the bow and string for separating cotton from the bow {T, M}. Obviously both are
present but due to them being separated, cotton can’t be separated. Both are thus useless.
Ibn Faris says it basically means to express laziness in doing something and be lazy in completing it or
doing it.
Keeping this meaning in mind and then note down what the Quran says about the behaviour of the
hypocrites- ‘they come to salat without earnestness and that they offer contributions unwillingly’ (9:54)
The Quran invites us to have a unity of thought in carrying out the righteous deeds and making sure that
the desired results are produced as promised by Allah.
Also see the word “ َ( ” َﺳﺎﮨُﻮْ ﻥsaahoon) as in (107:5) under heading (S-He-W).

QES-Norway

Lughat-ul-Quran

Volumw III

Page 309 of 336

K-S-W

کﺱﻭ

“ُ ( ”ﺍَ ْﻟ ُﮑ ْﺴ َﻮ ﺓal-kuswah) and “ُ ( ”ﺍَ ْﻟ ِﮑ ْﺴ َﻮ ﺓal-kisah): clothing which is worn {T, R}.
“”ﺭ ْﺯﻗُﮩُ ﱠﻦ
ِ (rizquhunna) and “( ” ِﮐ ْﺴ َﻮﺗُﮩُ ﱠﻦkiswatuhunna): their food and clothing (2:233).
“ُ ( ” َﮐ َﺴﺎﻩkasaahu), “ً( ” َﮐﺴْﻮﺍkaswah): made him wear the clothing {T, R}.
“ً ( ”ﻓَ َﮑﺴَﻮْ ﻧَﺎ ْﺍﻟ ِﻌﻈَﺎ َﻡ ﻟَﺤْ ﻤﺎfakasaunal-izaama lahma): we adorn the bones with flesh (23:14), i.e. “we cover
bones with flesh”.

K-Sh-T

کﺵﻁ

“ُ( ”ﺍَ ْﻟ َﮑ ْﺸﻂal-kasht): to remove something that is covering something.
“( ” َﮐ َﺸﻂَ ْﺍﻟ ِﻐﻄَﺎ َء َﻋ ِﻦ ﺍﻟ ﱠﺸ ْﯽ ِءkashatal-ata’a unish shaiyi): he removed the lid off that thing.
“( ” َﮐ َﺸﻂَ ﺍﻟْ ِﺠ ْﻠ َﺪ َﻋ ِﻦ ﺍﻟَ َﺠ ُﺰﻭْ ﺭkashatal-jilda unil jazoor): he skinned the slaughtered camel.
“ُ( ”ﺍَ ْﻟ ِﮑﺸَﺎﻁal-kishat): the skinned skin.
“( ” َﮐ َﺸﻄَ ٗہkashatahu): he opened him {T, R}.
“( ”ﺍِ ْﻧ َﮑ َﺸﻂَ َﺭﻭْ ُﻋ ٗہinkashata rau’u): fear left him {R}.
For example the Quran has used this term in (81:11) by saying, ‘when the world on high is unveiled’.
This way the hidden forces (knowledge) in the universe will get exposed or known.

K-Sh-F

کﺵﻑ

“ ُ( ”ﺍَ ْﻟ َﮑ ْﺸﻒal-kashf): to lift the veil, or to disclose something {T}.
The Quran says:
We lifted the veil from your eyes and thus the truth dawned
50:22
upon you
It also means to remove as surah Al-airaaf says:
7:135
If We would remove this punishment …

ِ َ ْﻓَ َﮑ َﺸ ْﻔﻨَﺎ ﻋﻨ
ک
َ
َ َﮏ ﻏﻄَﺎء
ِ
ﺖ َﻋﻨﱠﺎ اﻟﱢﺮ ْﺟَﺰ
َ ﻟَﺌ ْﻦ َﮐ َﺸ ْﻔ

“( ” َﮐ ْﺸﻒَ ﺍﻟﻀﱡ ﱢﺮkashfaz zurri): to remove the pain (17:56).
ٌ ( ” َﮐﺎ ِﺷkaashif): one who removes, or disclose (6:17).
“ﻒ
The Quran says:
27:44
And she (queen of Saba) uncovered her shins
68:42

The time period shall be uncovered from the shin

ﺖ َﻋ ْﻦ َﺳﺎﻗَـﻴْـ َﻬﺎ
ْ َو َﮐ َﺸ َﻔ
ٍ ْﺸﻒ ﻋﻦ ﺳ
ﺎق
َ ْ َ ُ َ ﻳـَ ْﻮَم ﻳُﮑ

This was an Arabic proverb which was spoken when a very difficult situation was faced {T, R}.
Raghib has said that it has come from “ﻕ
ِ ( ”ﻗَﺎ َﻣqaamatil hurbu ala saaq), which literally
ٍ ﺖ ْﺍﻟ َﺤﺮْ ﺏُ ﻋ َٰﻠﯽ َﺳﺎ
means that the battle stood on its calf. In other words it means that it went into full cry.
ٌ ( ” َﺳﺎsaaqun amr): intense. Some say that it has come from “( ”ﺗ َْﺬ ِﻣ ْﻴ ُﺮ ﺍﻟﻨﱠﺎﻗَ ِۃtazmirun naaqah) which
“ﻕ ﺍﻣﺮ
means for a man to reach inside the womb of a camel and deliver its baby.
At such a time “ﱠﺎﻕ
ِ ( ” ُﮐ ِﺸﻒَ َﻋ ِﻦ ﺍﻟﺴkushifa unis saaq) is said {R}. However, it means intensity and to be
troubled.
There is no support from the Quran for the concept of “( ”ﮐﺸﻒkashf) and “( ”ﺍﻟﮩﺎﻡilhaam) which is
prevalent in some parts of the Islamic world. To believe that after the termination of messenger hood
anybody can have direct knowledge from God is equivalent to denying the end of messenger hood,
because only a messenger can get direct revelation from God. Now as the messenger-hood has been
terminated, man can only learn from two sources, (1) from the Quran based on the revelation, (2) the
human intellect. See details in heading (L-He-M).
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K-Ze-M

کﻅﻡ

ْ ( ”ﺍَ ْﻟ َﮑal-kazm) or “( ”ﺍَ ْﻟ َﮑﻈَ ُﻢal-kazam): throat or mouth, or the opening from which the breath comes out
“ﻈ ُﻢ
{T}, {Lataif-ul-Lugha}. It basically means for something to exit.
“( ”ﺍَ ْﻟ ُﮑﻈُﻮْ ُﻡal-kuzum): for the breath to stop {R}.
“( ” َﮐﻈَ َﻢ ْﺍﻟﺒَ ِﻌ ْﻴ ُﺮkazamal-ba-eer): for the camel not to munch, and to stop inside that which it has eaten {R}.
“ﺎﺏ
َ َ( ” َﮐﻈَ َﻢ ْﺍﻟﺒkazammal-baab): to close a door {M}.
“( ”ﺍَ ْﻟ ُﮑﻈُﻮْ ُﻡal-kuzum): to be quiet {M}.
“( ”ﺍَ ْﻟ َﮑﺎ ِﻅ ُﻢal-kazim): a camel whose water in the stomach has dried up and it is very thirsty {T}.
“( ” َﮐ ِﻈ ْﻴ ٌﻢkazeem) and “( ” َﻣ ْﮑﻈُﻮْ ٌﻡmakzoom): a very sad, troubled, restless and thoughtful man {M}.
The Quran says:
When their hearts will be in their mouths and they will be
intensely worried (they will be holding their hearts lest they
40:17
come out).
68:49
He was restless and troubled
12:84

He was restless due to separation from his son Yusuf.

Surah Aal-e-Imran describes a characteristic of the momineen:
when these forces surge in them they channel them to
3:133
constructive work

ِِ
ِِ ِ
ﲔ
َ ْ ب ﻟَ َﺪی ا ْﳊَﻨَﺎﺟ ِﺮ َﮐﺎﻇﻤ
ُ اذ اﻟْ ُﻘﻠُ ْﻮ
َوُﻫ َﻮ َﻣ ْﮑﻈُْﻮٌم
ﻓَـ ُﻬ َﻮ َﮐ ِﻈْﻴ ٌﻢ
ِ
ﻆ
َ ﲔ اﻟْﻐَْﻴ
َ ْ َﮐﺎﻇ َﻤ

Ordinarily it is taken to mean those who suppress their anger. This is not the right meaning. The Quran
does not advocate suppressing anger. For the right meaning of this verse one has to understand the
meaning of “ٌ ( ” ِﮐﻈَﺎ َﻣۃkizaamah). In countries where water is scarce (like in Saudi Arabia) a well is dug
near an existing well and a subterranean channel is built between them which joins the two wells. If the
water in a well decreases, then the water from the well which has relatively more water transfers to this
well. This channel is called “ٌ ( ” ِﮐﻈَﺎ َﻣۃkizaamah) {T, F}.
Therefore the channelization is called “ٌ ( ” ِﮐﻈَﺎ َﻣۃkizaamah). In modern day language or psychology this is
called sublimation, i.e. “to drive the excessive forces into another channel and thus maintain the balance”.
It also means “the needle of a scale” which indicates the weight as to which is heavier. When both the
scales are equal in weight, this needle stops in the middle {T, F}.
“ُ ( ”ﺍَ ْﻟ َﮑ ِﻈﻴ َﻤۃal-kazeema) also means a tiffin box in which additional food is kept. Thus “َ” َﮐﺎ ِﻅ ِﻤ ْﻴﻦَ ْﺍﻟ َﻐ ْﻴﻆ
(kaazimeenal-ghaiz) would mean those who channel excess energy into channels where it is required and
thus maintain the balance of a society. The Quranic society keeps an eye on these excessive forces and
diverts them where they are needed so that balance is maintained and affairs remain right. Thus there will
be balance not only in a man’s personality but also in a society, and the party of the momineen will
become “َ( ”ﺍَ ْﻟ َﮑﺎ ِﻅ ِﻤ ْﻴﻦَ ْﺍﻟ َﻐ ْﻴﻆal-kaazimeenal-ghaiz). Remember that rational means to have right ratio.
Since the momineen maintain the balance in their personality as well as in the society, thus everything
they do is rational, and this ratio is maintained through “ُ ( ” َﮐ ِﻈﻴ َﻤۃkizaamat). “( ”ﺣﺴﻦhusn) is used for a
condition when the balance is right. That is why the Quran has termed “( ”ﺣﺴﻨﺎﺕhasanat) to deeds of
virtue and goodness, and the attributes of Allah have been called “ﺍﻟﺤﺴﻨﯽ
( ”ﺍﺳﻤﺎءasma ul hasanaat), or the
ٰ
balanced traits. Details of these matters can be found under the heading (H-S-N).
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K-Ain-B

کﻉﺏ

“ ُ( ”ﺍَ ْﻟ َﮑﻌْﺐal-ka’ab): joint of bones, or bridge of the foot or the junction of foot and ankle.
Surah Al-ma’idah says:
5:6
Both ankles

ِ ْ َﮐ ْﻌﺒَـ
ﲔ

“ ُ( ”ﺍَ ْﻟ َﮑﻌْﺐal-ka’ab), “ُ( ”ﺍَ ْﻟ َﮑ ْﻌﺒَۃal-ka’abah): square piece of bone which has figures on it and which is
thrown while playing a game of chance (dice) {T}.
“ٌ( ” َﮐ ْﻌﺒَۃka’bah): high and square place, or every square house {T}, but “ُ( ”ﺍَ ْﻟ َﮑ ْﻌﺒَۃal-ka’bah) has become
particular to the house of “ُ( ” َﮐ ْﻌﺒَۃkabah)
“ ُ( ”ﺍَ ْﻟ َﮑﻌْﺐal-ka’ab): respect and seniority.
“ ُ( ”ﺍَ ْﻟ ُﮑﻌْﺐal-ku’ab): raised breast.
“ ُ( ”ﺍَ ْﻟ َﮑﺎ ِﻋﺐal-kaa-ib): a young girl. Plural is “ ُ( ” َﮐ َﻮﺍ ِﻋﺐkawa-ib).
Surah An-naba calls a women of a heavenly society as “ً ﺐ ﺍَ ْﺗ َﺮﺍﺑﺎ
َ ( ” َﮐ َﻮﺍ ِﻋkawa-iba atraba) in (78:33).
At another place they have been called “( ” ُﻋ ُﺮﺑًﺎ ﺍَ ْﺗ َﺮﺍﺑًﺎuruban atraaba) in (56:37) and it has been explained
by saying a little earlier “ﺵ َﻣﺮْ ﻓُﻮْ َﻋ ٍۃ
ٍ ( ”ﻓُ ُﺮfurushin marfu’a) in (56:34), that is, high ranking, lofty women.
ْ
That is why “ ُ( ”ﺍَﻟ َﮑﻌْﺐal-ka’ab) also has the connotation of the health of youth and respect too. See
heading (Ain-R-B) and (T-R-B). As to what is the right status of the “( ”ﮐﻌﺒہka’bah), see heading (Q-BL).

K-F-A

کﻑﺃ

“( ” َﮐﺎﻓَﺎ َ ٗﻩ َﻋﻠَﯽ ﺍﻟ ﱠﺸ ْﯽ ِءkafa’ahu alash shaiyi), “ً( ” َﻣ ُﮑﺎﻓَﺎ َﺓmak-ufat), “( ” ِﮐﻔَﺎ ًءkifa’a): he returned it.
“( ” َﮐﺎﻓَﺎ َ ٗﻩkaa’fa’ahu): he equalled him, became equal to him.
“( ”ﺗَ َﮑﺎﻓَﺎ َﺍﻟ ﱠﺸ ْﯽ َءﺍ ِﻥtakafa’ash shaitan): both things became equal. These are its basic meanings.
“( ” ُﮐ ْﻔﺆُﻩkufuhu), “( ” َﮐ ْﻔﺆُﻩkafuhu), “( ” ِﮐ ْﻔﺆ ُٗﻩkifuhu): like it, or similar to it.
“ﺎﺡ
ِ ( ”ﺍَ ْﻟ ِﮑﻔَﺎ َء ﺓُ ﻓِﯽ ﺍﻧﱢ َﮑal-kafaa’atu fin nikaah) has been derived from it which means for a husband to be
equal to a wife in lineage, etc. {T}.
The Quran says about Allah:
112:4
Nobody is like him, there is no parallel

َوَﱂْ ﻳَ ُﮑ ْﻦ ﻟَﻪُ ُﮐ ُﻔ ًﻮا اَ َﺣ ٌﺪ

This is one of His personality traits. Every personality is unique, and since Allah’s personality is complete
and absolute, therefore its individuality is also unique. Surah Ikhlaas especially defines the uniqueness of
Allah’s personality. Not being born of a mother shows that personality does not come into being as a
matter of physical birth and “ً( ”ﮐﻔﻮﺍkufuwan) points to its individuality. For further details see relevant
headings.

K-F-T

کﻑﺕ

“( ” َﮐﻔَﺖَ ﺍﻟ ﱠﺸ ْﯽ َء ﺍِﻟَﻴْہkafatash shaiya ilaih): thing inside it.
“ﺊ
َ ( ” َﮐﻔَﺖَ ﺍﻟ ﱠﺸﻴkafatash shaiyi): seized the thing, or gathered it {T}.
ٌ ( ” َﮐ ْﻔkagfat) also means to drive fast.
Raghib says “ﺖ
“( ” َﮐﻔَﺖَ ﺍﻟﻄﱠﺎ ِء ُﺭkafatat ta’ir): the bird gathered its wings and flew speedily.
ُ َ( ”ﺍَ ْﻟ ِﮑﻔal-kifaat): the place where something is gathered.
“ﺎﺕ
ُ َ( ” ِﮐﻔkifaatil ahya) was said to be houses.
“ﺎﺕ ْﺍﻻَﺣْ ﻴَﺎ ِء
ْ
ُ َ( ” ِﮐﻔkifaatul amwaat): means grave {T}.
َ
“ﺕ
ﺍ
ﻮ
ﻣ
ﺍﻻ
ِ َ ْ ﺎﺕ
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The Quran says:
77:25
Have we not made the earth a kifaat?

ض ﮐِ َﻔﺎﺗًﺎ
َ اَ َﱂْ َْﳒ َﻌ ِﻞ ْاﻻَْر

It means that God has gathered many things in earth like plants, animals, water, air, etc.
As said earlier “( ” َﮐﻔَﺖَ ﺍﻟﻄﱠﺎﺋِ ُﺮkafatat ta’ir): the bird flew fast (and in doing so gathered its wings).
ٌ َ( ”ﻓَ َﺮﺱٌ ُﮐﻔfarasun kufat): a horse which bucks suddenly and it becomes difficult for the rider to be
“ﺖ
ٌ َ( ” ِﮐﻔkifaat) in relation to the earth would mean that it is moving fast. If the two
stable {T}. Therefore “ﺎﺕ
meanings are gathered together then the meaning would be that it is moving with all the things within it.

K-F-R

کﻑﺭ

“( ” ُﮐ ْﻔ ٌﺮkufr): to hide and cover.
Ar Rumaani says that “ﻔﯽ
ٰ ( ”ﺍَ ْﺧakhfaa) and “( ” َﺳﺘَ َﺮsatar) and “( ”ﺍَ َﺟ ﱠﻦajann) as the alternatives to “” َﮐﻔَ َﺮ
(kufr) {Al-Alfaaz Mutaraadifa}.
Ibn Faris too says the basic meanings are to hide and cover. Therefore a man whose body is hidden due
to the armour he wears is called “( ” َﮐﺎﻓِ ٌﺮkaafir). It also means the river and the sea because they hide a lot
of things within them. The night is also called “( ” َﮐﺎﻓِ ٌﺮkaafir) because its darkness covers everything. The
farmer is also called “( ” َﮐﺎﻓِ ٌﺮkaafir) because he hides a seed in soil {T}.
“( ”ﺍَ ْﻟ َﮑ ْﻔ ُﺮal-kufr): grave according to Taj and Lataif-ul-Lugha. In the light of these meanings a “” َﮐﺎﻓِ ٌﺮ
(kafir) as against a momin is who wants to hide hard facts. He who hides the permanent truths given by
God and does not permit them to become highlighted, or one who hides his own and other’s abilities and
not allow them to be manifested, or does not let them develop.
From the meaning of hiding it also came to mean to deny.
ٌ ( ”ﺍِ ْﻳ َﻤiman) also means denial. That is, to deny the Quranic truths.
“( ” ُﮐ ْﻔ ٌﺮkufr) against “ﺎﻥ
“( ” ُﮐ ْﻔ ٌﺮkufr) is also used against “( ” ُﺷ ْﮑ ٌﺮshukr) because “( ” ُﺷ ْﮑ ٌﺮshukr) means for something to be evident.
See heading (Sh-K-R).
“( ”ﺍ ُﮐ ْﻔ َﺮﺍ ِﻥ ﻧﻌﻤﺖkufran-e-naimat): to hide the benevolence, or not to keep them open for the benefit of
mankind.
“( ” َﮐﻔﱠﺎﺭﺓkaffara): to hide or cover the results of a bad deed {T}.
ٌ ( ” ُﮐ ْﻔ َﺮkufraan), “( ” ُﮐ ْﻔ ٌﺮkufr) and “( ” ُﮐﻔُﻮْ ٌﺭkufur).
“( ” َﮐﻔَ َﺮkafar) has three nouns, “ﺍﻥ
ٌ ( ” ُﮐ ْﻔ َﺮkufran) is generally used to deny the benevolence, and “( ” ُﮐ ْﻔ ٌﺮkufr) to deny the Deen matters
“ﺍﻥ
while “( ” ُﮐﻔُﻮْ ٌﺭkufur) is used to mean both {T}.
Taj says with reference to Albasa-ir that often the plural of “( ” َﮐﺎﻓِ ٌﺮkaafir) i.e. the deniers of Deen are
“( ” ُﮐﻔﱠﺎ ٌﺭkuffaar) as in (48:29), which is the plural of “( ” َﮐﺎﻓِ ٌﺮkaafir).
“ٌ( ” َﮐﻔَ َﺮﺓkafarah): deniers of benevolence {T}, as in (80:42).
But I think that the Quran uses all these terms like “( ” ُﮐﻔﱠﺎ ٌﺭkuffar), “ٌ ( ” َﮐﻔَ َﺮﺓkafarah), and “ َ” َﮐﺎﻓِﺮُﻭْ ﻥ
(kaafiroon) to mean the deniers of Deen.
“( ” َﮐﺎﻓُﻮْ ٌﺭkaafur): the covering which is around flower bud {T}. But it is also the name of a medicine which
reduces the heat.
“( ” َﮐﻔُﻮْ ٌﺭkafur): very unthankful, or being denier of truth. It has the exaggeration of being more than a
“( ”ﮐﺎﻓﺮkaafir) as in (31:34).
“( ” َﮐﻔُﻮْ ٌﺭkaffar) also means the same as “( ” َﮐﻔُﻮْ ٌﺭkafur), but it has more intensity than “( ” َﮐﻔُﻮْ ٌﺭkafur) as in
(50:24) {R}.
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ٌ ( ”ﺍِ ْﻳ َﻤiman) at several places, such as in (3:4), (2:6), and
The Quran has used “( ” ُﮐ ْﻔ ٌﺮkufr) against “ﺎﻥ
against “( ” ُﺷ ْﮑ ٌﺮshukr) as in (14:7).
Surah Al-ambia says about a momin:
he will be repaid in full
21:94
(they will not remain unpaid or without results (shukr))

ﻓَ َﻼ ُﮐ ْﻔَﺮا َن ﻟِ َﺴ ْﻌ ِﯽﻩ

It means to get full results for efforts. Verse (3:114) also means this. That is, “their every good deed will
produce full results”.
In surah Al-baqrah, “kufr bit-taghoot” has been stressed (2:256). This has been clarified in other places:
The Quran says:
16:36
Avoid evil forces
4:60

these people want their matters to be decided by evil forces
although they have been asked to abstain from these

ُﮐ ْﻔٌﺮ ﺑِﺎﻟﻄﱠﺎ ُﻏ ْﻮت
ِ ﻳ ِﺮﻳ ُﺪو َن اَ ْن ﻳـﺘﺤﺎ ُﮐﻤ ٰﻮاِﻟَﯽ اﻟﻄﱠﺎﻏُﻮ
ت َوﻗَ ْﺪ
ْ ُْ
ْ
ُ َ ََ
اُِﻣُﺮْو‘ اَ ْن ﻳَ ْﮑ ُﻔُﺮْوﺑِﻪ

ّٰ
“ِﻤَﺎﻥٌ ﺑِﺎہﻠﻟ
ِ( ”ﺍiman bil laah): to decide according to the laws of Allah.
“ﺕ
ِ ْ( ” ُﮐ ْﻔ ٌﺮ ﺑِﺎﻟﻄﱠﺎ ُﻏﻮkufr bit taghopot): to avoid evil forces (against the Quranic values)
This shows that “( ”ﺍﻳﻤﺎﻥiman) and “( ”ﮐﻔﺮkufr) are not mere concepts but practical matters that are not
confined to the mind only i.e. not confined to just beliefs. They are related to life’s conceptual and
practical issues.
To believe in the veracity of the laws of the Quran and then to live according to them is iman and to go
against them is kufr. Therefore “( ” َﮐﻔَ َﺮkafar) has come against “ﺻﺎﻟِﺤًﺎ
َ ( ” َﻋ ِﻤ َﻞamila saleha) in (30:44). It
also means to be free of something.
Surah Ibrahim says:
you make me a partner (in your deeds or beliefs) but I am
14:22
free of it

ِ
ت ِﲟَﺎ اَ ْﺷَﺮْﮐﺘُ ُﻤ ْﻮ ِن
ُ اﻧﱢﯽ َﮐ َﻔ ْﺮ

“( ” ُﮐﻔﱠﺎ ٌﺭkuffar) is the plural of “( ” َﮐﺎﻓِ ٌﺮkaafir) has been used in (57:20). Plural of “ٌ ( ” َﮐﺎﻓِ َﺮﺓkaafirah) is
“ٌ ( ” َﮐ َﻮﺍﻓِ َﺮﺓkawafir) as in (60:10).
“ٌ( ” َﮐﻔﱠﺎ َﺭﺓkaffarah): the deed or thing which atones for an error (5:45).
Surah Al-Insaan says the flavour of the ‘wine of jannat’ is “ً( ” َﮐﺎﻓُﻮْ ﺭﺍkaafura) in (76:5). This means that
one which soothes. But this is the first phase of human reform. The next stage is in which this wine’s
flavour is described as “ً( ” َﺯ ْﻧ َﺠﺒِ ْﻴﻼzanjeela) in (76:17), which means one which produces balanced power
and energy.
The balance between two extremes e.g. freezing cold and heat is a momin’s trait.
According to the Quran the word kaafir is not a bad word or an abuse, but a statement of fact – it decribes
a state of thought of an individual who does not wish accept a way of life. If you form a part then those
who join it are called members and those who do not, are called non-members. The members of an
Islamic society are called momin whereas those who refuse to be member of this party are called kaafirs.
The punishment that these kaafirs or non members face or await is due to their own wrong path which
they adopt instead of the right way. That is, they leave the right way (2:38) and adopt the wrong path and
thus face destruction (2:271) as a consequence of their own thoughts and deeds.
“ُ( ” َﮐﻔﱠ َﺮ َﻋ ْﻨہkaffara unhu): to remove (2:271).
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The Quran has used the word “( ”ﮐﻔﺮkufar) against the term “ﺻﺎﻟِﺤًﺎ
َ ( ” َﻋ ِﻤ َﻞamali swaleh) in (30:44).
Therefore iman and kufr are not merely theoretical concepts but actually are the definitions of the
righteous belief and the wrong belief.
At the beginning of surah Al-baqrah it is said that the Quran guides those towards the right path who
wish to be protected from the destructive or wrong path.
The next verse says:
2:6

for the kaafirs it is the same whether you show them the
right path or not, they will never have iman

ِ ِ
ِ
تﻩ ُ◌ ْم اَْم
َ ا ﱠن اﻟﱠﺬﻳْ َﻦ َﮐ َﻔُﺮْو َﺳ َﻮاءٌ َﻋﻠَ ْﯽﻩ◌ ْمءَ اَﻧْ َﺬ ْر
َﱂْ ﺗـُﻨْ ِﺬ ْرﻩ ُ◌ ْم َﻻﻳـُ ْﺆِﻣﻨُـ ْﻮ َن

“( ”ﮐﺎﻓﺮkaafir) are generally thought to be non-muslims i.e. those who do not have faith. Do not accept
Islam. This raises the question that if preaching is not for those who deny then who is the preaching for.
Since it does no good to the deniers and the momineen do not need it? Also when the messenger
Muhammed started preaching then the whole world was “( ”ﮐﺎﻓﺮkaafir). If the messenger’s invitation was
useless for the “( ”ﮐﻔﺎﺭkafar) then the purpose for messenger hood is itself defeated?
These views indicate that in this verse “( ” ُﮐﻔﱠﺎ ٌﺭkuffar) did not mean all non-muslims.
“( ” ُﮐﻔﱠﺎ ٌﺭkuffar) is thus the name of a particular group among the non-muslims. So far as non-muslims are
concerned the aborigines of Africa and Australia and the Eskimos of north-America do not yet know
what a muslim is and they are non-muslims. But they will not be counted among the “( ” ُﮐﻔﱠﺎ ٌﺭkuffar). As
mentioned earlier “( ” ُﮐﻔﱠﺎ ٌﺭkuffar) appears as against iman. Take a man who is presented with the truths of
the Quran. He is told their meanings and connotations. He accepts them willingly. This is called iman. As
against this take another man who is similarly told the truths of the Quran, but he refuses to accept them.
This is called kufr or denial. There are several reasons for such refusal. These reasons have been detailed
at different places in the Quran. The Quran has also said that they oppose the truth and are rebellious of
the truth. Not only do they themselves abstain from accepting the truth but also prevent others from
accepting it.
This shows that every non-muslim is not a kaafir. Kaafirs are only those who refute the truth and do not
accept Islam despite all the reasoning and evidence. The Quran has mentioned this mind-set of the kuffar
and their inner struggle against it.
1) About those with the book it says:
When that which they recognized came to them then
2:89
they refuse to accept it

ﻓَـﻠَ ﱠﻤﺎ َﺟﺎءَ ُﻫ ْﻢ ﱠﻣﺎ َﻋَﺮﻓُـ ْﻮا َﮐ َﻔُﺮْوا ﺑِِﻪ

At another place it is said that they want the muslims who had accepted iman to revert to the old ways:
ِ ِ
ﲔ َﳍُ ُﻢ ا ْﳊَ ﱡﻖ۔۔۔
2:109
even after that truth came to them as evident
َ ﻣ ْﻦ ﺑـَ ْﻌﺪ َﻣﺎ ﺗَـﺒَـ ﱠ
ِ ِ
ِ ِ
those who adopt the path of denial, after the guidance
ﺪی
ٰ ُﲔ َﳍُ ْﻢ ا ْﳍ
َ ا ﱠن اﻟﱠﺬﻳْ َﻦ َﮐ َﻔُﺮْوا۔۔۔ ﻣ ْﻦ ﺑـَ ْﻌﺪ َﻣﺎ ﺗَـﺒَـ ﱠ
47:32
has come to them
These places make it clear that to deny after truth has come is kufr. The truth is that the Quran has
distinguished between the truth and the kufr, after that truth has been manifested.
The Quran says:
Now tell them that the truth has arrived from you Sustainer.
18:29 Now whosoever wants can believe and whosoever wants can
adopt the way of kufr.
We have shown man the way, now it is up to him whether to
76:3
value it or if wants he can refuse to do so
43:30

And when the truth came to them they said it is a lie and we
refute it
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وﻗُ ِﻞ ا ْﳊَ ﱠﻖ ِﻣ ْﻦ ﱠرﺑﱢ ُﮑ ْﻢ۔ ﻓَ َﻤ ْﻦ َﺷﺎءَ ﻓَـﻠْﻴُـ ْﺆِﻣ ْﻦ ﱠو ِﻣ ْﻦ
َﺷﺎءَ ﻓَـﻠْﻴَ ْﮑ ُﻔ ْﺮ
اِﻧﱠﺎ َﻫ َﺪﻳْـ ٰﻨﻪُ اﻟ ﱠﺴﺒِْﻴ َﻞ اِﱠﻣﺎ َﺷﺎﮐًِﺮا ﱠو اِﱠﻣﺎ َﮐ ُﻔ ْﻮًرا
َوﻟَ ﱠﻤﺎ َﺟﺎءَ ُﻫ ُﻢ ا ْﳊَ ﱡﻖ ﻗَﺎﻟُْﻮا ٰﻫ َﺬا ِﺳ ْﺤٌﺮﱠو اِﻧﱠﺎ ﺑِِﻪ
َﮐﺎﻓُِﺮْو َن
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These instances show that kufr is to deny the truth after it has manifested itself clearly. Those who have
not faced truth at all, although on the wrong path, are not kaafirs.
They will be counted among the “ َﺿﺎ ﻟﱢ ْﻴﻦ
َ ” (zwalleen) i.e. those who have lost the way, or those who
traverse the wrong path.
2) In surah At-taubah, those with iman have been told not to befriend even their fathers and brothers:
ِ َاﻻْﳝ
ِْ اِ ْن اِﺳﺘَﺤﺒﱡـﻮا اﻟْ ُﮑ ْﻔﺮ َﻋﻠَﯽ
ﺎن
9:23
If they prefer kufr against iman
َْ ْ
َ
This makes evident that kufr is something which is also done deliberately.
Surah An-nahal says “( ”ﮐﻔﺮkufr) is for him whose:
ِ
Those who open their chests to kufr (embraces kufr
ﺻ ْﺪ ًرا
َ َﻣ ْﻦ َﺷَﺮ َح ﺑﺎﻟْ ُﮑ ْﻔ ِﺮ
16:106
willingly)
3) Therefore kufr is something which is accepted willingly and deliberately.The kufr or deliberate
denial has many reasons e.g. regarding the people of the book the Quran says that due to
arrogance or prejudice they do it (2:90).
Regarding the common Arabs who opposed the message, the Quran has noted e.g. (35:42) that they had
acquired a position of power through exploitation and force and did not wish to give it up. Also see
(45:31).
Surah An-namal says:
ِ
They denied our verses out of sheer rebelliousness even
ﱠﻋُﻠُﻮًا
ّ اﺳﺘَـﻴْـ َﻘﻨَْﺘـ َﻬﺎ اَﻧْـ ُﻔ ُﺴ ُﻬ ْﻢ ﻇُﻠْ ًﻤﺎ
ْ َﺟَﺤَﺪُوْاﻬﺑَﺎ َو
27:14
though that their hearts had believed in them
4) Sometimes a man refuses to accept something in the heat of the argument, that is, if once no is said
then the denial will continue because of the first denial. Such people have been mentioned in Sursh Alairaaf:
ِ وﻟَ َﻘ ْﺪ ﺟﺎء ﺗْـﻬﻢ رﺳﻠُﻬﻢ ﺑِﺎﻟْﺒـﻴﱢـﻨ
and verily messengers came to them with evident reasoning
ٰﺖ ۔ ﻓَ َﻤﺎ َﮐﺎﻧـُ ْﻮ
َ ُْ ُُ ُْ َ َ َ
7:101 but they were not such as to accept something which they had
ﻟِﻴُـ ْﺆِﻣﻨُـ ْﻮا ِﲟَﺎ َﮐ ﱠﺬﺑـُ ْﻮا ِﻣ ْﻦ ﻗَـْﺒ ُﻞ
once denied.
ِ
ِ ﮏ ﻳﻄْﺒﻊ اﻟ ٰﻠّﻪُ َﻋ ٰﻠﯽ ﻗـُﻠُﻮ
This sort of mentality results in their intellects and hearts
ب اﻟْ َﮑﺎﻓِ ِﺮﻳْ َﻦ
ُ َ َ َ َﮐ َﺬاﻟ
ْ
7:101
being locked.
5) These people deny truth due to dogmatism, jealousy, and adamant and pride and also stop others from
it lest they accept it.
They not only stay away from it but also prevent others (from
َُوُﻫ ْﻢ ﻳـَْﻨـ َﻬ ْﻮ َن َﻋﻨْﻪُ َوﻳـَﻨْﺌَـ ْﻮ َن َﻋﻨْﻪ
6:26
going near it)
At another place it is said:
Verily those who adopt the way of kufr and stop others too
47:32
from the way of Allah (hurt only themselves as they can’t do
any harm to Allah)
47:32
They keep telling others not to heed the Quran.
47:32

And wherever it is being propagated, make much noise

ِ ِ
ﱡوا َﻋ ْﻦ َﺳﺒِْﻴ ِﻞ اﻟ ٰﻠّ ِﻪ
ْ ﺻﺪ
َ ا ﱠن اﻟﱠﺬﻳْ َﻦ َﮐ َﻔُﺮْوا َو
ﺎل اﻟﱠ ِﺬﻳْ َﻦ َﮐ َﻔُﺮْوا ﻻَﺗَ ْﺴ َﻤ ُﻌ ْﻮا ِﳍٰ َﺬا اﻟْ ُﻘ ْﺮاَ ِن
َ َوﻗ
َواﻟْﻐَ ْﻮاﻓِْﻴ ِﻪ

“ َ( ”ﻟَ َﻌﻠﱠ ُﮑ ْﻢ ﺗَ ْﻐﻠِﺒُﻮْ ﻥla’allakum tughliboon): perhaps you can overpower them in this way (41:26).
These are the people whom:
Whether you make them aware about the destructive path
2:6
they are traversing or not , it is the same for them (they will
never listen)

َﺳ َﻮاءٌ َﻋﻠَْﻴ ِﻬ ْﻢءَ اَﻧْ َﺬ ْرﺗَـ ُﻬ ْﻢ اَْم َﱂْ ﺗُـْﻨ ِﺬ ْرُﻫ ْﻢ َﻻ ﻳـُ ْﺆِﻣﻨُـ ْﻮ َن

This is, because the way they are going, results in their losing the faculties of seeing, hearing sand
understanding (2:7).
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These are the people about whom the Quran has said:
Their destination is jahannam or hell, they have minds but
they do not use them to understand. They have eyes but they
do not see. They have ears but they do not hear (the truth):
7:179
These people appear to be humans but actually they behave
like animals, rather even more misled, because at least the
animals follow their instincts.

ِ
ﲔ ﱠاﻻ
ٌ ُ ب ﻻَﻳـَ ْﻔ َﻘ ُﻬ ْﻮ َن ﺑَﺎ ۔ َوَﳍُ ْﻢ اَ ْﻋ
ٌ َﳍُ ْﻢ ﻗـُﻠُ ْﻮ
ِ ﻳـﺒ
ﮏ
َ ِﺼُﺮْو َن ِﺑَﺎ َوَﳍُ ْﻢ اَذا ٌن ﱠﻻ ﻳَ ْﺴ َﻤ ُﻌ ْﻮ َن ِﺑَﺎ اُوٰﻟﺌ
ُْ
ِ
ﺿ ﱡﻞ
َ ََﮐﺎ ْاﻻَﻧْـ َﻌﺎم ﺑَ ْﻞ ُﻫ ْﻢ ا

The question now is, what is the life of kufr? There is a physical life in which one eats, drinks, lives, has
children and then dies. That is the end. Another concept is that life is just not the corporeal self. There is
another thing in humans which is called personality. By nurturing or developing that personality man can
have life forever. Death as we know it, makes no difference to personality. Animals have no personality.
God has only bestowed it on humans by providing free will which is the ability to make choices.
In kufr man exists at an animal level:
Those who live the life of kufr enjoy life and die after eating
and drinking. Their destination is jahannam or hell. They do
47:12 not wish to believe in the higher values of life. They pursue
their desires. And get so immersed in these emotions that they
lose the faculty of thought and deliberation
Have you ever wondered about him who has turned his
47:12
desires into his god?
The result of doing so is
The law of Allah, despite his knowledge, doesn’t bring forth
45:23
the right way of life before him?
By being engulfed in desires his condition becomes so that his
45:23 ears are like they are sealed and his eyes are like they are
veiled
And obviously no other law excepting that of God can lead
45:23
him to the right path
45:23 Do these people not learn from this?

ِ
ﱠﻌ ْﻮ َن َوﻳَﺎْ ُﮐﻠُ ْﻮ َن َﮐ َﻤﺎ ﺗَﺎْ ُﮐ ُﻞ
ُ َواﻟﱠﺬﻳْ َﻦ َﮐ َﻔُﺮْوا ﻳـَﺘَ َﻤﺘـ
ﻮی َﳍُ ْﻢ
ُ ْاﻻَﻧْـ َﻌ ُﺎم۔ َواﻟﻨ
ً ْﱠﺎر َﻣﺜ
ِ
َ ْاَﻓَـَﺮءَ ﻳ
ُﺖ َﻣ ِﻦ ا ﱠﲣَ َﺬ ا ٰﳍَﻪُ َﻫﻮٰﺗﻪ
ﺿﻠﱠﻪُ اﻟ ٰﻠّﻪُ َﻋ ٰﻠﯽ ِﻋﻠْ ٍﻢ
َ ََوا
ِ ِِ
ًﺼ ِﺮﻩِ ِﻏ ٰﺸ َﻮة
َ ََو َﺧﺘَ َﻢ َﻋ ٰﻠﯽ ﲰَْﻌﻪ َوﻗَـﻠْﺒِﻪ َو َﺟ َﻌ َﻞ َﻋ ٰﻠﯽ ﺑ
ﻓَ َﻤ ْﻦ ﻳـﱠ ْﻬ ِﺪﻳِْﻪ ِﻣ ْﻦ ﺑـَ ْﻌ ِﺪ اﻟ ٰﻠّ ِﻪ
اَﻓَ َﻼ ﺗَ َﺬ ﱠﮐُﺮْو َن

Why do people pursue their desires and do not follow the road to the higher values of life? Because:
َوﻗَﺎﻟُْﻮا َﻣﺎ ِﻫ َﯽ اِﱠﻻ َﺣﻴَﺎﺗـُﻨَﺎ اﻟ ﱡﺪﻧْـﻴَﺎ
45:24
And they say the life is only in this world
45:24
45:24

(they say) we live and die according to the physical laws.
With the passage of time our limbs weaken and we
ultimately die.

This is their concept of life. The Quran says:
They have no knowledge about the reality. All this is guess
45:24
work
Also see (6:29).

ت َوَْﳓﻴَﺎ
ُ ﳕَُْﻮ
َوَﻣﺎ ﻳـُ ْﻬﻠِ ُﮑﻨَﺎ اِﱠﻻ اﻟ ﱠﺪ ْﻫُﺮ

ﮏ ِﻣ ْﻦ ِﻋﻠْ ٍﻢ اِ ْن ُﻫ ْﻢ اِﱠﻻ ﻳَﻈُﻨـ ْﱡﻮ َن
َ َِوَﻣﺎ َﳍُ ْﻢ ﺑِ َﺬاﻟ

This is what kufr is, i.e., the denial by one with regard to his own personality. After this denial there is no
need for belief in Allah (2:177, 28:50), or the revelation or even messenger-hood. And then the question
of belief in the life hereafter does not even arise. As such kufr is the other name for materialism.
According to this concept, only the satisfaction of one’s desires is the purpose of life and there is no
question of adhering to the high ideals of life as revealed in the Quran. When man takes this concept as
the truth, then to make him aware of the deeds which hurt the lofty ideals of life is as good as not telling
him. You cannot teach an animal to be honest and that dishonesty leads to ignominy!
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K-F-F

کﻑﻑ

( ”ﺍَ ْﻟ َﮑ ﱡal-kaff): the hand from the elbow to the palm (13:14). A man uses it to defend himself and
“ﻒ
prevent another from hurting others.
“ُ( ” َﮐﻔَ ْﻔﺘُ ٗہ َﻋ ْﻨہkafaf-tuhu unhu): I prevented him from it (5:11), or moved him, or turned him away.
( ”ﻓَ َﮑ ﱠfa kaffa huwa): so he stopped.
“ﻒ ﮨُ َﻮ
Ibn Faris says it basically means to hold and condense {T}.
( ” َﮐ ﱞkuff): the hand, because it holds things.
“ﻒ
“ُ ( ”ﺍَ ْﻟ ُﮑﻔﱠۃal-kuffah): extremity of anything that something can’t exceed.
This is also called “( ” ِﮐﻔَﺎﻑُ ﺍﻟ ﱠﺸ ْﯽ ِءkiffush sjhaiyi).
“ٌ ( ” ِﮐﻔﱠۃkiffah): one of the balances of scales.
“ٌ ( ” َﮐﺎ ﻓﱠۃka’affah): something which takes another thing to its extreme.
The Quran says:
Do battle with the mushrikeen so that it stops them from
9:36
oppression or which stops affecting you.

ِ
ِ
ًﲔ َﮐﺎ ﻓﱠ ًﺔ َﮐ َﻤﺎ ﻳـُ َﻘﺎ ﺗِﻠُ ْﻮﻧَ ُﮑ ْﻢ َﮐﺎﻓﱠﺔ
َ ْ َوﻗَﺎﺗﻠُ ْﻮا اﻟْ ُﻤ ْﺸ ِﺮﮐ

This would mean fight to the last. Raghib says it means to fight the mushrikeen with collective strength,
i.e. collectively or as a group.
According to the general dictionaries the meaning of “ٌ ( ” َﮐﺎﻓﱠۃka’affah) in this verse is “total’ or “whole”.
But the Quran calls for battling with the mushrikeen who are opposing and at war, and not every mushrik
anywhere.
2:208

اُْد ُﺧﻠُ ْﻮا ﻓِﯽ اﻟ ﱢﺴﻠْ ِﻢ َﮐﺎﻓﱠ ًﺔ

Reach the extreme limit in Islam.
(do not stop midway but reach the limit)

Raghib says that it means collectively:
34:28
We have sent you as the one who prevents sins {R}.

ِ ﮏ اِﱠﻻ َﮐﺎﻓﱠﺔً ﻟِﻠﻨ
ﱠﺎس
َ َوَﻣﺎ اَْر َﺳﻠْ ٰﻨ

“ َ( ”ﻳَ ُﮑ ﱡﻔﻮْ ﻥkaffah) has appeared to mean prevent or to stop (21:39, 48:24). It has also been used against
“ٌ( ”ﺑَﺴْﻂbast) in (5:11).
“ﻕ
ِ ( ”ﺍَ ْﻟ َﮑﻔَﻒُ ِﻣﻦَ ﺍﻟﺮ ْﱢﺯal-kafafa minar rizq): that amount of sustenance which prevents man from becoming
dependant on other human beings {T}.
( ”ﺍَ ْﻟ َﮑ ﱡal-kuffu): benevolence.
“ﻒ

K-F-L

کﻑﻝ

“( ”ﺍَ ْﻟ َﮑﻔَ ُﻞal-kafl): the hip or the lower part of the hip {T}.
“( ”ﺍِ ْﮐﺘَﻔَ َﻞ ﺑِ ٖہiktafal-bihi): drove him or pushed him back {T}.
“( ”ﺍَ ْﻟ َﮑﺎﻓِ ُﻞal-kaafil) or “( ”ﺍَ ْﻟ َﮑﻔِ ْﻴ ُﻞal-kafeel): responsible for or guarantor.
“( ” َﮐﻔﱠﻠَ ٗہkaffalahu): looked after him, spent for him {T}.
Ibn Faris says it means for something to be included into another thing or merge with it.
The Quran says:
28:12
Those who get it, happen to have it may nurture it.
16:61

you have made Allah your guarantor

38:23

hand over that sheep to me

3:36

put maryam under zakaria’s patronage
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ٌﻳَ ْﮑ ُﻔﻠُ ْﻮﻧَﻪ
ًﻗَ ْﺪ َﺟ َﻌﻠْﺘُ ُﻢ اﻟ ٰﻠّﻪَ َﻋﻠَْﻴ ُﮑ ْﻢ َﮐ ِﻔْﻴﻼ
اَ ْﮐ ِﻔ ْﻠﻨِْﻴـ َﻬﺎ
َوَﮐ ﱠﻔﻠَ َﻬﺎ َزَﮐ ِﺮﻳﱠﺎ
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“( ”ﺍَ ْﻟ ِﮑ ْﻔ ُﻞal-kifl): share, luck. This is said when along with one somebody else is also given {T} (4:85).
“( ” ِﮐ ْﻔﻠَ ْﻴ ِﻦkiflain): two shares (57:28).
Raghib says “( ” ِﮐ ْﻔﻠَ ْﻴ ِﻦkiflain) means “not two shares but the continuity of benevolence” and it also has the
connotation as needed.
Surah Al-ambia mentions the name “( ” َﺫﺍ ْﺍﻟ ِﮑ ْﻔ ِﻞzalkifl) in (21:85) in the context of messengers. Some think
this is Hazqeel who has been mentioned in the Torah {R}. Some say that “( ” َﺫﺍ ْﺍﻟ ِﮑ ْﻔ ِﻞzulkifl) is an
indication towards Kapila vastu or Budha.
Since the Quran has not gone into details about him, so no need to discuss it any further. Also see heading
ْ ( ” َﺫzalkifl).
“ﺍﺍﻟ ِﮑ ْﻔﻞ

K-F-Y

کﻑی

“ُ( ”ﺍَ ْﻟ ِﮑﻔَﺎﻳَۃal-kifaayah): the thing which fulfils the need and purpose {R}.
Ibn Faris says the root means for a thing to be in the required quantity to fulfil the need so nothing else is
needed.
“ﮏ
َ ک ﺍﻟ ﱠﺸﯽ ُء ﻳَ ْﮑﻔِ ْﻴ
َ ( ” َﮐﻔَﺎkafakush shaiy’u yakfeek): for you, that thing is enough.
“ُ( ”ﺍَ ْﻟ ُﮑ ْﻔﻴَۃal-kufyah): food which is sufficient for life.
“( ” َﮐﻔَﺎﻩُ ُﻣ ْﺆﻧَﺘَہkafahu munatah): that man undertook his hard work and saved him from the toil {T}.
“( ” َﮐﻔَ ْﻴﺘُ ٗہ َﺷ ﱠﺮ ُﻋ ُﺪﻭ ّٖﻩkafaitahu sharra uduwwahi): I protected him from his enemy’s harm and saved him {T}.
“ﯽ
ٍ ( ” َﺭ ُﺟﻠٌ َﮑrajulun wa kaafin wa kaffi): something that is sufficient for you after which you do not
ﺎﻑ َﻭ َﮐﻔِ ﱞ
need anything.
“ٌ ( ” َﮐﺎ ﻓَﺎ ﻩُ ُﻣ َﮑﺎ ﻓَﺎ ﺓkaafahu mukafah): he was sufficient for him {M}.
“( ”ﺍَ ْﻟ َﮑﻔِ ﱡﯽal-kaffi): rain.
“( ” َﮐ ٰﻔﯽ َﻋ ْﻨہُ ﺍﻟ ﱠﺸ ْﯽ َءkafa unhush shaiyi): removed or turned that thing away from him {T}.
The Quran says:
We are enough to protect you from their acts. (Our law which
15:95
you are following will protect you against them and you will
also achive your aim).

ِ
ﮏ اﻟْ ُﻤ ْﺴﺘَـ ْﻬ ِﺰِء ﻳْ َﻦ
َ اﻧﱠﺎ َﮐ َﻔْﻴـ ٰﻨ

In “( ” َﮐ ٰﻔﯽkafa) both these things are included. The very same thing is said in (2:137).
Surah Az-zumr says:
Those who obey Allah’s guidance the Law of Requital not
39:36
only protects but also helps achieve its purpose
These people frighten you with non-Godly forces; there is no
39:36
cause to fear them

ٍ اَﻟَﻴﺲ اﻟ ٰﻠّﻪ ﺑِ َﮑ
ﺎف َﻋﺒْ َﺪﻩ
ُ َ ْ

ﮏ ﺑِﺎﻟﱠ ِﺬﻳْ َﻦ ِﻣ ْﻦ ُد ْوﻧِﻪ
َ ََوُﳜَﱢﻮﻓـُ ْﻮﻧ

This is the basic characteristic of following Allah’s Guidance. Surah Ar-raad says:
َﮐ ٰﻔﯽ ﺑِﺎﻟ ٰﻠّ ِﻪ َﺷ ِﻬْﻴ ًﺪا
13:43
Allah is enough for shahadat or overseeing
The Quran provides the guidance in this life which provides all the necessary protection against the
destructive forces and also helps in the self-development. Since this life and the next life are joined
together therefore the Quran gives glad tidings to the believers in both parts of the life (16:97). This is all
explained in the Quran in detail.
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K-L-A

کﻝﺍ

“ٌ( ” َﮐ َﻼkala), “َ( ”ﻳَ ْﮑﻼyakla), “ً( ” َﮐ ْﻼkalan), “( ” ِﮐ َﻼ ًءkilaa-un) and “ً( ” ِﮐ َﻼ َء ﺓkila’atan): to protect, guard, or to
watch over {T}.
“( ”ﺍَ ْﻟ ُﻤ َﮑ ﱠﻼ ُءal-makalla’u): the bank of a canal, beach, port or any place where sanctuary is sought {M}{T}.
Ibn Faris says it means to hang on to something very strongly.
The Quran says:
21:42
Who protects you? (Who is your guardian?)

K-L-B

َﻣ ْﻦ ﻳُ ْﮑﻠَ ُﺆ ُﮐ ْﻢ

کﻝﺏ

“ ُ( ”ﺍَ ْﻟ َﮑ ْﻠﺐal-kalb): a grip with which goods are hanged. Also used for dog. Lion.
“ْﺶ
ِ ( ”ﺍَ ْﻟ ُﮑ ْﻠﺒَۃُ ِﻣﻦ ْﺍﻟ َﻌﻴal-kulbatu minal-aish): the paucity of earning {T}.
“ ُ( ”ﺍَ ْﻟ ُﻤ َﮑﻠﱢﺐal-mukallib): a trainer who trains hunting dogs. Later it came to mean “to train every hunting
animal”.
Surah Al-ma’idah says:
(and it has been allowed for you) that which you train your
5:4
hunting dogs to hunt for you by the virtue of the knowledge
that has been endowed to you by Allah

ﲔ ﺗُـ َﻌﻠﱢ ُﻤ ْﻮﻧـَ ُﻬ ﱠﻦ ِﳑﱠﺎ
َ َوَﻣ
َ ْ ِﺎﻋﻠﱠ ْﻤﺘُ ْﻢ ﱢﻣ َﻦ ا ْﳉََﻮارِِح ُﻣ َﮑﻠﱢﺒ
َﻋﻠﱠ َﻤ ُﮑ ُﻢ اﻟ ٰﻠّﻪُ۔۔۔

Another thing that is notable in this verse is that it says “you teach or train dogs by virtue of the
knowledge which you have been endowed by Allah”. Obviously this knowledge is not imparted directly
to the trainers. He has endowed man with the ability to learn. Now man, if he so wants, can learn it. Allah
has made a reference to himself because he has given man the potential to learn. Therefore that which a
man does as per the laws fixed by Allah, can be attributed to Him. By comprehending this point we can
have clarification about many verses of the Quran, where Allah has related human acts to Himself. For
example see (2:222).

K-L-Kh

کﻝ ﺥ

“( ” َﮐﻠَ َﺢkalah), “( ”ﻳَ ْﮑﻠَ ُﺢyaklah), “( ” ُﮐﻠُﻮْ ﺣًﺎkuluhan), “ً ( ” ُﮐ َﻼﺣﺎkulaha): to bare one’s front teeth in anger, or to
make a face, or to make a very bad face. “( ”ﺍَ ْﻟ َﮑﻮْ ﻟَ ُﺢal-kaulah): an ugly man. “( ”ﺍَ ْﻟ ُﮑ َﻼ ُﺡal-kulaah): drought
years.
Ibn Faris too has said that this root means a terse and ugly face.
Surah Al-mominoon says:
23:104 they will be making faces at this
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K-L-F

کﻝﻑ

“ ُ( ”ﺍَ ْﻟ َﮑ ْﻠﻒal-kalf): blackish yellowness.
“ُ ( ”ﺍَ ْﻟ ُﮑ ْﻠﻔَۃal-kulfah): blackish yellow, or work which is tolerated despite being very laborious. It also
means every plight that is tolerated despite the plight or toil.
“ ُ( ”ﺍَ ْﻟ َﮑﻠُﻮْ ﻑal-kuluf): an unpleasant happening.
“ ُ( ”ﺍَﻟﺘﱠ ِﮑﻴْﻒat-takleef): to make some work mandatory which is difficult for someone.
“( ”ﺗَ َﮑﻠﱠﻒَ ْﺍﻻَ ْﻣ َﺮtakallafal-amr): he tolerated work which was very difficult for him to perform.
“( ”ﺗَ َﮑﻠﱡﻒُ ﺍﻟ ﱠﺸ ْﯽ ِءtakallufush shaiyi): to do something with a pleasant demeanour although doing it may be
difficult or unpleasant.
“ٌ ( ” ُﮐ ْﻠﻔَۃkulfah): labour and
ٌ ( ”ﺗَ َﮑﻠﱡtakalluf): do something which is done merely for appearance sake.
“ﻒ
Surah Saad says:
38:86
I am not doing it for appearances only.

ِ
ِ
ﲔ
َ ْ َوَﻣﺎ اَﻧَﺎ ﻣ َﻦ اﻟْ ُﻤﺘَ َﮑﻠﱢﻔ

At several places in the Quran is said:
2:286
Allah makes nothing mandatory for someone beyond his limit

ﻒ اﻟ ٰﻠّﻪُ ﻧـَ ْﻔﺴﺎً اِﱠﻻ ُو ْﺳ َﻌ َﻬﺎ
ُ َﻻ ﻳُ َﮑﻠﱢ

The limit of a person is that which he reaches with ultimate effort, not that a person reaches without
trying his best. He should not satisfy himself that Allah does not make more than what his selfproclaimed limit allows him. Human beings have tremendous potentials which are required to be explored
through the use of both intellect and physical self.
Raghib says the meaning of this verse is that the limits that Allah fixes for a man are there to create wider
scope in his personality for further self-development. Therefore those limits are not for curtailing his
freedom but these help create greater potentials for further development. It is jJust like a ‘fall’ which
increases the velocity of the flowing water in a stream. It should be seen with reference to the context in
the Quran as to which meaning is more appropriate for this word.

K-L-L

کﻝﻝ

“( ” ُﮐ ﱞﻞkull): all the parts or elements of a thing, that is, the total. It is used both as masculine and feminine.
Sometimes it is used to mean ‘some’.
Ibn Faris says it basically means to surround one thing with another.
“( ” َﮐ ﱞﻞkall): lawyer, advocate, statue, a new plight, orphan child, a family man, etc. It also means a useless
man who is a pure burden on another and who has no saving grace {T}.
16:67

ُُﻫ َﻮ ُﮐﻠﱞ َﻌ ٰﻠﯽ َﻣ ْﻮَﻻﻩ

He is a burden on his boss.

“( ” َﮐ ﱞﻞkullun), “( ” َﮐ َﻼ ٌﻝkalaal), “ٌ( ” َﮐ َﻼﻟَۃkalalah): to be fed up of or to be tired of {T}.
The Quran uses “ُ( ”ﺍَ ْﻟ َﮑ َﻼ ﻟَۃal-kalalah) at two places (4:14, 4:177). Scholars have debated at length as to
what “( ”ﮐﻼﻟہkalah) means. A group thinks, and most agree with it, that “( ”ﮐﻼﻟہkalalah) means a person
who neither has children nor parents {T}.
Ibn Qateebah with reference to Abu Abeedah says that this word has come from “ ُ( ”ﺗَ َﮑﻠﱠﻠَہُ ﺍﻟﻨﱠ َﺴﺐtakalla
latun nasb) which means “descent reached his environs”. Parents and children are the ends of a man. If
he so dies in a state when he neither has parents nor children, then he is called “( ”ﮐﻼﻟہkalalah) {AlQartain}.
Al-Maghrib says at page 159 vol.2 that an heir excepting the father or child is called “( ”ﮐﻼﻟہkalalah).
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Lissan-ul-Arab with reference to Akhfash and Faraa maintains that “( ”ﮐﻼﻟہkalalah) means every
‘relative’ which is beside the father or the son.

QES-Norway

Lughat-ul-Quran

Volumw III

Page 322 of 336

The Quran has described it in four words. Surah An-nisa says:
If a man dies and he has no children but has a sister, then
4:177
(her share will be thus)

ِ
ﺖ ﻓَـﻠَ َﻬﺎ
َ َا ْن ْاﻣُﺮٌوا َﻫﻠ
ٌ ﺲ ﻟَﻪُ َوﻟَ ٌﺪ َو ﻟَﻪُ اُ ْﺧ
َ ﮏ ﻟَْﻴ

At the beginning of this surah it is said:
4:12
If he has a brother or sister then…..

ﺖ
ُ َوﻟَﻪُ اَ ٌخ اَْو اُ ْﺧ

Hence there are two conditions to be a “” (kalalah). One is that he must have no children and the other is
that he must have a brother or a sister. There is no condition about there being a father or mother. If he
has parents then according to (4:12) the heirloom will be divided in a different way. If they do not exist
then it will be divided in another way.
“( ”ﺍَ ْ ِﻻ ْﮐﻠِ ْﻴ ُﻞal-ikeel): crown.
“( ”ﺍَ ْﻟ َﮑﻠَ ُﻞal-kalal): condition.
“( ” ُﮐ ﱞﻞkul): “total” as stated above, but sometimes it means “some”.
In the tale about Ibrahim where he has been told to fetch birds and train them:
2:260
Then put them all on jabal (hills)

اﺟ َﻌ ْﻞ َﻋ ٰﻠﯽ ُﮐ ﱢﻞ َﺟﺒَ ٍﻞ ِﻣْﻨـ ُﻬ ﱠﻦ
ْ ﰒُﱠ

Here “( ” ُﮐ ﱢﻞ َﺟﺒَ ٍﻞkulli jabalin) means some mountains. But “( ” ُﮐ ﱢﻞkulli) could also mean “all”, i.e. at the
place it is said, could have only two or four mountains. This would mean “( ” ُﮐ ﱢﻞkulli) i.e. “all of them”.
Surah Al-kahaf says about Zulqarnain:
18:84
We had given him all kinds of things.

ًَو اَﺗِْﻴـ ٰﻨﻪُ ِﻣ ْﻦ ُﮐ ﱢﻞ َﺷ ْﯽ ٍء َﺳﺒَﺒﺎ

Here “َﯽ ٍء
ْ ( ” ُﮐ ﱢﻞ ﺷkulli shaiyi) does not mean goods of all kinds but the wherewithal of the state and within
that wherewithal i.e. ‘some part’ – whatever required for the state.
“( ”ﺍِ ْﻥ ﻧﺎﻓﻴہun naafiah) has appeared before “( ” ُﮐ ٌﻞkull) followed by “( ”ﺍِ ﱠﻻilla) has appeared, which means
that there was none like that.
“ﺿﺎ َء ﻟَﮩُ ْﻢ َﻣ َﺸﻮْ ﺍﻓِﻴ ِہ
َ َ( ” ُﮐﻠﱠ َﻤﺎ ﺍkullun illa kazzabar rusul): there was nobody who did not refute the messengers.
This means that all refuted.
“( ” ُﮐﻠﱠ َﻤﺎkullama): whenever.
2:20

ﺿﺎءَ َﳍُ ْﻢ َﻣ َﺸ ْﻮاﻓِﻴ ِﻪ
َ َُﮐﻠﱠ َﻤﺎ ا

Whenever it provides the light they follow in that light.

“( ” َﮐﻼﱠkalla) and “( ” ِﮐ َﻼkilaa) must been seen under separate headings as they are separate words.

ﮐَ ﱠﻼ

Kalla

1) It generally appears like when we say “No, it is not like that but rather…”:
Not at all, but the thing is that you do not respect the orphans
89:17
(you scold, or reject, or demean or insult them)

َﮐ ﱠﻼ ﺑَ ْﻞ ﻻَﺗُ ْﮑ ِﺮُﻣ ْﻮ َن اﻟْﻴَﺘِْﻴ َﻢ

2) To mean ‘the truth is’, ‘the fact is’:
96:6
The truth is, (actual fact is) that man is rebellious.

ِْ َﮐ ﱠﻼ اِ ﱠن
اﻻﻧْ َﺴﺎ َن ﻟَﻴَﻄْﻐٰﯽ

3) Mirza Abul Fazal with reference to Nazar bin Shimel writes that it also means ‘yes’:
102:3
Yes, soon you shall know
102:4

Then yes, soon you shall know

102:5

Yes, if you have the knowledge of certainty
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These instances disclose the meaning of “( ” َﮐ ﱠﻼkalla), i.e. to deny that which is against the facts and verify
the truth.

ﮐ ِ َﻼ

Killa

“( ” ِﮐ َﻼkilaa) (masculine), “( ” ِﮐ ْﻠﺘَﺎkilta) (feminine) means “both”
“( ” ِﮐ َﻼﮨُ َﻤﺎkila huma): both (father and mother) (17:23).
“( ” ِﮐ ْﻠﺘَﺎ ْﺍﻟ َﺠﻨﱠﺘَﻴ ِْﻦkiltal-jannatain): these two gardens (18:33).

K-L-M

کﻝﻡ

“ٌ ( ” َﮐﻠِ َﻤۃkalimah): one word, or one matter, or one sentence, or one eulogy, or one speech.
It is written as “ٌ ( ” َﮐﻠِ َﻤۃkalimah), or “ٌ( ” َﮐ ْﻠ َﻤۃkalmah) or “ٌ ”◌ ْﻟ َﻤۃ
ِ (kilmah).
“( ” َﮐ َﻼ ٌﻡkalam): speech {T, M}.
ٌ ٰ( ” َﮐﻠِﻤkalimaat) which is plural of “ٌ ( ” َﮐﻠِ َﻤۃkalimah) also means “matters”.
“ﺖ
The Quran says:
When the Sustainer provided Ibrahim with several instances
of development of personality
or when different aspects of life came before him,
2:124
or he met different events,
or he met with several events,
or different matters were made his responsibility.

ٍ و اِذَا ﺑـﺘَـ ٰﻠﯽ اِﺑـﺮا ِﻫﻴﻢ رﺑﱡﻪ ﺑِ َﮑﻠِ ٰﻤ
ﺖ
ُ َ َ ْ َْ ْ َ

ٌ ٰ( ” َﮐﻠِﻤkalimaat) has all these above meanings.
“ﺖ
“( ”ﺍَﻟ َﮑ ْﻠ ُﻢal-kalm): to injure {T, M}.
Ibn Faris says the basic meanings are “to talk” and “to injure”.
Surah An-namal says:
We shall bring forth for them a creature from this eath
27:82
speaking to them

ِ اَ ْﺧَﺮ ْﺟﻨَﺎ َﳍُ ْﻢ َداﺑﱠﺔً ِﻣ َﻦ ْاﻻَْر
ض ﺗُ َﮑﻠﱢ ُﻤ ُﻬ ْﻢ

Here “( ”ﺗُ َﮑﻠﱢ ُﻢtukallim) can mean “to injure” as well as “to talk”.
For the meaning of this verse see heading (D-B-B).
Nawab Siddiq Hasan Khan says that the connotation of a word which has “( ”کK) and “( ”ﻝL)” and “”ﻡ
(M) is intensity and strength.
“( ”ﺍَ ْﻟ َﮑ ْﻠ ُﻢal-kalm) is an example which means strength.
“( ”ﺍَ ْﻟ ُﮑ َﻼ ُﻡal-kulaam): harsh land {Al-ilm-ul-Khafaaq}.
In today’s parlance “ً( ” َﮐﻠِ َﻤﺔkalimah) means ideology, as surah Ibrahim says.
A righteous ideology is like a staunch tree (firmly
ِ
ٍ
ﺖ َوﻓَـ ْﺮ ُﻋ َﻬﺎ ﻓِﯽ اﻟ ﱠﺴ َﻤ ِﺎء
14:24
ٌ ِﺻﻠُ َﻬﺎ ﺛَﺎﺑ
ْ ََﮐﻠ َﻤﺔً ﻃَﻴﱢﺒَﺔً َﮐ َﺸ َﺠَﺮةٍ ﻃَﻴﱢﺒَﺔ ا
rooted) with branches extending to the heavens.
“( ” َﮐﻠﱠ َﻢkalam): to talk to someone (19:26).
“( ”ﺗَ َﮑﻠﱡ ٌﻢtakalum): to converse with someone (24:16).
“( ”ﺗَ ْﮑﻠِ ْﻴ ٌﻢtakleem): to talk to somebody (4:164). It is also used to express doubt.
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Surah Aal-e-Imraan says:
ٰ ِ
ٍِ ِ ِ
3:44
O Maryam, Allah heralds good news
ُا ﱠن اﻟﻠّﻪَ ﻳـُﺒَﺸُﱢﺮک ﺑِ َﮑﻠ َﻤﺔ ﻣﻨْﻪ
Ahead it is said that the good news is about Isa (Jesus). In Christianity “ٌ ( ” َﮐﻠِ َﻤۃkalima) Words or Logos
are a special term around which the entire philosophy about Isa’s patronage revolves. But the Quran does
not involve itself into such far-fetched philosophies.
Surah Yunus says, as it also appears at other places:
10:33
In this way what your Sustainer said was proven to them

ﮏ
َ ﱠﺖ َﮐﻠِ َﻤﺔُ َرﺑﱢ
َ َِوَﮐ َﺬاﻟ
ْ ﮏ َﺣﻘ

At these places the kalimah of Allah simply means Allah’s saying, but Allah’s sayings are obviously
Allah’s laws. Therefore this word has profusely been used to mean Allah’s law. A part of Allah’s law is
operative in the universe. These are called laws of nature. The second part of those laws concerns the
human world. These laws are revealed through the revelation and are now preserved in the Quran.
About the Quran itself, it is said:
6:116
The laws of Allah have been completed with truth and justice.
6:116

These laws do not change.

ِ وَﲤﱠ
ًﮏ ِﺻ ْﺪﻗﺎً ﱠو َﻋ ْﺪ ﻻ
َ ﺖ َرﺑﱢ
ْ َ
ُ ﺖ َﮐﻠ َﻤ
ِﱢل ﻟِ َﮑﻠِ ٰﻤﺘِﻪ
َ َﻻ ُﻣﺒَﺪ

This means that with the end of the messenger hood, i.e. when the code of life given by Allah is
completed and there can be no change in it, then there is no need for any messenger any more. This also
makes it clear that the momin group or party is bound to remain within these laws which can never be
changed or amended. These very limits determine the freedom and limit of an Islamic System as well.
Not even the state itself can change any law. But while remaining within these laws, one can, according to
the needs of the time, make adjustments as explained in the Quran and through mutual consulatation
(42:38).

ﮐَ ْﻢ

Kam
It has following meanings:
1) How much (i.e. what quantity).
2) How many (number).
3) What period (of time).

ِ َﮐ ْﻢ ﻟَﺒِﺜْﺘُ ْﻢ ﻓِﯽ ْاﻻَْر
ض
ٍ ِ ٍِ ِ
ﺖ ﻓِﺌَﺔً َﮐﺜِْﻴـَﺮًة
ْ ََﮐ ْﻢ ﻣ ْﻦ ﻓﺌَﺔ ﻗَﻠْﻴـﻠَﺔ َﻏﻠَﺒ

23:112

How long have you stayed on earth?
There were many small parties which overcame
2:249
bigger parties
“Many” or “several” make the meaning clear.

ﮐُ ْﻢ

Kum
“ﺿ َﺮﺑَ ُﮑ ْﻢ
َ ” (zarabakum): he beat you all.
ُ
َ
“( ” ُﻏﻼ ُﻣﮑ ْﻢghulamukum): your ghulam (slave, servant).
The Quran says:
48:21 Allah has made you a promise
3:50

ٰ
َُو َﻋ َﺪ ُﮐ ُﻢ اﻟﻠّﻪ
ِﻣ ْﻦ َرﺑﱠ ُﮑ ْﻢ

From your Sustainer

QES-Norway

Lughat-ul-Quran

Volumw III

Page 325 of 336

ﮐُ ﻤَ ﺎ

Kuma
“( ” ُﮐ َﻤﺎkuma) is used for masculine as well as feminine.
“ﺿ َﺮﺑَ ُﮑ َﻤﺎ
َ ” (zarabukuma): he beat both of you (men or women).
12:37

ﻳَﺎْ ﺗِْﻴ ُﮑ َﻤﺎ

Come to both of you

“( ” ُﻏ َﻼ ُﻣ ُﮑ َﻤﺎghulamukuma): slave of both of you (for both male and female).
20:47

I am with you both

20:49

O Moosa who is your Sustainer (of both of you brothers).

K-M-L

اِﻧﱢﯽ َﻣ َﻌ ُﮑ َﻤﺎ

ﺳﯽ
ٰ ﻓَ َﻤ ْﻦ َرﺑﱡ ُﮑ َﻤﺎ ٰﳝُْﻮ

کﻡﻝ

“( ”ﺍَ ْﻟ َﮑ َﻤﺎ ُﻝal-kamaaltu): be complete.
“( ”ﺍَﻟﺘﱠ َﻤﺎ ُﻡat-tamaam) also means the same. For the slight difference between the two see heading (T-M-M).
“( ” َﮐ َﻤ َﻞkamula): to be complete.
“( ”ﺍَ ْﮐ َﻤﻠَہakmalah) and “( ” َﮐ ﱠﻤﻠَہkammalah): completed it and made it look good.
“ً( ”ﺍَ ْﻋﻄَﺎﻩُ ْﺍﻟ َﻤﺎ َﻝ َﮐ َﻤﻼaa’taahul maala kamala): gave him the full payment or riches {T, R}.
Raghib says “ﮏ
َ ِ( ” َﮐ ُﻤ َﻞ َﺫﺍﻟkamula zaalik) means “whatever was needed from him was fulfilled” {Ilm-ulKhafaaq}.
“َ( ”ﻟِﺘُ ْﮑ ِﻤﻠُﻮْ ﺍ ْﺍﻟ ِﻌ ﱠﺪ ﺓlitukmilul iddah): to complete the count of fasting (days) (2:185).
ُ ( ”ﺍَ ْﮐ َﻤ ْﻠakmaltu lakum deenakum) in (5:3) it can have two meanings. One is that the Deen is
“ﺖ ﻟَ ُﮑ ْﻢ ِﺩ ْﻳﻨُ ُﮑ ْﻢ
completed for you. This gives evidence of Islam being the last and complete Deen (way of life). The
other meaning is “now you have been made to overpower the opponents completely”, or “your
dominance has been made complete”. This is about the group of momineen of that time. Then it is said
that is why your opponents have been completely disappointed (5:3).
Nawab Siddiq Hasan Khan says that the connotation of a word which has “( ”کK) and “( ”ﻝL)” and “”ﻡ
(M) is intensity and strength. The secret to the excellence of something lies in its power {Ilm-ulKhafaaq}.

K-M-M

کﻡﻡ

“( ”ﺍَ ْﻟ ُﮑ ﱡﻢal-kum): the sleeve.
“( ”ﺍَ ْﻟ ِﮑ ﱡﻢal-kim): the covering of a flower or bud. Its plural is “( ”ﺍَ ْﮐ َﻤﺎ ٌﻡakmaam) as in (41:47, 55:11).
“ُ ﺖ ﺍﻟﻨﱠ ْﺨﻠَۃ
ِ ( ” ُﮐ ﱠﻤkummatin nakhlah): the date palm has sprouted buds.
“( ” َﻣ ْﮑ ُﻤﻮْ ٌﻡmakmoom): a tree with buds.
“( ”ﺍَ ْﻟ ِﮑ َﻤﺎ ُﻡal-kimaam) is the covering on a camel’s mouth to prevent it from biting anyone.
“ُ ( ”ﺍَ ْﻟ ُﮑ ﱠﻤۃal-kummah): round cap {T, M, R}.
Ibn Faris says its basic meaning is for a thing that covers.
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K-M-H

کﻡﻩ

“ُ ( ”ﺍَ ْﻟ َﮑ َﻤہal-kamah): blindness by birth. Such a blind man will be called “ُ( ”ﺍَ ْﻻَ ْﮐ َﻤہal-akmah). But some say
that this word means to be born blind and be blind otherwise as well.
“( ” َﮐ ِﻤہَ ﺍﻟﻨﱠﮩَﺎ ُﺭkamihan nahaar): the sun was covered by mist and the day became dark.
“( ” َﮐ ِﻤہَ ﻓُ َﻼ ٌﻥkamiha fulanun): that man lost his intellect, i.e. lost his sight.
ْ (al-kaamih): the man who gets up and gets going wherever he so wants {T, M, R}.
“َ”ﺍﻻَ ْﮐ َﻤہ
Surah Aal-e-Imran says that Isa said to his nation:
3:48
I will grant sight to the blind

ََو اُﺑْ ِﺮﻳ ُﺊ ْاﻻَ ْﮐ َﻤﻪ

This verse has following meanings, metaphorically speaking:
- I will give sight to those who have lost it.
- I will show those a way who are traversing a path without thinking.
- I will give them a destination.
This is what a messenger does through the revelation. At several places the Quran has called those who
are misled as blind and those who traverse the right path as those with sight.

K-N-D

کﻥﺩ

“( ” َﮐﻨَ َﺪ ﺍﻟ ﱠﺸ ْﯽ َءkanadal-shaiyi), “( ”ﻳَ ْﮑﻨُﺪ ُٗﻩyaknuduh): he cut that thing {T, M}.
Ibn Faris says this is its basic meaning.
“َ( ” َﮐﻨَ َﺪ ﺍﻟﻨﱢ ْﻌ َﻤۃkanadan ne’mah): he was ungrateful for the benevolence.
“( ”ﺍَ ْﻟ َﮑﻨُﻮْ ُﺩal-kanuud): it is said of a man who is a loner. Who doesn’t help people and is cruel with the
slaves. Or one who recounts the misfortunes but forgets the good things {T, M} i.e. ungrateful. It also
means the land which does not produce anything.
“ُ( ”ﺍَ ْﻟ ِﮑ ْﻨ َﺪﺓal-kindah): a piece of the mountain. {T, M}
The Quran says:
If man is left on his own then he becomes a loner and doesn’t share
100:6
the bounties given by the Sustainer with anyone

ِْ اِ ﱠن
اﻻﻧْ َﺴﺎ َن ﻟَِﺮﺑﱢِﻪ ﻟَ َﮑﻨُـ ْﻮٌد

This means that he becomes like the barren land which does not produce anything. This is what happens
due to being ungrateful in life.

K-N-Z

کﻥﺯ

“( ”ﺍَ ْﻟ َﮑ ْﻨ ُﺰal-kanz): buried treasure, or wealth hidden under ground. The plural is “( ” ُﮐﻨُﻮْ ٌﺯkunuuz).
“( ” َﮐﻨَ َﺰkanaz), “( ”ﻳَ ْﮑﻨِ ُﺰyakniz): to gather riches {T, M}.
Ibn Faris says it means to collect in something.
9:34
9:35
9:36

َواﻟﱠ ِﺬﻳْ َﻦ ﻳَﮑْﻨُِﺰْو َن
َﻫ َﺬا َﻣﺎ َﮐﻨَـ ْﺰُﰎ
َﻣﺎ ُﮐْﻨﺘُ ْﻢ ﺗَﮑْﻨُِﺰْو َن

And those who hoard
This is what you have hoarded
What you used to hoard

According to the Quran, for individuals to collect wealth for selfish ends is like preparing a jahannam or
hell for their self. There is no reason to acquire or collect surplus money in an Islamic System. Every man
works his utmost in such a society. He takes what he needs from the returns and turns the rest over to the
society for the good of fellow beings. The system guarantees all the needs for him and his children. As
such there is no need of acquiring or collecting excessive wealth. Note that property is also part of the
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wealth. For example housing and their price levels are closely monitored in the developed capitalist
countries.
Surah Al-kahaf says:
18:28
their buried (hidden) wealth

َﮐْﻨـٌﺰ ﱠﳍَُﻤﺎ

Surah Al-qasas uses “( ” ُﮐﻨُﻮْ ٌﺯkanuuz) as well as “( ” َﻣﻔَﺎ ﺗِ ُﺢmafatihu) to mean treasure (28:76).
“( ”ﺍَ ْﻟ َﮑﻨِﻴ ُﺰal-kaneez): those dates which are stored in baskets or utensils for the winter {T, M}.

K-N-S

کﻥﺱ

“ ُﯽ ﻳَ ْﮑﻨِﺲ
َ ( ” َﮐﻨkanasaz zabi’u yaknis): the deer hid in its hiding place (the bushes).
ُ َﺲ ﺍﻟﻈﱠ ْﺒ
“ ُ( ”ﺍَ ْﻟ ِﮑﻨَﺎﺱal-kinas): wild grass where wild animals take refuge.
“ُ ( ”ﺍَ ْﻟ ُﮑﻨَﺎ َﺳۃal-kanaasah): garbage dump, or garbage {M}.
Ibn Faris says that this root has two basic meanings. One is to remove something from the upper part of
something. The second meaning is to hide.
The Quran says:
81:14
Such stars which disappear while revolving (hiding)
See heading (K-N-S).

ِ اَ ْﳉََﻮا ِر اﻟْ ُﮑﻨ
ﱠﺲ

“ُ( ”ﺍَ ْﻟ َﮑﻨِ ْﻴ َﺴۃal-kaneesah): the place of worship for the Jews or the Christians {Lataif-ul-Lugha}. It also
means a beautiful woman {T}.
Raghib says this word has come from a Greek word iklisia which means congregation or a party {M}.

K-N-N

کﻥﻥ

“( ”ﺍَ ْﻟ ِﮑ ﱡﻦal-kinn), “ُ( ”ﺍَ ْﻟ ِﮑﻨﱠۃal-kinnah), “ ُ( ”ﺍَ ْﻟ ِﮑﻨَﺎﻥal-kinaan): the covering of everything and veil.
“( ”ﺍَ ْﻟ ِﮑ ﱡﻦal-kinnu): the place where something is kept safe {T}.
ٌ ( ”ﺍَ ْﮐﻨaknaan) and for “ ُ( ”ﺍَ ْﻟ ِﮑﻨَﺎﻥal-kinaan) is “ٌ( ”ﺍَ ِﮐﻨﱠۃakinnah): a place
The plural for “( ”ﺍَ ْﻟ ِﮑ ﱡﻦal-kinnu) is “َﺎﻥ
of safe keeping (41:5, 17:46, 18:57).
“( ” َﮐﻨﱠ ٗہkannah), “( ”ﺍَ َﮐﻨﱠ ٗہakannah): hid it {T}.
In 27:74 this word has appeared opposite to “ َ( ”ﻳُ ْﻌﻠِﻨُﻮْ ﻥyu’linoon):
Your Sustainer knows or is aware of the things which
27:74
you hide in your bosoms and that which you disclose

ِ
ِ
ﺻ ُﺪ ْوَرُﻫ ْﻢ َوَﻣﺎ ﻳـُ ْﻌﻠِﻨُـ ْﻮ َن
َ ا ﱠن َرﺑﱠ
ُ ﮏ ﻟَﻴَـ ْﻌﻠَ ُﻢ َﻣﺎ ﺗُﮑ ﱡﻦ

“( ” َﻣ ْﮑﻨُﻮْ ٌﻥmaknoon): safely kept, safe (37:49).
The Quran has been called “( ” ِﮐﺘَﺎﺑٌ َﻤ ْﮑﻨُﻮْ ٌﻥkitaab-un-maknoon) in (56:78), i.e. the book that has been kept
safe, or a safe book. This has been also said with words like “ﺡ َﻣﺤْ ﻔُﻮْ ٍﻅ
ٍ ْ( ”ﻓِ ْﯽ ﻟَﻮfi lauhin mahfooz) in
(85:22).
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Kunna

ﮐُ ﱠﻦ

“( ” ُﮐ ﱠﻦkunna): is used for plural feminine present.
“ﺿ َﺮﺑَ ُﮑ ﱠﻦ
َ ” (zarabkun): he beat you all women.
The Quran says “( ”ﻁَﻠَﻘﱠ ُﮑ ﱠﻦtallaqakun) in (66:5) which means “if he divorces you”.
Surah Yusuf says:
12:28
Verily the machinations of women is great

K-H-F

اِ ﱠن َﮐْﻴ َﺪ ُﮐ ﱠﻦ َﻋ ِﻈْﻴ ٌﻢ

کﻩﻑ

“ ُ( ”ﺍَﻟَ َﮑ ْﮩﻒal-kahaf): a big cave or a house dug out in the mountain. A small cave is called “( ”ﻏَﺎ ٌﺭghaar). It
also means “sanctuary”.
“ َ( ”ﺗَ َﮑﮩﱠﻒtakah haf), “ َ( ”ﺍِ ْﮐﺘَﮩَﻒiktahaf): he entered the cave, or lived in the “( ”ﮐﮩﻒkahaf) {T, R, M}.
“ﻒ
ِ ( ”ﺍَﺻْ َﺤﺎﺏُ ْﺍﻟ َﮑ ْﮩashaabul kahaf) has been used in (18:9) to signify young righteous men who sought
refuge in a cave. For details see heading (R-Q-M).
18:9

ِ ﺻﺤﺎب اﻟْ َﮑ ْﻬ
ﻒ
ُ َ ْ َا

Fellowship of the cave

K-H-L

کﻩﻝ

“( ”ﺍَ ْﻟ َﮑ ْﮩ ُﻞal-kahl): middle age as thirty, or the age from thirty (or thirty three) to fifty years.
Azhari says that at this is an age when a man reaches the peak of his youth and abilities, and starts going
downhill from there on.
“ٌ( ”ﻧَ ْﻌ َﺠۃُ ُﻣ ْﮑﺘ َِﮩﻠَۃna’jatun muktahilah): a sheep that has reached full age {T, R, M}.
“( ”ﻧَ ْﺒﺘٌ َﮑ ْﮩ ٌﻞnabtun kahl): the plant or tree which has reached the age of full growth {T, R, M}.
Ibn Faris says that “( ” َﮐ ْﮩ ٌﻞkahl) basically means for strength to be created in something and for its form
and structure to be completed.
“ُ( ”ﺍَ ْﻟ ُﻤ َﮑﺎﮨَﻠَۃal-mukahalah): to wed.
Surah Aal-e-Imran says about Isa:
3:45
He will talk to people in a young age as well as in maturity

ﱢ
ﱠﺎس ﻓِﯽ اﻟْ َﻤ ْﻬ ِﺪ َوَﮐ ْﻬ ًﻼ
َ َو ﻳُ َﮑﻠ ُﻢ اﻟﻨ

This shows that Isa (Jesus) had started talking against the ills of society from a very young age. As it is,
he was endowed with messenger-hood at rather an early age, at of the age of thirty, as history tells us. But
the Quran does not mention it.
By saying “ً( ” َﮐ ْﮩﻼkahla) the Quran has pointed to the age of 31/32 when according to the jews he was
crucified and as the Christians believe he went to the heavens, is not right. He remained among the people
till old age and continued talking about his mission and the revelation.
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K-H-N

کﻩﻥ

“ ُ( ”ﺍَ ْﻟ َﮑ ِﺎﮨﻦal-kaahin): a man who claimed to know secrets and used to inform about events in the world and
the universe. {T}.
ٌ ( ” َﻋﺮar-raaf) was a man
Raghib says that “( ” َﮐ ِﺎﮨ ٌﻦkaahin) meant a man who tells secrets of past, while “ﱠﺍﻑ
who foretold about the future {R}.
Muheet says that among the Jews and the Christians “( ” َﮐ ِﺎﮨ ٌﻦkaahin) was a man who used to present
animals for sacrifice on behalf of the worshippers. The Arabs used “( ” َﮐ ِﺎﮨ ٌﻦkaahin) for a foreteller who
told the future by tossing pebbles {M}.
Since the Arabs did not actually understand the importance of the messenger-hood they thought that
Muhammad, was a “( ” َﮐ ِﺎﮨ ٌﻦkaahin) or poet. The Quran refuted it and declared:
ِ ﻓَﻤﺎ اَﻧْﺖ ﺑِﻨِﻌﻤ
ﺖ َرﺑﱢﮏ ﺑِ َﮑﺎ ِﻫ ٍﻦ ﱠوَﻻ َْﳎﻨُـ ْﻮ ٍن
52:29
By the grace of Allah, you are not a kaahin nor majnoon
َْ َ َ
Under the prevalent religious environment in some parts of the Muslim world, the one who tells about the
future is considered to be closer to Allah – this happens when human beings do not seek guidance from
the Quran.

K-W-B

کﻭﺏ

“ ُ( ”ﺍَ ْﻟ ُﮑﻮْ ﺏal-koob): a cup with no handle {T, R}. The plural is “ ٌ( ”ﺍَ ْﮐ َﻮﺍﺏakwaab).
The Quran says “ ٌ( ”ﺍَ ْﮐ َﻮﺍﺏakwaab) in (43:71) where it has been used for such cups.

K-W-D

کﻭﺩ

“( ” َﮐﺎ َﺩkaad), “( ” َﮐ ِﻮ َﺩkawid): he came close to doing someone’s work.
“( ” َﮐﺎ َﺩ ﻳَ ْﻔ َﻌ ُﻞkaada yaf’al): he was close to doing it, or he was about to do it, i.e. he was about to do so but
did not do it or stopped from doing it {T, M}.
“ ْ( ” َﮐﺎ َﺩ َﺯ ْﻳ ٌﺪ ﻳَ ْﻔ َﻌﻞkaada zaidun yaf’al): Zaid was close to doing it but he did not do it.
Surah Bani Israel says:
If we did not keep you steadfast, it was possible that
17:74
you would have leaned a little, but you did not.
This word also means “to intend”:
They had decided that they will uproot you,
17:76
(weaken your stand) and send you in exile.

ِ
ﮏ ﻟَ َﻘ ْﺪ ﮐِ ْﺪ ﱠ
ًت ﺗَـ ْﺮَﮐ ُﻦ اﻟَْﻴ ِﻬ ْﻢ َﺷ ْﯽءًا ﻗَﻠِْﻴﻼ
َ ﻟَ ْﻮَﻻ اَ ْن ﺛـَﺒﱠﺘْـ ٰﻨ
ِ
ِ ِ ﮏ ِﻣﻦ ْاﻻَر
ِ
ک ِﻣْﻨـ َﻬﺎ
ُ َو ا ْن َﮐ
َ ض ﻟﻴُ ْﺨ ِﺮ ُﺟ ْﻮ
ْ َ َ َﺎد ْوا ﻟَﻴَ ْﺴﺘَﻔﱡﺰْوﻧ

Surah Taha says that when Allah ordered Moosa to go towards Pharaoh and to rise against him he said:
ِ اِ ﱠن اﻟ ﱠﺴ
Indeed, the hour is coming. I have delayed it a bit (or
ٍ ﺰی ُﮐ ﱡﻞ ﻧـَ ْﻔ
ﺲ ِﲟَﺎ ﺗَ ْﺴ ٰﻌﯽ
ٰ ﺎد اُ ْﺧ ِﻔﻴْـ َﻬﺎ ﻟِﺘُ ْﺠ
ُ ﺎﻋﺔَ اَﺗﻴَﺔٌ اَ َﮐ
َ
20:15 kept it seceret so far) so every soul shall be
recompensed what it strives for
Here the part “( ”ﺍَ َﮐﺎ ُﺩ ﺍُ ْﺧﻔِ ْﻴﮩَﺎaakadu ukhfihaa) is notable. Going by the ordinary meaning of “( ” َﮐﺎ َﺩkaada),
this verse would mean “I wanted to keep it secret but it could not be done”. But obviously, the reference
is to Allah Himself, this cannot be the correct meaning of this verse.
It would therefore mean that the time of the manifestation of the results has been so preserved by Allah
that ordinary folk or man cannot know when it will occur. But those people who employ their knowledge
and insight can guess the imminent moment. Also according to the Law of Requital changes in the world
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and a society give early indications if facts are analysed in the light of the Quran about the type of events
to come in the future.
“( ”ﺍَ َﮐﺎ ُﺩ ﺍُ ْﺧﻔِ ْﻴﮩَﺎakaadu ukhfihaa): that we have kept hidden as well as evident.

K-W-R

کﻭﺭ

“( ” ُﮐﻮْ ُﺭ ﺍﻟ ِﻌ َﻤﺎ َﻣ ِۃkaur-ul-imaama): to wrap up the head gear or turban. It is also called “”ﺗَ ْﮑ ِﺮ ْﻳ ُﺮ ﺍﻟ ِﻌ َﻤﺎ َﻣ ِۃ
(takreer-ul-imaama).
This verb is also used to mean to lift or makeover powering.
“( ”ﺍِ ْﮐﺘَﺎ َﺭﺍﻟ ﱠﺮ ُﺟ ُﻞiktarar rajul): the man tied the turban.
“( ”ﺍَ ْﻟ ِﻤ ُﮑ َﻮﺍ ُﺭal-mikuwar): a turban
“( ”ﺍَ ْﻟ َﮑﻮْ ُﺭal-kaur): one turn of the turban {T}.
Ibn Faris says it basically means to turn (around) and congregate.
“( ” َﮐ ﱠﻮ َﺭ ٗﻩ ﺗَ ْﮑ ِﻮ ْﻳﺮًﺍkavvarahu takveera): to spread-eagle.
“ً( ” َﮐﻮﱠﺭ ﺍﻟ ﱠﺮ ُﺟ َﻞ ﺗَ ْﮑ ِﻮﻳْﺮﺍkavvarar rajul takveera): he threw the man down.
“( ” َﮐ ﱠﻮﺭْ ﺗُ ٗہ ﻓَﺘَ َﮑ ﱠﻮ َﺭkavvartuhu fatakavvar): I threw him down so he fell {T}.
The Quran says:
He makes the night overlap the day and the day overlap the
36:5
night.
When the sun will be wrapped up (or will be taken down)
81:1

ﻳُ َﮑ ﱢﻮُر اﻟﻠﱠْﻴ َﻞ َﻋﻠَﯽ اﻟﻨﱠـ َﻬﺎ ِر َوﻳُ َﮑ ﱢﻮُر اﻟﻨﱠـ َﻬﺎ َر َﻋﻠَﯽ اﻟﻠﱠْﻴﻞ
ِ
ت
ْ ﺲ ُﮐ ﱢﻮَر
ْ ا َذا اﻟﺸ
ُ ﱠﻤ

Both meanings are the same, i.e. the end of the Persian Empire at the hands of the Muslims. The flag of
Persia was embedded with a sign of the sun, and hence the wrapping of this flag would mean the
downfall of Persia. See heading (Sh-M-S). If the actual sun is taken to be meant here, then this verse
signifies some universal change in the future.

K-W-K-B

کﻭکﺏ

“ ُ( ”ﺍَ ْﻟ َﮑﻮْ َﮐﺐal-kaukab): star. The plural is “ ُ( ” َﮐ َﻮﺍ ِﮐﺐkawakib).
Raghib says it means a star which shines and is evident as in (6:77) {R}.
Figuratively it is used to mean a number of things. For example:
- dust that falls into eyes,
- tall trees,
- head of a nation,
- a rider,
- intensity of heat,
- sword,
- water,
- armed man,
- or spring of a well {T}.
“ُ ( ”ﺍَ ْﻟ َﮑ َﻮ َﮐﺒَۃal-kaukabah): party {M}.
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K-W-N

کﻭﻥ

“ َ( ” َﮐﺎﻥkaan) means the following:
1)
“Is”:
33:51
Allah knows all and is the Judge.

ًَﮐﺎ َن اﻟ ٰﻠّﻪُ َﻋﻠِْﻴﻤﺎً َﺣ ِﮑْﻴﻤﺎ

2)

“Was”:
Verily Ibrahim was not merely an individual but an entire
16:120
faithful nation in him.

3)
76:6

“Will be”:
Whose evil will be (or is) contagious.

4)

“Happened” or ‘was done”:
He denied, became rebellious, and thus became one of the
deniers or those who do not accept.

2:34
5)
3:78

اِ ﱠن اِﺑْـَﺮا ِﻫْﻴ َﻢ َﮐﺎ َن اُﱠﻣﻪً ﻗَﺎﻧِﺘًﺎ ﻟِٰﻠّ ِﻪ
َﮐﺎ َن َﺷﱡﺮ ٗﻩ ُﻣ ْﺴﺘَ ِﻄْﻴـًﺮا

“Befitting”:
It is not befitting a man that God grants him government and
messenger-hood and he…

6)
“Stress”:
26:113 I do not know what they do
7)
Sometime redundant:
26:113 I do not know what they do

اﺳﺘَ ْﮑﺒَـَﺮَو َﮐﺎ َن ِﻣ َﻦ اﻟْ َﮑﺎﻓِ ِﺮﻳْ َﻦ
ْ اَﺑٰﯽ و
ِ ٰ ِ
ٍ ِ
ٰﺐ۔۔۔
َ َﻣﺎ َﮐﺎ َن ﻟﺒَ َﺸﺮ اَ ْن ﻳـُ ْﺆﺗﻴَﻪُ اﻟﻠّﻪُ اﻟْﮑﺘ
ِ وﻣ
ﺎﻋ ْﻠ ِﻤ ْﯽ ِﲟَﺎ َﮐﺎﻧـُ ْﻮ ﻳـَ ْﻌ َﻤﻠُ ْﻮ َن
َ
ِ وﻣ
ﺎﻋ ْﻠ ِﻤ ْﯽ ِﲟَﺎ َﮐﺎﻧـُ ْﻮ ﻳـَ ْﻌ َﻤﻠُ ْﻮ َن
َ

Only bima tamilun would also have this same meaning, but if this verse is taken to mean whatever they
have been doing, then kaanu is not redundant.
“( ” ُﮐ ﱠﻦkun):
2:228
If she had faith in Allah

اِ ْن ُﮐ ﱠﻦ ﻳـُ ْﺆِﻣ ﱠﻦ ﺑِﺎﻟ ٰﻠّ ِﻪ

“ک
ُ َ( ”ﺍaku):
19:20
I am not a law breaker
The nuun has fallen out here. Actually it was “( ”ﺍَ ُﮐ ْﻦakun) earlier.
“ﮏ
ُ َ( ”ﺗtak):
11:109 do not be in doubt
It was actually takun but the nuun has dropped out.

ًک ﺑَﻐِﻴّﺎ
ُ ََوَﱂْ ا

ﮏ ﻓِ ْﯽ ِﻣ ْﺮﻳٍَﺔ
ُ َﻓَ َﻼ ﺗ

“ﮏ
ُ َ( ”ﻳyuk):
8:53
He doesn’t change the benevolence
It was earlier yakun but the nuun has fallen out.

ﮏ ُﻣﻐَﻴﱢـًﺮا
ُ ََﱂْ ﻳ

“ﮏ
ُ َ( ”ﻧnak):
74:43
We were not musalleen

ِ ﮏ ِﻣﻦ اﻟْﻤ ﱠ
ﲔ
َ ْ ﺼﻠ
ُ َ ُ ََﱂْ ﻧ

“ َ( ” َﮐﺎﻥkaana): for something to be born or created or formed, or to happen.
“( ” َﮐﻮْ ٌﻥkaun): something which takes place suddenly, but if something is born or happens gradually then
it is called “( ” َﺣ َﺮ َﮐﺖharkat) or movement.
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Some say “( ” َﮐﻮْ ٌﻥkaun) means for something to take material shape.
Raghib says “( ” َﮐﻮْ ٌﻥkaun) is used when a thing changes its element for a higher element. But if it
devolves into a lower element it is called “( ”ﻓَ َﺴﺎ ٌﺩfasaad).
ّ ٰ َ( ” َﮐﻮﱠﻥkaunal-laahul ashya): Allah created things.
“ﷲُ ْﺍﻻَ ْﺷﻴَﺎ َء
“ُ( ”ﺍَ ْﻟ َﮑﺎ ِءﻧَۃal-ka’inah): accident, event, that is, to come into being suddenly {T}.
Ibn Faris says it means to inform about some event, whether in the past or present.
The Quran says:
2:117
God brought this universe from nothing into existence

ِ
ِ
ِْ ات و
ِ اﻻ ْر
ض
َ ﺑَﺪﻳْ ُﻊ اﻟ ﱠﺴ ٰﻤ َﻮ

ٌ ( ”ﺍِ ْﺑﺪَﺍibdaah) means to invent something or to bring something into existence for the very first
That is “ﻉ
time. How did this happen? It is related in the next verse:
when he decides about something, He says kun, so that
َواِذَا ﻗَﻀٰﯽ اَْﻣﺮاً ﻓَﺎِﱠﳕَﺎ ﻳـَ ُﻘ ْﻮ ُل ﻟَﻪُ ُﮐ ْﻦ ﻓَـﻴَ ُﮑ ْﻮ ُن
2:117
amr or matter takes place or forms
“( ”ﺍَ ْﻣ ٌﺮamr) is the state when things have not taken on a physical form. When a particular amr formulates
according to Allah’s Will then it takes shape. We cannot even conceive of a thing without its form. Allah
gives form to the formless things. We do not know anything about the world of amr, because it does not
have a form. Allah gives form to a thing (55:24). That is why he has been called “ﺼ ﱢﻮ ُﺭ
َ ( ”ﺍَ ْﻟ ُﻤal-musawwir)
or the artist. How a thing comes into existence cannot be comprehended by us. All this takes place
according to the law which Allah has created for the formulation of things.
“ ُ( ”ﺍَ ْﻟ َﻤﮑَﺎﻥal-makaan): site, place.
“ُ( ”ﺍَ ْ ِﻻ ْﺳﺘِ َﮑﺎﻧَۃal-istakaana): to be very sincere {T}, or to express helplessness. Some think that this word has
come from “ َ( ” َﺳ َﮑﻦsakan). That is why we have given its meaning under heading (S-K-N) as well.
“ُ( ”ﺍَ ْﻟ ُﻤ َﮑﺎ َﻭﻧَۃal-mukawanah): battle and warfare {T}.

K-W-Y

کﻭی

“ُ ( ” َﮐ َﻮﺍﻩkawahu), “( ”ﻳَ ْﮑ ِﻮ ْﻳ ِہyakvihi), “ً ( ” َﮐﻴّﺎkayya): branded him with a hot iron etc.
“ُ ( ”ﺍَ ْﻟ ِﻤ ْﮑ َﻮﺍﺓal-mikwah): branding instrument {T}.
Ibn Faris says while the word has these meanings it also means he stared at him.
The Quran says that those who amass wealth (and do not keep it available for human kind will be heated
in the fire of jahannam (9:35) and their sides and foreheads will be branded with it (as the criminals in
those days were branded), so that they can be recognized from afar and people can avoid them and be safe
from their criminal activity. According to the Quran, capitalism is a crime and one who amasses wealth,
is a big criminal.
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ﯽ
ْ َﮐ

Kai

“( ” َﮐ ْﯽkai): is used to express reason. That is to mean ‘so that’.
59:7

So that wealth does not keep circulating among the wealthy
only.

ﲔ ْاﻻَ ْﻏﻨِﻴَ ِﺎء ِﻣْﻨ ُﮑ ْﻢ
َ ْ ََﮐ ْﯽ َﻻ ﻳَ ُﮑ ْﻮ َن َدوﻟَﺔً ﺑـ

“ً( ”ﻟِ َﮑ ْﻴﻼli kaila): “ َﻻ+  َﮐ ْﯽ+ ( ” ِﻝli+kai+la): so it may not happen like that.

K-Y-D

کیﺩ

“( ” َﮐ ْﻴ ٌﺪkaid): reason or excuse and technique {T}.
Muheet says it means to harm someone secretly {T, M}.
This word is also used to mean struggle and strife. Some scholars have said that “( ” َﮐ ْﻴ ٌﺪkaid) and “” َﻣ ْﮑ ٌﺮ
(makr) are of the same meaning. Others think that “( ” َﮐ ْﻴ ٌﺪkaid) mean to harm and “( ” َﻣ ْﮑ ٌﺮmakr) means
secret scheming and harming. Still others think that “( ” َﮐ ْﻴ ٌﺪkaid) means to secretly apprehend, but it is not
necessary that the subject discloses to the object what he wants. In “( ” َﻣ ْﮑ ٌﺮmakr) this condition is
necessary {T}, but still this is not the rule.
Raghib thinks that “( ” َﮐ ْﻴ ٌﺪkaid) means a sort of excuse and trick which can be used in a good as well as a
bad behaviour, but is often used to mean bad {R}.
“( ” َﮐﺎ َﺩkaada): to intend, as well as to do battle {T}.
“( ” َﮐ ْﻴ ٌﺪkaid) also means to plan secretly or openly against the enemy.
The Quran says:
3:19
Their scheming and plans will not hurt you

ﮐﻴ ُﺪ ُﻫ ْﻢ َﺷْﻴـﻨَﺎ
ُ ََﻻ ﻳ
ْ ﻀﱡﺮ َﮐ ْﻢ

The gimmickry of the sorcerers of the Pharaoh’s court has also been called “( ” َﮐ ْﻴ ٌﺪkaid):
20:69
Whatever they had created was gimmickry or deception only
Surah Yusuf says that the governor of Egypt said to his wife:
This is merely your conspiracy, and the conspiracies of
12:28
women run deep.
God has called his own planning as “( ” َﮐ ْﻴ ٌﺪkaid):
86:15
They are also planning and so am I
Surah Yusuf says:
Thus we created a nice plan in which Yusuf was the gainer. (it
12:76
was according to his wishes)
Surah Al-ambia says that Ibrahim told his nation:
21:87
By Allah, I will certainly work out a plan to harm your idols

ِ
ﺻﻨَـ ُﻌ ْﻮا َﮐْﻴ ُﺪ ٰﺳ ِﺤ ٍﺮ
َ اﱠﳕَﺎ

اِﻧﱠﻪُ ِﻣ ْﻦ َﮐْﻴ ِﺪ ُﮐ ﱠﻦ ۔ اِ ﱠن َﮐْﻴ َﺪ ُﮐ ﱠﻦ َﻋ ِﻈْﻴ ٌﻢ
ًاِﻧـﱠ ُﻬ ْﻢ ﻳَ ِﮑْﻴ ُﺪ ْو َن َﮐْﻴﺪاً ﱠو ﮐِْﻴ ُﺪ َﮐْﻴﺪا
ِ ِ َ َِﮐ َﺬاﻟ
ﻒ
َ ﮏ ﮐ ْﺪﻧَﺎ ﻟﻴُـ ْﻮ ُﺳ
ِ ِٰ
ﺻﻨَﺎ َﻣ ُﮑ ْﻢ
ْ ََوﺗَﺎﻟﻠّﻪ َﻻَﮐْﻴ َﺪ ﱠن ا

Surah At-toor says “ َ( ” َﻣ ِﮑ ْﻴ ُﺪﻭْ ﻥmakidoon) in (52:42) to signify those who are prone to a conspiracy.
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Kaif

ﻒ
َ ْ ﮐَ ﻴ

“ َ( ” َﮐ ْﻴﻒkaifa): “how”, or “in what meaning”.
ّٰ
ُ( ”ﻴْﻒَ ﺗَﮑْﻔُﺮkaifa takfaroona billaah): how can you deny Allah? (2:28)
“ِﻭْﻥَ ﺑِﺎہﻠﻟ
“ﮏ
َ ( ” َﮐ ْﻴﻒَ ﻓَ َﻌ َﻞ َﺭﺑﱡkaifa fa’ala rabbuk): how did your Sustainer do this? How did he deal with them?
(105:1).

K-Y-L

کیﻝ

“( ” َﮐﺎ َﻝ ﺍﻟﻄﱠ َﻌﺎ َﻡkaalat tuaam), “( ”ﻳَ ِﮑ ْﻴﻠُ ٗہyakeeluhu), “ً( ” َﮐ ْﻴﻼkaila): measured the grain {T}.
“( ”ﺍِ َﺫﺍ َﮐﺎﻟُﻮْ ﮨُ ْﻢiza kaaluhum): when they measure it and give them.
“( ”ﺍِ ْﮐﺘَﺎ َﻝiktaal’asla): to take from someone by measuring (83:2).
Taj says that “( ” َﮐﺎ َﻝkaal), “( ”ﺍِ ْﮐﺘَﺎ َﻝiktaal) have similar meanings, but the difference is that “( ” َﮐﺎ َﻝkaal) is
used when you measure something yourself and give to somebody, “( ”ﺍِ ْﮐﺘَﺎ َﻝiktaal) is used when you
measure something to keep it for yourself {T}.
ُ ِ( ”ﮐﻠkiltu lahut tuaam) means “I measured the grain for him”, and “ﺖ ﺍﻟﻄﱠ َﻌﺎ َﻡ
ُ ِ”ﮐﻠ
Raghib says “ﺖ ﻟَ ٗہ ﺍﻟﻄﱠ َﻌﺎ َﻡ
(kiltuhut tuaam) means “I weighed the grain and gave it to him”.
ُ ( ”ﺍِ ْﮐﺘ َْﻠiktaltu alaih): I took it from him after weighing {R}. Ibn Faris supports this opinion.
“ﺖ َﻋﻠَ ْﻴ ِہ
“( ” َﮐ ْﻴ ٌﻞkail), “( ” ِﻣ ْﮑﻴَﺎ ٌﻝMikyaal): the measure with which the crop or grain etc. is weighed (6:153). The crop
which is weighed is also called as referred in (12:59).
“( ” َﮐ ْﻴ َﻞ ﺑَ ِﻌﻴ ٍْﺮkaila ba-eer): grain, or the weight of a camel, or weight which a camel can carry (12.65).
َ (la tunqisul mikyaala wal-meezaan) in (11:83).
The Quran stresses that “ َ”ﻻ ﺗَ ْﻨﻘُﺼُﻮْ ﺍ ْﺍﻟ ِﻤ ْﮑﻴَﺎﻝ َﻭ ْﺍﻟ ِﻤﻴ َﺰﺍﻥ
Although it literally means “do not cheat in weighing”, but it can mean as a social rule too. It means to
establish a social justice in which everyone’s rights are given so that none draws more than required and
none retains more than required. This rule will finish the capitalism.
If a factory owner or landowner gives everything to the worker which he produces, then nothing is left for
himself. This is what the Quran intends, i.e. the remuneration will be for the labour and not the return for
the capital. Those who keep something back from the labourers are mukhsireen (26:181).
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